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Verse No, 

47 - 54 


1 - 9 


10 - 19 


20 - 29 


INDEX 

PARAH 25 

Sura Ha Mlm Saidah (Continued ) 

Subject Matter 

Allah alone has knowledge of the time of 'Kiyamah'. The deities 
shall not help the idolators. The man does not tire of prayer for 
good fortune. But if a misfortune affects him he despairs; and if 
good fortune again visits him, he feels inflated, and he makes stories 
of his good lying in deposit with Allah. When Allah bestows a favour 
on him he thanks his deities; but when affliction seizes him he prays 
to Allah. 

Those who disbelieve in the Quran have gone a long way off in aberration. 
Allah would soon create developments in Mecca and outside it, and 
they would make the disbelievers realize that the Quran was the 
truth. They had doubts about the Hereafter, and Allah knew it well. 

SURA AL-SHURA 

Parah 25 - Continued 

All scriptures have been revealed by Allah, the Owner of the universe. 
The angels glorify Him and seek His forgiveness for all believers. 
Allah watches the disbelievers. The Quran was primarily revealed 
to warn the people of Mecca and other parts of the world about 
the Day of Judgement. Then a section of people would be lodged 
in Paradise and the others in Hell. Allah guides and admits to His 
mercy whomso He wills. The 'protectors' assumed by the disbelievers 
shall not benefit them. Allah alone is the real Protector. 

The decision on all controversies rests with Allah. He has made pairs 
of human beings and cattle respectively. He has the keys of the 

skies and the earth. All inspired religions are homogenous preaching 
monotheism. The Bani Israils created doubts about Torat and they 
were divided. The Prophet was directed to invite all mankind to 
Islam. Each person shall be requited for his acts. The contenders 
shall be severely punished. The Quran is revealed by Allah as the 

Balance. The disbelievers desired precupetation of the Divine judgement, 
but the believers were afraid of it. Verily Allah is Benign to all 

human beings. 

The seekers of harvest in the Hereafter will get it increased there. 
But those who seek material advancement in this world will have 
no share in the benefits of the Hereafter. Those who impute partners 
to Allah shall be in Hell; and the righteous believers shall be in 
gardens. Whoso causes a spiritual benefit, Allah increases it for him. 

If the Prophet had really forg.ed . the Quran Allah would have sealed 
his heart. However the fact was that Allah had actually appointed 
him as His apostle and revealed the Quran to him. 













































































(II) 


so. Subject Matter 


- 38 


- 15 


16 - 25 


::6 - 35 


=.;-e accepts repentance. He accepts prayers of the righteous 

:-e .e ers. Allah gives provisions in due measures. If He were to increase 
"e~ inordinately there would be disorder in the world. He sends 

:: r rain and grows crops. Among His major signs is the creation 

the skies and the earth. He has spread His creatures on them 
and He is competent to gather them. 

The man is responsible for his misfortunes, and he can not frustrate 
Allah's plans. One other sign of Allah is the sailing of ships. He 

can sink them and kill or save those on board of them. But the 

worldly benefits are only a temporary provision vis-a-vis the better 
and more lasting benefits of the Hereafter. The believers having 

particular virtues are entitled to them. 

The Islamic Law of retribution is described. 

There is no protector for those who have gone astray. They shall 
be lodged in Hell permanently. Accordingly the disbelievers should 
better hearken to what Allah has said in the Quran. The Prophet 

shall not be responsible for their disbelief. He was not their invigilator. 
Allah creates as He pleases. He awards sons and daughters respectively 
as He pleases. He speaks to a man either through revelation or from 

behind a veil or through a messenger. The Quran was sent through 

revelation to the Prophet who knew nothing about it or about the 

faith before. The right path is the path of Allah. All things must 

return to Him. 

SURA AL-ZUKHRUF 

Parah 25 - Continued 

The Quran is a perspicuous Book. Many Prophets were sent earlier 

(with scriptures) but people mocked at them. They were accordingly 
destroyed. The disbelievers would admit that Allah had created the 

universe, the sky, the earth, rain water, cattle and ships. All this 
Allah created for the service of mankind so that they should be 
thankful to Him. But by ascribing children to Allah they proved that 

the man inherently was ungrateful. 

The Meccan disbelievers, like their predecessors, attributed angels 

as daughters of Allah without any authority. They followed the arlcestral 
convention and rituals in that respect, even though their predecessors 

were punished for their sacrilege. 

Hazrat Ibrahim, the ancestor of these disbelievers, believed in monotheism. 
On the other hand they treated the Quran as magic. They even suggested 
that it should have been revealed to some wealthy man. Were they 

the distributors of Allah's mercy? Allah held the wealth as not worth 

consideration. He would have showered it on all disbelievers, but 
He apprehended its wrong effects on the believers. 



















































(III) 


Verse No. Subject Matter 


36 - 45 


46 - 56 


57 - 67 


68 - 89 


I - 42 


43 - 59 


- 11 


Allah appoints a Satan as a constant companion to a disbeliever. 

He consistantly misguides him. Such persons shall certainly be punished* 

The Prophet was advised to hold fast to the Quran. The earlier apostles 
never preached deity-worship. 

Reference is made to the story of Hazrat Moosa, ending with the 
tragedy of Firaon. 

Reference is made to Hazrat Isa as a portent of 'Kiyamat'. Allah 
is competent to produce angels from human beings if He so willed 

to live with them on earth. Hazrat Isa preached monotheism but 
the people got divided. The disbelievers desired 'Kiyamat' to come 
on them suddenly. 

Paradise with its golden crockery and abundant fruits shall be the 
permanent dwelling place of the righteous believers. The guilty disbelievers 
shall be rightly placed in Hell because of their wrong doings. Allah 
is much too Holy to have partners. Allah was cognizant of the complaint 
of the Prophet that the Meccans were not likely to believe in his 

mission. He advised him to bear with them patiently. 

SURA AL-DUKHAN 

Parah 25 - Continued 

Allah is the Omnipotent! He revealed Quran on Laila-tul-Qadr, the 
night on which important decisions are taken by Allah. That Day 
the smoke shall afflict people and they shall be in evident misery. 

Reference is made to the story of Hazrat Moosa with regard to 
the annihilation of Firaon and his host and transfer of their properties 
to others. Bani Israils were delivered from their disgraceful yoke 
he Meccan disbelievers disbelieved in their resurrection and requital 
forgetting that the people of Tulla, who were mightier than they 
were destroyed by Allah for the same. The Day of 'Kiyamat' shall 
be the Day of discrimination and decision. None shall avail another 
person except among the righetous believers. 

Diet and troubles of the inmates of Hell and the blessings of Paradise 
constituting the Divine grace, are described. 

The Quran was revealed in Arabic for facility of easy comprehension 
of its provisions by the Meccans. 

SURA AL-JASIYAH 

Parah 25 - Continued 

The Quran is the manifest sign of Allah. Other signs are the creation 







































Verse No. Subject Matter 


of the sun, alternation of the night and the day, and the rain. The 
disbelievers in the Quran shall come to grief for their mockery. 
They shall have excruciating tortures in Hell. 


Allah has subjected the sea, or as a matter of that, everything in the 
universe, to the mankind. He desired the righteous believers to be 
forgiving to the disbelievers because a good deed rewards the men 
concerned and a bad deed means evil requital. The disbelievers resorted 
to fancy about Allah and about 'Kiyamat'. It is inevitable. Every 
person shall be given a scroll of his actions. The righteous believers 
shall be admitted in Paradise; and the disbelievers, who were prominent 
in their arrogance and scepticism about 'Kiyamat', and who had reviled 
the Quranic verses, shall be denied the grace of Allah. 

All praise is due to Allah, the Lord of the worlds. 












































































( V ) 


PARAH 26 


SURA AL-AHQAF 


Verse No. Subject Matter 


—* 1-10 


11 - 14 


15 - 20 


21 - 26 


27 - 32 


33 - 35 


1 - 11 


Allah has revealed the Quran. He has created the universe with a 

set purpose and for a specific term. The deities have not created 

any portion of the earth or of the sky to be entitled to partnership 
with Allah. They shall turn hostile to their votaries when invoked 

by them on the Day of Judgement. The disbelievers called the Quranic 

verses a magical feat or a forgery. The fact was that neither the 
Prophet nor the Quran was an innovation. Previously too there were 
Prophets and scriptures. Verily Allah does not guide the wrong-doers! 

The disbelievers remarked that if Islam were really a good thing, 
Allah would have made them the first to accept it. However the 

Quran has for them warnings about punishment for disbelief, and 
it has good news of reward for the righteous believers. The latter 
shall be in Paradise, free from all worry and remorse. 

Duties of the man to his aged parents are stated. Allah shall overlook 
sins of the dutiful sons. They shall be in Paradise. The undutifui 
and disbelieving persons shall be the losers on the Day of Judgement. 

Reference is made to the Aads. They were destroyed for rejecting 
their Prophet. They were more resourceful than the Meccans, but 

they misused their faculties. 

Some of the towns, not very far from Mecca, were destroyed by 

Allah for disbelief; and their deities did not save them. Reference 

is made to a few jinn who chanced to hear the Quran when it was 
recited by the Prophet during prayer. They were manifestly impressed 
by it, and they advised their fellow jinn to accept the new faith. 

Allah is the Omnipotent! He can certainly resurrect the dead humanity. 
He would confront the disbelievers with Hell, and they would then 
realize the real position. Accordingly Allah advised the Prophet to 
bear with the disbelievers patiently. 

SURA MUHAMMAD 

Parah 26 - Continued 

Allah renders infructuous the otherwise good performances of disbelievers. 
On the other hand He removes sins from the record of believers. 

Mention is made of Jehad, which Allah uses as a test. Its participants 
shall go to Paradise. The non-participants shall be marched off to 
perdition. Some of the earlier generations were wiped out for their 
rejection of the Divine orders. Allah is the Protector of believers! 



























20 - 28 


29 - 38 


1 - 10 


11 - 17 


( VI ) 


Verse No. 

12 - 19 


Subject Matter 


The righteous believers shall be admitted in Paradise. The disbelievers 
merely enjoyed the amenities of this life like animals. The blessings 
of Paradise are described. The hypocrites posed to hear the Qura 
but they did not heed it, much less follow it. The believers on th^ 
other hand listened attentively to the Quran and profitted from it. 
The disbelievers through scepticism seemed impatient about 'Kiyamat*. 
Allah exhorted the Prophet to seek His forgiveness for himself anc! 
his followers. 

The hypocrites were consternated if a verse enjoining Jehad was ! 
revealed. Obedience to the Divine orders and good speech should 
have been better for them. They should have realized that absence 
of Jehad would create general instability. But Allah has cursed them, t 
They did not ponder on the Quranic teachings. Obviously they had 
been seduced by Satan; and they even whisperingly conveyed to the 
disbelievers their collaboration with them in case of Jehad against 
them. 


AHah warned the hypocrites that He knew them and their secret 

machinations. The Prophet too knew them by the oblique mode of 
their speech. But Allah shall test them so as to expose them by 

their conduct. Simultaneously they were warned that their disbelief 

and seduction of others from the cause of Allah would not harm 

it in the least. In case they died in disbelief Allah shall not forgive 

them. The believers were exhorted to obey Allah and the Prophet 

and thereby safeguard their works. While engaged in Jehad they were 

not to slacken or sue for peace, because Allah was with them. After 
all the worldly life was ephemeral and its amenities should not be 
seriously taken into consideration. Allah Himself is Munificent. He 

needs nothing to help Him in His dispensation, and if they responded 
well, the benefit would be theirs. But if any person showed parsimony 

it would recoil on him. 

SURA AL-FATH 
Parah 26 - Continued 

The treaty of Hudaibiya was a clear victory for the believers and 
a test for the hypocrites and the idolators. The wrath of Allah wa< 
on them! The Prophet was primarily a warner and the believers were 
required to help him and glorify Allah. Allegiance to him was tentamount 
to allegiance to Allah. 

The desert Arabs were pessimistic about safe return of the believers 

from Mecca. They bore evil thoughts about the latter. Hell was meant 

,or them. They were forbidden to accompany the Prophet on the 
ext expedition against the Jews. But they were asked to join a 

ruture expedition against a mighty people. The sick and cripple, however" 
were to be exempted. 






































































Subject Matter 


Allah was pleased with the believers for their allegiance to the Prophet, 
and He promised them abundant spoils in the next expedition. If 
the disbelievers fought against them they shall be defeated. The 
likely fight at Hudaibiya was averted because of the Muslims who 
lived incognito at Mecca. Some of them may have been killed in 
it. 

The vision of the Prophet to perform Umra shall be duly satisfied. 
Islam prevails over all other religions. Hazrat Muhammad (peace 
of Allah be on him!) is really the apostle. The believers bear mark 
of prostration on their faces. Allah has promised the righteous believers 
forgiveness and a great reward. 

SURA HU JURAT 

Parah 26 - Continued 

Ethics necessary in connection with the Prophet are described. 

News conveyed by an unrighteous person should first be investigated 
by the competent authority and the orders passed by the Prophet 
thereon should be obeyed. 

All believers are brethren. Quarrels between them should be settled 
equitably. 

Ethics to be observed with regard to fellow beings are described. 

No caste distinction should be maintained. All persons are created 
from the same ancestors. The desert Arabs were not true believers; 
besides they erroneously thought that by accepting Islam they had 
obliged the Prophet. Allah knows the secrets of all minds. 

SURA QAF 

Parah 26 - Continued 

The Omnipotence of Allah is discussed in connection with the construction 
of the sky and the earth, and the provision of rainfall which enlivens 
the barren lands. On the same analogy there shall be the Resurrection 
even though the disbelievers rejected it and viewed with surprise 
the Apostle's warning about it. The earlier disbelievers were destroyed 
enmasse. 

Allah knows what the 'nafs' whispers to the man. The Recording 
Angels record the latter's utterances atonce. The trumpet shall be 
blown to herald the Resurrection. All disbelievers and their evil 
companions shall go Hell. The sentence of Allah with regard to them 
shall be unalterable. 
















































Verse No. Subject Matter 


the righteous 


discussed. As promised by Allah 


Blessings of Paradise are 
believers shall enjoy them. 

Allah destroyed the earlier disbelievers as 
He is the Omnipotent! He can punish any 
of the skies and the earth is a testimony to 

AUafat rtimette was b no. Pa to e “e 'compulsion agains, the disbeliever. 
Some of the happenings on the Day of Resurrection are descri e . 


a warning to the posterity, 
disbeliever. The creation 

_. ^ n His potentiality. The 

with his rejectors and to glorify 


SURA AL-ZARIYAT 


Parah 26 - Continued 


a certainty, 
. They often 
in the Fire, 
Their worldly 


Allah swore and said that the eventual juog< 
and the disbelievers were discordant in their 
asked: "when will it occur?" On that Day the 
whereas the righteous believers shall be in 
virtues are described. 

Reference is made to the story of Hazrat Ibrahim 
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( IX ) 

PARAH 27 

Sura Al-Zariyat (Continued) 

• erse No. Subject Matter 

32 - 46 Reference is made to the story of Hazrat Lut, Hazrat Moosa, the 

Aads, the Samuds and the Noohites. 

4 " 60 Allah is the Omnipotent, the Unique! He is the Creator of the skies 

and the earth. He has created every thing in pairs. The Prophet 
was the bonafide warner. The jinn and men were created for the 
. worship of Allah. He is the great Sustainer. Woe unto the disbelievers 
for what is in store for them on the Day of Judgement! ' 

SURA AL-TUR 

Parah 27 - Continued 

: - 28 Allah swore and confirmed that the Day of Judgement was a certainty 

and so was the punishment of the disbelievers. None shall avert it. 

Woe unto the disbelievers for it! They shall be forced into the Fire 
which they had denied in their life. The righteous believers shall 

be in the bounteous Paradise. They shall thank Allah for His grace 
to them. 

-5-34 The objections of the infidels against the Prophet and the Quran 

are discussed. 

-5-49 Allah has put certain self-declarant questions to infidels. Their obduracy 

in disbelief was patent. So let them alone till they were punished 

in their life and more certainly in the Hereafter. The Prophet was 
assured of his safety, and he was advised to glorify Allah. 

SURA AL-NAJM 

Parah 27 - Continued 

1 - 25 Allah swore and confirmed that the Prophet was neither astray nor 

misguided, that the revelation was conveyed and explained to him 
by the powerful arch angel Gibril with whom he had two meetings 
in his original form. Lat, Uzra nd Manat are discussed. 

- - - 32 The angels were treated by the infidels as daughters of Allah and 

as their intercessors to Him. But the intercession really rests with 

Allah alone. He is the Omniscient! Those who eschew major offences 
may be pardoned for their lapses. 

- - - 62 Certain earlier laws, adopted in Islam, are described. Alongwith them 

the punishment of the earlier infidels is referred to illustrating 
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( X ) 


Verse No, Subject Matter 

Allah's Omnipotence. The Prophet was definitely a warner of the 
class of the earlier warners. The Hour was declared to be near. 
Hence all persons should prostrate before Allah and glorify Him. 

SURA AL-QAMAR 
Parah 27 - Continued 

1 - 3 About the cleavage of the moon and the disbelief of the Meccans 
therein. 

About the Day of Judgement. 

Reference to the punishment of the people of Hazrat Nooh is made. 

Reference to the punishment of the Aads and Samuds has been made. 

Reference to the punishment of the Lutis and Firaonites has been 
made. 

43 - 55 Some of the impressions of the Meccans about themselves have been 

discussed. All human utterances and actions are recorded by angels, 
and these records shall form basis for judgement of the disbelievers 
and the believers respectively. 

SURA AL-RAHMAN 

Parah 27 - Continued 

■1 - 78 The Sura relates the favours which Allah has extended to the mankind 

and the jinn. Most of these favours are of informatory nature. Allah 

is the Master of glory and beneficence! 

SURA WAKIAH 
Parah 27 - Continued 

1 - 6 The Event is undeniable. When it occurs it would abase some people 

and elevate some others. It would be heralded by an upheaval in 
nature, more particularly in earth and its mountains. 

7-10 The human beings, on resurrection, shall be divided in three distinct 

classes of the right-hand recepients of scrolls, the left-hand recepients 
and the foremost. 

s 

11-56 The right-hand recepients and the foremost shall be lodged in Paradise, 
and the left-hand recepients shall be forced into Hell. The pleasures 
offered to the former two classes and the torments of the left-hand 
recepients have been described. 










































































( XI 


Verse No. 

57 - 62 


Subject Matter 


75 - 82 


1 - 11 


12 - 19 


Allah's Omnipotence is described in respect of the creation of ^ 
of^llah^to recreate^ them? *"««• Power 


63 - 74 Allah's Omnipotence is referred to in resnprr n r 

reflect ^on ^t! 30(1 ^ “ Stage res P ectivel y* The people SSKd 

HifSe Cd £« j e £TSSSd.“ ^ » hteh «"■ 

Allah swears by the shooting stars that— 

(a) the Quran is the noble Book, and that 

(b) it is the Divine revelation and treatise. 

The infidels rejected it simply to secure favourable means of livelihood. 

Impotence of the man is described in connection with a dying person 
His departing soul can not be detained. y 8 person. 

^ eli t VerS sha11 be wished peace in Paradise, and the disbelievers 

should’be'“tariffed ed “ HelL Accordingly A"® 1 ’. Mk Omnipotent, 

SURA AL-HADID 
Parah 27 - Continued 

Allah's Sovereignty, Omnipotence and Omniscience are stressed. The 
people should believe in Him and give in charity for Him. They shall 

?o do e Tt Beside, A r n W h r h d H f0r The Prophet dul y adm onished them 

o do it. Besides Allah had sent clear signs for the guidance of people. 

Allah would increase manifold whatever is spent in His cause. 

The righteous persons shall be guided to Paradise by a Divine light 

The hypocrites would be without it. They would request the righteous 

persons to stop for them so that they might avail of their light! 

r ®J u ® 8t S t a !! K be rejected ’ No ransom shall be accepted from 

them, and they shall be put in Hell. 

AllnhV f °ln the r i Sh ' e ?, S belfeVerS t0 melt at the motion Of 

Allah s name. Those charitable among them shall be magnificently 

recuperated. They are the truthfuls and the martyrs vis-a-vis the 
Hell-bound disbelievers. 





































































( XII ) 


Verse No. Subject Matter 


20 - 21 The life of the world is like a brief pastime and adornment. It is 

also like the rain that improves crops and then allows them to decay. 
Accordingly people should believe in the Quran and be righteous 
to be entitled to Paradise. 

22 - 25 All calamities, that occur in the world, are already recorded in 'Loh 

Mahfuz'. Hence people should not grieve over their losses nor exult 
over their gains. Allah does not like the arrogant boasters nor the 
misers. 

Allah commissioned apostles to guide people on right lines. He also 
provided iron for manufacture of military hardware for punishment 
of transgressors. 

26 - 27 Mention is made of certain apostles. They were finally followed by 

Hazrat Isa. They offered guidance, but the people innovated monasticism 
though they did not conduct it on the right lines. However Allah 
rewarded those of them who believed in Him. 

28 - 29 Allah admonished people to fear Him and believe in His Prophet. 

He would forgive their past sins and offer them the light to facilitate 
their onward march. Allah is the Sole Master and Distributor of 
His grace. 
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( XIII ) 

PARAH 28 

SURA AL-MUJADILAH 

erse No. Subject Matter 

Declaring wife as mother does not make her mother. On the other 
hand breach of the declaration is penalized by emancipation of a 
slave, or fasts for two months or feeding 60 indigent persons. The 
delinquents shall be punished on the Day of Judgement. 

" - 13 Secret consultations except for righteous purposes are forbidden. 

Satan encourages evil consultations. The Prophet's orders to make 

room or vacate seats for others should be obeyed. The direction 
to pay some money in charity before consulting the Prophet was 
given but subsequently withdrawn. Those who disobey Allah and the 

Prophet shall be abased in the Hereafter. 

14 ' 22 Friendship with those with whom Allah is angry, no matter it thev 

are , .H ear J? strlctly forbldden - They form Satan's party, 

and they shall be humbled. H y 

SURA AL-HASHR 

Parah 28 - Continued 

i-10 About the expulsion of Bani Nazir Jews from their fort and the 

istribution of spoils left by them among the deserving muslims. 

11-17 About the u Perfidious conduct of the hypocrites towards the muslims 

and to the jews. The hypocrites and the disbelievers shall be cast 

in Fire. 

18-24 Self-examination of actions is necessary. If the Quran had been revealed 

to a mountain, it would have quaked and crumbled. Allah is Peerless 

H / SattI i butive names are excellent. Every object in the universe 
glorifies Him. 

SURA MUMTAHANAH 

Parah 28 - Continued 

Friendship and liaison with disbelievers is strictly forbidden. The 
delinquents shall be punished severely. 

4 - 6 Hazrat Ibrahim's instance of dissociating from his relative disbelievers 

is a good example to be emulated by all persons — muslims as well 
as non-muslims. 

However wholesale segregation from them should be avoided because 
it is likely that Allah may later guide them to Islam. 
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( XIV ) 


Verse No. Subject Matter 

10 - 13 About examination in respect of faith and disposal of the believing 

women-migrants to Madina. 

SURA SAFF 

Parah 28 - Continued 

1 - 4 Most hateful in the sight of Allah is when you- say what you do 

not do. Allah loves those who fight in His cause in solid rows. 

5-7 Reference is made to Prophets Moosa and Isa. 

8- 9 The light of Allah can not be extinguished by the disbelievers with 

their breath. Islam is the religion of truth. It prevails against all 
other religions. 

10 - 14 Belief in Allah and in the Prophet of Islam and Jehad in His cause. 

would entitle the persons concerned to forgiveness and Paradise and 

also to victory in their life. 

SURA JUMAH 

Parah 28 - Continued 

1-8 It was immense grace of Allah to the Arabs to have commissioned^ 
to them an unlettered person from amongst them as His Apostle. 
He recited and explained the Quranic verses to them. Evil were 

the people who rejected the Quran. If the Jews thought that they< 

were favourites of Allah, why did they not wish for death? All persons 
shall return to Allah after death to hear His decision on their 

controversies and actions. 

9- 11 . When the call for Friday congregational prayer is given all muslims^ 

should hasten to attend it. After it is finished, they can certainly 

attend to their worldly pursuits. But when the Prophet addressed 

them they should stay to hear the address to its conclusion. Allah 
would reward them with better things than the materialistic diversions. 

SURA AL-MUNAFIQUN 

Parah 28 - Continued 

1 - 8 The hypocrites were liars. Their appearance and statements were JJ 

deceptive. Their hearts were sealed. They were arrogant and hostile 
to Muslims. Allah has cursed them and He would never forgive them. Fj 
They incited (in vain) the ansars to expel the immigrant muslimsjfj 

from Madina. 



































( XV ) 


Verse No, Subject Matter 

9-11 Let not property and progeny divert believers from their obligations 

to Allah and His remembrance. No respite shall be allowed from 
death. 

SURA AL-TAGHABUN 

Parah 28 - Continued 

1-10 Allah is the Sole Creator of the universe and of all creatures. He 

is the Omniscient! Some earlier generations disbelieved and rejected 
, their apostles. They were woefully punished. 

The Meccans were advised to believe in Allah, in the Apostle and 

in their resurrection. The righteous believers shall be lodged in Paradise. 
Their opposites shall burn in Hell. 

11-18 No affliction occurs except with the permission of Allah. The property 
and progeny are a test. Hence people should fear Allah, obey His 
orders and spend in charity which amount Allah would multiply. He 

is the Mighty, the Wise! 

SURA AL-TALAQ 
Parah 28 - Continued 

1 - 7 Wives may be divorced after expiry of the prescribed intervening 

period which should be carefully reckoned. Future provision of the 

divorcees rests with Allah. 

8-12 The rebel townsmen were punished in the past. The Prophet of Islam 

wanted to take out people from darkness into light. Allah is the 

Omnipotent! 

SURA AL-TAHRIM 
Parah 28 - Continued 

1 - 7 What is lawful should not be forbidden or eschewed. Reference is 

made to divulgence by a wife of the Prophet of a matter confided 
unto her by him. Allah disapproved of it and called for her repentance. 

8-12 The believers should repent of their faults. They would be guided 

by a light on their way to Paradise. The final home of the disbelievers 
and the hypocrites is Hell. 

The wives of Hazrat Nooh and that of Hazrat Lut were disbelievers, 
and they were sent to Hell. The wife of Firaon and Hazrat Maryam 
were righteous. They were obedient to Allah. 
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( XVI ) 

PARAH 29 

SURA AL-MULK 

Verse No. Subject Matter 

1-14 Allah is the Blessed! He is the Creator and the Owner of the universe! 

He has created the life and the death to test human beings in their 
actions. He has created the seven skies without any incongruity. 
The lowest sky is decorated with stars. 

The disbelievers shall be cast in Hell. There would be a brief dialogue 
between them and the custodians of Hell. Allah knows all human 
actions, no matter if they confess them or not. 

15-30 He is the Creator of the earth! None on it can escape His punishment. 

He sustains birds in space. He helps the believers in their wars. 
They are better guided. The disbelievers cynically asked as to when 
the Day of Judgement would occur. Say: "its knowledge is with Allah 
alone." Allah is the* Gracious! All believers put their trust in Him. 

He controls the supply of water on earth. 

SURA AL-QALAM 

Parah 29 - Continued 

1-33 Allah solemnly asserted that the Prophet was not a mad man as 

insinuated by the infidels. Infact he possessed high moral excellences, 
and there was unending Divine reward for him. Allah knows who 
accept guidance and who reject it. The infidels desired that the 
Prophet may have a compromise with them so that they may accommodate 
each other in religious tenets. Allah objected to it. Reference to 
the owners of the Gardens is made. They had omitted to say: "Insha-Allah"; 
and they had also programmed to keep out the poor from their produce. 
Allah desolated their gardens. Then they repented and glorified Allah. 

34 - 52 The infidels were wrong to expect Allah to treat them like the righteous 

believers because of the intervention of their deities. They shall 
be duly humbled. The Prophet was advised to be steadfast in his 
mission and not behave like the companion of the Fish. The disbelievers 
did not appreciate the Quranic verses, and therefore they called 
him a mad man. 

SURA HAQQAH 

Parah 29 - Continued 

1-53 The Aads and the Samuds disbelieved in the 'Inevitable Calamity 

and they were destroyed. Firaon and his people rejected Hazrat Moosa 
and they too perished. The events preceding the Day of Judgement 
are then described in the Sura. 
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( XVII ) 

Verse No# Subject Matter 

,,,. . nrp - iven t heir scrolls of deeds in their right hands, they 

u. ii he admitted in lofty' gardens. But the disbelievers shall be given 

S totinlhdr B? hands and they shal. be chained and thrown 

in Hell. , 

Allah solemnly testified to the fact that the Quran was indeed His ~ 
word S&& it was revealed through angel Gibril. There ,s nothing 
forged in it. The rejectors will rue their disbelief in it. 

SURA MA'ARIJ 

Parah 29 - Continued 

, « Allah is the Lord of great ascents. Angels ascend to Him in a day 

are V described. Finally they shall be thrown m the flaming Fire. 

ThP disbeliever is always impatient. In c&e of a misfortune he is 

lull of lamentation. But when favoured by good fortun ® ff ^ ^ C ^ey 
niggardly and ungrateful. The righteous believers are different. They 

are charitable and they believe in the Day of J^TXe odged t 
of the righteous believers are described. They shall be lodged 

Paradise. 

36 - 44 ThI disbelievers,-did have a crazefor ^ “ 

«>> ,he ' y «• “ “ d crestfaUen 

on the Day of Judgement. 

SURA NOOH 

Parah 29 - Continued 

, • moHo tn thp storv of Hazrat Nooh and his prayer to 

1 ' 28 AUah ren fhe Great of mankind" and rhe skies against his people. 

Allah’ granted his prayer and they were drowned in the flood. 

SURA AL-JINN 

Parah 29 - Continued 

1-19 A party of linn heard the Prophet of^ ,sla ” ^“StbSr Sre"sio"ns 

they were highly impressed by it. ihey conveyeu 

about it to other jinn. 
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( XVIII ) 

Verse No, Subject Matter 
20 - 28 Allah directed the Prophet to say that he: 

(a) worshipped Allah alone, 

(b) had no power to do any good or evil to others, 

(c) had no protector against Allah's wrath; 

(d) was only a conveyor of revelations; 

(e) did not know if the Day of Judgement was near or far. 

SURA AL-MUZZAMMIL 

Parah 29 - Continued 

1 - 20 About desirability to offer Tahajjud prayer for a part of night. It 
is the best way to subdue the self. Let the ease-loving rejectors 
have a .little respite in the world. They shall be fettered and cast 
in Hell on the Day of Judgement when the skies shall be rent asunder. 

Tahajjud prayer should be offered and the Quran recited as much 

as convenient. This convenience is a Grace from Allah. Simultaneously 
Zakat should be paid regularly and forgiveness of Allah sought consistantly. 

SURA AL-MUDDASSIR 

Parah 29 - Continued 

1-31 The Prophet was directed to warn mankind in pursuance of his mission 

that the Day of Judgement shall be a distressful day. The disbelievers 
were oblivious to the multifarious favours of Allah. They treated 

the Quran as the word of a man. They shall be cast in Hell. 

32 - 56 Allah solemnly asserted that the Day of Judgement was one of the 

greatest calamities for the rejectors of the Quran, which is a clear 

. exhortation and they shall be in Hell. They shall confess their sins 

.to its custodians. 

SURA QIYAMAH 
Parah 29 - Continued 

1 - 40 Allah is Omnipotent to resurrect people and judge their worldly deeds. 

Phenomenon and proceedings of the Day of Judgement are described. 

The disbelievers would be in distress because of their past sins and 

ingratitude. 
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( XIX ) 

SURA AL-DAHR 

Parah 29 - Continued 

Verse No. Subject Matter 

1 - 22 Allah created the man gradually and then offered guidance to him. 

Most people, however, are ungrateful. 

For the disbelievers are chains and the blazing Fire. But for the 
righteous believers are lots of blessings in Paradise. Some of them 
are described in these verses. 

23-31 Allah asserted that He had revealed the Quran piecemeal to the 

Prophet. It was a universal reminder to be availed of by those who 
wished it. 

SURAH AL-MURSALAT 

Parah 29 - Continued 

1 - 50 Some of the duties of the angels are described. 

Allah solemnly reiterated that the Day of Decision was inevitable. 

The rejectors of truth shall be in woe on that Day. 

Some of the favours of Allah to the man are recounted. Some of 
the horrors of the Day of Judgement are described for the rejectors, 
who are generally arrogant. 

The blessings available to the righteous believers on that day are 
also narrated. 

la 

°»-X 

Vyl 

>°a| 







































































Verse No. 

1 - 40 


1 - 26 


27 - 46 


1 - 42 


1 - 29 


( XX ) 

PARAH 30 
SURA AL-NABA 


Subject Matter 

The great Event about which the disbelievers differed is to become } 
a reality soon. As the evidence of His Omnipotence Allah refe red , 

T 0 he th trump e e a t ti0 wiU f bf bl"’ herald ^ U 

will be present with His angels on the Eventful D y. 

SURA AL-NAZIAT 


Parah 30 - Continued 

?*■*"=!’►■£*»“-« STS 

shall be resurrected. 

. ^ «-h» efnrv of Hazrat Moosa and Firaon. Which 

Reference is made to the story ot nazT ° l 1 , AUah w h 0 

is more different to create; skies or the man? Surely Allan wno 

H- Z STS Hell C °X ,en righSous e Wtevers 

Gardenf. The Prophet was primarily. 

a warner. 

SURA ABASA 

Parah 30 - Continued 

Reference is made to a blind man who sought guidance from the 

Proohet when he was pre-occupied with some leading infidels. He 

did P not receive immediate Attention. Allah disapproved it. The disbeliever: 
af a cla's are oblivious of Allah's favours. On the Day of Judgemen, 
relatives shall ignore each other. 

SURA TAKWIR 
Parah 30 - Continued 

About the phenomenal occurrences preceding or occurring on th 

Day^of Judgement? The Fire of Hell will be intensified, and Paradis, 

would be brought in view as a contrast. 

The Quran was revealed through angel Gibril, who possesses powei 
being posted near Allah. The Quran is the admonition from Allah. 
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( XXI ) 

SURA AL-INFUAR 

Parah 30 - Continued 

erse No. Subject Matter 

1 - 19 About the phenomenal woeful disturbance preceding the Day of Judgement. 

All persons shall be resurrected. People generally forget Allah's 

Omnipotence and His favours to them. But their actions are duly 

recorded by angels. The vicious among them shall go to Hell and 

the virtuous believers shall go to Paradise. 

SURA TATFIF 

Parah 30 - Continued 

i - 36 The users of short measures as well as the other transgressors shall 

be in woe on the Day of Judgement. They deny it. They also deny 

Hell, but they shall be thrown in it. The righteous believers shall 
ofcourse be in Paradise enjoying Tasnim. 

SURA INSHIQAQ 

Parah 30 - Continued 

1-25 On the Day of Judgement the skies, the earth and the mankind shall 

have to obey the Divine command. The disbelievers shall burn in 

Hell, though they lived in ease in this world. Such persons did not 

prostrate when the Quran was recited. 

SURA AL-BURUJ 

Parah 30 - Continued 

1 - 22 About the accursed fellows of the Trench, who burnt the righteous 

persons in pits of fire. They shall themselves burn in the fire of 

Hell in the Hereafter. 

Allah is the Forgiving, the Loving Lord of the Empyrean! He encompasses 
all creatures on earth. 

SURA AL-TARIQ 

Parah 30 - Continued 

1-17 Every person has a guardian over him. Allah, who has created him, 

has the power to recreate him. The Quran is the decisive word of 

Allah. There is no loose talk in it. 
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( XXIII ) 


SURA AL-LAIL 
Parah 30 - Continued 


Verse No, Subject Matter 


1-21 Allah solemnly announced that the strivings of human beings are 

different. He facilitates the course of the righteous believers. He 
also makes easy the downward course of the disdainful rejectors. 
He warned the latter of the fire of Hell. 

SURA AL-DUHA 
Parah 30 - Continued 

1-11 Allah solemnly assured the Prophet that He had not deserted him. 

He had already favoured him enough and He would soon please him 
to his satisfaction. In the meantime he should patronise orphans and 
glorify Allah. 

SURA AL-INSHIRAH 

Parah 30 - Continued 

1 - 8 Allah had magnified the Prophet's mind in order to receive and propagate 
the guidance. He has exalted his name as well. He was therefore 
to worship Allah devotedly. 

i 

SURA AL-JIN 
Parah 30 - Continued 

1-8 Allah solemnly stated that He had created the man in the best form. 

But by his inequity he goes down as a beast. But for the righteous 
believers there is unending reward from Allah, who is the best of 
the judges. 

SURA AL-ALAK 
Parah 30 - Continued 

1 - 19 Allah taught the man by the pen what he knew not before. But he 

feels independent, and therefore he transgresses. Allah observes the 
rejectors, and they shall be thrown in Hell. 

SURA AL-OADR 
Parah 30 - Continued 

1 - 5 The Quran was revealed on the night of power (or destiny) which 

is better than a thousand months. It is all peace till dawn. 

SURA AL-BAYINAH 

Parah 30 - Continued 

1 - 8 The disbelievers would not believe though scriptures are recited to 

them unless they see the portents of the 'Kiyamah'. They shall be thrown 
in Hell as the worst creatures. 















































































( XXIV ) 


SURA AL-ZILZAL 


Parah 30 - Continued 


Verse No. Subject Matter 


burdens; 

disclose 


When the earth quakes convulsively it would throw out i 
and all human beings shall be resurrected. The earth woi 
all actions of the mankind as a witness under the Divine orders, 


SURA AL-ADIYAT 


Parah 30 - Continued 


Allah solemnly blamed the man as being ungrateful to Him mainly 
because of his wealth. He forgets that he shall be enlivened after 
his death, and Allah would then disclose to him his sins. 


SURA AL-QARIYAH 


Parah 30 - Continued 


On the Day fo the great calamity the human beings would be like 
the scattered moths. Whoso's scale of good deeds is heavy, he 
would get Paradise. But whoso's scale of good deeds is light, he 
would be with his nursing mother—the burning Hell. 


SURA AL-TAKASUR 


Parah 30 - Continued 


Mutual rivalry to acquire property diverts the disbelievers 
remembrance of Allah., That would certainly take them to Hell. 


SURA AL-ASR 


Parah 30 - Continued 


loss except the steadfast 


3 The man, with the lapse of time, is ever in 
believers. 


SURA AL-HUMAZAH 


Parah 30 - Continued 


the back-biter and the hoarder of wealth shall 
whose fire is kindled at the instance of Allah. 


1 - 9 The slanderer, 
thrown into Hell 
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( XXV ) 

SURA AL-FIL 

Parah 30 - Continued 

* 

Verse No. Subject Matter 

1 - 5 Allah miscarried the plan of the masters of the elephants to destroy 

the Kaaba. He got them killed by means of stones dropped by birds 
before they could reache Mecca, 

SURA AL-QURESH 

Parah 30 - Continued 

1 - 4 The Quresh were advised to worship the Lord of the Kaaba which 

had got them solidarity, influence and prosperity. 

SURA AL-MAUN 

Parah 30 - Continued 

1 - 7 Woe to the rejectors of Islam, who ignored the orphans, the poor, 

and who were the hypocritical worshippers and the disdainers to 

pay Zakat! 

SURA AL-KOUSAR 

Parah 30 - Continued 

1 - 3 Allah had granted the 'Kousar' to the Prophet. He was therefore to 

worship Him and offer sacrifice of cattle in His name. 

SURA AL-KAFIRUN 

Parah 30 - Continued 

1 - 6 The believers and the disbelievers would stick to their respective 

religions. 

SURA AL-NASR 

Parah 30 - Continued 

1 - 3 The Prophet was asked to glorify Allah, when with the conquest 

of Mecca, people would accept Islam in crowds. 

SURA AL-LAHAB 

Parah 30 - Continued 

1 - 5 Lahab would soon enter Hell where his wealth shall not avail him. 

His wife would be strangulated soon. 

A°A 

S^* °»-X 

><r| 

>°a| 








































































( XXVI ) 


SURA AL-IKHLAS 


Parah 30 - Continued 


Verse No. Subject Matter 


Allah is the Independent and Self-Contained. He has no parents nor 
progeny. 


SURA AL-FALAK 


Parah 30 - Continued 


Seek refuge of Allah against the evil of His creatures, of the night 
and of the sorcerers and the envious. 


SURA AL-NAS 


Parah 30 - Continued 


1 - 5 Seek refuge of Allah against the sneaking whisperers (of evil), 



















































































PARAH - 25 


Sura Ha Mim Sajdah - (Continued) 


SECTION - 6 (Continued) 

47) To Him (alone) is referred back 
the knolwedge of the Hour. And no fruits 
come out of their apathes, nor does 
a woman conceive or deliver (a child) 
except with His knowledge. And the 
Day when He would ask them (i.e. the 
polytheists): "Where are My partners?" 
They would reply: "We declare to You 
that none of us testifies to them." 


48) And all what they used to call 
upon before will fail them, and they 
would realize that there was no place 
for them to escape to. 

49) The man does not tire of praying 
:or (material) good, and if an evil affects 
him, he becomes despondent, pessimistic. 


50) And if We make him taste of Our 
aercy after the affliction that had 
effected him, he would definitely say: 
’this is my due, and I do not hold that 
the Hour would occur, but (even) if I 
am returned to my Lord, there shall 
surely be (enough) good for me (in 
balance) with Him." However We shall 
certainly apprize the disbelievers of their 
ceeds, and We shall definitely make them 
taste the excruciating torment. 


51) And when We bestow a favour on 
the man, he turns away and changes 
his side; and when a trouble affects 
him, lo! he offers "prolonged prayer.” 

52) Say: "Do you not see that it (i.e. 
the Quran) is from Allah, yet you reject 
:t? who is then more astray than the 
one who is far advanced in opposition?" 

5^ We shall presently show them Our 
signs in (different) lands and in their 
ownselves untill it becomes manifest 
to them that it (i.e. the Quran) is the 
truth. Is it not enough (for you) that 
your Lord is the witness over all things? 
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Beware! They are indeed in doubt with regard to the meeting with their Lord. 
Beware! Surely He encompasses all things. 

ji means does not tire; 


means he gets despondent; 

C A 

JS>y* means pessimistic, alarmed; 
^tX&means this is my due; 


r- 

XU means excruciating, hard; 


(JIflk))Jtmeans prolonged; 
* 




means opposition, hostility; 

'/ " 


mean s regions of the universe; 

f/ 

33.*-• means doubt. 

4 >* 


The last preceding verses in Parah 24 concluded with the Divine declaration 
that a righteous action brings benefit, and an unrighteous action causes detriment 
to the person concerned, and that Allah would award deserts to all persons very 
judiciously on the Day of Judgement. 

With regard to the Day of Judgement the disbelievers, who were allergic to it, 
superciliously enquired as to when that Day would dawn. TJie present verses deal 
with that question and with the general tendencies of the disbelievers. They state 
as under: 

(a) The Prophet was directed to state to the disbelievers that the knowledge 
about the timing of the Day of Judgement rested with Allah, and it should 
be referred to Him for a reply. His knowledge is so thorough, detailed 
and perfect that no fruit comes out of its spathes, nor does a woman conceive 
or deliver a child, without the knowledge of Allah. Except Allah none can 
know or predict the future events. (The verses No. 59, Al-Anam and No. 
85, Al-Naml are relevant and they may be referred to). 


On the Day of Judgement, which is inevitable, inspite of whatever the polytheists 
might hold, Allah shall ask them: "Where are the partners whom you had attributed 
to Me? Why are they not present here to help you out of. your predicament?" Since 


( 3 } 


v polytheists too would miss them, they would seek relief by denying that they 

r. ever put up any partners to Allah. They would even go to the extent of denying 
•: Allah had a partner. This somersault on their part would be the result of their 
nai disillusionment about their deities, whom they used to worship as demi-gods 
partners of Allah and as intermediaries to Him. None of them shall be available 

-ere, and the polytheists would realize that there was no intercessor for them 

. ■: no place where they could escape. 

In the verses No. 49-51, under discussion, Allah has described as under, the 

■eral mentality of the polytheist: 

a) He is very avaricious. He is always malcontent. He offers long prayers 

for his material advancement. But when he attains to it, he does not offer 

thanks. There is no room with him for spiritual thinking or progress. 

b) When a misfortune overtakes him he becomes despondent and pessimistic. 
He loses all hope. He forgets the past favours of Allah. 

c) But if Allah, out of His mercy, gives him relief, he attributes it to his 

own merit and says that it was due to him. Simultaneously, out of vanity 

he denies the Hour and says that the Final accountability was no more 

than a myth. He boasts that even if he were to concede its occurrence 

for the sake of argument, he had enough stock of good deeds credited 

with Allah, and as such he had no reason to worry about the Hour. 

However, Allah warned the polytheists that the Day of Judgement was 
an absolute certainty, that they shall be assembled and produced enmasse 

before Him, that He shall apprize them of their misdeeds and then award 

them an excruciating punishment. Their good deeds could not count. 

d) Another prominent characteristic of the polytheists, of which Allah repeatedly 

disapproved, was their rank ingratitude. (The verse No. 7, Al-Zumar is 
relevant). Whenever He favoured them they just turned away without expressing 
gratitude to Him for the favour. Nay, they even changed sides and attributed 
it to their deities and they offered thanks and sacrifices to them. They 

completely forgot that when the trouble had taken hold of them, they 
had bypassed their deities and offered prolonged prayers to Allah. So this 

cyclic order of prayers and ingratitude continued with them. In brief they 

were true neither to Allah nor to their deities. Self-interest was their 
guiding motto. 

e Allah directed the Apostle of Islam to appeal to the common sense of 

the polythesits once again and ask them to think over the matter, and 

state if there could be any person more astray than the one, who inspite 
of the fact that he realized that the Quran was really revealed by Allah 
and that it contained the true message from Him, rejected it. Such a man 
would definitely be in a far-reaching hostility with Allah. 

: Simultaneously Allah made it clear that He would soon show certain tokens 
to the Meccans not only in Mecca but in other regions of the universe as well, 
and they would force them to the conclusion that the Quran was truely 


a Divine revelation. The words "their own selves" may mean the depletion 
in their number due to conversions to Islam following victories of the 

Muslims—all due to the benign influence and prophesies of the Quran. 
If these polytheists persisted in their disbelief, no matter, Allah was enough 
for the Apostle as his champion and as witness to his apostleship. He witnessed 
all developments and He would take suitable action at the proper time. 

(The verse No. 2, Al-Zumar and the verses No. 2 and 3, Al-Mumin are 

relevant). 

. Note: The signs referred to in the present verse No. 53 probably meant 
the defeat of the Meccans in the battle of Badr and in their abortive seige 
of Madina and later in the conquest of Mecca by the Muslims and the 

demolition of the idols in Kaaba. With the demonstration of these signs 
generally the entire Arabia alongwith the. adjacent regions came under 
the influence of Islam. 

This sign may also refer to the wonderful moral and academic evolution 
of the Arab believers under the Quranic influence. Before its advent they 
were off the track and ignorant. (Vide verse No. 198, Al-Baqarah). 

(g) The prejudices against the Apostle apart, the main cause of disbelief on 
the part of the Quresh was their entertainment of serious doubts about 
the Day of Judgement, their meeting with Allah and His requital of their 
deeds. In that connection Allah reminded them once again that He encompassed 
every thing within His knowledge, and He would settle the scores with 
them finally on the Day of Judgement. (The verses No. 64, Al-Nur and 
No. 16-21, Al-Saffat are relevant). 


(An avaricious man would not be'satisfied with the worldly blessings on the 
analogy that the eye of a bubble is never filled by the sea .water). 





(IQBAL) 


(The erstwhile robbers became guides under its influence. 
Due to Quran they became learned scholars). 
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SURA USH-SHURA 

( OR THE COUNSEL ) 


In the name of Allah, 
the Compassionate, the Merciful. 

S ECTION - 1 

(1) Ha Mim. 

(2) Ain, Sin, Kaf. 

( 3 ) Thus does He reveal to you, and 
(He did the same) to those before you— 
Allah, the Mighty, the Wise! 

® To Him belongs whatever is in 

the skies and whatever is on the earth, 

and He is the Exalted, the Supreme! 

(§) It seems near enough that the skies 
may break up from above them; and 
the angels celebrate the praise of their 
Lord, and seek forgiveness for those 
on earth. Beware! Verily it is Allah who 
is the Forgiver, the Merciful! 

(6) And those (persons) who have taken 

(other) patrons besides Him, Allah watches 
over them, and you are not an invigilator 
for them. 

(Z) And thus have We revealed to you 

the Quran in Arabic, so that you may 
warn the mother of towns (i.e. Mecca) 
and its environments and make them 
fear the Day of Assemblage, about which 
there is no doubt. A group (then) would 
be in Paradise and a group in Hell. 

® And if Allah had so willed He could 
have made of them a single community, f 
but He admits unto His mercy whomso V 
He wills. And for the wrong-doers there 
shall be no patron nor helper. 




What? Have they taken patrons 
besides Him? But Allah is the (real) 
Patron and it is He who enlivens the 
dead, and He has power over all objects. 
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They are letters of abbreviation whose significance is known to Allah alone. 
There are 79 such code letters used in the Quran. 29 Suras open with 
them. 

means above them; 
means watcher; 




means its environments; 
means warn them. 


The last preceding verses ended with the Omnipotence of Allah, and the Divine 
and truthful nature of the Quran, and the inevitability of the Day of Judgement. 
The present verses also practically deal with the same subjects as under: 

Verses No, 1 and 2: 

The present Sura commences with Ha, Mim, Ain, Sin, Kaf. They are abbreviated 
letters of a mystical alphabet. They are known as Their significance 

is known to Allah alone. It is therefore gratuitous to speculate about their 

interpretation. 79 such code letters are used in the Quran at various places. 

Verse No. 3: 

Allah informed the Prophet that the revelation of the Quran was nothing novel. 
In the case of the earlier Prophets too scriptures were revealed to them. Besides 
the way in which the Quran was revealed was generally the same as was adopted 
in the case of the earlier Prophets, to wit: through inspiration (which caused 

perspiration to the Prophet of Islam even in winter, or through angel Gibril. 

Allah is the Mighty! He can accomplish anything He wishes. There is nothing 
difficult for Him. Besides He is the Wise! Whatever He does is based on His 
wisdom and is therefore unimpeachable. 

Verse No. 4: 

The majesty and Omnipotence of Allah could be judged from the fact that He 
is the Creator and the Master of the universe; and whatever is available on 

the skies and the earth respectively belongs to Him. In might and eminence 
none could be compared to Him. He is the most Exalted and the most Sublime! 

(The verses No. 1-3, Al-Hadid are relevant). 

Verse No. 5: 

The fact is that Allah is so Mighty that the skies may, under His orders, break 
up; and such an exigency may occur at not a remote date. Meanwhile all angels 
on the skies stand in rows ready to receive the Divine orders for execution. 
(The verse No. 1, Al-Saffat is relevant). They are whole time busy with celebration 
of Allah's praises and His glorification. They are so numerous that the entire 
space on the skies is practically occupied by them. They are friendly to the 






righteous believers on earth. When they glorify Allah they also seek forgiveness 
of Allah, at His instance, for believers on earth. Vide verses No. 7-9 Al-Mumin. 
Beside they send benedictions on believers vide verse No. 43, Al-Ahzab. Notwith¬ 
standing it is Allah who is the Forgiver! He may accept their pleading or 
not. He is competent to forgive the sins of any person He wishes. Nay, He 
is so Merciful that even in the case of the disbelievers He may 'postpone their 
punishment till after their death. 

(The verse No. 75, Al-Zumar is relevant). 

As said above it is near enough that the skies may break up from above due 


(a) the might and glory of Allah, or 

(b) the mass glorification of Allah by the angels, or 

(c) the weight of the angels, or 

(d) the blasphemies of the disbelievers on earth, or 

(e) as a sign heralding the disintegration and end of the universe (vide verse 
No. 1, Inshiqaq). 

Note_: The Prophet had once expressed that the Day of Judgement was as 
near as the two fingers of hand to each other. 

Verse No. 6 : 

Allah assured the Prophet that He duly watched the disbelievers and the blasphemers 
i.e. those who adored as patrons what they attributed to Allah as partners 
and relatives. Allah did not hold the Prophet responsible for their misdeeds 

because he was not their invigilator or custodian. The disbelievers were solely 
responsible for them; and Allah would surely punish them at the proper time. 
The fact that they were not punished atonce should not create a wrong notion 
of immunity for them. Allah's plan was universal and it was based on a fixed 
time-table. There was thus no reason for the Prophet to get disconsolate at 

their rejection of his mission and going unpunished. 

Verse No. 7 : 

The Quran was revealed in Arabic. It was only natural for the Prophet and 
other Arabs to have it in their language for facility of easily understanding 

it. That way alone could the Prophet warn the residents of Mecca and of 

the neighbouring areas (meaning thereby the entire world) of the eventual 
resurrection and assemblage before Allah to receive requital of their deeds 
on the Day of Judgement about which, as affirmed by Allah, there was no 
doubt whatsoever. Allah has called Mecca the mother of towns, because just 

as the mother feeds her children and foster-children v/ith vital milk from her 
breast, Mecca too feeds its inhabitants and the inhabitants of other lands with 
the spiritual and material blessings of Kaaba, the House of Allah. Besides 

it has given birth to Islam and its Prophet. It is therefore rightly the mother 
of Islam and of the countries wherein Islam is followed. 





rhe result of the requital on the Day of Reckoning shall be that a am„ n nt 
human beings shall be honourably admitted in Paradise an( 4 , ^ ^ 

dra8S6d ™ 

Verse No. 8 : 

It is a well known fact that Allah pursues a universal policy in this world 

ma„S 1 'D? " He “ 80 *'»«>. He could have made of t 

Z nlL •/ 8 i ?°nmumty of righteous believers. That would have obviated 

the necessity of the account-taking, because all persons would have Qualified 

for Paradise. But obviously that was not to be the oolicv of Allah L q , 

the two attributes of Merciful and Retributor. He'gave a restHcted wi,7t 

the mankind and directed them to exercise it as per His guide-lines Hp nncit-i i 

EV’“r pS s? t^Ter n i 

r4,,f:„dTrSbeT P r- sa *cr 

And Allah guides whoso He wills to the straight path." (213, Al-Baqarah). 

Verse No. 9 : 

t'j r h f °^ ed f His disdain for the disbelievers assuming other patrons. That reflected 

ll °l 'Tf ht P,US in § ratitude * The irrefutable factor was hat A1 ah 
alone was the Sole judge, Intercessor and Patron. There was none else to 
p or advise Him here as well in the Hereafter. Verily He gives life after 
He causes death. Similarly He can reclaim the disbelievers i n S both respects 

d ny , her if™ bG eqU3ted With Him? Na ^ He has power over all creatures 
HU ptn! aUeSed “ ^ they Ca " reach His eminence o? ,hwm 

SECTION - 2 

|„, A " d " hate ?J J‘ wherein you dlffer . ‘he decision thereon rests with Allah 
LTV^ce).' 5 AMah ’ my L ° rd; Him d ° ' ■* aI1 d unto Him^ 

•j) (He is) the Creator of the skies and the earth He has made r™ 


J 

me ans I turn to; 


t A.) 3^ 


means couples, mates; 
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jj/f/ . J 

>AM>o means He propagates, 

** multiplies. 

The last preceding verses discussed 

the Omnipotence of Allah. 

The present verses too relate to 

the same theme, only the approach is 
different. In these verses Allah announced 
that the final decision on the controversies 
of the disbelievers with the believers 
rested with Him alone, and He would 

adjudge them on the Day of Judgement. 

However in this world they could be 

decided as per the Quranic orders. He 
then directed the Prophet to declare 
without any fear of the disbelievers that 
his Lord, Allah, was Omnipotent, and 
as such he committed his affairs to Him, 
and sought His aid whenever necessary. 

Allah was the Creator of the skies and 
the earth and of every thing on them. 

The universe and every thing in it is 
finite but Allah is infinite. He had made 
couples of human beings and of animals 
from among their respective species 
and then propagated them. Nothing could 
be compared to Him in His attributes. He 

is unpicturable. He is absolutely Unique! He ■ - - j - - -.-<- - 9 / 

hears every thing and He observes every I / Jjj t-A 1^1 ILlSuJ ^ 

thing. Nothing escapes His notice. There | d£Ss {Jp* 6 y __ 

is nothing like Him (vide verse No. 5, 

Al-Ikhlas). He is not only the Creator of 
the skies and the earth, but He is the 

rs. f z = g 

L° HTs“nr e since 0t HeTthe Omniscient, He knows the circumstances of every creature 
and He is able to regulate equitably their provisions from time o l 

The ‘ verses No. 46, 52 and 63, Al-Zumar and No. 30 Bani brail are relevant 
and they may be referred to. 

!■>«■« aSFLvas £ r£ f4 

who turns to Him. 

(0 And they were not divided until after knowledge came to them-because of 


V 4&A 

^ 'M 

'isi (yisP I £ > ^ f ’ 

&ji ) 

~>MiA 
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:he (mutual) opposition between them. And if it had not heen fnr fho u - u 

t0 inherit tfl e Book after them, are in a disquieting doubt about it. 108 6 

means willed, enjoined; 




means hard; 


means He chooses; 

* > 

S J 


means who turns to; 

tOs 


f." 

means opposition, rivalry; 




means disquieting. 


The last preceding verses declared that Allah is the Snle i„h™ ,n 

matters, and He is the Creator and Propagator of the VankM and 1"? 
•especti'eln and that He is the Master and Dispenser of the treasures on earth 
, J h a V ,? “ nlversall 'y ° f oroatures and of their materia] advancem^t has beeS 
established, and the people required a Book and a religion of universal application. 

In the present verses the universality of the religion nf iciom 0 . 

t rS? 

Prophets Noon, Ibrahim, Moosa Isa and the Prophet of isiom in tml T ? 
-mdamentals of ali Divinely inspired reiigions are P ,he sameEen^.he sZah of 
-,ch such religion preached the same basic principle, to wit, to remain steadfas 
the monotheism, to follow its teachings faithfully and to avoid schims in it p nf - 

; Tv,heist rt a n „d T** , WaS delibera ‘ ely ™ iated ^ P^Ple “f Book w " ecam 
,-theist and the result was that they found it extremely hard to veer round to 

, sr fSr,sr s ^ zlst . ;i,f c ,st,“Hr 

Hr 

He A ^%nrd„ g rs 

The history of the people of the Book was that Allah was Gracious to f hom 

- , C n ° m f , sslone ^ a P° stles to them and gave them the Torat. After they acquired 
-is knowledge they took liberties with it through interpolations and misinKrpremions 
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Soon they developed schims based on 
mutual opposition and rivalries and became 
divided. (The verse No. 19, Al-Imran 
is relevant). Allah would certainly have 
taken punitive action again-:t the trans¬ 
gressors and set things right. But He 
had already laid it down as His policy 
to postpone action against them till the 
Day of Judgement. However, the silence 
on His part should not be misinterpreted 
by the Meccan infidels who, as successors 
to the earlier generations, were vouchsafed 
the Quran, but they entertained serious 
doubts about its origin and teachings. 
It may be that the controversies of the 
polytheists with the believers were partly 
responsible for these misgivings. The 
local controversies could be judged and 
decided by the Prophet as per the Quranic 
provisions. 

The verse No. 213, Al-Baqarah 
is relevant and it may be referred to. 

(ROOMI) ~ 

(The person who has no 
misgivings in his mind, 
knows for certain that 
the Reality is One only). 

To this then you should invite (peo- 
and remain steadfast as you have 








d&f EL 



-—-- ’ 7, 1 

? ^^ ^ r / , v * 4 • 









a 

been commanded; and do not follow their 

base desires; and say: "I believe in what Allah has revealed from the Book; ar: 
I have been commanded to dispense justice among you. Allah is our Lord and your 
Lord. Our actions are for us and for you are your actions. There is no content::* 
between us and you. Allah shall assemble us together, and to Him is the return." 

$$ And those who contend (with the believers) about Allah after He has been accepte: 
their contention is untenable to their Lord; and on them is (Allah's) wrath, and for the - 
is the excruciating punishment. 


© Allah is He who has sent down the Book with Truth and the Balance. And 
you do not know that possibly the Hour is near. 

(j^ Those (persons) who do not believe in it (i.e. the final Judgement), seek to precips- 
it; and those (persons) who believe in it are afraid of it, and they know that it :: 
the certainty. Beware! Those who dispute about the Hour are definitely in a far advance 
aberration. 
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© Allah is Benign to His bondmen. He provides livelihood for whom He wills 1 
and He is the Mighty, the Dominant! ’ 



means you should call or invite; 
means for us; 
means contend; 



3 means futile; 


sS j 

means you do not know; 

x - 
, J 

means are afraid; 

9 yj 

U3means contend. 



The last preceding verses stated that Islam, the religion approved by Allah 
and preached by the Prophet, was fundamentally the same religion as was preached 
by all the earlier prophets. The people of the Book created schism among themselves 
after they had received knowledge through their scriptures. They shall be punished 
for it on the Day of Judgement. 

The present verses state as under: 

Verse No. 15: 

Allah advised the Prophet not to be dejected at the persistant rejection of 
his mission by the Meccans. He should carry on his mission enthusiastically 
and call the infidels to monotheism. He should execute the orders of Allah, 
as revealed to him from time to time and not follow the vain desires of the 
pagans, to wit, for suspension of his mission or for ceasing criticism of their 
idols. He was directed to inform the pagans that: 

(a) He believed in all the scriptures, present as well as past, (all forming part 
of the 'Loh Mahfuz'). He held holy what the other religions held as such. 

(b) He was ordered to be impartial and fair to them and to judge with equity 
all differences arising among them or between them and the muslims. 

(c) Allah was the Lord of all human beings, the believers as well as the dis¬ 
believers, and His orders were common for all of them. There was no contention 
about it. 
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(d) Islam has stressed the individual responsibility. (Vide also verse No. 4 

Al-Zariyat). ^ach person is responsible for his actions. That has been the 

« h 21„ 0f Th ah f ° r 311 hUman b6ingS and that is stressed in other religions 
Sfilu! i Th6re WaS no . dlfference of opinion in that connection. Allah would 
definitely resurrect and collect mankind for requital of their deeds on the 
Day of Judgement, and that would be a fair requital. 

Verse No. 16: 

Those persons who contended with the believers after the knowledge that had 
come to them about Allah's attributes and His orders through the Quran, which 

a , t ^f n • acc £dmed as tbe Book of Allah, their opposition was frivolous 
and fallacious. Naturally it would attract the wrath of Allah, and they would 
be awarded excruciating punishment. y 

Verse No. 17 : 

Allah reiterated that He had indeed revealed the Quran and meant it to 

nnW V ^v, aS the < S ter !S n and tbe balance f° r discrimination between the right 

the trutlTand Jhe int N ended t0 serve as the discriminator between 

nf d H falsehood. The Meccans should better accept that position 

resurrectionmpv ^ aband ° n their objections ’ because who knows the 

If the word ffi b l. qUlte near , in P° int of time and they may lose their chance, 
of the QuranIfi f JS* -£*1 'T tbe Quran jt would mean scrupulousness and fairness 
keeping with l s h™ th ® P f r ? het ’ thQ " * refers to his judiciousness which was n 

mean iusdce ^hlch ul ? T ° f Am , in ' If the balance is taken separately, it would 
h ll f S fundamentaI of Islam. In the verse No. 25, Al-Hadid this word 

justice in all spheres 6 of lifef tlC6 * AS 3 matter of fact Islam has stressed dispensation of 

Verse No. 18: 

Ihe W f„ S flH S I an f , th f . desplte the fact 'hat the resurrection was a certainty 
the infidels treated it very lightly. In fact they disdainfully desired that it 

*°" ld Precipitated, and if they were doomed to punishment in the HereafteJ 
may better be awarded to them in this life. (Vide verse No 16 Saad) These 

beTved £ the TeJrtT* ° f aberrati °"* °" the 0ther 

nf .-ho n- m the re ® urrectlon as a certainty, were afraid of it, N more particularly 

of the Divine punishment and the horrors of Hell. particularly 

Verse No. 19: 

His ee o d rde« la He IS nro^dT .a' 0 Hi ? bondmen. Inspite of their transgression of 
as He wills w"" sustenance in this world, and regulates it 

in the rLK m sh ° uld not be misinterpreted as a precursor to His favours 

personal H merit He N T. nT V ' 1 in them m inflated notlon about their 

He U the Mkhtv ,h» n * Ab “ lu ‘? 0 n S lnator and Sustainer of the universe. 
Insnire of u,^/’ the Don "" ant! None can dictate to Him or thwart His plan. 

them in the HereaTn 5 “ paga " s this world He would “ r ' al "»' P a nish 
Tradition: 


He n h t ad e ii k D ed y In ° f t his U w S „ e rrd? nt sha " ^uped «*»• whom 

(Beware! The deluge of mortality is ahead of you). 
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(Do not raise nigh an edifice 
whose foundation is weak. If 
you do it, do not remain 
without fear). 

SECTION - 3 

^d) Whoso wishes for the harvest of 

the Hereafter, We give him an increase 
in his harvest; and whoso wishes for 
the harvest of the world, We give him 

(some) of it; but he shall have no appor¬ 
tionment in the Hereafter. 

(g) What? Have they instituted such 

associates of Allah who have made lawful 
for them in religion what Allah has not 
authorized? And had it not been for 
Our word in respect of decision the 

matter would definitely have been decided 
between them. And indeed the wrong 
doers shall have grievous punishment. 

2$) You will see the wrong-doers fearful 
of what they have earned, and it shall 
surely befall them. And those (persons) 
who believe and do righteous deeds, they 
shall be in the meadows of the Gardens. 
They shall have from their Lord whatever 
they desire. That is (His) supreme grace. 





Mo* ® 


4- 50 &&VPVS 




®J4) d>\o£ 

\jp*\ 3 > 

(JjiGlJ La ^ t. 




I 


£>>_> means tillage, harvest; 

Am S’^ 

means We give him; 


means have authorized them; 


means fearful. 


In the last preceding verses Allah had advised the Prophet to pursue his prescribed 
mission unaffected by the hostility of the Meccans to him and by their rejection of the 
Quran which had come to them as the Balance. Allah was Benign to His bondmen 
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as He satisfied their requirements in this world uninfluenced by their irreligious 
proclivities. 

In the present verses we have an inkling of the general policy of Allah in 

respect of His requital. They state as under. 

Verse No. 20: 

the same to them, but He .. extent 0 f seven hundred times 

reward for good acts He may multip y . . interested in the worldly 

in each case. But there are persons who are f?‘ely mteres^ed m^tne^ 

benefits; to them Allah awards the^ same as H h d ’ isconcern for it , they 

that due to their disbelief in .. he ™ c h«eheen reoeatedly stated in the Quran, 
shall have no share in its benefits. ™ ls be No l8 to 22, Bani Israil, are 

Hence let there be no doubt about it. (The \erse no. 

relevant and they may be referred to). 

Verse No. 21: 

Allah posed a question to the Meccans whether Inspite 

JS S associates'had^leglslated, EM S3 

.rs tw «tra 

receive grave punishment for these blasphemies. 

Verse No. 22 : 

Allah assured the Prophet thirt on the Da ^ ° f h J a u J* g ®^y 'their disbelief; 
disbelievers in consternation dut chaH dulv receive the wages of 

bUt n0ne ,ha h form C T Hell ant its^or^s.'^ hanflhosfpeop e who 

and T righteous deeds, they shall be admitted In various ««** 

confutufe^he^ighest^reward worldly performance,. 

(g) Thus does Allah give glad tiding 7 0r (t ^ “kTcep^rte^'wendshlp 

(naturalHn 3 relationship"! And whoso earns any good. We give him an Increased good. 
Verily Allah is the Forgiver, the Appreciator! 

f,,edT ? He D °cor have and 

establishes the truth by His words. Verily He knows the secrets of hearts. 


a££t means Allah gives good tidings; 
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means affection, friendship; 


, t* * 



means earns; 


r means sealed; 

* 

means blots out. 


The last preceding verses gave 
a brief idea of the general policy of 
Allah in respect of the prospective 
•equital to mankind in the Hereafter. 

The present verses discuss the self- 
essness of the Prophet, his interest in 
•;s kinsmen and the blasphemy of the 
ifidels, in return, that the Prophet was 
an imposter and the Quran a forgery. 
The verses, as amplified, state as under: 

Verse No. 23: 


The preceding verse No. 22 had 
mentioned the supreme grace which 
Allah would extend to the righteous 
believers on the Day of Judgement. 

In the present verse Allah has refer¬ 
red to it as happy tidings for the 
believers. He directed the Prophet 
to declare to the Quresh that he 
did not seek any material 
benefit from them for his guidance to them. That part of the job Allah had 

taken on Himself. (The verse No. 57, Al-Furqan is relevant). The Prophet was 
further asked to remind them that they were related to him, and what he 
sought from them in return of his interest and spiritual service to them, was 

the unprejudiced reception of his mission and its acceptance by them. He considered 
it as due from his relatives. The Prophet was further desired to convey to 

them that the proposed jesture of goodness on their part would not be wasted. 
Nay, Allah may In His pleasure, increase its return manifold. He may even 
forgive all their past sins. Verily He Is the most Appreciative and there is 
no limit to His favours that He might grant in appreciation of their services. 





"Allah would remove evil from those persons who do good." (7, Ankabut). 


Verse No. 24 : 

Allah expressed His Indignation and surprise at the insinuation of the infidels 
that the Quran was a forged document foisted on Allah as its author. According 
to them the Prophet was an imposter and a forger. Had that been the case 
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and retaliated •*-« Prophet 

discontinued then. He would havp a ,® ains ^ rey elations which He may have 

(The verses No! 56 and 57 Ban! S il? f ? rg6t earlier relations too. 
to). But happily that was not the xt re * eva " t and the y may be referred 

Hence Allah would not take that drastic sLo^m^iv ^ the bonafide a P° stle - 
aspersions of the infidel*? n PC jj Qe ^ rnerely on account of the wild 

on two counts, viz., the illiteracy of ° h the in |. idels was clearly untenable 

Quran. The fact was thar Aiiai-T u tbe Propfle,: and the iniirntability of the 
He had indeed reveled !he Ou an „ re P eatedl y asserted in fte Quran tha! 

and No. 2. AtSEfi A “ hTamed^ hfT N °' i‘ ?***" 

that was concocted against His Ouran ,l d t0 , blot out th ® falsehood 

truth argumentatively. He used the Prnnh^fr the A ^ ostle and t0 establish the 

HO won,| therefore, W know Z ?%£££? 

Traditions: 

2 ( ^ Apostle!* 1311 n0t 6nter 3 Heart Unless lt has affe ctions for Allah and His 
2 his parents°and C h!s children!* 6 bell6Ver Unless he holds me de arer than himself, 


(their Ipast) sins, and* H^knows^ha^y^^do,— e ^ >6ntanCe ^ ° f HiS b ° ndmen a " d Ogives 


-d g!vl fhemTo'e o^/fbou^ LfaTthfi Zl™ d ° deeds, 

punishment. ty * And for the disbelievers there is the excruciating 

t U .d A dtfWtet n tave ad ,ra^S provisl °" of His "-—W they 

measure as He wills. Verily He is the Aware, the o^eTof His^dm^’ < ’°'™ in d “ e 

4 Si — « 

living ^creatures 8 whom T has ^reaTTthem ' And'^H ? earth a " d of the 
them when He pleases. P them * And He has the Power to collect 


means rain; 

JUS 


£ 


means they had despaired; 


^ means He has dispersed; 

■5v, 

means living creatures. 
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a forged document. ““ ^ Qura ' 

The present verses state as under: 

Verse No. 25: 

Allah affirmed that it was He alone 

f So1 ® Lord > who accepted 
repentance of the people and forgave 
eir past sins. He was thoroughly 
conscious of the human actions. 

i?M Ve o SeS Na I60 « Al-Baqarah 
nd No. 3, Al-Mumin are relevant. 

Verse No. 2fi: 

Allah graciously stated that He 
would grant requests of the righteous 
believers and bestow on them unend- 
A n . g bounties. (The verse No. 48 
Al-Ahzab and the verse No. 8’ 

Ha Mim Sajdah are relevant). As 
regards the disbelievers they shall 
nave the excruciating punishment. 

(The verse No. 33, Al-Qalam, is 
relevant). 

Verse No. 27 : 

«V« measure 6 which STSJSL'^ ^ -Kind 
the interdependence and goodwill among the Lnnie w eaCh «_r CaSe * That maintai ns 
excessively to all persons, the balance of ^ t0 grant Pulsions 

disappear, and the people would become self !L W j and fel * ow feeling would 

graduany ,ead to high-hanSess traZre* That 
on the earth. This is borne out byTte w „ . L m *, 0rta and ohaos 
To obviate all this Allah regulates the nrLil? st(Dnes revealed in the Quran, 
gets them as per a propef measure. Natlirallv Tt ^ Case; and ever V individual 
ases. Verily Allah observes every individual and He • n0t be tbe same in aI1 
and He satisfies them appropriately: ’ d H 1S conscious of his needs, 

Verse No. 28: 






























S er the Ull p a f a rn d n ^f 68 ^ §reen with cro P s > fruits a" d fodder. Thus He alone 

s? ss £iS ££Er ,c — ras 

Verse No. 29 : 

SEE=wKs£5 sas 

s — r? STriS? ~ - — ” 

(The verse No. 87. Al-Nisa is relevant®. reS ‘ S COnfldentiall >' with Hl "> alone. 
Tradition: 

& ^ prosperity S If S ^ m reri° f bondnien think that their spiritual uplift lies in 
afferrpH y * <;■ i . redu £ e tbem t0 poverty, that religious stability would be 

s .=A i-sr 

b wul SS, his occupat '°" 

(There is a tradition that on the Day of Resurrection ** 
the order from Allah would come to each person to get up). 

SECTION - 4 

^or, and He^i^Alla!^ l ° What y ° Ur hands have worked 

^ahi nd thrpa t ?onor 0t hel^r. bame Hlm °" ear ' h; ” d f ° r y0 “ there is "°" a »eside 


(ROOMI) 


means reaches you; 

J 

means one who incapacitates. 


> > 


forgive" sta i a „d‘ H ~ S VeFSeS N ,\ 25 and 26 11 ™ s ‘ate<i that Allah alone 
gives sins, and He grants requests of the righteous believers. 

In the present verses it is stated that: 

sibilitv .nr 5 t0 human beings, it is due to their own acts. Its respon¬ 
se the Forbearing ® Unbut ® d t0 ^ah, who, on the contrary, \s the Forgmng, 

* t0rglVeS m0St ° f thelr S '" S - taf a« 
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The above resumes shows that— 

(i) some of our sins are punished in this life; and 

(ii) these sins may be treated as forgiven for the purpose of the Hereafter, 
particularly in the case of the believers. However that is discretionary 
to Allah. 

But Allah is the Omniscient. In case He orders retribution for some or all 
sins, none can escape Him or incapacitate Him any where, nor can he find 
a patron or helper to save him from Allah's punishment. Then too Allah alone 
can come to the rescue or relief of the person concerned. 

"Allah is with the Allah-fearing and the beneficent." (128, Al-Nahl). 

Traditions: 

•^P' (a) If a believer receives a trouble, even to the extent of a prick from a 
thorn, Allah graciously forgives some of his sins in reparation. 

(b) Whatever unpleasant things we experience, they are the result of our evil 
actions. 

- m P« (c) It is likely that Allah may not punish in the Hereafter whatever sins have 
already been punished in this life. 

(d) On an enquiry whether evil can ensue from good the Prophet replied that 
if a good is misused or wasted, it would result in evil, but for that the 
person concerned is responsible. (The verses No. 69-70, Al-Touba are relevant). 

1) Hazrat Ali said: 

This (i.e. verse No. 30) is the best verse in the Quran. 

2) Hazrat Ala Bin Badar: 

A trouble caused to an infant (who is incapable of committing a sin) is .the 

result of sins of his parents. (As an instance a suckling child may suffer in 

health due to the faults of his mother). 

32) And of His signs are the mountain-like boats on sea. 

p) If He were to wish it, He may stop the wind so that they (i.e. the boats) 
become stationary on its surface. Verily therein are signs for every patient and 

grateful (person),— 

34) or He may destroy them (i.e. the persons) due to what they have wrought, 

or He may pardon most of them. 

35 } And those who contend against Our revelations shall know that there is no 
refuge for them (from the Divine retribution). 


means ships; 
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to. 




means motionless, stationary; 


means its surface; 

means He may destroy them; 

* 

means refuge. 

& ^ 

e°ar,r eV “ ^ and ™ ctTnot' ba*fle AIM (ta^Hif p?ogramf‘’ 3 "“"“ w Kr e ^ 
The present verses illustrate Allah's Omnipotence as under: 

(1) ^Ll£Hr s a ™” a pp-a, he j nd hu “ 

' 2) wi " - a standstill 

Verily in this are evident the signs of the— 

(a) Omnipotence of Allah, 

(b) human helplessness and resourcelessness, 

(c) patience necessary for solving our problems, and 

(d) gratitude for attracting extra favours of Allah. 

- theiMmprovement are UnfavourabIe > and 

,3> :L A l% Z ”,, VCd Va'tT F “ 0Venake the H. 

belief, despair or other sins Alif'h h s y be as a retaliati °" for their dis- 
does it in most cases. Under' that h poHcy hJ d °“' er t0 for 8 ive sins, and He 

persons on boats. The decision on their rembutfrT ^ ?' the affected 
the Day of Judgement. ntion may be shelved till 

contended against h the^sVgns of Allah—wilT^x 6 ^ 8 ^^ PerS ° ns who had 
well as of their deities,Vnd theyshall LfiZ*? h ^ their imbecilit y as 
there was no escape or refuse fmm !h! , * t0 , their dismay that for them 

No. 3J a)so reads to the same effect. ^ Utl ° n ° f Allah ' ^be preceding verse 

The verses No. 31 and w , 

’ Luqman are relevant and they may be referred 
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URFII 

(0 Urfi! Do not be despondent 
in case of need, because the 
beneficence of Allah affords 
shelter to shelterless). 

36) Accordingly whatever of things 
you have been given, it is only a (tempo¬ 
rary) provision for the worldly life; and 
whatever is with Allah, it is better and 
more durable, (and) it is for those who 
believe and commit (themselves) to their 
Lord; 

37) and those who eschew the heinous 
sins and indecencies, and who pardon 
when angry; 

4§) and those who (readily) respond 
to their Lord and establish prayer, and 
who determine their affairs by mutual 
consultation, and who spend (in charity) 
out of what We have provided to them; 

39) and those who, when transgressed 
against, defend (and retaliate). 

40) The requital of a wrong is the 
wrong equal to it, but whoso forgives 
and brings about peace, his recompense 
is with Allah. Verily He does not love 
the transgressors. 







6Jw © $44 pi 5$ i 







qJi\ 

yA M J-* ^ ^ 



ij>u 


41) And those who retaliated after having been wronged. Verily there is no cause 
Tor their blame. 


© The blame is only on those who wrong people and transgress unwarrantedly 
on earth. For them is the excruciating punishment. 

43) And whoso forbears and forgives, that surely will reflect fortitude in the (determi¬ 
nation of) matters. 


A 

means you are given; 


<&\ means lasting; 
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means eschew; 

9 


means they accept; 


means affects them; 

(J& means transgression; 

' J 

means they help or defend; 


•* 'if 
'/ ‘V 


means a wrong; 


means resoluteness. 

The last preceding verses illustrated the Omnipotence of Allah through mountain-like 
ships which sail only by His mercy. He can sink them at ease and destroy or save 
the people on their board. 

The present verses, under comment, state as under: 

Verse No. 36: 

Whatever benefits Allah is pleased to grant to the man in this world, they 
are ephemeral in nature. Their duration is short; at the most it is co-extensive 
with his life. He must part with them at his death. As against these temporary 
temporal provisions the Hereafter holds out far better and more durable benefits. 
Since there is no eviction from Paradise nor death to cut short its inmate's 
life, these blessings shall be eternal. But they are meant for persons who are 
righteous believers, and who commit all their affairs to their Lord, Allah. 

"The worldly life is a brief pastime. The Hereafter is the real life." (69, Ankabut). 


Verses No. 37 and 38: 

The above type of persons (a) eschew all sins, more particularly the major sins 

and atrocities, and (b) when provoked and angry, they just pardon the party 

concerned; (c) they are very mindful of all Divine orders and they obey them; 

(d) they establish regular prayers; (e) they take decision on important matters 
after mutual consultations; and (f) they give charity from their legitimate earnings. 

"If you eschew the more heinous of what has been forbidden to you, We shall 

absolve you of the minor sins." (31, Al-Nisa). 


Verses No. 39 to 43: 

These verses describe further the virtues of the above righteous believers. Simulta¬ 
neously they lay down in brief the Islamic Law of retribution. This Law is based on 
resistances to agression with a view to eliminate it and restore order and 
normal conditions. It is not based on drift or passivity or imbecility 
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sfsJ hfHFsS't? 6 

But the resistance is moderated by regulations so thar Panina* * no , p ace 10 Islam - 
does not lead to another and severerISSSton Wh^a! h ° f 006 aggression 

as an unblamable necessity, its excess 6 ^^^ fthfnV 6 resistance is authorized 
Allah discussed It briefly in the verses No. 39 43 as under: “ 3 Accordin * 1 >' 

(a) When harm is caused, the victim is authorized to help or defend himself. 

(b) In the course of self-defence he is permitted to rpi-aliatP an H f 

TJTJLA. ” - J C r h ,m" 

(Cl UmTtTf fqual de ret n rtutifnfVcause 1 ’ Allah 8 do°e? rnt 

type at any stage—initial or later. transgressors of any 

(d) But if the defender forbears to cause wrong when he is comoetent tn Hn 
hi\ ?p ? ggressor be * ng in his P° wer » and He pardons him, Allah wifi appreciate 
and ^ W ° Uld be Pte3Sed “ «“mhim for .r^Tg 

grave punishmerrt 6 frornZliah. ° therS a " d “ on earth, shai, receive 

are re^anT« A '-“ dah a " d ^^inun 

should'* mS ° f the deV ° tee$ ° f A ' lah refere " Ce t0 the verse N ». 112, Al-Touba 
Traditions: 

( ’ on he a Lmber' of" occasions.'Evtn awmptt’’^""!^ his Ze”. ^ reCeiVed “ 
^ <W same h !s» S blame. tW0 PerS °" S exchan S‘"« abuses the person who started the 

^ of Allah.° f the sagacity and farsight of a believer. He sees with the light 
Hazrat Ali's advice: 

Moderation is the path of safety. Forgiveness is the crown of greatness. 

Question: How should a Muslim deal with an aggressive wrong-doer? 

Answer: It should be as under: 

) it may°lead 'to^greatb'di's^rder ^on^arth. 65 COuntenance mer e Passivity. Else 

lb) fol eye^T^t/^ ^ ^prisal authorized 

Ior ear ’ t00th for tooth. (Vide verse No. 45 , Al-Maidah). 
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(d) Allah is the Forgiving, the 
Powerful in respect of a good 
done secretly or openly or a 
wrong forgiven. (Vide verse 
No. 149, Nisa), Hence if a wrong 
, is forgiven by an aggrieved 
person Allah may, in return, 
forgive his sins. 

(ROOMI) 

(Make the friend's intelligence 
your friend. Read the advice: 

"dispose of matters in consultation" 
and do accordingly). 

SECTION - 5 

44) And whomso Allah caused astray 
there is no friend for him thereafter. 
And you will observe the wrong-doers, 
when they see the punishment (i.e. Hell), 
saying: "is there any way of return," 

(4f) And you will observe them turned 
towards it (i.e, Hell) abjectly humbled, 
glancing at it stealthily. And the believers 
would remark: "Losers indeed are those 
who have put themselves and their 
families to loss on the Day of Judgement," 
Beware! the wrong-doers shall remain 
in the ever-lasting torment. 
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And there is no friend for them to help them 
causes astray,-there is no way out for him. 


except Allah. And whomso Allah 


JUaf 


means causes astray; 


means 


turned towards; 


Lr £means numbled; 



V 


means looking stealthily. 


t 





























With - Islamic Law „r Retribution ending 

The present verses state as under: 

Allah has caused astray? (A^ansgressor also Ts one ^h Hereafter , t0 succour him whom 
are brought before Hell, they shaH be verv Z 18 When the wrong-doers 

if there was a .chance fo/them to return to^ and they shaU enc l uire 
a chaste life and improve their record They shafl th^ h ®° that they mi ght lead 
condition due to their disgrace. They shall’be look nl L w ii 10 an extreme| y humble 
their condition the believers, who wou?d be marked o^p’ ^ ^ abode * Markin ® 
today indeed are these wrong-doers who were n! 1/ Paradise, will exclaim: "losers 
but who influenced their families and misled them^ r ,° f ng » tr i aCk not only th emselves 
warned the Meccans that the wrong-doers shaU ^remain ' 5 „ thi , S connectio " A " a h 
sake of emphasis Allah repeated in verse No 46 L f ° r ever * For the 

astray, they shall have no. friend exceodnl AM ah 46 ? I th ° Se whom Allah causes 
of their punishment. excepting Allah and they shall have no way out 


6y Al“ mi 0„ tO t h r r D ayleS f ral I th te e n„ COn, f to , Day * Mch «*"« « be revert,ble 
from you. X Sha11 * no refu 8 e for you, nor shall there be disavows? 

over them^we^is) f naught X yo^excep" The n0t , sent , you as an invigilator 
indeed when we cause the man to taste P 0 f mercy from °h I messa 6 e) - And 

L , misfGrt l une befalls them because of what their f h!Sh. U l h ® feels eIated; and 
(they despair;) thus indeed is the man ungrateful! " H d have sent in advance, 

j £ » 


means you should accept or submit to; 


il c 


* 0 * 




means be warded off, averted; 
means disavowal, repudiation; 


C'JV means transmission; 

cCp 

means sent in advance. 


the utter helpleMness'tfVTuman^ein^on thafterribte Day. ^ ° f Judsement 

The present verses state as under: 

The disbelievers are warned in the verse No. 47, under 


comment, to believe 
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and implement the orders of Allah, as 
quickly as possible—very much before 
the Day of Judgement, which would not 
be avertible and then they shall have 
no refuge to escape to or to disavow 
their misdeeds. Notwithstanding the above 
warning if the disbelievers persisted in 
their disbelief and wrong-doing, then 
the Prophet had nothing to worry about. 

He was not posted as an invigilator over 
them. His mission was merely to preach 
what Allah revealed to him. He was 
not responsible for their acceptance or 
rejection thereof. The fact was that 
the disbelievers normally felt elated 
when they received a favour from Allah. 

They attributed it to their own talents. 

Hence they did not thank Allah for the 
favour. But when a misfortune occurred 
to them due to their earlier misdeeds, 
they desparied. They did not apologize 
to Allah or pray to Him for relief. They 
also forgot the earlier favours of Allah. 

Verily the man (i.e. the disbeliever) is 

ungrateful! . 

The verse No. 51, Ha Mim Sajdah is relevant and it may be reterred to. 

$9) To Allah belongs the sovereignty of the skies and the earth. He creates what 
He wills. He grants daughters to whomso He pleases; and He grants sons to whomso 
He pleases. 

@), Or He joins for them sons and daughters; and He makes childless whomso He 
pleases. Verily He is the Omniscient, the Mighty! ^ 








J * * 

means He grants; 

* •• 

US * J 

means He mixes; 


C .-.i 


means childless, infertile. 


The last preceding verses ended with the note that the disbeliever was indeed 
ungrateful. 

The present verses refer to the Omnipotence of Allah in connection with the 
grant of children. He is the Sovereign of the universe, and Tie creates what He 
pleases. To some persons He grants daughters, and to some He awards sons. For 
some others He -mixes them (i.e. He grants them sons as well as daughters). Some 
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.-.fortunate) persons He makes childless. They do not beget any child or their children 
-e in their life time. Verily He is the Omniscient! He knows the conditions and 
...cumstances of each individual; and He is the Mighty to enforce His will in each 


:ase. 




::) And it is riot for the man (to seek) that Allah should speak to him except 
reflation or from behind the veil or He sends an emissary to reveal to him 
: ■ Allah s command, what He pleases. Verily He is the Sublime, the Wise! 

' And thus have We revealed to you the essence of Our command. You did not 

w (before) what the Book or the faith was. But We have made it (i.e. the Quran) 
light^ whereby We guide such of_ Our bondmen_ as _We please. And indeed you 
guide (people) to the straight path,— ----- y 

l 3 the P ath of Allah > to whom belongs whatever is in the skies and on the earth 
reware! to Allah is the return of all objects. 




means speak to him; 



means behind; 



means essence; 



means you knew; 



means We guide; 

J < 

-A—means return. 

The last preceding verses related to the Omnipotence of Allah with regard 
: the grant of children. 

The present verses state as under: 


As it stands the man is not worthy enough for Allah to talk to him directly. 
He talks to him, whenever desirable, by revelation or from behind a veil (as 
the case of Hazrat Moosa), or He sends an emissary (i.e. an angel) who reveals 
- Allah's command what he is charged with (as in the case of the Prophet of 
:.am). Verily Allah is the Sublime vis-a-vis His creatures. He is the Wise to prescribe 
impropriate methods of communication with His creatures. 

Note : Instances of non-prophets receiving revelations from Allah are on record 
in the Quran, to wit: Hazrat Marium, Hazrat Moosa's mother, and bee. 

The verse No. 51, under comment, does not restrict the choice or discretion 
Allah with respect to the recepient of a revelation. 
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In the next verse No. 52 Allah assured the Prophet that He had indeed revealed 
the Quran to him. Before that he knew nothing of it nor of the new faith. Allah 

has made Quran the light which guides such persons, as are approved by Allah, 
along the straight path which leads to Him. Allah is competent to do it because 
He is the Creator and Master of the universe. Allah further assured the Prophet 

that he did guide the people along the straight path as approved by Him. No matter 
if the disbelievers persisted in their disbelief. There was nothing novel about it. 
Their predecessors too behaved that way. However all creatures shall eventually return 
to Allah, who would then settle the scores with them. 

Note : The word may be translated as the essence or gist. It may mean 

that the Quran contains a gist of the Divine orders as incorporated 

in the 'Loh Mahfuz'. In the verse No. 15, Al-Maidah the Quran is referred 
to as the light (of Allah) and the clear Book. 

The verses No. 27 to 29, Al-Takwir are relevant and they may be referred 
to. 

Note. : Question: What is the straight path leading to Allah? 

Answer: It is the sum total of the following actions: 

(1) Adoption of monotheism. 

(2) Establishment of namaz, fasts and Hajj and remembrance of Allah. 

(3) Payment of the Zakat and the optional charity including feeding of the 
needy. 

(4) Belief in the Day of Judgement. 

(5) Courteous service to parents, orphans and to people in general. 

(6) Release and good treatment of slaves. 

(7) Practising forbearance under provocation. 

Summary : 

Maintenance of discipline in religion and implementation of what 
Allah has enjoined and avoidance of what He has forbidden. 

Tradition: 

I m P- (a) Allah has seventy thousand veils of light and darkness between Him and 
the mankind. 

Jmp. (b) The believer's heart is between two fingers of Allah, 'the Compassionate. 
He turns it whichever way He desires. 

OAg I/'S 

bl—fcr* * Lil 

(It is surprising that I am encompassed in the hearts 
of believers. You should seek Me in their hearts). 
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SURA AL-ZUKHRUF (OR THE GOLDEN ADORNMENTS) 

Parah 25 - (Continued) 

Introduction 

It is the Meccan Sura. It has 7 Sections, 89 verses and 3,656 letters. It is 
the fourth Sura of the Ha Mim series of seven Suras. It deals with the following 
subjects: 

(a) Oneness of Allah, His Omnipotence and His Suzereignty over the universe. 

(b) Sublimity and Divine origin of the Quran. 

(c) Falsehoods and blasphemies uttered by the polytheists. 

(d) Objections of the disbelievers and their rebuttal. 

(e) Confirmation of the revelation of the Quran to the Prophet of Islam. 

(f) Inevitability of the Day of Judgement. 

(g) Narration of stories of Prophets Ibrahim, Moosa and Isa to illustrate that 
they preached monotheism. 

(h) Assignment of two companions to each human being. 

~ •' a I p- Hi bfwo'ifW/ yisnibioooA 






SURA AL-ZUKHRUF 
(OR THE GOLDEN ADORNMENTS) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

(1) Ha Mim. \Zo 

i L 

(2) By the perspicuous Book. 

(3) Verily We have made it the Arabic 
Quran so that you may understand (it;) 

4) and indeed it is (contained) in the 
Mother of the Book (i.e. the Loh Mahfuz), 
with Us (it is) the Sublime, the Learned! 








I4>) What? Should We then withdraw 
the admonition from you because you 
are a community of transgressors? 

6 ) And We had sent many Prophets 
to the earlier people. 

7) And no Prophet came to them but 
that they mocked at him. 

8 ) Accordingly We destroyed them 
(though) they were much stronger in 
might than them (i.e. the Meccans), and 
the instance of the earlier (people) has 
passed (to history). 

' ^ are letters of (abbreviations). 
Such letters are used at 79 
places in the Quran. Thein 
significance is known to Allah 
alone. 


/ . / 
^13 


means near Us; 


* * means learned. Here it 
may be interpreted as 
secure (against 
interpolations); 


UJ«> 




means keep aside, withdraw; 


means very much 
stronger; 
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ISJ* 


means in might; 


> vT 

(£&* means passed. 


The last preceding verses of the earlier Sura described the media of revelation- 
and they concluded with the statement that the Quran was the light by which the 
Prophet led the people along the straight path of Allah. 


The present verses state as under: 


(1) Ha Mim are letters of a mystic alphabet and their significance is known 

to Allah alone. Such code letters are used at 79 places in the Quran. They 
are known as 

(2) The Quran is a perspicuous Book stating every thing in a clear manner. 

Allah swore by it and emphasised what is contained in the next following 
verses. 

(3) It was definitely a fact that Allah had revealed the Quran in the Arabic 

language so that the Arabs should be able to follow its provisions easily. 

(4) The Quran was revealed piecemeal. It was contained in totality in the 

'Loh Mahfuz', which is therefore designated as the mother of the Book. 

In Sura Yasin Allah has called it a clear leader. The Quran is a sublime 
Book, and it is so learned that it is fool proof against interpolations. It 
is based on the wisdom of Allah, and is therefore a Book full of learning. 
It is so sublime that it is inimitable. 


(The verses No. 11-14, Abas are relevant and they may be referred to). 

Note: / (learned) may also be interpreted as fool proof. I have 

translated it both ways. 

(5) Allah directed a question at the Meccans whether He should withdraw the 

Quran from them due to their persistant transgression. Normally that course, 

through tragic in consequence, may have been justified, but Allah in His 
mercy did not adopt it. He continued to reveal the Quran as a gesture 

of His mercy, hoping that some day they may believe in it. Allah has referred 

to the Quran as His admonition to the mankind. 

(6) Allah informed the Prophet that before him too He had commissioned several 
prophets to various communities for their reformation; so' his was not the 
solitary instance in the history of prophets. 

(7) But strangely, each Prophet was rejected and mocked at by his people. 
A few of them were mal-handled and even killed. Accordingly the rejection 
of the Prophet of Islam was nothing new or unprecedented. Just as in the 
previous instances Allah had not broken off revelations, similarly He would 
not stop it now. 

(8) It is also on record that Allah took action against the transgressors in 
the past at the appropriate time. A single assault was enough for them, 
and they died enmasse, even though they were mightier and more resourceful 
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than the Meccans (vide also the verse No. 29, Yasin). Accordingly the latter 
should heed the warning from the past instances which are now a chapter 
of the ancient history. . 


(MUNIR MIRZA) 


JZL JA_* cp J dj* 

m ^ 

(We have received information about the past life from 
the persons who have departed. We know from 
their instances about the past history). 


(§) And if you were to ask them as to who created the skies and the earth, they 

would definitely say: "The Almighty, the Omniscient has created them". 

(10) who has made the earth a bed for you, and who has made roads thereon' 

so that you may find the way. 

(U) And who sends down (rain) water from the sky in due measure, then We enliven 

therewith the dead land—thus shall you be resurrected. 

(jj}) And who has created all (creatures) in pairs, and has made for you the ships 

and the cattle which you ride,— 


so that you may sit firmly on their backs, and when you are so seated on 
them, you should remember the favour of your Lord and say: "Holy is He who has 
subjected this to us, and We were not strong enough for it." 

^14) "and to our Lord we are certainly to return." 


(H>y And (yet) they have appointed for Him some of His bondmen a sharer (in His 
godhead). Verily the man is clearly ungrateful! 






means enquire from them; 


means ways; 




means in due measure; 

•S 

means you sit; 
lXy*J** means you ride; 

w 

means dead; 

J J U 

means their backs; 
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means strong enough; 

■V V 


*J \» m * 

means who return; 

* h J 

means piece or share. 


The last preceding verses discussed the rejection of the earlier Prophets and 
:-.e punishment of the rejectors by Allah for their disbelief. 

The present verses state as under: 

Allah knew that the disbelievers were undeniably cognisant of His Omnipotence 
ir.i Omniscience. Basing on it He reminded them of His favours, to wit, that: 

(a) He has made the earth a bed for the mankind. He has provided roads on it 

so that people may travel along them and reach their destinations. 

(b) He sends down rain water from clouds and therewith He enlivens the dead 
land. That, in a way, proves that Allah is competent to resurrect mankind. 

(The verse No. 164, Al-Baqarah is relevant). 

(c) He has created all objects in pairs. (The verse No. 36, Yasin is relevant). 

(d) He has made the ships and the cattle for facilitating movement of human 

beings from one place to another. It is desirable that when they are on 
board a ship or mount an animal, they should glorify Allah, and admit 

that it was He who had subjected them, else they were not strong enough 
to use them. Simultaneously they should admit that they shall eventually 

return to Allah for rendering account of their deeds. 

But it was inexplicable that people, instead of thanking and glorifying 
Allah, attribued to Him some of His bondmen as partners and relatives; 

and they offered them sacrifices and worshipped them beside Him as co-sharers 
in god-head. That was indeed rank ingratitude on their part. Verily as a 
class the man is ungrateful, 

"Verily he (i.e. the man) is despairing, ungrateful." (9, Hud). 

"Allah does not like any perfidious, ungrateful person." (38, Al-Hajj). 

The verses No. 164, Al-Baqarah, No. 136 and 143, Al-Anam, No. 31, Luqman 

and No. 48, Al-Shura are relevant and they may be referred to. 


. raditions: 


jn£. (a) According to Hazrat Ali the Prophet used to say 'Bismiliah' when he put 
his foot in the stirrup for riding, and he used to recite the concluding 
portion of the verse No. 14 when he was firmly seated on the mount. 
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Imp, (b) Allah becomes happy when He >:> ; y 

hears a human being addres~ ! ~~ 1 

Him with the words: 

(O Lord! Forgive me). 






(HAFIZ) 

(O cup-bearer! I am really 
ashamed at your unbounded 
favour. You give me a full 
cup and 1 return it empty!) 


SECTION - 2 

ij) What? Has He (i.e, Allah) taken 
or Himself, daughters from what he 
has created, and specified you for sons? 


for 


F7) And when the news is conveyed 
to one of them of that, the like of which 
he ascribes to the Compassionate (Allah), 
his face darkens and he becomes 
grief-ridden. 

H8) What? She, who is brought up in 
ornaments and who is not clear in 
arguments? 



& MX® 
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_ And they profess that the angels, 
who (infact) are bondmen of the Compas¬ 
sionate (Allah), are women. Were they 

present when they (i.e. angels) were created? Their statement shall certainly be 
recorded (against them), and they shall be interrogated (in that connection). 


— And they say: "if the Compassionate (Allah) had so willed, we would not have 

worshipped them. They have no knowledge in this connection. They do nothing but 
guess. 


\ \ ft| means chosen you; 
means becon>es; 


I 

means black; 
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means morose, grief ridden; 


means ornaments; 

9 / 

means brought up; 
.^t-^^means arguments; 

OCaiK means be definitely recorded; 

• V 

W. means they guess. 


The last preceding verses ended with a statement that inspite of Allah being 
the Omnipotent and Bounteous, the disbelievers, out of ingratitude, attributed partners 
to Him. Verily the man is ungrateful! 

J-' 

In the present verses Allah referred to the blasphemy of the disbelievers that 
ut of His creatures Allah had selected angels as His daughters. What an unrealistic 
profanity that the human beings should be honoured with sons and Allah should have 
daughters! The fact was that they disliked daughters and consiuered them as a symbol 
of disgrace. Whenever an Arab learnt that a daughter was born to him, he became 
so morose that his face darkened and lost its colour. He sought relief through murder 
.? the girl in her infancy. 

The profanity against Allah started with the assumption that the angels were 
omen. The basis of this assumption is not known. Surely they v/ere not present when 
the angels were created. The blasphemy, taken piecemeal as under, is a total concotion 
-a their part: 

(a) that the angels were women, and 

(b) that Allah had adopted them as His daughters. They ignored the fact that: 

(i) the woman physically and biologically is inferior to the man; 

(ii) generally she is i nclined to trinkets, and to the lighter side of life; 
and 


(iii) generally she is not clear in her arguments. She is more assuming 

than argumentative and when she argues she misses the point. 

Note : Since some of the present day women are highly educated, the adjective 

in (ii) above does not fit in with them. However these women may be 
individualized, whereas the adjectives apply to the women as a class 
and they still hold good. 1 say this on the analogy that in the verse 

No. 37, Al-Anbiya, Allah has called the man hasty. On the other hand 
the history show's that lots of men were cautious, considerate and forbearing. 
Such men apparently are exceptions, and the exceptions prove the 

rule. 


Allah warned the infidels that He had taken a serious view of their unwarranted 
laspemy, recorded it against them, and that they shall certainly be interrogated 
/.out it on the Day of judgement. 


JU 


The disbelievers sought justification in the fact that they and their forefather^ 
stuck to the above doctrine of angeloiatry and they were not the worse off ioi 
They argued that the Compassionate Allah had accepted the above position as 






( 38 ) 


a fact and had therefore refrained from 
taking action against them. Were it 
otherwise, they claimed, they would not 
have treated angels as daughters of Allah, 
much less worshipped them beside Him. 

The fact, however, was that the infidels 
lacked knowledge in that behalf. The 
very fact that they had no authority 

for the above hypotenuse exposed it 
as a tissue of conjecture on their part. 

The verses No. 148, Al-Anam, No. 
36, Al-Nahl and' No. 149-157, Al-Saffat 

are relevant and they may be referred 
to. 

(,2b) What? Have We given them a Book 

before this to which they are holding 
fast? 


^2) Nay, they say: "indeed we found 
our forefathers pursuing a (particular) 
course and of certain we are guided 
by the traces thereof. 

(|3) And thus whenever We sent before 
you a Warner to a town, its patricians 
said: "indeed we found our forefathers 
pursuing a course and we certainly follow 
in their foot-steps." 

(24) 1 Said their apostle: "What? even 
though I have come to you with a better 
guidance than what you found your 
forefathers following!" They replied: "We 
certainly disbelieve in what you (seem 
to) have been sent with," 
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ibv. 


^25) Accordingly We retaliated against them; 
contenders. 


then see what the end was of the 


ill*-' 

VfljRj'L# means rich persons, patricians, the elite; 

V-* 

means we found them; 

^ A 

« 

means their foot-prints, traces; 


) means course of conduct; 
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i 




means you are sent with; 


s' * 

LvV'O'O) 


means We retaliated. 


The last preceding verses discussed the blasphemy uttered by the disbelievers 
that Allah had taken angels as His daughters, and hence they worshipped them as 
goddesses. 

** 

In the present verses Allah confronted the disbelievers with their polytheistic 
faith and enquired from them if it was based on some scripture, sent by Him. All 
approved religions had the support of scriptures and all scriptures were inspired 
by Allah. Hence the enquiry was very pertinent. The disbelievers did not make a 
direct reply. But they had unavoidably to admit that their faith was based onlv 
on their ancestral legacies and conventions. Since it was time-honoured, and it bore 
the seal of their ancestors, they stuck zealously to it. They forget that zeal without 
authority and knowledge was like fire without light. 

That was indeed the identical reply which the patricians among the earlier 
generations had made to their successive Prophets when the latter had appealed 
to them to forgo polytheism and adopt monotheism. The proletarians too had adopted 
their reasoning because they were under their influence, and they rejected the Prophets. 
The latter pleaded with all of them that their reply was really disappointing and 
illogical particularly in view of the fact that they (i.e. the Prophets) had brought 
a faith which was based on a scripture and was definitely better than the one based 
on unauthorized customs and practices. The contenders, however, cut short their 
dialogue and said with a touch of finality that they disbelieved in the new faith 
with which they seemed commissioned. (The verse No. 170, Al-Baqarah is relevant). 

The Prophets definitely felt frustrated, and further talk with the contenders 
appeared futile to them. At this stage Allah intervened; and He took retributive 
action against the contenders. The result was awful. All the disbelievers perished. 
The ruins of their habitations told the sad tale of their extinction and served as 
an eye-opener to the posterity. 


SECTION - 3 

26) And (recall) when Ibrahim told his father and his people: "I am, indeed, quit 
of what you worship," 



"except Him who has created me, so He would indeed guide me. 


28) And he made it a by-word to endure among his posterity that they should 
turn (to Allah). 


29) Nay, I (even) allowed them and their forefathers (temporary enjoyments) till 
there came to them the Truth and the manifest Apostle. 


s30 But when the Truth came to them they said: "This is magic and we certainly 
disbelieve in it." 








( 40 ) 


(3p And they said: "why was this Quran 
not sent down to a great man of the 
two towns (of Mecca and Taif?) 




v/rif 


lAi 




What? Do they distribute the mercy 
of your Lord? (The fact is that) We 
distribute among them their livelihood 
in the worldly life, and We exalt some 
of them above some (others) in rank, 
so that some of them may hold some 
(others) as subservient. And the mercy 
of your Lord is better than what they 
amass. 


And were it not (for the appre¬ 
hension) that (all) people might become 
one (homogenous) community, We would 
have made for those, who disbelieve 
in the Compassionate (Lord), roofs of 
silver for their houses and (silver) stair- f 
cases which they ascend,— £ 


and (also) the doors of their houses 
and the couches whereon they recline. 

(35) And golden (too). And all this is 
(merely) an enjoyment of the worldly 
life. And the Hereafter with your Lord 
is for the righteous (believers). 


•• * «•" 

IV in 1 means their livelihood; 




means exalted; 


it • v 

u means subservient; 
y 

U' 

means roofs; 
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means silver; 
means staircases; 
means (they) ascend; 
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means golden. 


The last preceding * verses discussed the polytheism of the disbelievers, 
past as well as the contemporary. 

The present verses state as under: 

Allah has quoted the instance of Hazrat Ibrahim, who was the accredited ancestor 
of the Arabs, Jews, and the Christians and they were proud of being his progeny. 
Accordingly Allah cited his instance that he had clearly informed his father and 
the communitymen that he had abjured their faith and that he worshipped Allah, 
who had created him and w'ho would guide him on the straight path. Thereby Hazrat 
Ibrahim set an instance for his progeny to follow his instance of offering repentance 
and adopting monotheism to the exclusion of all other faiths. His instance is quoted 
here to show that (a) Hazrat Ibrahim had renounced the faith of his father, and 
the Meccans too should forsake their ancestral faith, and (b) that since Hazrat Ibrahim 
was ancestor of all contemporary Arabs, they should adopt his faith. His descendants 
generally followed him for a time. Then came the degeneration in their faith, and 
•t was accelerated by their continuous material prosperity. That called for some Divine 
action. Accordingly Allah sent them the Quran, the Book of Truth, through the final Pro¬ 
phet, who took pains to explain clearly to them the Quranic verses and reform them. 
3ut his people denounced the Quran as magic and the Prophet as imposter. Their 
main contention was that there were quite a few prominent persons in Mecca and 
-aif, and if Allah had really wanted to appoint an apostle, He should have selected one 
of them as such. This amounted to interference with Allah's discretion. Accordingly 
He rebuked them and remarked: 

(a) It was strange that these persons wanted to be the dispensers of His mercy 
and arrogate to themselves the power of conferring it on any person whom 
they considered fit. According to them material prosperity was a necessary 
qualification for a spiritual uplift. 

(b) On the other hand the fact was that even for their own sustenance they 
had to look up to Him and solicit it, because He alone gave provisions 
to His creatures as He willed. He consulted none in that connection. 

(c) The policy of Allah was to exalt some persons above some others as He willed 
and make some of them subservient to some others. The existance of relative 
disparity in rank in individual cases was the prominent feature of His policy. 
There was no pre-requisite condition of wealth and position for conferment of 
eminence. Since He was the Omniscient, His decisions were always appropriate. 
He had no need to consult any person. 

(d) After all the worldly favours are temporary, and people should not run 
after them. The benefits reserved by Allah in the Hereafter are more precious 
and lasting, and people should strive for them by submission to Allah's policy 
and orders. His mercy was definitely better than their material hoardings. 
Since Allah never consulted any person about grant of material advantages, 
there was no case for doing it in connection with spiritual favours. 
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(e) The fact was that Allah had no 
value or esteem for the material 
things. Hence He gave them away 
ungrudgingly even to persons who 
disbelieved in Him. He even 
remarked, in the present verses 
No. 33-35, that were it not for 
the fact that too much of wealth 
was likely to corrupt and wean 
away people from Him towards 
disbelief and sinfulness, thinking 
that their opulence meant that 
they were favourites of Allah, and 
as such their punishment was out 
of question, He would have lav¬ 
ished so much silver and gold on 
the disbelievers that they could 
have had gates, staircases, walls, 
couches and roofs thereof. But 
He did not like that all people 
should be homogeneous and of one 
class. Thereby the relative dis¬ 
parity in their ranks and the 
spirit of interdependence, as per 
verse No. 32, would have vanish¬ 
ed. Besides He wanted to test 
them in their life so as to judge 
their eligibility for the benefits 
of the Hereafter. The latter are 
exclusively meant for the right¬ 
eous believers. Hence the cri¬ 
terion for their acquisition is 
faith plus righteousness rather 
than material wealth, which has 
a restricted life and usefulness. 

Traditions: 









Li 









& 


Imp. (a) If Allah had the least apprecia¬ 
tion for wealth—even to the r 

extent of a mosquitoe's wing, He would not have given one sip of water 

to the disbelievers. 


Imp, (b) Do not eat and drink from golden and silver utensils. j n . th j® 

—^ meant for use by the disbelievers. Their use is authorized in the Hereafter to 


the believers. 


SECTION - 4 

(36) And whoso blinds (i.e. detaches) himself from the remembrance of the Compassionate 
(Lord), We appoint for him a satan who becomes his companion. 

(g) And indeed they positively hinder them from the (straight) way, and they think 
that they are rightly guided. 

0 Till when he comes to Us he would say (to the satanic companion): "Would 
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■at between me and you there were the distance between the two Easts (i.e. the 

^ast and the West), because you were a bad companion!" 

:}) "And it would not benefit you today against your wrong-doing since you are 

artners in punishment? 

Can you then make the deaf to hear, or guide the blind or him who is in 

• clear aberration? 

41) And if We take you away, (no matter,) We shall surely exact retribution from 

r.era, 


-2) or if We show you what We promise to them, for surely We have power over 
::em, 


43) Accordingly hold fast to what is revealed to you (i.e. the Quran); verily you 
-re on the straight path. 

44} And verily this admonition is for you and your people; and you shall soon be 
■terrogated (about it). 

45) And enquire from Our prophets whom We had commissioned before you, whether 
•Te had appointed gods besides the Compassionate (Lord) to be worshipped. 


J. 


means becomes blind to; 
means We appoint; 


Ob-i means companion; 




means they positively hinder them; 


means they think; 





means partners; 


means We take away; 


'•LSl/X**-* means We have power; 
/ 

means hold fast. 


The last preceding verses quoted the instance of Hazrat Ibrahim, who had 
abjured the faith of his pagan forefathers, and thus set an example for his posterity 
to emulate. They also significantly illustrated that Allah had not the least appreciation 
for silver and gold. They merely constituted a brief provision of the human life. 

The present verses state as under: 

(1) Allah appoints a "Satan" to keep company to him who is a rank disbeliever, 

and who blindly keeps away from the remembrance and worship of Allah! 
These satanic companions shall always try to hinder their victims from 
pursuing the straight path not by coercion but by misrepresentation that 
they were on the right path and that their actions were quite in order. 

(The verse No. 13, Al-Naml is relevant). This sort of optical illusion will 

persist till the disbeliever dies and is brought before Allah. He would then 

realise his true position. He would sigh and wish that his companion had 

not influenced him, nay had been poles apart from him, because he had 
been his evil genius and he had blasted him by his malevolent advices. 
Both of them shall be sentenced to incarceration in Hell. 

r . . 

The verse No. 39 may be translated as under: 

(a) (If addressed by Allah): "The fact that both of you are to suffer the same 

punishment will not mitigate your own sin. The fact remain that you are 

wrong-doers." ...... 

(b) (If addressed by the satanic companion): "Your sins will not be mitigated 
b> the fact that I am partner with you in the same punishment. 

The horrors of Hell will then claim them jointly. 

(2) Allah then suggested to the Prophet that it was no use worrying about 

non-reformation of the disbelievers. He was a missionary preacher." To guide 
a person or not was the privilege of Allah. Besides Allah knew that these 
fellows were like blind and deaf persons, much too deeply immersed in 

aberration, and the Prophet would not be able to make them see or hear 
the right things. Simultaneously Allah assured the Propet that He had already 

decided to punish ^ them. The implementation of His decision was a mere 
matter of time. Whether He punished them during the life time of the 
Prophet or after his death made no difference to Him, He was the Omnipotent 

and He c.ouid enforce His orders at any time. The fact, however, remained 

that their punishment was sure and unavoidable. 

Finally Allah advised the Prophet that: 

(a) he should hold fast to the Quran (as the rope of Allah). He assured him 
that he was on the straight path, his teachings were correct and that he 
discharged his mission well. 

•b) I he Quran was meant to be followed by all believers and they shai! be 

interrogated about it. on the Day of Judgement. It was in truth a momentous 
favour of Allah to them as it vouchsafed guidance to them for safety in 

both worlds, and they should appreciate it and implement its provisions. 

(c) The message of Allah to mankind was always uniform and its. fundamentals 

were pivoted on the basic monotheist doctrine that there was no other 
god except Allah and that He alone was fit to be worshipped. If necessary, 

the Prophet could verify it by reference to the earlier scriptures. • 

'Prophets' implies the 'scriptures' here. 
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T 6 lu nazrat Abdullah bin 
Masood every person has an angel 
and a satan attached to him. 

H 16 , word 'Satan' in the verse No. 
Jo is not easily understandable. 
He may be identified as the Satan 
himself or one of his progeny or 
a Satanic human being or more 
likely as the ' Nafs-e-Amarah ' (i. e . 
the refractory self). The last one 
seems to fit in well. 'Nafs' is the 
constant companion of the man 
ana it influences his conduct. 
(Vide verse No. 53, Yusuf). In the 
case of an evil man it would 
always portray his deeds as good 
and righteous. Similarly an 
angel-companion may be identified 
as good conscience. 
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Alas for me! I have 
become associate 
of an evil spirit and 
therefore of a monster). 

SECTION - 5 

io) And assuredly We sent Moosa with 

- ur signs to Firaon and his chiefs to 
* "om he said: "Verily I am apostle of 

- - Lord of the worlds." 

"em. BUt ” he " he C °" ,aC,ed them with 0ur «l-ey jus. laughed a, both of 


-i). And We displayed no sign but it 
:-§n); and We seized them with affliction 


was greater than its sister (i.e. the preceding 
so that they might return (i.e. repent). 


And the y s aid: "O you magician! Invoke your 
*-th you; then we shall surely accept the guidance." 


Lord 


for 


us as per His covenant 


>3) However when We relieved them of the affliction they violated their promise. 


iP And Firaon announced to his people: "O 

- 5 )Pt mine and these streams flow underneath 
see them? 


my people! Is not the Kingdom of 
me (i.e. my palace)? Do you not 
























@ Aye , I am better .ban this one who in despicabie, and be can not even express 

himself clearly ^ bracelets, or (why) are the angels 

(53) Why then is he not made to g 

not made to accompany him in formation. 

Thus did be beguile bis peopie who obeyed bin.. Indeed they were transgres 
P " So when they caused Us angry, We retaliated against then, by drowning them 


all, 

(g, thereby We made of them a precedent and an example for the posterity. 


1, ^means they laughed; 

•* 

means showed them; 


means its sister; 
means they break or violate, 
means contemptible, despicable; 
means is near; 


lJ 0(/yA means bracelets; 
cj ' 

means formation; 

*'V 

means he befooled them or beguiled them; 

's // 

uu- means precedent; 

/ J 


means made Us angry. 

M 4* hfld asked the Prophet to enquire about the 
earlier ^Propimts ^whether* AUaMiad'appointed ^any other gods to be worshipped. 
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In the present verses Allah has quoted the instance of Hazrat Moosa to show 
that he too had preached monotheism. This is in addition to the instance of Hazrat 

Ibrahim quoted earlier in the verse No. 26 ante. 

The present verses state as under: 

Hazrat Moosa was commissioned to Firaon, the King of Egypt, and his chiefs. 

He introduced himself to them as the apostle of the Lord of the worlds. He presented 
to them his signs, each more impressive than the other, but they just scoffed at 

him. Allah became angry at their derision of His Prophet and He punished them 
successively in various forms e.g. through tempest, locusts, lice, frogs, drought etc. 
in order that they might repent and turn to Him. They did soften after each calamity, 
and they requested Hazrat Moosa to invoke his Lord to relieve them of the calamity; 

and they promised to adopt Allah as the Sole God. But as soon as they were relieved- 

of the infliction, they went back on their word. 

In view of their successive misfortunes Firaon got panicky lest his people may 
abjure their faith and cease to worship him. He therefore made a public appeal 

to them to remember that he was their sovereign and the whole country belonged 

to him alone. He state that had magnificant palaces like those of Hazrat Moosa's paradise 
and they too had streams of water flowing beneath them. Did they not observe 

them? He told them: "As for his contender Hazrat Moosa he was below their contempt 
because he could not even express himself clearly. Could such a man be a prophet?" 
"Besides if he had been a Prophet", Firaon argued, "he would have had plenty of 

wealth, and he would have worn golden bangles. The angels too would have kept 

him company in formation. But he had nothing of the sort. That negatived his claim 
as the apostle." Firaon was a powerful king. His subjects feared him and worshipped 

him as god. His arguments weighed with them. The result was that they were completely 
taken in and they rejected Hazrat Moosa. But that seemed natural because they 

were the people very much advanced in aberration. Right thinking was alien to 

them. Their persistant contumacy in rejecting monotheism even after the visitations 
of misfortunes, therefore, seriously annoyed Allah; He retaliated and drowned them. 

Thereby they became a precedent and an instance, to the posterity, of an ignominous 
punishment awarded by Allah for their rejection of Him. 

The verses No. 103 to 106, Al-Airaf are relevant, and they may be referred 

to. 

Tradition : 

Imp. When Allah gives wealth to a person and he persists in refractoriness to Him, 

then assume that he is on the waiting list for punishment. 


(ROOMI) * * * 

(Do you not observe that, when persistantly offered, the 
Forbearing Friend becomes a killer like a snake?). 

SECTION - 6 

(57) And when the instance of the son of Maryam is cited, lo! your people raise 
a clamour thereat. 

58); And they say: "Are our gods better or He?" They make this reference to you 
merely for the sake of a controversy. Aye, they are contentious people. 
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\5Q) He was naught but a bondman whom 
We had favoured, and We made him 
an example (of Our power) for the Bani 
Israils. 

60} And if We had willed it, We could 
have created angels from you on earth, 
succeeding each other. 

61) And indeed he is a portent of (i.e. 
heralding) the Hour, hence have no doubt 
about him, and follow Me. This is the 
straight path. 

fri) kxA tet hot Satan hoW you back; 

verily he is unto you an open enemy. 

63) And when Isa came with clear proofs 

he said: "verily I have brought you the 
wisdom (i.e. guidance) so as to make 

clear to you some of what you differ 
in; hence fear Allah and obey me." 

64) "Verily Allah, He is my Lord and 

your Lord, hence worship Him, This is 
the straight way. 

f - ■ ' H . 

65) But the sects differed between 

themselves; accordingly woe unto those, 
who do wrong, because of the punishment 
of the Grievous Day! 

66) They but wait for the Hour to 

come on them suddenly, and they may 
not be aware of it. 







67) Friends on that Day would be enemies, some to some (others), except the 
righteous (believers). 


J 




means clamour; 

^ •• 

2 . 

QyV&D* means contentious; 


O oS*Oi means do not doubt; 



means obey me; 


r •’ 
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^ / 

d£*i> means suddenly; 
*5 

means friends# 


The last preceding verses quoted the instance of Prophet Moosa preaching 

monotheism to Firaon and his chiefs, but they rejected him and his signs. Hence 
Allah punished them and drowned them enmasse. 

The present verses discuss the instance of Prophet Isa, whom the Christians 

had deified as god and son of Allah. 

Their background is as under: 

According to Hazart Ibn Abbas the Prophet once expressed that the polytheists 
and the objects they worshipped shall be put in Hell. Thereon Abdullah bin Zuberi, 
who was then a non-muslim, remarked significantly that since the Christians worshipped 
Prophet Isa, he too along with them shall have to go to Hell. His remark greatly 

oleased the other polytheists, and they joined him in his clamour against Hazrat 

Isa, remarking that he was not better than their gods. The Prophet told them that 

Hazrat Isa had never suggested to his followers to worship him. Besides he never 
knew that they worshipped him as god because that occurred after his exit from tjje 
world. Factually he had strongly advocated monotheism and held Allah as his Lord, me 
present verses were then revealed. They state as under: 

When the instance of Prophet Isa was cited as a monotheist the polytheists 

generally clamoured against him and denounced him as no better than their gods. 

Allah condemned their remarks and said that they had expressed them merely 

raise a controversy, because inherently they were contentious fellows. The Bam 

Israils had already created a schism in their religion, They knew that Prophet Isa 

had never contributed to his deification. Indeed he was one of the bondmen of Allah who 

had favoured and exalted him as His Prophet. He was commissioned to the Bani Israils. 

He was no doubt an instance of Allah's Omnipotence. In that connection he was invested 
with certain miraculous powers, The Bani Israils had definitely degenerated Into 

polytheism. The fact of the matter was that Hazrat Isa had no pretention to call 

himself a god and to claim worship as such. No doubt he had a miraculous birth, 

but that merely demonstrated the Omnipotence of Allah, Generally speaking Allah 

is so powerful that He can create angels from human beings or replace the latter 

by them, and they would live, procreate and die on earth and succeed each other. 
Hence the miraculous birth of Hazrat Isa was not an extraordinary achievement 
for Allah. 

Prophet Isa is called a portent of 'Klyamah' on the ground that his birth 

demonstrated the Omnipotence of Allah. Similarly his return to the earth would 

also demonstrate the same. That established the fact that Allah can 
re-enliven a person; and that he would be sent back to the world to crush Dajal; and 

that would be a sure sign heralding the occurrence of the Resurrection. None should 
have any doubt about it. That is a fundamental of the faith, and it should be accepted 
as such. The belief in it, as per the Prophet's advice, would lead along the straight 

oath. No doubt Satan, the avowed enemy of mankind, would generate misgiving* 
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about Hazrat Isa, but they should be brushed aside and the refuge of Allah sought 
against them. (Vide verses 200 and 201, Al-Airaf). Actually the mission of Prophet 

Isa, in his words, was to the effect that: 

(a) he had brought the credentials about his appointment as an apostle in the 
form of his miraculous powers; 

(b) he had brought wisdom (i.e. Sharah or guidance) to them to determine 

what was respectively authorized or forbidden by Allah. That was the main 
topic which had created differences in them. 

(c) Allah was the Lord of all mankind including him and the Bani Israils. They 

should, therefore, venerate and fear Him. That should be the basis of their 

obedience to him, and it was the straight path approved by Allah. 

But his follwors soon developed different creeds and criteria. (The verse No. 32, 

Al-Rum and verse No. 14, Al-Shura are relvenat). Some of them deified him as God- 

incarnate. Some took him as the son of Allah; and some others formulated the Trinity 
and made Hazrat Isa as one of the three. That was basically wrong and a controversion 
of their Prophet's admonition, Accordingly they would be marched off to Hell on 
the Day of Judgement. Woe unto the' They would be full of regrets then. (Vide 
verse No. 66, Al-Ahzab). 

The contenders were callous in their indifference to the Day of Judgement. They 

superciliously wanted it to come to them suddenly in this life and be finished with it. 

They were equally indiffernt to the Divine requital which is to be the chief event of the 
Day. To them them portents for it as of Hazrat Isa seemed redundant and purposeless. 
They said: "let it come in our life and let its occurrence be sudden and unheralded. Why 
to wait for the Hereafter and have portents for it"? They seemed to be oblivous to the 

fact that it would be for the entire mankind and not for a community, and that it would 

be the Day of consternation when people particularly the disbelievers, would be awfully 
panicky; and consequentially their friends and relatives would forsake them. (The verse 
No. 18, Al-Mumin is relevant). There would be general detachment on that Day. (Vide 
verse No. 41, Al-Dukhan). The righetous believers, who believed in the unity of Allah and 
in the fact that Hazrat Isa was a bondman of Allah and His apostle, would maintain their 
composure, because they would be spared the sight of the horrible scenes of that 
Day. (Vide the next following verses No. 68 and 69). 

Note : He alone can be accused of polytheism who, directly or indirectly, 

by gestures, words or acts, contributes patently or latently to it in 
connection with his own worship or that of deities. This is evident 

from the aforesaid reply of the Prophet of Islam to the Meccan deity worshippers. 

Traditions: ( All Important) 

(a) No communtiy would be destroyed till the time when they indulge in unnecessary 
religious controversies. 

(b) Prophet Isa would come to the world before the occurrence of 'Kiyamah'. 
He would be a just ruler. 

(c) All friendship, except between the righteous believers, shall turn into enmity 
(on that Day). 

(d) An inmate of Hell will see the home in Paradise originally meant for him 
but denied to him because of his misdeeds. He will be full of regrets then. 
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: ■ AH) U 

(0 Sahir! hear what Allah says: 

You will encounter the tumultuous 
deep water across the border). 

SECTION - 7 

0 My bondmen! There shall be 
-: fear for you today, nor shall you 

rrieve, 

r being those who had believed in Our 
rns and submitted (to Us). 

' I Enter the Garden, you and your 
relieving) spouses, duly honoured. 

To them shall be passed round golden 
rushes and goblets; and therein shall 
re what their hearts desire and what 
relights the eyes; and you shall abide 
therein. 

^2) And this is the Garden to which 
•xxi have been made heirs because of 
our actions. 

"3) It shall contain fruits in abundance 
for you to eat. 

means honoured; 


fro. 









l& pS'&s i ts 










^ ill' 

© c£>ii t ss?*^ Cj; 






means circulated; 
means dishes; 

\ means cups; 
means will delight; 


means you have been made heirs; 


J*' * 


means fruits. 



























( 52 ) 


The last preceding verses cited the instance of Prophet Isa for establishing 
the Omnipotence and Unity of Allah. They ended with the note that the disbelievers, 
even though mutual friends and relatives, shall be enemies to each other on the Day of 
Judgement; but not so the righteous believers. 

The present verses are addressed to the righteous believers as under: 

"0 My bondmen! This day, the Day of Judgement, you shall have no fear of 
interrogation, nor shall you be made to grieve over what you had left in the world. 

You shall be amply recompensed in appreciation of the fact that you had believed 
in Our signs and submitted to Our orders." "Enter now the Gardens of Paradise, 
you and your righteous spouses as My honoured guests." In addition you shall have 
72 houries as wives for each of you. When you recline on couches, golden dishes 

containing dainties and goblets containing exhilirating beverages shall be circulated 
among you. In brief you shall be served with what your hearts desire and what 
delights the eyes. You shall assuredly live in Paradise in full possession of the above 

blessings for all time. There shall be no death nor eviction for you. You shall be 

benevolently made heirs to Paradise, (your ancestor Adam’s original home) as recompense 
for your righteous deeds. With regard to fruits they shall be in abundance in different 
varieties for you to enjoy." (Section 4, Yasin, Sura Wakiah and verses No. 15-21, 
Al-Dahar are relevant and they may be referred to). 

Tradition: 

Each inmate of Paradise shall have 72 houris (as wives). 

I JxL‘jSJ'c 'jJffi 

(SHAH) v * ' " - 

(Those who strive will win the Beloved. 

O woman ! abandon immobility, strive). 

( 7 ^) Verily the guilty (sinners) are to be permanent sufferers of the torment in 
Hell. 

75 ) It shall not be mitigated for them, and they shall become despondent about 

it. 

2§) And We wronged them not, but they (themselves) were the wrong-doers. 

77) And they shall exclaim: "O malikl Would that your Lord were to finish it for 
ii (Le. cause our death)." He would reply: "Verily you are the permanent dwellers 

ibere)." 

70) (Allah says): "Of certain We have brought the Truth to you, but most of you 
are averse to it." 

<7j|) What? Have they resolved upon a course? (but no matter), We indeed are the 
determiners. 

@ What? Do they think that We hear not their secret dialogues and their taking 
counsels? Aye, We do, and Our emissaries with them record (them). 
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j $ 'J 

means mitigated; 

«* J . t 

CXT7 !*means despondent; 
p*" means finish up; 

'''"if”!'’ 

W means permanent dwellers; 

" J \S 

means averse; 

oO y o' 

1 means resolved, determined; 
means taking counsels; 
means they record. 

\ f. . * ' • * i I •*i f . • - r | i ♦. . . 

The last preceding verses referred to the final disposal of the righteous believers 
on the Day of Judgement. 


_nder: 


The present verses describe the final disposal of the guilty disbelievers 


as 


The culprits, who are guilty of disbelief in Allah and His signs, shall be lodged 
.n Hell to endure its torments permanently. The fact that there would be no respite 

; rom or end to their miserable punishment would make them literally despondent 
particularly when their deities, relatives and friends would abandon them to their 
.ate. But that condition of theirs would not be due to any harassment or revenge 
.rom Allah. Indeed they had brought it on themselves, because they were contumacious 
transgressors and wrong-doers in their life. 

During their suffering in Hell they would cry out to its custodian and beseech 
mm to request Allah to allow them some respite or cause them the total punishment 
al atonce and thereby finish with them once for all. The custodian would .tell them: 

Nothing doing, you are fixed up here permanently." 

Here Allah addressed the Meccan contenders that he had sent them the true 
gospel, but most of them had ignored it. Nay, they were averse to it, and they 
;chemed against it and against its advocates. This was a latent reference to their 
plots against the Prophet. But no matter. Allah was the Omnipotent and He would 

-ecide upon a suitable action to frustrate their designs. (The verse No. 30, Al-Anfal 
is relevant and it may be referred to for better understanding of the verse No. 
.9 under comment). Possibly the contenders thought that Allah was not aware of 

.neir secret designs and of their conspiracies. The fact, however, was that Allah, 
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as the Omniscient, knew all their secret 
consultations and secret designs. Besides 
His angels, posted with each person, 
recorded them regularly and in detail. 

Tradition: 

The inmates of Hell would desire 
for death, but it would not come 
to them. 

(81) Say: "If the Compassionate (Lord) 

Bad a son, I would have been the first 
of the worshippers. 

(But) Holy is Allah, the Lord of 
the skies and the earth and the Lord 
of the Empyrean, (He is free) from what 
they attribute to Him. 

83 ) Accordingly leave them engaged 
in their vain discourse and skylarking 
till they meet their Day, which has been 
promised to them. 

(84) And it is He who is God on the 
skies and God on earth; and He is the 
Wise, the Omniscient! 


C'O'W&uJf 


‘fAI 
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85) And Blessed is^ He to whom belongs the suzerainty of the skies and the earth 

and what is between them; and He has the knowledge of the Hour; and unto Him 

you shall be returned. 

r>n•'•>?.■ /liijT‘3 j:i • ‘ . : • ■ - . ,v » ; ; 

86 ) And those whom they invoke beside Him are not competent to intercede (with 

Him) except him who testifies to the Truth, and they know him. 

87) And if you ask them as to who created them, they would definitely say: "Allah", 
where then have they deviated?— 

.88) and (He knows) about the Prophet's statement: "My Lord! verily these are 

the people who do not believe." 

1 ”~-dingly turn away from them, and say: "Peace". They shall soon realize 

Be :rmn). 

XJ>3 means a son; 


&bU- means worshippers, acclaimers; 
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oj~*i means they attribute; 

J. A / 

means they indulge in vain discourse; 


\ means they amuse (themselves); 

J 

2 JHW means are not competent; 

✓ ** 

f J>' f, * 

means turned away, deviated; 


means his statement; 

) - 




means turn away; 


means soon. 


non 


The last preceding verses briefly stated the final disposal of the disbelievers 
:n the Day of Judgement, and they ended with a warning that Allah did hear and 
now the secrets and the secret counsels of the contenders, and that His angels, 
ho were posted to each individual, recorded them fully. 

The present verses refer to the Omnipotence and Majesty of Allah as under: 

Allah does not beget children and He has none. But the people of the Book 
irtributed sons to Him. Accordingly Allah directed the Prophet to tell them that 
: He really had sons, he would have been the first to acknowledge them and revere 
them as sons of Allah. But since that was an absurd proposition, the question of 
-is acknowledgement and reverence did not arise. 

Note : The word 'Abidin', literally means worshippers. Here it implies the 
acknowledger or the acclaimerss. 

The next verses describe the matchless Sovereignty of Allah—that 

(a) He is the Lord of the skies, of the earth and of the Empyrean. He is much 
too Sublime to have children. 

(b) He is God on the skies and on the earth and all creatures are duty-bound 
to worship Him as such. 

(c) He is the Wise, the Omniscient! 

(d) He is the Blessed and the Owner of the skies, earth and of all objects 
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existing between them. Accordingly as the Sublime Owner there was no 

necessity for Him to have any of His bondmen as sons. 

(e) He alone has the knowledge of the time of the Resurrection. 

Allah advised the Prophet, as per the present verse Na 83. tojgm™ ** 

aifdTe^mVtHe Sores^i'th on'the Day of Judgement, which He has promised 

and is therefore inevitable. 

s,.*.ss ~v »=» “ He J,r an rvi 

such. He too will obtain permission of Allah in that benait. A l-Maidah are 

can address Allah without His permission. (The verses No. 37-38, A1 Ma.dah 

relevant). 

The disbelievers did not deny the existence of Allah or His being their Sole 

Creator In evidence thereof Allah told the Prophet that if he were to enquire from 
fheTas to who had created them, they would readily admit that it was Allah 
Notwithstanding they rejected His orders and worshipped deities, whom they designated 
as gods of sky? of air, or earth etc. That surely was inexplicable and indefensible. 

Finally Allah solemnly assured the Prophet (a) that He had1 take" ^gmzance 
of his complaint to Him that the Meccans were not prepared to 
and (b) that He would take action against them at an appropriate time. 

Allah advised him to bear with them patiently, not to bandy J° rds unwarranted 

to dismiss them with the greeting of peace when they indulged in 
controversy with him. Allah would soon make them realize the truth. 

The verses No. 116, Al-Baqarah; No. 88 to 95, Maryam; No. 109, Ta Ha and 
No. 119, Al-Nahl are relevant and they may be referred to. 


(TAHIR ANSARI) 




(The stars on the sky, the moon and the Milky way, 
nay, the entire universe obeys Your orders). 
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SURAH-UD-DUKHAN (OR SMOKE ) 

Parah - 25 (Continued) 

Introduction 

This Sura is the fifth in the series of the Ha, Mim Suras. 

It is a Meccan Sura. It has 3 Sections, 59 verses and 1,495 letters. It deals 
,:n the following subjects: 

(a) Clash of the arrogant worldly power vis-a-vis the spiritual forces and its 

defeat. 

(b) Significance of Lailatul Qadr and the transport of the Quran during it to the 

earthly sky. 

(c) Signs of 'Kiyamah' and its inevitability. 

(d) Reference to Prophet Moosa to illustrate Allah's' destructive potentiality. 

(e) Equitable requital on the Day of Judgement. 

(f) Omnipotence of Allah and the Prophethood of the final Apostle. 

Note : (1) The last preceding Sura had ended with stress on the Omnipotence 
and Suzerainty of Allah. This Sura has commenced with the same 

theme. 

Note : (2) 'Dukhan' means smoke or mist. It may be interpreted as the drought 

and famine (which had occurred at Mecca and the people were in distress 
and a sort of mental haze or confusion due to starvation). It may also 
mystically refer to the general hazy and stifling atmosphere on 
the Day of Judgement. (Vide verses No. 10, 11 and 16 of this Sura). 

The commentary under the verses No. 9-16 of this Sura also may be read. 

One of the miracles of the Quran is poetically described as under: 

(f (J 5 Of J > 

.'IRZA RAZA KHAN AMRITSARI) 

(The Arabs who lacked courtesy, sympathy, unity, 
friendship, humanitarianism, became a world power due 
to their love of the Quran. The entire community 
forthwith became brethren under its influence). 
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SURA-UD-DUKHAN (OR SMOKE) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

(j[) Ha, Mim. 

(g) By the perspicuous Book. 

( 3 ) Verily We have sent it down on 
the blessed night. Verily We are the 
warners. 


0 During 
tant matters 

(§) to bear 
(down) the emissaries; 


rr'wU&t 









4)* c*bj ^ g 





verily 


•*✓** w 'i ■ 


. 'r* 4T 

® as (a gesture of) mercy from your l-i—-- . , “ «. £ I 

Lord. Verily He is the Hearer, the I £J\j ^ojj (j | 

4m&p il!» > 01^0^4 

0 Z&& & v&Jt 1 

s&Jft ft jj; 


Omniscient! 

(7) (He is) the Lord of the skies and 
of the earth and of whatever (is con¬ 
tained) between them, if you are (inclined) 
to have faith. 


8 ) There is no god but He. He enlivens L_ 
and He causes death. (He is) your Lord' 1 '® r/ - 
and the Lord of your forefathers of yore, 

£ . ' 

means warners; 

** / / ^ 

(J jJU means sorted out; 

means wise, important; 

-J 


^t Vlii &&T 




t 


•^11 u ~eans believers or 

Jy * y torn faith. 


- 2 ' * — 2 re the letters of some mystic alphabet whose correct significance 

-— -_ar. alone. It would be gratituous to speculate about their interpretation. 
.:' r::ers are recorded in the Quran at various places. (Vide also Sura Zukhruf). 
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Allah has sworn (for the sake of emphasis) by the perspicuous Quran and affirmed 
in the present verses that He had indeed (transcribed it from the 'Loh Mahfuz in the 
Empyrean and sent it down to the earthly sky) on the blessed night (in the month of 
Ramazan) because He had mercifully taken it on Himself to warn mankind of His likes 
and dislikes, as obligatory on them, so that they may lead a virtuous and righteous 

life. This He did through His apostles. 

The Lailatul Qadr is the blessed night during which all important issues about 
the people of the world are placed before Allah for His decision; and He decides 

them. His orders are then communicated to angels for implementation directly or 
through Prophets. Verily it is a gesture of Divine mercy that Allah reviews annually 
all important matters on this night and decides them. He hears the invocations 
of the people, and as the Omniscient, He has personal knowledge about them as well. The 
believers readily believe that Allah is the Lord of the skies, of the earth and of 

all objects existing between them. (The verse No. 49, Al-Nahl is relevant). He alone 

is worthy of worship because (a) there is no other god beside Him, and (b) He gives 
life and He withdraws it. The fact is that He has been the Omnipotent Lord of 

mankind at all times. 

The verses No. 2 and 185 of Sura Al-Baqarah are relevant, and they may b.e 

referred to. 

Note : According to Said bin Jabel the entire Quran was sent down from the 
Empyrean to the earthly sky on the Shab Qadr, and then it was revealed 
piecemeal during 23 years. 

Note : Shab Qadr is different from Shab Barat. For learning more about Lailatul 
Qadr reference should be made to the Sura Al-Qadr. It seems that 

the Quran was deposited on the earthly sky (on the Lailatul Qadr in 

the month of Ramazan, and its peacemeal revelation to the Prophet 

was commenced on Shab Barat in the month of Shaban. Allah knows 

best!). 

The (original) mother of the Book is with us." (39, Al-Raad). 

(You are the Divinity, You are the Pen and the Book 
is Your Personification). 

9) Yet they sky-lark in doubt. 

TO) Accordingly hold out for the Day when the sky will bear a visible smoke,— 

lT) enveloping the people. That would be a painful torture. 

(l^J (The people will cry:) "Our Lord! remove from us the torment for we do really 

believe. 

(T3) How could they benefit from the admonition since an apostle had certainly 

come to them explaining clearly (the admonition), 

14) but they turned away from him and said: "he is tutored, distracted." 

(lj^ Nothwithstanding We may indeed remove the torment for a while, but you 

shall positively revert to disbelief. 

(16) The day We seize you, the seizure shall be tenacious, (for) indeed We shall 

Be the retaliators. 
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means sky-larking, talking lightly; 




means smoke; 




means (it shall) envelop: 

i—means release; 

✓ ^ 

C ✓ 

v - 

means you turned away; 

^Juu means tutored; 

means who revert to disbelief; 


means We seize; 


means avengers, retaliators. 


The last preceding verses discussed the Omnipotence of Allah and His Suzerainty 
over the universe and the transfer of the Quran to the earthly sky on the blessed 
N1 « ht - 


The present verses state as under: 


It was a pity that inspite of so much evidence led about the Omnipotence 
of Allah the disbelievers took the Day of Judgement lightly, doubted its prospective 
occurrence and continued sky-larking about it. Accordingly Allah advised the Prophet 
to bear with their contentions patiently till the day when the smoke (or mist) will 
appear on the sky. It would envelop and suffocate the people and be torturous to 
them. Under its effects the people will invoke Allah's grace to remove the torment 
from them because they had accepted the faith and believed in it. 


Allah would treat their profession with a big pinch of salt and say: "how can 
you really avail of the admonition at this stage since a Prophet had indeed come 
to you and explained his mission to you, but you treated him as insane or an imposter, 
tutored by some persons; and you rejected him?" Nothwithstanding their earlier 
conduct Allah would say: "I may indeed withdraw the punishment temporarily, but 
in the context of your past conduct I am sure you will revert to disbelief". He 
warned the Meccans that when He eventually seizes them, His action would be 
tenacious in the extreme because it would be retaliatory on His part. 

(Behold! the retaliation of Allah and the helplessness of the man!) 
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r, ' i' c T ^ sm( ^ e (>r m * st referred to above? Would it be real and visible? Would 
f , be h ™ lted or universal? What is meant by the eventual seizure by Allah 1 ? 

initiators: ^ '° 0W ‘ ng tW0 versions about the ab °«: matters, held by different Classical 

<al The f*ct was that "the' " 7“ the mental effeCt of an acute famine in Mecca, 
clear to ,7f m to h P P 1 were seriously effected by it and nothing appeared 
f dar “ i hem - They a f > P roacbed the Prophet of Islam In a sort of haze assured 
him of their prospective conversion and requested him to invoke Allah's grace 

a nf n m °a V nd 1 *?* S" 0 ™™- Tbe Pro P ba ‘ interceded for them; tSere^ 
rh‘ a iK a d f the ; r0Uble was removed by Allah. But the Meccans reverted to 

0 5 “r “S- tr6ated the af , fair 35 a faa '- OT* present verses No! 

10-15 support this interpretaion). With regard to the eventual seizure the 

haVe taken k as the defeat of the Meccans at Badr and the conquest 

Thanvi). ieW W9S held by H ' J ° hn MarshaK lt is supported by Moulana Ashraf Ali 

(b) The mist would be real. It would occur on the Day of Judgement. It would be 
smo y and suffocating. All people, more particularly the disbelievers would feel 
it S effects acutely The faces of disbelievers would, as if, beWpeJlave? 

° f J i kl T S 0f nl§ht, lVide verse No * 27 « Yunus). They would pray to Allah that 
they had seen enough of the phenomena of the Day" and they were Impressed 
by he truth of the Quran. They had therefore become true believers Accor- 
thev^p W °H d request that the P uni shment may be withdrawn from them and 
Sefr sLe ^ni 0 retUr " 6arth t0 lead a “fe. Allah would doubt 

andrejeCttheir request * (The verse No - 11 seems to support this 
view and the tenacious seizure may be interpreted as the punishment in Hell). 

it. Al!L hi know s 0n b d e s II) W *“ by Hazm ,b " Abbas ' Al,ama lb " *-r a '*o has upheld 
(Te. MoosarcaL^o'them,—'” ^ t6Sted the Pe ° ple ° f Flraon and an honorab le apostle 

trastwor'hy^posde^- 0 ’’ <,eliVer “ me ‘ he b ° ndmen of Ailab - VeriI >' ' a "> to you a 

■ 9) "and be not refractory to Allah. Verily I have come to you with a clear authority;” 

^3 and I have sought shelter with my Lord and your Lord against your stoning me;" 

2 j) and if you do not believe in me, (atleast) keep away from me.” 

fople!" 6 " (n0,iC ‘ ng ‘ heir h0S ‘ ility) " e inV0ked AIIah sa y’ n 8 : "These are indeed sinful 
tepu^ued!" Sa ' d:) " Y ° U Sh0Uld i0Urney by " ight With My bondraen . (and) you will surely 
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_ "and (later) leave the sea undis¬ 
turbed. Verily their army shall be 
drowned." 




25) Many were the gardens and springs 


that they left (behind)! 


and the corn fields and impressive 
mansions! 

27) and the luxuries in which they 
ravelled? 


thus was it; and We made another 
people (i.e. Israilis) inherit them. 

29) But the sky or the earth did not 
weep over them, and they were not 
respited. 

, ) 

13.31 means deliver; 

/ ' 

means you may stone me; 

> ' / 

means keep away; 

✓ 

means journey; 

) means leave; 


W (jtSy3T ^AA 




’X ' * *•* ii i'* ’ ■& j’f-' ’ V *- I 



tf / , >'<l . f f , (V s, ) ,J>. J 

ec| 

**i. x+if'''\\ a>»\' 

© >X^jb&),± 1 i j 

5 fjjj i © 


a © 

fe CG 





K ' 

means motionless, undisturbed; 
jyP means springs; 

means enjoyed; 

CUJ means wept; 

<r. C/ 

(gjlDuA means respited. 

The last preceding verses related a brief dialogue between the disbel:r"i 

V 
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ind Allah whom they requested for respite from the mist and return to normalcy, 

“ nd th ey Promised to lead a righteous life; but Allah would not believe their sincerity. 

hi I he fnr Pr !f e , nt vers f D refer i t0 Prophet Moosa's dialogue with Firaon, his request 
- 1 m for delivery of Bam Israils to him, and its rejection by him, Allah drowned 

-;raon and his hosts as a punishment and made others successors to their properties 
-he verses illustrate the Omnipotence of Allah constructively and des^ructS 
In detail they state as under: ve,y * 

H > * e t, Se ^ t0 ‘ nt * mate t h at in the past, long before the Meccans came 
P ,*“ re ’ He had commissioned Hazrat Moosa to Firaon as an accredited apostle. 
..a at Moosa presented his credentials to Firaon as a trustworthy apostle of Allah 

it taJl h,m t0 r See i eme and quietly deliver Bani trails to him so that he 

-m IS JS” fT l m A Egypt * He produced his authority—the miraculous signs—to 

=nd h- l f® h committed himself to Allah, his Lord as well as theirs, 

H !? she ter a S a,nst their causing his death by stoning for a homicide 

-S' B fat i By their 

r J£ T'oE ZrceT'S Eft 

unweot h TLir Pa n, 1CU h P 7 dellghted > a11 for others t0 inherit them! They disappeared 
p . punishment was meant to be an eye-opener for the posterity. Their 

=Xtiy n fnd a S^T ntS did n0t avail them at Th - d °™ “ 

* “ n P ,e^ Moosa - 

Traditions: 

im£. (a) Islam started with poor men and it would end with poor men. 
ijnp. (b) Earth and sky weep over a momin's death. 

Note_: The sky became deep red on the murder of Hazrat Yahya and Hazrat 
imam Hussain. 

SECTION - 2 

30) And verily We delivered the Bani Israils from an ignominous harassment 
3J,) of Firaon. Indeed he was arrogant among the transgressors. 
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32) And verily We approved them know¬ 
ingly amongst (people of) the worlds. 










i3) And We gave them some signs which 
constituted a clear test (for them). 

Indeed these (disbelievers) say: 

"There is naught but our death 
for once, and we shall not be resurrected." 


"Then bring back our forefathers 
if you are true.” 

37) What? Are they better than the 
people of Tubba and those before them? 
We destroyed them, for verily they were 
sinners. 


|V+* means ignominous; 

✓ *V 

ul* means arrogant; 


«v 








> , '’hi >'* *(*?< *Y\ 

Uj © 

© erUjJ Cl^oo Co 






means approved them; 

(J > Tk 

means test; 

means resurrected; 
means people of Tubba. 

The last preceding verses illustrated the Omnipotence of Allah through the 
awful doom of the Firaonites. 6 

Th Jr P rese nt verses discuss Bani Israils in continuation of the above linked 

f °7' ey a so refer to the people of Tubba vis-a-vis the contemporary Meccans. 
In detail they state as under: 

death of Firaon and his army meant wholesale deliverance to the Bani 
israils from the ignominous measures enacted against them e.g. the liquidation of 
their new-born sons and treatment of their daughters as slaves to the Copts. The 

hnnnH T ° f Flra ° n 7 3S 3 measure ver y much called for. He does transgressed all 
bounds of propriety and was extremely arrogant. Verily Allah does not like the arrogant 
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Reverting to the Bani Israils Allah was pleased to say that His favours to 

them were many. Not only did He deliver them from Firaon but during their later 

march through the desert He procured for them manna and silva as a heavenly 

food, water in a miraculous manner and clouds for shade. All this He did knowingly 

i.e. with full knowledge of their lapses. In brief He had approved them as a nation 
above other contemporary people. That was consistant with His Omniscience, Graciousness 
and Wisdom. Simultaneoulsy the above favours constituted an open test for them: 
whether they would carry out Ae orders of Allah as His righteous bondmen. 

And now about the Meccan disbelievers: 

In the preceding verse No. 9 of this Sura Allah had stated that inspite of 

so much emphasis by Him on the inevitability of the resurrection of mankind for 
judgement, the Miccans had treated the subject disdainfully. They clearly disbelieved 

in it. As per Me preser. verses No. 34-38 they used to state: 

(a) We snail die once and that would be the end of us. There would be no 

resurrection and second life afterwards. 

(b) The resurrection is a mere myth. If there was any truth in it let their 

forefathers be resurrected and brought back to the world so that they 

may meet and talk to them. 

Allah expressed His amazement at their senseless argument. The resurrection 
would be on a mass scale and it is fixed for a particular day following disintegration 
of the world. There shall be no piecemeal resurrection of people at the bidding 

of a community. With regard to the power of Allah to hold it there should be no 

doubt. He had already furnished ample evidence about His Omnipotence. There 
were the instances of the people of Tubba (or the earlier King of Yemen) also referred 
to in the Quran as the people of Saba and of the earlier generations of Aads and 

Samuds, who were all more powerful and resourceful than the contemporary Meccans. 
Allah gave them a chance to repent and reform, but when they persisted in their 
sinfulness and disbelief He retaliated against them and destroyed them enmasse. 

The Meccans had better take a lesson from their fate. 

Note : It is the policy of Allah that the man will have nothing except what 

he works for. It is also necessary to apprise him of what he had earned. 

He would then be requited in full for it. This is the main object of 

the Resurrection. (Vide verses No. 39-41 Al-Najm). 

Tradition : 

Do not malign Tubba, King of Yemen. He was a believer. 

3jj) And We created not the skies and the earth and what is between them in 
sport. 

3.9) We created them not except with a just purpose, but most of them do not 

know it. 

ylO) Verily He has scheduled the Day of discrimination for all, 

{4j} the Day when a friend shall not avail a friend in aught, and they shall not 

be helped. 

(42jl except those to whom Allah extends mercy. Verily He is the Dominant, the 

Merciful! 
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* t. 

means sportingly; 

means the Day of 
' •* discrimination (i.e. 

of Judgement): 

Ji 

VuuA means He has covenanted; 
m means shall not avail. 
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The last preceding verses related I A » ✓ ». , < ^ </*. 

to the rejection of the Resurrection I ® 6^ i>^ r*-’ 

by the Meccan infidels, and the warning ■--*---—- f - 

of Allah to them to take lesson from 

the destruction of the Yemanites of 
Tubba and some earlier communities. 

The present verses discuss creation 
of mankind and resurrection as under: 

Allah made a definite statement 
that He had not created the universe 
in idle sport. Nay, it was created in 

all seriousness and with a set purpose. 

The fact is that the Islam primarily 

is not an emotional movement. According 
to it everything is created by Allah deli¬ 
berately and purposefully. But most people 
do not like to think that way. The fact 
is that the universe has been created 
for people to worship and do obedience 
to Allah; and the Day of Judgement 

has been appointed for all people for 

their account-rendering and requital.fi' , v/TA 

The righteous believers shall be discri-^j © (yj-jUj-o r*&\ *^L*J 

minated from the disbelievers. The purpose I ^ 
of creation of the universe would have 

been incomplete, nay frustrated, if it 
had not been climaxed by the award 
of requital for human actions scheduled 

for the Day of Judgement. It would be marked by the resurrection of mankind and 

the.r production betae Allah. I, would be a terrible Day when each person shall 

and a relal ve sh^? h W ° “ , thi ” k °i any body else ’ A friend shal > forsake a friend 
for the r entTre M L Tn “ TT';. *?" the deities ' whom the infidels had worshipped 

of the p e infidels^shaTl £* hu^^^fo^rtiirsiLTanetsiy^is' th^S 
extend it to an°y W perso°n He'w!™*' " < ‘° m ‘ mteS HiS ° ther at,ributes ' He may 


tlA '&> y'J* i 
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"The man would run away from his brothers, and from his mother and from 
his father and from his companions and from his sons. He would be absorbed 
in a predicament that would be enough for him." (Verses No. 34-37, Abas). 


"As all apples in a tree are not perfectly round and symmetrical, so all human 

brains are not of a perfectly harmonious and symmetrical development.majority 

of human beings have more or less abnormal brains and therefore somewhat 
abnormal mental and moral disposition." — (Ideology of Future) 

The verses No. 16-20, Al-Anbiya are relevant and they may be referred to. 


SECTION - 3 

43) Verily the tree of Zaqqum,— 

44) (it shall be) the food of sinners;- 

45) like the molten copper it shall boil in their bellies— 

4§) as the scalding water boils; 

47) Seize him and drag him forcibly into the midst of the flaming Fire,— 

48) then pour over his head the torturous boiling water. 

49) Taste it! Verily you posed to be the mighty, the honourable. 

50) Verily this is what you had (consistantly) doubted. 

«o| means the sinner, sinful; 

v *v 

s 

means molten copper; 

/ 

means it shall boil; 


A J 

means bellies; 


JJ 


r>^ s 


means violently drag him; 


means the midst; 


means pour; 

means taste; 


.J 
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means you doubted. 


The last preceding verses briefly stated the severe and uncompromising nature 

of the Day of Judgement when a friend shall forsake a friend and no aid shall be 
forthcoming except among the believers. 

The present verses describe the food and other circumstances among which 
an inmate of Hell shall find himself. In detail the verses state as under: 

The tree of Zaqqum shall be served as food to the inmates of Hell. It shall 

taste like the molten copper and boil and ferment in their bellies like the hot scalding 
water. Allah will order the angels that— 

(a) the prospective inmates should be dragged into the midst of the flaming 
Fire; and 

(b) torturous boiling water should be poured over their heads. 

They shall then be sarcastically asked to taste the torment in requital of their 

posing to be the mighty and the honourable (implying thereby that they always thought 

that in view of their physical prowess and influence there was no apprehension of 

punishment for them in either world. They had always treated with scepticism their 

Prophets who warned them that they shall be put in Hell and subjected to an excruciating 
punishment of multi-dimensions. Allah will remind them at this stage of their conceit 

and self-conceived immunity). 

The verses No. 62-67, Al-Saffat and No. 52-56, Al-Wakiah are relevant, and 

<hey may be referred to. 


Tradition: 


Imp. The Prophet had once said to Abu Jahal: "I am ordered by Allah to inform 
you that woeful misfortune waits for you in the Hereafter. The fellow thereon 
remarked: "Go to, you and your Lord! you can do me no harm. I am the most 
respected man in the entire country." 

Note : The Zaqqum tree grown in Hell would be vastly different from that 
Zaqqum tree which grew in Arabia and whose fruit the Arabs ate 
without distaste. However in the Quranic text the reference apparently 
is to the Zaqqum tree itself and not to its fruit. 

5j) Verily the righteous believers shall be in a secure place, 

52) amidst gardens and springs; 

53) they shall wear fine silk and brocade (and they shall sit) facing each other ,— 

54) thus shall it be. And We shall consort them with large-eyed 'houris'. 


55) 


They shall call for fruits (i.e. of all varieties) therein ii 


in peace. 
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They shall not taste death there except for the first death (in their life); 
and they shall be immunised from the torment of the flaming Fire, 


as a grace from your Lord. This is the supreme success. 


19H 


Accordingly We made it (i.e. the Quran) naught but easy in your language 
so that they may be admonished. 


)Hr 


Hence wait, verily they too are waiting. 

Ju means they shall be attired; 

J } 

means fine silk; 


✓ 

means brocade; 


j ) - - 

{/" means they shall be wedded to; 
means fruits; 
means saved them; 
means they may heed admonition; 




**-*&if\ means wait. 

* 


The last preceding verses dealt with the unpalatable diet and acute sufferings of the 
inmates of Hell. 

The present verses, on the other hand, briefly relate the blessings of Paradise, 
which shall be available to its dwellers. In detail they state as under: 

The righteous believers shall be lodged in Paradise in a wholesome atmosphere 
of absolute peace. All around them shall be gardens and springs of water. They 
shall be attired in fine silk and brocade. They shall be seated on couches under 
the shade of trees within view of each other. They shall be consorted with the 
heavenly damsels with bewitching eyes. With regard to their food there shall be 
abundant fruits of all categories, and they would be made available to them for 
mere wishing. The dwellers in Paradise shall have no worry or sorrow. There shall 
be no death on the pattern of their first death which had closed their life on earth. 
Simultaneously they shall be protected from the torturous fire of Hell. All this 
shall spell the mercy of Allah, which indeed is the supreme felicity and success. 
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Note : The human life has two phases, e.g. the earthly phase, which is mortal 

and which would end at the time of death. Then the second phase 
would commence forthwith. It would be permanent, whether in Hell 
or Heaven. There would be no death in the second phase. This is what 
the present verse No. 56 states. 

Reverting to the Quran, which is the means of acquiring the above blessings, 
Allah reiterated that it was revealed and elucidated in Arabic, the language of 
the Arabs, so that they should understand it easily and benefit from its admonitions. 

Notwithstanding this facility the Meccans did not seem inclined to accept it as 
a gospel. Nay, they rejected the Prophet and conspired against him. Accordingly 
Allah advised him not to be disconsolate at their rejection. He would punish them 
in due course of time. Till then the Prophet should wait patiently as the Meccans 

too were waiting for a misfortune to him. 

The verses No. 92, 119 and 120, Al-Anam, No. 27, Al-Raad, No. 4, Ibrahim, 
No. 106, Bani Israil, No. 55 to 59, Yasin, No. 31, Al-Zukhruf, and No. 9, Al-Shura 

are relevant and they may be referred to. 




b 
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SURA JASIYAH (OR THE KNEELING ) 

( Parah 25 - Continued) 

\ 

Introduction 

This is a Meccan Sura. It is the sixth Sura of the Ha Mim series. It has 4 
Sections, 37 verses and 2,131 letters. It treats the following subjects: 

(a) Unity of Allah and His Omnipotence. 

(b) Holy nature of the Quran. Its disbelievers shall suffer. 

(c) Prophethood of the Final Apostle. 

(d) Final destination and the falling of the mankind on their knees. 

(e) Contemplation on the signs of Allah and His blessings. 

(f) Fundamentals of the faith. 

(g) Scroll of deeds shall be given to all people in the Hereafter. 

(h) The Day of Judgement and its implications. 
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SURA JASIYAH (OR THE KNFFI INir. l 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

(J) Ha Mim. 

D The revelation of the Book (i.e. 
the Quran) is from Allah, the Dominant, 
the Wise! 

W Verily in the skies and the earth 
are signs for those who believe. 

® And in your (own) creation and 
m that of the creatures that He has 
dispersed (on the earth) are signs for 

the people who have conviction (of 

faith),— 


(D and in the alternation of the night 
and the day and in what Allah sends 
down from the sky of the (means of) 
provisions (i.e. the rain), and thereby 
He enlivens the earth after its death 
(i.e. barrenness) and in the alteration 
of the winds there are signs for the 
people who are intelligent. 

J m 

iA 

means dispensation; 




means living creatures; 
means who are firm in faith; 


9 - 

means alteration. 



’Ha Mim' T h J Ura ’ ?l ke itS P redeces sors, has commenced with the mystic letters 

bemused r„ h The S Za C „ an Th e v arTI “ A “ ah a '°" e - SaCh 79 t S 

them as they are, without speculating aboTTheiMnl^^f ‘ " ‘ S be " er “ leaW 


Once again there is reference 
whose Omnipotence, and Wisdom are 
by us, e.g.: 


to the Quran 
reflected by 


as having been revealed by Allah 
various signs that are perceivable 
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# , p J n i iTrifT v ? i* j- 441 - • 1*' ' 

I O A u{ * • . > t 1 ! 9 t J r K/J r s\ \ i i I 4 . J . ' t'*. 

(a) The creation of the skies and the earth. The existance of the skies without 

a prop and the installation of the solar system therein, as well as the 

vastness of the earth with the mountains to act as its stabilisers against 

pressure of its ever-moving tremendous load are marvels that can not escape 
notice, particularly of those who believe in Allah and His signs. 

(b) The creation of the human beings and other creatures, i.e. the animals, 

birds and insects etc., which Allah has dispersed all over the earth, and 

which serve a useful purpose in the service of mankind. 

Their formation and regulated growth, their life and death are sure signs 

of a master-mind working unnoticed in the background. The .people who 
are firm of faith take due stock of these signs. 

(c) (i) The alternation of the day and the night: 

This is one of the major signs reflecting Allah's Omnipotence, discipli- 

narianism and wisdom. These institutions work with utmost precision 
and flawless regularity. They do not encroach on each other. The day 

with the brilliant sunshine is meant for work. The night with the mellow 

moon-light is an ideal time for rest and recuperation. (The verse No. 

33, Al-Qasas is relevant). 

(ii) Rainfall: 

Rain is definitely the mercy of Allah particularly in desert areas. He 
forms clouds and directs them to the places which are parched and 
lifeless and whose people are in distress. Rain enlivens the lands and 

helps in the agricultural and horticultural operations. The result is that 
grain fodder and fruits, the main provisions for maintenance of life 
on earth, are produced to the great happiness of all concerned. 

(iii) Alteration of winds: 

Winds generally are very beneficial to the mankind. In summer they 
are warm and they help in the maturity of crops and fruits. In winter 
they are chilly and thereby they affect bacteria and help in the maintenance 
of health. They also help in pollination among crops and fruit trees. 

Besides favourable winds help boats to sail smoothly on sea and also 
with speed. The direction of winds also changes as per a fixed schedule. 
In Pakistan cold winds generally below from north to south and hot 

winds generally come from south. The sea winds come from the sea-side 

and they are generally moderate and humid. 

All these phenomena reflect the Omnipotence, Benevolence and Wisdom of 

Allah. The people with intelligence, who can reflect and understand, would appreciate 
these signs. 

The verse No. 164, Al-Baqarah and the verses No. 47-49, Al-Furqan are relevant 

and they may be referred to. 


Note : In the verse No. 3 reference is made to those who believe, in the 
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verse No. 4 reference is made to those who are firm in faith; and 
in the verse No. 5 reference is made to the people who can use their 
intelligence and who contemplate and meditate on the signs' of Allah. 
All the three attributes are necessary for correct appreciation of the 
Divine signs. 

The Quran has generally advocated contemplation on the phenomenal 
signs. Accordingly Allah has significantly used contemplation as the 
final argument. 


The Quran is the handiest and the most important sign of Allah. Hence all 
the above three categories of people would readily believe in it and its inexhaustible 
wisdom. In it Allah has emphasised study of the nature. When He says 'Look' at 
the sky and the earth He means their study and contemplation. Infact 750 verses 
of the Quran stress it. 

‘ 6) These are the signs (i.e. revelations) of Allah which We rehearse unto you 

with truth. Then in what exposition would they believe after (rejecting) Allah and 

His signs? 

(j) Woe unto every sinful liar!— 

(B) who hears the signs of Allah recited unto him, yet he persists arrogantly in 

disbelief as if he has heard them not; accordingly give him the news of a grievous 
punishment. 

(9| And when he knows aught of Our signs, he takes it scoffingly. For such there 
shall be a degrading punishment. 

<10) Ahead of them is Hell; and naught of what they have earned shall avail them, 

nor those whom they have taken as protectors beside Allah; and for them shall 
be the terrible punishment. 


<5Q) This (Book) is guidance; and for the persons, who disbelieve in the signs of 
their Lord there shall be an excruciating torment. 

4lC r means a liar; 


means sinful; 
means he persists; 




(/& means scoffingly; 


0 * 

means degrading; 


.^^i^means before him; 



(jHr Jf means avail him not; 
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means torture. 


P'S/V iU3l 


Hr 




The last preceding verses related 
to the signs of the Omnipotence and 
benevolent wisdom of Allah. 

The present verses discuss the dis- 
believers-in-the-Quran and their fate 
as under: 

The verses of the Quran are defi¬ 
nitely the signs of Allah. They are inimi¬ 
table, and they are revealed in truth 
to the Prophet. If the disbelievers refused 
to believe in them inspite of the fact 
that they are the Divine signs, then 
in what else would they believe beside 
them? (The verse No. 51, Al-Mursalat 
is relevant). Woe unto such fellows who 
make fantasatic allegations and who 
thereby become blasphemers! When a 
revelation is recited to them they just 
turn aside in arrogance as if they have 
not heard it. Their arrogance and disbelief 
make it doubly sinful. Such arrogant 
disbelievers are doomed to receive a 
grievous punishment. If any of them 
is made to hear a verse of the Quran, 
he denounces it directly as a forgery 
and an imposition. A degrading punishment 
awaits them in the Hereafter. 
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In fact Hell with all its horrors 

awaits them ahead of them. None of their acquisitions e.g. wealth, influence, progeny, 
etc. shall benefit them; nor would their bogus deities, whom they worship in their 
life beside Allah, shall avail them aught against the terrific punishment, to which 
they would be sentenced. 

The Quran is definitely the Book of Divine guidance in all spheres of life—spiritual, 
moral, cultural, economical and political. It is the revelation of Allah. It is surely 
His mercy. Those persons who fail to realize its holiness, benevolence and importance, 
controvert it ignoring its admonitions and reject it wantonly. They are doomed to 
receive an excruciating punishment in the Hereafter. 

"The Quran is a blessing and mercy to the believers." (82, Bani Israil). 

Tradition: 


Imp. Do not take the Quran to a hostile country lest some persons there may dishonour 
it. 
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SECTION - 2 

1£J Alteh i s He who has subjected to you the sea so that boats may sail on it 
Him) ° rder ’ and th3t y ° U may S6ek HiS graCG and that yoU may be g ratefuI (to 


-r- An ^ ^ as subjected unto you whatever is in the skies and whatever is on 

the earth all from Him. Verily therein are signs for the people who meditate. 

(8] Ask the believers to forgive those who hope not to encounter the days of 
Allah meant to requite people for what they earn. 

@ Whoso does a righteous deed, it is for himself; and whoso does an evil deed 

it devolves on him; finally you shall be returned to Allah. ’ 

J 

eans you may seek; 
r**} means you may forgive; 
y** I means evil deed; 

means they hope not. 


in «he The revelatio P „ r s eC ofAM a V h er S„ had ^ W “ h the wa ™"S that disbelievers 
their deities or their worldly acquisitions!'"* 1 eXCrU<:latlng punishment ’ Wlth n0 help from 

In det^rtteylSteT^den 6 ' he ear " er jjjT 1 il,UStrate the of Allah. 

Allah has been pleased to subject to mankind as His sole favour— 

(1) the seas so that 

(a) their ships may sail on them and they may voyage to different places; 

<b| e!^ anf **“ * he faVm,rS ° f A " ah through commer « ™d knowledge, 

(C) performanci U . bmiSSiVely ^ ^ ‘° A " ah through P ragers a " d righteous 
(The verse No. 33, Ibrahim and the verse No. 31, Luqman are relevant). 

,2) ^ru,.ro/^d mUs^vS ^ “S the spa “ 
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These favours, beside being Allah's 
distinct bounties, constitute His signs 
for the people who are given to meditation 
and reflection. 

In the verse No. 14, under comment, 
Allaha advised the Prophet and the belie¬ 
vers not to be upset at the attitude 
of the disbelievers, but to exercise for¬ 
bearance and forgive their provocations. 
The latter ignored the warnings contained 
in the Quran about the Divine punishment. 
Nay, they disbelieved in them outright. 
The days of Allah may be interpreted 
as the days or occasions on which Allah 
asserted His Omnipotence and punished 
the disbelievers through misfortune or 
death in this world and through requital 
on the Day of Judgement. These days 
should count with every person; but the 
disbelievers ignored them completely. 
They did not believe in their eventual 
requital. The question of their resurrection 
for it had never bothered them. 
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The world is pivoted on the 

philosophy of cause and effect. The entire 
nature obeys the physical laws of Allah, 
which do not change. If a person sows 
wheat he harvests wheat. But if he sows 
oats he shall get oats in return. If he 
sows good quality seed his harvest too 
would be qualitatively good. Similarly 
if he Derforms good actions he would • . . , 

benefit in both worlds. But if he is addicted to evil, he shall suffer‘ for it here 

as well as in the Hereafter. It is with a view to finalise and compete the effect 

of the human actions that the Final Reckoning is to be made. Its inevitab y 

only in the natural sequence of events. (The verses No. 6, Al-Ankabut and No. 39 , 

Al-Najm are relevant and they may be referred to). 


(ROOMI) 


t£u *») ^ 

(If you ask sand to become clay it can not agree. If you 
ask dust to become clay, it would be possible). 


16) And indeed We gave to the Bani Israils the Book, the authority and1 the 
Prophethood, and We provided them with wholesome (articles), and We preferrec 
them over the (contemporary) peoples of the world. 

17) And We gave them clear evidences about the affair (i.e. the religion); but 
they did not differ due to mutual spite except after knowledge had come to tre... 
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r 

Verily your Lord shall adjudge the differences between them on the Day of Judgement. 

@ Then We put you on the course of the affair (i.e. the religion); hence follow 
it, and do not follow the wishes of the people who lack knowledge. 

19) Verily they shall not avail you aught vis-a-vis Allah. And verily of the wrong-doers 
some are friends to some (others); and Allah is the Jjrie ndLpf the righteous (believers). 

These are evidences for mankind, and guidance and mercy for the people who 
possess conviction (of faith). 

21) Do those (people), who commit evil, think that We shall equat e them with 
those who believe and perform righteous deeds, in their life and (atter)_t,beir- death? 
Fallacious indeed is how they judge! ~~ '*=3=*-= ‘ ' ==■*»---- 

means affair (i.e. religion); 

means spite; 

* 

(S^r. means adjudge; 


means evidences, arguments; 
means earn or do; 


means bad, evil, fallacious. 

The last preceding verses discussed briefly: 

\ 

(a) the benevolent Omnipotence of Allah; 

(b) the advice to the believers; and 

(c) the principle that the human actions are responsible for the improvement 

or detriment of their future. 

The present verses discussed briefly the past history of the Bani Israils and 

2iv;sea the Prophet of Islam to follow the admonitions contained in the Quran, 

~ot to cater to the wayward desires of the Bani Israils. Verily the evil and 

good can not be equated! In detail they state as under: 


.r.e award of prophethood to the Prophet of Islam was nothing new or 
-rzreeedented. The fact was that Prophet Moosa was sent earlier to the Bani Israils 
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themselves, and later there was a chain of Prophets among them. In addition Allah 
gave them the Torat and the Kingdom of Syria. He provided them with very wholesome 
articles of food. At one time they got 'manna' and 'silva' miraculously. In brief 

Allah approved of their community as the best among the then contemporary people. 

Their religion was supported by many clear signs. Their scripture too was full 
of guidance. Normally that was enough to keep them spiritually healthy. But in 
their case the result was quite opposite. With progressive knowledge some of the 
interpreted the Torat differently. Thus there was schism in them and they were 
divided in various sects due to mutual spite and self-interest. Allah could have settled 
their differences forthwith, but according to His settled policy He shelved them 

for adjudication on the Day of Judgement. 

The above resume shows that Islam came in the wake of other religions, and 
the Prophet of Islam succeeded a number of earlier Prophets. With this background 
Allah directed the believers to follow the Quran wherein all matters were elucidated, 
and not to follow suggestions of the people of the Book or the Meccan infidels, 
who lacked spiritual knowledge and insight. (The verse No. 52, Al-Furqan is relevant). 
Some of them may have been rich, influential and resourceful, but their acquisitions 
meant nothing vis-a-vis the Divine patronage. Besides as a matter of experience 
the people of the Book and the infidels, who were wrong-doers due to their disbelief 

in the Quran, were friends of each other, because they had so much in common 

with each other. On the other hand, Allah was the Friend and Patron of the believers, 
who were the champions of His approved religion; and He had pledged to help them. 

"Allah is with the Allah-fearing and the Beneficient." (128, Al-Nahl). 

* To begin with the greatest favour of Allah to the believers was the revelation 

of the Quran which contained clear admonitions. It was full of guidance, and in 

every respect it was mercy of Allah. The people who believed and had the conviction 
of faith appreciated well its qualities. 

"There has indeed came to you from Allah a light and a perspicuous Book." 

(15, Al-Maidah). 

"The Quran is the healing and mercy to the believers." (82, Bani Israil). 

Due to the lack of religious knowledge the disbelievers erroneously thought 
that their disbelief was not a disqualification for them, and that they would be 
judged on their other actions and treated on par with the righteous believers in 
this life as well as in the Hereafter. That was indeed a perverse way of thinking. 
Verily the good and the bad can never be equated; similarly the believers and the 
disbelievers can not be bracketted together and treated alike. The Day of Judgement 
was surely meant for their discrimination. 

(The verses No. 8 and 19, Al-Fatr may be referred to as relevant). 

The verse No. 9, Al-Zumar also is relevant. It is reproduced as under: 

"Is he who prays devoutly to Allah in the hours of the night prostrating and 

standing, and fears the Hereafter, and hopes for the mercy of his Lord like 

him who does not do so? Say: 'are those who know, like those who do not 

know'? Verily those endowed with understanding will heed." 

SECTION - 3 

^22) And Allah has created the skies and the earth with truth, and that He may 
requite all persons as per what they earn, and they shall not be wronged. 
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^ Have you observed the person who 
takes for . his god his vain desires? and 
Allah has caused him astray inspite of 
his knowledge, and applied seal to his 
ears and his mind, and has put a veil 
over his eyes? Who, then, would guide 
him after Allah (has incapacitated him?) 
Would you not then heed the admonition? 


HP" 




✓ 

Imeans have you seen; 

l fw s 

AjJ^P | means has caused him 
astray; 

J*s}& means inspite of his 
( knowledge; 

J^U /i * 

means veil, covering. 

The last preceding verses ended 
with the perverse thinking of the disbe¬ 
lievers that they • shall be equated with 
the righteous believers and requited 
similarly. 

In contradiction of this baseless 
impression Allah stated in the present 
verses that: 

He has created the universe realisti¬ 
cally with a set purpose; and the 
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collaborators with Him in its implementation would be rewarded, and the contenders 
of His orders shall be punished on the Day of Judgement, though none of them 

w shall be wronged. 

(Jr 0 If^may also be translated as 'in due proporion', as in verse No. 3, Al-Nahl. 

(The verses No, 21 and 22, Al-Baqarah and verses No. 16 to 18, Al-Anbiva 
and the verses No. 39 and 40, Al-Dukhan are relevant). 

Allah then posed a question to the Prophet: whether he had taken notice of 
the person, .who inspite of his knowledge and discretion to discriminate between 

the right and the wrong, had deliberately succumbed to his nafs 'ammara' and yielded 
to his materialist desires. The fact was that Allah had sealed the ears and the 
mind of such a misguided person, and had also veiled his eyes against observing things 
in the correct perspective. That person had gone astray in totality. Who could then 

salvage him and guide him after Allah had rendered him completely incapacitated 
to receive the guidance? The position was very simple. Would not the contenders 

heed these admonitions and repent to Allah in time before the above handicaps 
operated? ' K 

(The verse No. 46, Al-Anam is relevant and it may be referred to). 
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"Shun your low desires because there is nothing that contends with Me in My 
Kingdom except the carnal desires of men." 

There is a famous incident related of Abu Yazid that when he saw God, the 
Almighty in his dream, he asked Him: "How is one to get to you?" He said: 
"Discard yourself and then come to Me."—(Fatuhal Ghaus). 

( \ 

S' ** ** ** ** 

SHAH) s> )(Sy L 

(Die to be approved by Allah. Life is a hinderance to union with Him. 

0 seeker ! Take courage. Surrender your life to meet the Friend). 

24) And they say: "there is naught but our life of the world, we die and we live, 
and nothing destroys us except the Time"; and they have no knowledge in that behalf; 
they merely conjecture. 

25) And when Our clear revelations are recited unto them, they have no argument 
except to say: "bring (back) our forefathers if you are truthful." 

26) Say: "It is Allah who keeps you alive, then causes you to die, (and) finally 
collects you, without doubt, on the Day of Judgement, but most people do not 
understand. 

j S? 

means we die; 

J * * 

means time, nature; 

0 means they conjecture. 

The last preceding verses discussed the Omnipotence of Allah and aptly portrayed 
the unresponsive believing person who worships materialism, and becomes unredeemable. 

The present verses state further as under: 

These naturalist disbelievers generally philosophise: "There is. no life beyond 

the present life. We are born here and in the course of time we die. This • process 

is natural and is marked by .automaton. The end is automatically brought about 
by time. The universe was never created. It is permanent and it would never perish. 
The matter and time are eternal. Hence the question of disintegration of the world 

and resurrection of human beings does not arise. With regard to the, requital, the> 

say that it may, if necessary, occur during life time. Allah knows the universe 
collectively. He does not know each person or his actions individually. According/- 

the death of a person is not caused by Him." All this they state without any knowledge 

or authority. Obviously they merely guess based on their fallacious assumptions. 

When the Quranic verses, which are manifest signs of Allah, were rec::e.. 
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to the above categories of persons they 
had no argument against them. They must 
took them scoffingly (vide verse No. 9 
ante); and finally they remarked for the 
sake of argument: "Bring back our fore¬ 
fathers, so that we may meet them and 
consult them about the Hereafter. If you 
did it, we shall accept what you state." 
(The verse No. 36, Al-Dukhan is relevant). 
Thereupon Allah authorised the Prophet 
to say: "Allah is the Omnipotent! He alone 






* O --vv* nil 

He alone causes death and that too at the * 
scheduled time. He is competent to resur¬ 
rect people and assemble them before His 
judgement seat on the Day of Judgement. 
The resurrection shall be universal. There 
should be not the least doubt about it. It 
was a pity that most people did not 

understand what was quite natural in the 
fitness of things. The verse No. 187, 
Al-Airaf is relevant. 

"Time as an abstract deity was 

personified by the Arabs and formed 
perhaps a regular part of their 
pantheon."—(Abdul Majid Daryabadij. 

Tradition: 

Imp. Allah says: "mankind revile Me 

when they abuse the Time. Infact 
I am the Time. All affairs are 

in My hands. I alternate the day 

and the night." 


\yb\ S 

iul Cys> © 

j$x\ 

«rtSl 'tel t 

UriVi; <&' & © ©j&g * 





tL 





<!)*• 


SECTION - 4 

v 27) And to Allah belongs the sovereignty of the skies and the earth; and on the 

Day when the Hour shall strike (i.e. on the Day of Judgement) on that Day shall 

the perverts be losers. 

28Q And you would see all groups kneeling. Every group shall be referred to their 

record. "Today shall you be requited for what you had done." 

*Th:s Our Book relates with Truth (everything) concerning you. Verily We used 

to re: recorded whatever you did." 

j j ' 

means shall be established; 


6ju^ means the pervert; 
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means kneeling; 

*»y * 

means called to, referred to; 
means speaks, relates; 

j 

means used to record. 

The last preceding verses ended with the assertion of Allah that all people 
shall be assembled before Him on the Day of Judgement. 


The present verses relate to the Day of Judgement as under: 

Allah is the Omnipotent! He is the Sovereign of the entire universe! None 
can frustrate His programme. When the Day of Judgement occurs, all persons who 
indulged in falsehoods and led people astray in their life, shall come to grief and 
loss. 

On that Day all disbelievers shall fall down on their knees due to consternation. 
They shall be holding their scrolls of actions in their hands and they shall be referred 
to them and told: "This day shall you all be requited for your worldly actions as 
recorded in your scrolls. You should read them. You shall find that each scroll is 
a document which relates with truth all actions of your life. We had posted two 
angels with each one of you, and they faithfully recorded whatever you did in your 
life. You shall find no discrepancy in them. This is Our document against- you." 

The verse No. 50, Zukhruf is relevant and it may be referred to. 

Tradition: 

I observe you as fallen on your knees. 

30} Conversely those who believed and performed righteous deeds, their Lord will 
admit them to His mercy (i.e. Paradise). That is a manifest achievement. 


3J) And with regard to those who disbelieved, (they would be asked:) "Were not 

My revelations recited to you? And you were arrogant and you were guilty people." 

3?) "And when it was said (to you): "Verily the promise of Allah is true, and there 

is no doubt about the Hour. You used to say: "We know not what the Hour means, 
'■Ye just guess about it a little but we are not convinced (about it)." 

33) And the evil aspects of their actions will become manifest to them, and what 

they used to revile shall encompass them. 

34) And they shall be told: "this day shall we forget you just as you forgot your 

meeting of this day, and your place is the Fire and there is no helpers for you." 


% 
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"This is so because you had made nsXliiUJf 
fun of the revelations of Allah, and the 




worldly life had deceived you." Hence 
that day they shall not be taken out 
(of the Fire) nor shall they be forgiven. 

® So all praise is for Allah, the Lord 
°f the skies and the Lord of the earth, 
the Lord of the worlds. 

Qp And His alone is the Majesty on 
the skies and the earth. And He is the 
Dominant, the Wise! 

asmeans His mercy (i.e. 

1 / Paradise); 

t> means we know not; 

< 

(J^**** means are not convinced; 

means became manifest 
* to them; 


** \ ** 

means encompass; 




means We shall forget 
you; 


means deceived you; 

0 means they will be forgiven; 
means mightiness, majesty. 

- pj-h 6 h last pr ?, ceding ver f es ® nded with the note that the scroll of actions delivered 
each human being on the Day of Judgement shall be true in all respects having 
been written by angels. It would constitute the documentary evidence against ^heni. g 

The present verses continue the same topic as under: 

With regard to the persons whose scrolls showed them as having believed and 

performed righteous deeds, they shall be led honourably to Paradise. That would 

Jf-J!, §r ® at achievemen t on their part. On the other hand those persons, who had 
as b under ed> ^ interrogated about their disbelief, and they would be addressed 
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"Were not Our revelations recited to you in your life? But you deliberately 

turned aside from them in arrogance like guilty people. Besides when it was 
definitely intimated to you that My promise was true and infallible, and the 
Day of Judgement was a positive reality, you contemptuously said: "frankly 

speaking we know not what the Day means. It is all a matter of assumption, 
and we are not convinced about it." 

On that Day the evil aspect of their actions shall become manifest to them, 

and the warnings about the Day, which they used to scoff, shall encompass them. 

To add to their consternation and dismay Allah shall reprimand them that just as 

they had ignored and forgotten all about? His orders, similarly He shall forget them 
and their good actions. Allah had said in verse No. 152, Al-Baqarah: "remember 
Me and I shall remember you." The gates of mercy shall be closed against them. 
Hell shall be their permanent dwelling place and none shall help them out of 

it. They shall remain there for ever without relief or respite. That punishment was 

due for them as (a) they had mocked at the revelations of Allah, (b) ignored His 
admonitions, and (c) they had been deceived by the materialist fascinations of the 

world. At that stage repentance or apologies shall not mitigate their punishment 
because they would be summarily rejected. 

The entire scene speaks out the fact that all praise is due to Allah as He 

is the Lord of the skies, of the earth and of all the worlds, that His majesty is 
obvious on the skies and the earth, and that He is the Dominant over all His creatures, 
and is the Wise! There shall be none to match Him or challenge His power, or impeach 
the wisdom of His decisions. 

The verses No. 1 to 3, Fateha are relevant. They are reproduced below: 

(1) All praise is due to Allah, the Lord of the universe. 

(2) The Compassionate, the Merciful. 

(3) The Master of the Day of Judgement. 

Tradition: 

The best performance which is recognised as auspicious by the Creator is His 
remembrance. 

Hazrat Ali's opinion: 

"How Sublime is Allah whom courage, recognition and reflection can pot reach, 
and whose depth, wisdom, intellect and understanding can not be fathomed! 

shah) 

(My Friends! How can I claim equality or put up equals with my Lord?). 

(TAFSIR-E-HUSSAINI) 

In the universe from the essence to the skin in entirety 
every particle testifies to Allah's power). 
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PARAH - 26 

/ - - - 

SURAT-UL-AHKAF (OR THE SANDY HILLS) 

Introduction 

This is a Meccan sura, the seventh and the last in the series of the Ha Mim 

V* 1 » , ■ • . -'/c : 

series. It was revealed before migration. It has 4 Sections, 35 verses and 2,709 
letters. It discusses the following subjects: 

(1) Omnipotence of Allah. 

(2) Purposeful creation of the universe. 

(3) Vindication of the Truth whenever it is challenged. 

(4) Resurrection and its inevitability. 

(5) Prophet's denial to know the hidden mysteries. 

(6) Rights of parents. 

(7) Story of the Aads and their Prophet Hud, illustrating the retribution of 
Allah. 

(8) Reaction of the jinns after hearing recital of the Quran by the Prophet. 
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SURAT-UL-AHK AF 
(OR THE SANDY HILLS) 


In the name of Allah, 
the Compassionate, the Merciful. 


SECTION - 1 


Ha Mim. 


b 


The revelation of the Book is from f 
dah, the Dominant, the Wise! '£• 

We have not created the skies and 
Lie earth and what is between them 
rtcept with equity (i.e. just end) and 
;r a scheduled term. And those (persons) 
who disbelieve, turn away from what 
riey are warned. 

Say: "Have you observed whom 

su invoke besides Allah? Show to me 
what of earth they have created; or 
rave they a share in the (creation of 
.re) skies? Bring to me a book (revealed) 
refore this or any vestige of knowledge, 
that you may have) if you are truthful." 

: And who is more astray than him 

who invokes, besides Allah, what would 
-.ever respond to him till the Day of 
Judgement, and who are ignorant of 
their invocation. 

i) And when people are (finally) 
assembled, they (i.e. their deities) would 
oe hostile to them, and they would deny 
their worship. 

:) And when Our clear revelations 
are recited unto them, those, who 
disbelieve, say of the truth, when jt 
ras come to them: "It is an evident 



magic. 


means show to me; 


2 Li 


* means they share; 


OJu 1 means vestige; 
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lisvwy means when it has come to them. 


The new Sura, like its predecessor, has commenced with the abbreviated letters of 

Ha Mim. Since the significance of these letters is known to Allah alone, it is no use 

speculating about it. There are 79 such letters in the Quran. They appear in 29 verses. 

This Sura, like the preceding one, repeats the oft-repeated assertion of Allah 
that the Quran has been revealed by Him and that He is the Omnipotent and the 

Wise to do it. 

Allah has simultaneously taken up the subject of His Unity. H « h « “'J* 

the Almighty and the Wise! He is competent to do anything He wills, and His acts are 
based on § His wisdom. Consistent with these attributes Allah has- revealed the Quran 
Speaking generally the evidence of the attributes of Allah is available in the creation 
of the universe with a just purpose (i.e. for His worship and appreciation o 

likes and dislikes). (The verse No. 22, Al-Jasiyah is relevant). A term has been fixed 
as the life of the universe. However the disbelievers took it lightly and when they 

were warned that the disbelief in Allah's Unity and in their eventual resurrection 

would be most detrimental to them, they just turned away in disgust an ore om a 

treated the Quran as based on sorcery. 

Allah then asked the Prophet to discuss the matter with the disbelievers using 

the following arguments: 

(1) "Have you seen your deities personally? Do you have a definite idea about 

them and their attributes?" 

(2) "Have the deities any creative power? Have they created a part of the 

earth or of the skies of which they may then claim to be the masters. 

In case the disbelievers asserted it, they should produce in their support 

any earlier scripture or the evidence of a relevant statement of an earlier 
Prophet that they may have got in legacy from their forefathers? 

(3) "Have you not realised that your deities were imbecile, that they did not 

hear their invocation and that they would never respond to them even 
if they were to invoke their aid till the Day of Judgement. The fact was 
that they were totally unconscious of their appeals. Besides on the Day 

of Judgement there would be a confrontation between them, and w en 
invoked for aid by their erstwhile votaries, they would turn hostile to them 
and summarily deny their worship by them. 

In view of the above facts who could be more astray than these disbelievers? 

They were so much off their balance that when any of the Quranic verses was 
recited to them to convey to them the reality of their position, they disgustingly 

remarked that it was nothing more than mere sorcery, and they were not P re P^ 
to take it seriously. They even insinuated that the Prophet was a mental case. (Vide 

verse No. 51, Al-Qalam). 

(8) Do they say that he has forged it? Say: "If I have forged it, you can not 
avail me aught against Allah. He knows what you fulminate about it. Enough is 
He as the witness between me and you; and He is the Forgiving, the Merciful. 
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Say: "I am not an innovation among 
the apostles, and I do not know what 
would be done to me or to you (in this 
life). I follow not except what is revealed 
into me, and I am naught except a plain 


warner. 


To) Say: "Do you 
if this (Quran) is 
and you disbelieve 
from amongst the 
to its identity and 
you were arrogant, 
more astray than 
guides not the wrong 


not perceive that 
(really) from Allah 
in it, and a witness 
Bani Israils testified 
believed in it while 
(then who could be 
you?)" Verily Allah 
;-doing people. 


means you would 
' Jr s^ patronize, avail; 

/- 

A .ft iS means you comment 
J or fulminate; 

CpJo means innovations; 

(S'/Zs'G means I do not know; 
means its identity. 

The last preceding verses related 


to: 
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(a) the Omnipotence of Allah, 


(b) the nullity of the deities, and 

(c) the stricture of the heathens that the Quran was a sorcery. 

The present verses discuss, as under, the contentions of the infidels against 
the Quran: 


In addition to the stricture mentioned at (c) above, the disbelievers charged 
the Prophet as having forged the Quran with the aid of some others. In that connection 
Allah directed him to say that if he were to forge it, the crime of forgery would 

devolve on him, that Allah would surely punish him for it, and even if they were 

to help him against the Divine wrath, they would avail him nothing. The fact was 
that Allah knew well their fulminations against him and the Quran. He was enoug 
as a witness about the true state of affairs between the parties. If He did not 

take a swift action against the disbelievers for their false charges it was due to 
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the fact that Allah was the Forgiving and Merciful. He gave opportunity to the 

culprits to repent; and if they did so, He may be pleased to extend mercy to them. 

The verse No. 98, Maidah, as reproduced below, is relevant: 

"You should know that verily Allah is extremely retributivre but that He is 

the Forgiving, the Compassionate!" 

In the next verse No. 9, Allah authorized the Prophet to say that he was 

not the isolated Prophet. There were many Prophets before him. Hazrat Moosa and 

Hazrat Isa were the later ones. Hence his claim to be a Prophet should not mean 

an unusual event. Besides he had no pretention to know the unseen or to- foretall 
the future. Frankly speaking he did not know what action Allah would be pleased 

to take against them or against him on their controversy. That was within the Divine 

knowledge. His claim merely was that he was a warner, and that his admonitions 
were based on the revelations made to him by Allah; and he followed them literally. 

Note__: The Prophets' claim ahvays was, before or after the migration, that 

he was a mere warner. 

The verse No. 10 contains an appeal to the com monsense of the disbelievers. 

Allah authorized the Prophet to use the argument: "If this Quran is really from 

Allah as I am trying to prove it, and some learned Bani Israils testifies to its Divine 
nature and believes in it while you persist in your disbelief due to your arrogance 

and deep-rooted prejudices, would you not be condemned as being much too astray? 

Your attitude would close the doors of Divine mercy against you because it is Allah's 
settled policy not to guide the perverts." 

"None controverts Our signs except the infidels." (47, Ankabut). 

Ambrose Billars has aptly defined prejudice as under: 

'It is a vagrant opinion without visible means of support." 

... J he verses No - 157 > Al-Airaf; No. 17, Hud; No. 37, 62, Yunus; No. 43, Ha 
Mim Sajdah and No, 13, Al-Shura are relevant and they may be referred to. 

_Note_: In the verse No. 10 reference is made, as a witness, to a Bani Israil 
who testified to the Quran as being a Divne scripture and who believed 

in it. The identity of this witness has not been disclosed in the Quran. 
The Prophet has not offered a clue to it. The effort of some of the 

classical annotators to identify him as Hazrat Abdullah bin Salam is 

unrealistic, because the Sura is Meccan while Hazrat Abdullah bin 

Sa am, originally a Jew, had accepted Islam at Madina, and that too 

only two years before the Prophet's death. In my opinion, the identity 

of this witness is not of any consequence, particularly when Hazrat 
Moosa, the greatest Bani Israil, and several learned Bani Israils had 
already identified the Quran as the scripture and the Prophet of Islam 
as the Apostle as per the references to them in the Torat. Hence 

any speculation in this connection would seem gratuitous. 
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ui .Xa. 

ej * 

SAADI) 

(An opponent to the Prophet 
would never reach his goal). 

SECTION - 2 

y) And the disbelievers say of the 
Relievers: "If it «. e . Islam) w'ere good! 
-ney would not have preceded us to it:" 

and since they have not availed of its 

they say: * this js an 

falsehood 

:.|) And before it there was the Book 
of Moosa (i.e. the Torat, which was) 

a leader and mercy. And this Book authen¬ 
ticates it in Arabic so as to warn those 
who do wrong; and (bear) glad tidings 

to those who are beneficent. 

13) Verily those who say: "Our Lord 
is Allah," and then they remain steadfast, 
no fear shall come on them, nor shall 
they grieve. 

14) They are the inmates of Paradise 
to abide therein; (this is) the requital 
for what they had done. 

s' 

L JV"** means gone ahead 
of us; 


ti\ means falsehood; 

✓ 

means confirming it. 
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disbelievers!^ PreCeding V6rse No ‘ 10 was an a PP eal to the commonsense of the 

The present verses start with an argument of the disbelievers iustifvincr th*ir 

reject 10 " of the new faith. They used to%ay: "If Islam wer &£ 

Allah would never have allowed these proletarians to avail of it ahead § of us Hp 

has been very gracious to us in all worldly amenities, and He would cttltlv h^e 
been equally gracious to us in connection with the new faith " In that- f 

oTancient ** ** ^ ™ 8 





















( 92 ) 


Allah reminded the contenders that t he F TcHp1:ureJ e and t0 wS aZ f r un 

Moosa, was already there, that it was p . Arabic so as to warn the wrong-doers 

of mercy, and that the Quran authenticated it in Arabicjo a^ ^ beneficent belie vers. 

of punishment and simultaneous \y ' bear PP :y aJone was their Lord an d remained 

Verily those persons who believed that they sba n no t be made 

steadfast in their belief, Allah wou r , d ’ ent nor shall they grieve over 
to apprehend the interrogation 0 . th . e n ^ rt ° f tbey S would be very liberally rewarded. 

what they had left in the world. J" oermanendv and assured of it as being 

They shall be made to dwell in Paradise p 4g A1 . Hajr 

a requital to them of their past good deeds. (The verses 

are 

(We have not recited the story of Alexander and Darius. 

Do not ask us any thing except about love and fidelity). 

15) And We have enjoined °" ^e man to be ^^"with inconvenience. And her 

" £* rrSJS ewers *£-£; - ** - n A-"£! 
his full maturity and attains (the age V Yo y ur y faV0 urs which You have bestowed 
me the capacity so that I ^ ^ such rlghteous deeds as You may 

rpp"e/alTha."e"or’m an my progeny. Verily I have repented to ton. and indeed 
I am (one) of the Muslims." 

Zr oTp£X.X g £e promise 3 rnade 6 to ^them 

is implemented. 

means We have enjoined, 
means in travail; 


means delivery; 
means reached; 

- ^ ^ / 

means forty years; 


means give me strength; 

✓ 

; ’ < 

-cans You approve; 




— T _ ~ ; _ rave repented, 
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means We by-pass. 

% 

r<oti>S5l 

The last preceding verses dealt 
with— 


(a) an argument of the dissenters 
justifying their rejection of 
Islam; 

(b) the fact that the righteous belie¬ 
vers shall live in Paradise perma¬ 
nently. 

The present verses deal with the 
duty of the man towards his parents. 

In detail they state as under: 

Allah has enjoined on the man to 
be gracious to his parents, more particu- 
'arly to his mother, because she bore 
~ in travail upon travail and finally 

irhvered him with painful suffering. 

The period of pregnancy, when joined 

•; that of breast-feeding, normally covers 
months. The minimum period of preg¬ 
nancy is said to be six months and that 
: breast-feeding is about two years, 

vide the verse No. 14, Luqman). 

The man is advised that when he 
attains to full maturity at the age of 
40 years, he should pray to Allah 
:o give him strength to— 

(a) thank Him adequately for all 

His favours to him and to his 

parents; and 

(b) enable him to perform such righteous deeds as may be approved by Him. 

Note : It is clear from the verse that a son can thank Allah for His favours to his 
parents. 

He should also pray to Him to bless him with righteous children. Simultaneously 
he should remind Him respectfully that he had offered repentance to Him and that 
he was a submissive believer. 

Allah took the occasion to inform the believers that such indeed were the persons— 
the dutiful sons—to whom the gates of His mercy were always open and that He would 
graciously accept all their righteous deeds and condone their misdeeds and admit 
them into Paradise, as per the promise made to them; and the promises of Allah 
are always true and infallible. 

Note : (1) It would be of interest to relate here the incident of a Baduin 
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which occurred during the Khilafat of Hazrat Usman. The woman 
concerned gave birth to a premature child six months after her 

marriage. Her husband was shocked at the news. He did not care 

to see his wife or the new-born child. He went directly to Hazrat 

Usman and complained to him that the child was product of a pre¬ 

marriage adultery on the part of his wife. Hazrat Usman got it confirmed' 
that the child was really born after six months from the date of 
marriage. Taking it to be a case of adultery he ordered that the 
woman concerned should be stoned to death. When Hazrat Ali heard 

of it he referred the Caliph to the present verse No. 15 and the 

verse No. 14, Luqman. Hazrat Usman realized his mistake and he 
let off the woman. Incidentally when the complainant saw the infant, 
he swore to say that he resembled him in many respects. He was 

then reconciled to the child. 

i^ote_: (2) The verses No. 23 and 24, Bani Israil and No. 14, Luqman are relevant 
and they may be referred to. 

17) And (the one) who said to his parents: "Fie on you! what? Do you hold out 

to me the promise that I shall be resurrected though generations have indeed passed 

away before me? And they complained to Allah, and (said to him:) "Woe unto you! 

Accept faith; verily the promise of Allah is true." But he said: "(No,) these are 

naught but fables of the ancients." 

18) They are those against whom the sentence of punishment passed against the 

jinns and the men before them has been justified. Verily they are the losers! 

J9) And for all are grades (to be assigned) according to their actions; so that He 
(i.e. Allah may requite tfielr actions fn~ totality, and they shall not be wronged. 

2Q) And the Day the disbelievers are brought before the Fire, (they would be told): 
You got your good things in the worldly life and you benefited from them; hence 
today you shall be requited with an ignominous punishment, because you were 

unwarrantedly arrogant on earth, and because you transgressed." 






means fie on you; 


means passed away; 


££***•£ means complain; 


yJ i A 

means He may requite them; 
means brought before; 

'A*' 

I means you got; 


c 

t 
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means you benefited; 




means ignominy; 




means you transgressed. 


The last preceding verses illustrated the case of a worthy and dutiful son 
who was courteous to his parents, and who prayed to Allah to grant him the power 
to be grateful to Him and to do good deeds worthy of His approval, and also to 
bless him with righteous children. 

The present verses, on the other hand, illustrate the case of an undutiful son, 

who is highly discourteous to his parents and who performs acts which are condemned 
by Allah. In detail they state as under: 

There is the case of a reprobate son, 

(a) who is extremely discourteous to his parents; 

(b) who refuses to believe to be resurrected as reiterated by his parents, alleging 
that none of his forefathers were resurrected so far and that was the end 
of the matter; 

(c) who ignores the advice and the warning of his parents to accept the new 

faith or else, according to the promise of Allah, he shall be punished. But 

he treats the new faith as based on mere fables about the ancient people; 
and 

(d) who due to his superciliousness, compels his parents to refer his case to 
Allah for suitable action. 

Allah is pleased to state about the people of the type of this son that they 
i.-.all worthily attract the punishment which He had awarded to the earlier refractory 
inns and human beings. They shall definitely be the losers in both worlds. 

Allah has prescribed grades in Paradise and Hell for different categories of 
people so that each person would be requited suitably for his worldly performances 

and assigned an appropriate rank. This assignment shall be most judicious, and none 
shall be wronged. 

Note : According to a tradition there are 100 different grades in Paradise. 

One of the scenes of the Day of Judgement shall be that the disbelievers, 

including the above type of undutiful sons, shall be brought face to face with Hell. 
They shall then be chided: "You wanted the worldly things in your life. You got 

them and enjoyed them. You are not entitled to the same treatment in the Hereafter 

because of your disbelief. You shall receive today an ignominous punishment as 

a requital for your past unwarranted arrogance-cum-disbelief and transgression of 
the Divine orders. There is no escape for you from it, and there shall be no respite 

in it." 
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Tradition: 


I—P‘ Allah cursed four categories of 

persons from the Empyrean, and r'-'o 

the angels said amen to it. One 
of the categories of the persons, 
so cursed, is of those who beat 
their parents and they cry of it. 

^ • * * 

<* * «X* 

(MOULANA ZAFAR ALI KHAN) 

(He who has no regard for his aged 
parents, his fate is topsy turried). 

SECTION - 3 

(2j) And state about the brother of 
the Aads (i.e. Hud), when he warned 
his people (residing) among hills, and 
indeed there were warners before him 
and after him, warning: "Worship none 
but Allah. Surely I fear for you the 
punishment of a momentous Day." 


►5/1 


L-\ 




— They asked: "Have you come to 
us to turn us away from our gods?" Then 
bring on us what you promise to us if 
you are truthful." 


-—, He said: "Its knowledge is with 
Allah alone; and I (merely) convey to 
you what I have been sent with, but 
I find you a people steeped in ignorance." 


r * 'j pAJO L*Jj (JbeJLpJL' 

uSj ‘LoyjJjt \jj, 

,T > t ■>£ y » x f ^ 

2f t c^JOJl 
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IkJii J’l 
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said- ^Here^iq^hp^T T™ 11 ~ a c,oud — comin g towards their valleys, they 

said. Here is the cloud which would give us rain w ,t Nqv it- ic y \ 

to be hastened, a (high) wind bearing an excruciating torment",— ^ Wante 

u dest u royin § 3,1 things by the order of its Lord." Then thev became n r 

people. n0t mS ^ ViSiblG 6XCept th6ir (broken) houses - Thus do We requite the guilty 

ffid We d tad d “ndowed h f t m eSt >i‘ Shed them ‘ n What We have " ot ^aMished you, 
-at Mm tSft mocklt ft S 


\ means sand-hills, mountains; 
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*. i * < 


C3l>l means I fear; 


& c 
✓ 


means you turn us away; 


means I convey to you; 


✓ j y 

means practising ignorance; 


* / 




means to their valleys; 
means which would give rain; 
means it destroys; 


b-mooff 

seorfj 

?.fcw ji 
2BW Ji 
ISC c. r . 

Snirhvrj 


me 


^ w 

means We establishing; 
means availed them not; 

kCheffc 

^ means encompassed them. 


--.'minus here as well as In th^Hereafter.^ ^ UndutlfuI sons and the prospectiv 

I:-shills, and their refatfveHan^i^ropheTHud^lh^ob^ect^being—- a< ^ S ' ^ dW6llerS am0n 

(a) to illustrate the Omnipotence of Allah vis-a-vis t-h^ „ K , „ 

of human beings; s a vis the absolute impotenci 

Ji^v; j- * •,[{. ^ : ** ' 

‘ b ’ » £X£ 53?^ hta " that ta "« d dejected at his reject 

(C) at TSt f3Ct d l 3 Warning t0 the Meccan s. that the disbeliever- 
ma,e a ;!al"s" re PU " ,Shed by Al “ despite ^ P«-r 

In detail the verses state as under: 

Halt ^To^'and^forsake 'the TolytLisST'lhls mT 1 h |‘ S people ~ ,he Aads—to worship 
- .he mission „ f all prophets. t^ZZiT 0™ 
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when the Divine punishment would befall 
the infidels. They expostulated with him 
that his object in addressing them was 
merely to wean them away from their 
gods. They even suggested to him super¬ 
ciliously to bring on them the punishment 
of which he had warned them. Hazrat Hud 
pleaded that the knowledge of the schedule 
of the momentous Day and of the nature 
of their punishment was with Allah alone. 
Actually he had no locus-standi in the 
matter. His job was to convey to them 
what he was charged with by Allah. It 
was a pity that like ignorant people, that 
they were, they took his warnings lightly 
and rejected him. 

Subsequently a dark cloud appeared 
on the horizon, and the Aads welcomed 
it as heralding rainfall, because those 
were the days of drought. Allah, however, 
remarked on their jubilation that it was 
not a rain-leden cloud, but that it was 
charged with high wind which, as per 
His orders, would annihilate everything 
that it touched. And that is what actually 
happened. All Aads, except, of course, 
Hazrat Hud and his righteous followers, 
were destroyed alongwith their cattle 
and vegetation. Their ruined houses alone 
remained on the site to remind visitors 
of their erstwhile existance. Theirs indeed 
was a terrible punishment, but that is 
how Allah punished the guilty trans¬ 
gressors. 
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The Aads were a very well entrenched people. Financially they were ver 
well-off and physically they constituted a power. Allah had endowed them with the facul¬ 
ties of hearing, perception and determination, but they did not use them well. Nay. 
they misused them though without an advantage. They also rejected the Divine sign: 
which were meant to impress them and reclaim them. The result was that wha: 
they had mocked at, i.e. the threatened punishment, encompassed them and none 
of their acquisitions and endowments could save them from it. Would the Meccan' 
reflect on their fate as a parallel case? 

The verse No. 10, Al-Anam is relevant. 


Note . The heart may be taken as a faculty for determination of right from 
wrong. 
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YUSUFI) * <T~U? OSi**y 

(He is matchless and without a partner, my Lord 
of the world ! This is the gist of all scriptures). 

And indeed We destroyed (some of) the towns round about you and We had 
:ropounded (to them) Our signs variously so that they might revert to Us. 

"5 , Then why did they not hel P them * those whom they had taken for gods beside 

-i / ,»° , seek His nearness < or g ra ce)? Nay, they (i.e. the deities) abandoned them: 
u (all) that was a myth and they had concocted it. 


means round about you; 


means explained differently; 


means their falsehood; 


means nearness, grace; 


means inverted, abandoned. 


The last preceding verses related the story of the destruction of the Aads, 
e people of Hazrat Hud, as an eye-opener to the Meccan infidels. 

The present verses further state that: 

(a) in addition to the Aads, Allah destroyed some other communities also, e.g. 
Samuds and Lutis living not far from Mecca, along their trade-routes to Yemen 
and Syria respectively. To them too Allah had repeatedly propounded His signs 
variously so that they might repent and return to Him apologetically. But they 
rejected them, persisted in their polytheism and disbelief; and they were 
therefore destroyed in turn. 

(b) Allah posed a question to the Meccan as to why the deities, whom these by your 
people used to worship as gods beside Allah as intermediaries to Him, did not 
help them in their predicament? Nay, even when invoked, they turned their backs 
on them, and quite naturally too, because the unilatered liaison between them 
was a mere myth, a hoax invented by the votaries. The fact was that their 
so-called gods were totally oblivious to them and to their worship. 

I: And recall when We turned towards you a group of jinn, (keen on) listening to 
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0 the Quran. So whep they came’ to it, 
they said: 'silence'; when it (i.e. the 
recital concluded, they returned to their 
people as warners. 

(30) They said: "O our people! indeed 
we have listened to a Book which has 
been sent down after Moosa, confirming 
what is before it, guiding towards Allah 
and the straight road." 

to the caller 
, so that He 

(i.e. Allah) may forgive you your sins, 
and save you from a painful punishment." 

32) And whoso does not respond to the 
caller of Allah, he can not frustrate Him 
(i.e. Allah) on earth, and he shall have 
none beside Him as a friend. Such 
(persons) are in evident aberration. 


(3l) "O our people! Respond 
of Allah and believe in him 


^ 0 s ^ 

means We turned; 




l means a group of less 
than ten persons; 

means keep silent; 

" . 

means it ended; 
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means is before it; 

jS\J^ will save you. 


The last preceding verses referred to the destruction of towns other than that 
of the Aads due to disbelief of their inhabitants and the impotence of their god c 

The present verses relate to the reaction of the jinn who heard the Quran for 
:; e . ^ time w ^ en was being recited by the Prophet during the morning prayer 
at - sa ™ a on his return from Taif. A %rouy of \iun heard the Quran be\n% recited 
- —stance. They were attracted towards it. As per the present verse No. 
A'lah impelled them to proceed in that direction. When they reached the spot 
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here the Prophet was reciting it, they asked each other to keep silent and hear the 
recitation attentively. Needless to say that they were very much impressed by it. When 
'-he recitaion was over, the jinn returned home. There at a public gathering they 
.onveyed their experience that they had just heard a recitation from a scripture which 
seemed to have been sent down after the Torat and which confirmed it in its main 
retails. It manifestly guided towards Allah along the straight road leading towards Him. 
.ne group then advised their people to accept the call to Allah and believe and follow 
so that Allah may graciously forgive their past sins and thereby save them from 
.ne excruciating torment of Hell. Simultaneously they warned them that in case- 
my of them rejected the call, they shall not frustrate the program of Allah. They 
snail not save themselves from the Divine punishment any where on earth, and they 
snail have no protector against it excepting Allah Himself. Such persons shall definitely 
:e in an advanced aberration. 

"And when the Quran is recited, listen to it and keep silent, so that you may 
be shown mercy." (204, Al-Airaf). 


Note_: (1) The Prophet is said to be reciting the Sura Al-Rahman on the above 
occasion. 


Note_: (2) Till the revelation of the Sura Al-Jinn the Prophet did not know about 
the visit of jinns as referred to in the present verses. 


_Note_. (3) The present verses prove the existance of the jinn as a separate 
community. (The verse No. 31, Al-Rahman treats the men and the jinn 
as two distinct creations). 

Notej (4) It is said that the jinns had no apostle but only reformers (from amongst 
themselves). 


Note : 



(5) There has been no reference to the Injil in these verses. The Torat 
alone has been mentioned in them. That could be explained by the fact 
that the Injil was complementary to the Torat, which was a leader (vide 
verse No. 17, Hud). It had a few additional orders about the 'haram' 
and 'halal' respectively. Both were sent for the guidance of the Bani 
Israils. Allah had caught both Torat and Injil to Hazrat Isa vide the 
verse No. 110, Al-Maidah, and as such both scriptures are also mentioned 
jointly at some places in the Quran. 

(6) Since Paradise and Hell are the only two places for award in the requital 
of actions, it can not be gainsaid that those jinn, whose sins are forgiven 
by Allah, shall go to Paradise; whether they are mixed up with human 
beings or allowed a separate section of Paradise is another matter. 
There is an indication of two Paradises in verse No. 46, Al-Rahman. 
That is rather significant. However, Allah knows best! 


Note_: (7) The moral of the present verses may possibly be that whereas the jinn, 
who belonged to the community of Satan, the incorrigible transgressor, 
melted when they heard the Quran, the Meccans who were descendants 
of Adam, the repentant, were much too obdurate to accept the Quran 
as the Divine scripture. That was significantly bad on their part! 
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(33) Do they not perceive that Allah, 
was not wearied by their creation, has 
fact is that He has power over all things. 


who created the skies and the earth and 
the power to enliven the dead? Nay, the 


f And the Day when the disbelievers will be brought before the Fire, (they would 
asked): "Is not this the reality?" They would say: "Sure enough, (and) we swear 
to it by our Lord". He (i.e. Allah) would say: "Then taste the torment (thereof) 
because you had disbelieved". 


v35) Accordingly bear patiently as did the (earlier) apostles, endowed with resoluteness, 
and be not in haste about it (i.e. in your solicitation for their punishment). 

The Day when they see what has been promised to them, they would feel as 

if they had not tarried (in the world) save for an hour of a day. Transmit 

(the Quranic warnings). Accordingly none shall be destroyed except the transgressing 

people. 



means He was tired; 


A 


means is produced before; 


means be not in haste; 

V 

means they remained, tarried. 


The last preceding verses related to the experience of a group of jinns who 
happened to hear the Quran recited by the Prophet during the morning prayer and 
their subsequent exhortation to their people to accept the new faith to their advantage. 


The present verses are an exhortation to the Meccan disbelievers to take stock 
of the Omnipotence of Allah and believe in the new faith. Simultaneously they advisee 
the Prophet to bear with the rejectors patiently as did the earlier Prophets, anc 

feel certain that they shall be punished at the appropriate time and made to realize 
their fatal mistake of disbelieving him. In extenso they state as under: 

The disbelievers in Islam used to believe in Allah and His being the Creator 
of the universe. Why then did they not realize that since Allah had created the 

skies and the earth, which were more difficult to create than the mankind, anc 

He was never wearied at their creation, had the power to resurrect the dead humanity 
and enliven them. The fact is that Allah has power over all things and He car 

c?a. with them as He wills. 


- -~-=n informed the people that on the Day of Judgement when the disbelievers 

- - :e :*:cght face to face with Hell, they would be asked to state whether 
-— .:r-cum-award of punishment was a reality. Finding no option to suit 
tccasion they would swear and say that what they had contended against ir 
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:heir life was really the fact. They would possibly feel that their solemn affirmation 

might move Allah to alter their sentence. However they would soon be disillusioned, 

and Allah would order them "to taste the torments of Hell because they had consistantly 
disbelieved despite their Prophet's warnings." » 

In verse No. 35, the final verse of the Sura, Allah was pleased to advise the 

Prophet of Islam to emulate the earlier Prophets who were similarly rejected by 

:heir detractors, but who displayed remarkable resoluteness of patience and 
;ore with them. It was no use for him to fret and impatiently solicit punishment 

of the disbelievers even though they themselves may sometimes be solicitous of 

:t. The fact was that their punishment was a certainty, but it would come to them 
at the prescribed time. Its visitation would be so abrupt and unexpected and the 
sight of Hell so horrible, that they would think that their stay in the world was 

-.ardly for an hour and thus they had not enough time to judge things correctly. 
However Allah would tell them that they had lived a sufficiently long life but they 
:ad wasted it in idle pursuits and disbelief. 

The Prophet was finally advised to ignore their objections and to continue 

*.is mission and convey the Quranic warnings to them for which alone he was responsible 
vide verse No. 83, Al-Nahl). Possiably some of them might reform. Besides Allah's 
:olicy was to destroy only the transgressors, and that too after administering a 
varning to them. Allah's advice to the Prophet was manifestly based on that policy. 

The verses No. 47 to 49 and No. 130 and 131, Al-Anam and No. 81 and 82 
Vasin are relevant and they may be referred to. 

Note : The words cX^dJ^C^may better be interpreted as (all) of the Prophets. 
To restrict their application to some selected Prophets would be inadvisable 
in view of the statement in the verse No. 285, Al-Baqarah that no 
distinction is to be made in case of any of the apostles of Allah. Rejection 
of one prophet implies rejection of all prophets. 

j J & OjzJ^ 

HANIF) 

(I bear that the Day of Judgement would be terrible. O Lord! 
the sinners depend on Your mercy only). 




'i 


I 
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SURA MU HAMMAD (OR THE PROPHET ! 


( Parah 26 - Continued) 

Introduction 

This Sura is Madiman. It has 4 Sections, 38 verses and 2,475 letters. With 
for 1S de C f° mmenC f d 3 §r ° UP ^ threC SUCC6SSiVe Suras discussin ^ certain orders necessary 

pealed during the first year after notation to Madina. I, deais with the following 

nature of the < 2 uran and its revelation to Prophet Muhammad (may 
Allah s blessings be on him!). 


2. Orders for defence; 

3. Rewards for martyrs, and righteous believers; 

4. Some details of Paradise; and 


Disbelievers and hypocrites and warnings to them. 
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SURA MUHAMMAD (OR THE PROPHET ) 

( Parah 26 - Continued ) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

1) Those who disbelieve and hinder 
(others) from the path of Allah, He 
invalidates their actions. 

2) And those who believe and do 
righteous deeds, and who believe in what 
has been sent down to Muhammad, and 
that is the truth from their Lord, He 
removes from them their sins and reforms 
their condition. 

3) That is so because those who 
disbelieve follow the myth, and of certain 
those who believe, follow the truth from 
their Lord; thus does Allah cite similes 
for people. 
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means they hinder; 

"lit * * 

Ju* ) means He invalidated; 

''r means their condition. 

Allah has commenced the new Sura with a very clear warning that— 

(1) Who W n°o U t ld Jfv d H r h n r U a . nd . void u the , otherwi se good actions of the persons, 

, *i| u 0n ^. dis ^ e ) ieve d but who hindered or misled others from the way 

ot Allah, i his mainly refers to the influencial disbelievers who checked 

S e !J« f A ol ° wers dependants from accepting Islam. (The verses No. 26 

to 28, Al-Anam and No. 83 and 84, Al-Naml are relevant). 

^ th Q ° ther hand u A11 u h . would absolve fr om sins and reform the condition 

. , tho ® e P ersons who believed and had good performances to their credit, 

and who pointedly believed in the Quran, that was revealed to Prophet 

froin *A?lah AHah S blessings be on hirtl!) > because that indeed is the truth 
(The verse No. 35, Al-Zumar is relevant) 

(3) The above distinctive analysis is based on the fact that the disbelievers 
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followed and worshipped the con¬ 
ventional falsehood, whereas the 
believers^ followed the truth from 
their Lord, and they worshipped 
Him. 


Thus did Allah illustrate the respec¬ 
tive positions of the disbelievers vis-a-vis 
the believers for their information and 
guidance. 

The verse No. 16, Hud is relevant 
and it may be referred to. 


Note : In the present verse No. 

2 the belief in the Quran 
is stated merely for the 
sake of emphasis due to 
its importance, else canoni¬ 
cally the belief must include 
the belief in the Quran's 
Divine nature. That is a pre- J 
requisite of the faith and it \ 
can not be by-passed. 


(D So when you encounter those who 
disbelieve, smite their necks, until when 
you have i ncapacitated them, then fasten 
.fetters (ofT them] firmly; finally release 
them as a favour or on ransom till the 
fight lays down its encumberance (i.e. 
weapons). Thus should it be. And if Allah 
were to will it, He can retaliate against 
them Himself, but this is (prescribed) 
in order that He may test some of you 

vis-a-vis some (others). And those who are killed in the cause of Allah, their actions 

shall never be rendered void by Him. 

(5) He shall guide them and improve their condition; 

(6) He shall admit them in Paradise and introduce it formally to them. 

© 0 you who believe! If you help Allah (i.e. His cause), He would help you, and 

make your feet firm. 

J) And those who disbelieve, they shall be crestfallen and their actions shall 

be rendered infructuous. 

(9) That is so because they detested what Allah had revealed, and He has wasted 

their actions. 
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means you meet them (in a battle); 
L>£ l/ 1 means necks; 

j/'* 

a *• < . 

means incapacitate them; 

jJ 

y&j means apply firmly; 
means fetters; 


/ I 


means lays down; 
means its burdens or encumbrances (o weapons); 

x *" 

^ | means He would retaliate, 


* 




weans their condition; 


./r* 




means 


He would make known or introduce to them; 


\J means crest-fallen; 

J means render void. 


The last preceding verses administered a warning to the disbelievers of invalidating 
their good actions, and they simultaneously conveyed the good news of reward to the 
believers. 


The present verses introduce the orders about 'Jihad' or the holy war against 
the infidels. They discuss it as under: 


In an encounter with the infidels they should be shown no quarter. Efforts 
should be made for their total liquidation. However, when they are completely subjugated 
and they lay down their weapons, they should be captured and securely kept in 
captivity. Then two courses are open to the commander of the muslim army, to 
wit: the captives may be released as a gesture of liberality, or they may be ransomed. 
(In the case of those who are released some may be retained as slaves). The 'Jehad' 
does not mean replacement of Allah by the human factor. Allah is the Omnipotent! 
He can punish the disbelievers directly as He did in the case of the Aads and the 


( 108 ) 


tlement to Paradise. (Vide verse No 143 A1 Anan) Q S'°i ^ believers for enti ’ 
repentance to .the disbelievers. As’ a 4 rew^rd to ;h P S,m t f ne ° U y . He gives a chance of 
win or lose 6f whether they survive ThP^h^ii^ mushm combatants, whether they 

good actions shall never be lasted (Vide verse No 17 ? am* * ^ ^ their 
as an appreciation Allah shall ourifv thpm anH off' lu A1 “ Imran ls relevant). Nay, 

them in this world and lead Lm o^fraL after Sms: a "1 He sha11 

IS relevant). The good news nf Koinn arad se afte , r death. (The verse No. 141, Al-Imran 
communicated to them in their lifp j^ os P® ctlvely ®otitled to Paradise were already 
honourably led into Paradise whirh , tbeir apostles. After death they shall be 
to them through ?hei? Jostle intr ° d ? C ! d t0 them . as what was promised 

Each house earmarked already for them would 7 be?? ^ I? 61 " 6 2S permanent dwellers. 

y Ior tnem would be formally conveyed to them. 

In the final three verses Allah made an unequivocal statement that— 

them, and ^ake ^hem^ftm^of font in , f HlS cause -. He too would help 

for the Hereafter. ln tblS nfe and rein f° r ce their position 

,bl Xtis? & Sar b d nnr'a'n'f vo7 tr £ d '. 3 " d 

a requital for their abhorence for the Quran and persistant rejection thereof. ^ 


to. 


verses No. 169 to 171, Al-Imran are relevant and they may be referred 


Traditions: 

(a) A martyr is entitled to six distinct rewards in the Hereafter. 
iSLE- (b) All sins except that of indebtedness shall be forgiven to a martyr. 

(c) Allah shall implant firmly the feet of a martyr on the "PuHSirat". 

(d) Each occupant of Paradise will know his house there better than his-earthly house. 

to preceded 65, t h"em ? m AM tadVnLS" T*" Wh ?' *• e " d ™ * — 
there shall (always) be a similar (end), 6 ^ ^ enmasse ^ and for the disbelievers 

l^re^^o'pa^ron. 1156 ^ * th ® Patr ° n ° f th ° Se who be,ieve » and for the disbelievers 


SA f* 


means destroyed; 
means like it; 
I** means patron. 
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The last preceding verses contained the orders for waging a religious war against 
the infidels. In the verse No. 4 ante Allah had explained the background of the 

'Jehad'—that He was quite competent to retaliate against the infidels directly and 
destroy them. But He wanted, through 'Jehad', to test the ardour and the valour 

of the believers to deal with the enemies of Allah and to determine their title 

to Paradise. 

In the present verses Allah has illustrated once again His Omnipotence and 

stated that a journey through the mid-east would reveal the ruins of the earlier 
habitations and thereby indicate the catastrophic end of the disbelieving people 

concerned. Allah had annihilated them enmasse. (The verse No, 31, Yasin also reads 
the same). The later disbelievers were to take a warning from them that their end 
too was likely to be the same. Since the offence was the same, the punishment 
too was to be the same. Verily the Divine laws do not change. Their provisions are constant. 

In the course of the above retaliation the believers were kept immune. This 

distinctive treatment is based on the fact that Allah is the Patron of the believers, 
and He safeguards them. On the other hand,, there is no patron for the disbelievers 
None can help them against the Divine chastisement. 

At this stage it is worthwhile referring to the verse No. 62, Al-Anam wherein 
it is stated: "Thereafter are they (i.e. the mankind) returned to Allah, their tru< 
Patron". This means that Allah is the true Patron of all people, believers as wel, 
as the disbelievers. In the current verse No. 11 it is stated that Allah is the Patrol 

of the believers, and that the disbelievers have no patron. What looks like a discrepancy 
is explained by the fact that Allah remains the Patron of the disbelievers too, but 
since they have rejected the Quran and disobeyed His order and thereby forsaker 
Him, He too has forsaken them and withdrawn His patronage from them. Thei, 

deities also have abandoned them. (Vide No. 28, Kahf). Accordingly they are 
left with no patron. Thus there is no discrepancy between the two verses. 


SECTION - 2 

12) Verily Allah will admit those who believe and perform righteous deeds into 
the garden of Paradise, beneath which streams flow. And as for those who disbelieve, 
enjoy (their life), and ea|r as the animals eat, the Fire shall be the abode for 
them. 


t And many were the towns, stronger than your town, which expelled you, that 
destroyed, while there was no helper for them. 

means they enjoy; 


A, ■* . 

means abode; 


/S' s 

means expelled you. 


The last preceding verses illustrated the Omnipotence of Allah who, in the 
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past, had destroyed many towns, and their ruins served as an eye-opener to the 

posterity. 

In the present verses the same theme has. been continued, and a prediction 

made about the downfall of the Meccans. In detail they state as under: 

Allah stated for the information of all concerned that: 

(a) the righteous believers shall be admitted in the gardens of Paradise under 

which streams of water flow unobtrusively; and 

(b) the disbelievers may be allowed to enjoy the worldly amenities for the 

time being and eat and drink as the animals do without worry and responsi¬ 
bility. But they are warned that they are definitely booked for Hell after 

death as its permanent residents. 

Note: Those who live upon dainties as a usual food are as irresponsible 

as animals. Rich food, if taken as routine, is definitely injurious to health. 
Just as the animals do not worry about their health, the disbelievers do 

not care for their spiritual health. Hence Allah has aptly likened them 

to animals. 

(c) The Meccans, in particular, were warned that they should not remain unmindful 

of the possible repercussion of their having forced the Prophet to emigrate. 
Allah s retribution had overwhelmed in the past many people who were 

definitely stronger than the Meccans and none could help them to ward 

off their destruction. Accordingly the Meccans should better draw a moral 

from the earlier instances of Divine retribution. 

Tradition : 

When the Prophet left Mecca along with Hazrat Sidik, he sought shelter in 
a cave, not very far from it. Therein he turned to Mecca and said: "I love 
you as deeply as Allah does, above all other towns. Were it not for the coercion 
of the Quresh I would never have left you. 

Notej It is said that the above verses were revealed soon after the migration 
from Mecca. 

Is he then who stands on a clear proof from his Lord elite him to whom his 
deed is made to appear fascinating and those who follow their evil inclinations? 

The Garden promised to the righteous persons is illustrated (as follows): therein 
streams of water which does not taint; and the streams of milk which does not 
change in taste; and the streams of wine which delights the drinkers, and the streams 
ot purified honey. And for them in it are fruits of all varieties, and forgiveness 
trom their Lord. What? Could such persons be alike those who are to abide in Hell 
and who are made to drink boiling water, which would burst their intestines? 


means clear proof; 


© 

evil 



are 
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means taint, corruption; 
means its taste; 

$¥*4; means purified; 





means are made to 
drink; 



means intestines. 


The last preceding verses discussed 
:he Omnipotence of Allah with regard 
:o the total destruction of the earlier 
disbelievers who were stronger than the 
Meccans. 

The present verse No. 14 briefly 
describes the disbeliever as one who 
does an evil act but considers it righteous 
because Satan makes it fascinating to 
him (vide verse No. 122, Al-Anam) and 
generally He fo’lows his base urges and 
desires. In this connection Allah poses 
a self-declarant question: whether such 
a person could be treated on par with 

a righteous believer, who feels convinced 
abput his faith in view of the arguments 
advanced by Allah in its support. The 

answer would definitely be in the 

negative. The fact is that there is not 

the least similarity between these two 
categories of persons. 
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In the next verse Allah is pleased to refer broadly to the blessings available 
in Paradise. They are recounted as under: 


(a) There are streams of water which does not taint. It is crystal clear always; 


(b) there are streams of milk, which never loses its taste or freshness; 

(c) there are streams of wine which, because of its taste and good effects, 
is a pleasure to those who take it; 


(d) there are streams of honey which is purified of all its raw impurities; 

(e) there are fruits of all varieties. Some of them resemble those available 
in this world. 
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(f) On the top of every other blessing there is the assurance of Allah's pardon 
for any worldly omissions and commissions and a guarantee of permanent 
living in Paradise. That is the supreme achievement. 

After recounting the above blessings of Paradise Allah is pleased to pose another 
question: whether a person who enjoys the above blessings could be treated as equally 
circumstanced vis-a-vis the unfortunate wretch, who is incarcerated in Hell, who 
finds himself in the grip of its horrors, and who, when thirsty, would be served 
with such scalding fetid liquid that his intestines would burst. 

The above distinctive requital is based on the distinctly different actions of 
the two classes of persons. They are poles apart from each other in their achievements. 

Traditions: 

ircfr. There are oceans-like reservoirs of water, milk, wine and honey in Paradise 
from which the respective streams take off and go in circulation. 

Jmp. (b) Milk, wine and honey are naturally produced in Paradise without the aid 
of an agency. 

Jmj). (c) Whenever a request is made to Allah for admission in Paradise, the 'Firdous' 
Paradise should be specifically mentioned. It is the highest and the best 
Paradise. 


IS ) l» 


(You are transgressing the legal limits, do not do it. Thereby you are 
making yourself a slave of your base desires; refrain from it). 

,16) And of them are some who listen to you, but when they go out from you, 
they ask those who are endued with knowledge: "What did he say now"? They are 
t ose whose hearts Allah has sealed, and they follow their base inclinations. 

*i^ nd th ° Se • Wh ° have availed of guidance, their guidance is increased by Him 
and they are assigned their piety. ’ 

!® -Y ait n0t b u t f °f the Hour that il ma y come u P° n th em suddenly, 

hP n 1 B^OTte^haje J^readyI_com^ Besides of what avail will the admonition 

be to them when it (i.e. the Hour) comes on them’ 


Accordingly know that there is no god besides Allah and seek (His) forgiveness 
or your faults and for (those of) the believing men and believing women. And Allah 
knows your movements and your abode. 


✓ / 


& means hear you; 


means now; 
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i 


The last preceding verses dis¬ 
cussed— 

(a) the contrast between the man 
who carries the conviction of 
faith and the man who follows 
his base urges and contravenes 
the faith; and 

(b) some of the blessings available 
in Paradise meant for. the 
believers. 


The present verses discuss another 
type of contrast between the disbelievers 
2 nd the believers. In detail they state 
as under: 


Some of the disbelievers, more 
tarticularly the hypocrites of Madina, 
attended the meetings convened by the 
Prophet and pretended to listen to him 
attentively. But they did not absorb what 
he said. - When they left the meeting 
:hey superciliously asked the believers as to what the Prophet had talked about. 

This was done by them with a /iew to display their apathy to the Prophet's admonitions 
and their devaluation thereof. Allah has condemned these mischievous people, and 
stated that He has sealed their minds against receiving His guidance, and left them 
:o follow their vain desires. 

On the other hand those persons who are keen to receive guidance, Allah increases 
:heir aptitude for it. He adds to their knowledge and bestows piety on them for 

aractising righteousness to entitle them for His recompense for it. Thus He confers 
multiple favours on them. 

The disbelievers were allergic to the mention of the Day of Judgement. Out 

:f disgust they used to ask the Prophet as to when it would come. Some of them 
even wished it to overtake them suddenly in their life so as to finish with it as 
early as possible (vide verse No. 47, Al-Hajj). In that connection Allah reminded 
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means increased to them; 

»• 

<=UAJ means suddenly; 

means portents; 

means your places of 
movements. 
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them that the portents of the Day of Judgement had actually come to them. Its 

most important % portent was the appointment of the Final Prophet (one of whose 

names wasor the assembler for the judgement), and the revelation of the 

Quran. If the disbelievers did not take these portents seriously and accept the new 
faith, then woe unto them! Because when the Day of Judgement would actually 

come, their repentance and acceptance of guidance would not avail them at 

all. That would be much too late for acceptance by Allah. 

Every office-bearer has responsibilities consistant with his status. Similarly 
the Prophet too had his responsibilities. A slight default in their performance was 

likely to be considered as a lapse on his part. Accordingly Allah directed the Prophet, 

for the sake of stress, to be firm in the belief that He alone was to be worshipped 

because there was no other god besides Him and to seek His forgiveness for any 

likely lapse on his part and also for the sins of his believing followers (men and 

women). This proves the competence of the ProDhet to intercede with Allah even 
in this life for forgiveness of his followers. Finally Allah reiterated that He 
was the Omniscient, and that nothing was hidden from Him. He knew the movements 

of human beings and their permanent abode (or the place of their death and 

burial. 

Note : For a relatively more detailed note about hypocrites my commentary 
under the verses No. 17 to 19, Al-Baqarah may be read. 


Traditions: 

Imp, (a) The Prophet raised his pointing finger of hand and the middle finger and 

said that he and the Day of Judgement were as near each other as 

the two fingers. 

Imp, (b) The Prophet used to seek forgiveness of Allah more than seventy times 

each day; and he used to exhort the believers to seek forgiveness of Allah 

regularly each day. 

SECTION - 3 

1.20) And the believers ask: "Why is not a Sura (about Jehad) revealed?" But when 

a (relevant) Sura of categorical meaning is revealed, and fighting is mentioned in it, you 
will find those, in who se h earts is a disesase. gazing at you with the gaze of one falling 
in swoon preceding death. So woe unto them! 

(21) (The pre-requisites of faith are) obedience and plausible speech. Accordingly 

wnen a matter is decided upon, it would be well for them to be true to Allah. 

\22) Then is it s not likely that if you turn away, you would (thereby) create mischief 

on earth and disrupt relationships? 

(23) It is they whom Allah has cursed, then deafened them and blinded their eyes. 

(24) Wherefore do they not ponder over the Quran? Do their hearts bear locks? 
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means of categorical meaning; 

means swoon; 

means woe unto them! 
means plausible speech; 


means they remain true; 




means you are likely; 



means you turn away; 
means relationships; 


J. u* ' 


^ A t^ S\ means made them deaf; 
means they ponder. 


The last preceding verses discussed the apathy of the disbelievers and hypocrites 

to the Quran and to the Day of Judgement. The last verse exhorted the Prophet 
to seek forgiveness of Allah for his lapses and for the sins of his followers (but 
not for the hypocrites vide the verse No. 6, Al-Munafiqun). 

The present verses discuss another aspect of the hypocrites viz. their consternation 
at the prospect of Jehad. In detail the verses state as under: 

Whenever there was some delay in the revelation of the Quranic verses, the 

believers used to be impatient about it and ask why a verse was not being revealed. 

At length when a revelation did come, they used to feel happy as it. reinforced 

their faith. Different, however, was the case with the hypocrites. They hardly gave 

attention to the new verse and when they left the Prophet, they superciliously enquired 
from the believers as to what the Prophet had talked out (vide verse No. 16 ante). 

The verses No. 123 and 124, Al-Touba are relevant). If the revealed verse categorically 
suggested Jehad, the hypocrites, who had a malignant mind and a perverse outlook, 
used to be consternated, and they used to gaze at the Prophet with the gaze of 
the man who was in swoon preceding his death. Woe unto them! because they stood 
to lose the material as well as the spiritual benefits of a religious war. (The verses 
No. 143, Al-Anam and No. 37, Al-Touba are relevant). 

The pre-requisites of faith are obedience to the orders of Allah and of the 

Prophet and to utter what is chaste and correct. Disobedience to their orders or 
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to pervert words in speech with Prophet as to use foul and derogatory 

language in speech were tantamount to disbelief and blasphemy and they earmarked 
the persons concerned for Hell. Accordingly when the Prophet took a decision, whether 
in case of Jehad or otherwise, it was incumbent on all muslims to carry it out 
and thus display their loyalty and sincerity to Allah. That would white-wash their 
past sins. 

Besides the hypocrites seemed to ignore the fact that the transgressors, if 
continued in power, would be a menace to the mankind. They v/ould create mischie: 
even against the religious institutions, and devastate them, hamper religious practices, 
molest innocent people, suppress justice, and completely disrupt relationships (vide 
verse No. 9, Al-Touba). Some of the mischief, thus created, are mentioned in the 
verse No. 40, Al-Hajj. Allah has, therefore, permitted Jehad to repel aggression 
and to lead society along the righteous guidelines. (Vide verse No. 39, Al-Hajj). 


Allah has condemned the above malpractices and denied His grace to the persons 
who indulged in them or indirectly contributed to them by turning against Jehac. 
He has in addition sealed their ears against listening to guidance. He has blinded 
them against seeing things in the correct prospective. These persons should have 
realized that Jehad is a necessity because if the evil was not subdued by them, 
it would subdue them and imperil all what is dear unto them. Besides there are 
material and spiritual benefits from Jehad. Islam and Jehad have become synonymous. 

The Quran has treated the subject of Jehad comprehensively. Before it was 
permitted under the verse No. 139, Al-Hajj, the orders to the believers were tc 
refrain from fighting and to take to prayers and distribution of the obligatory alms 
among co-believers to improve their plight. The conditions then were not favourable 
for waging a war. The muslims were few in number, and a war then would have 
been disastrous to them. At Madina, however, the conditions had changed, and Allan 
permitted the Jehad but qualified it by certain restraints. (Vide verses No. 192 
and 193, Al-Baqarah). However with the strength of the muslims the institution 
of hypocrites also came into being at Madina, and made it necessary to provide 

directions for them. 

Finally Allah posed a question as to why the disbelievers and the hypocrites 

did not contemplate on the Quranic provisions, clear and comprehensive as they 

were. Actually the fact was that the Quran stressed observation, reflection, meditation 
and exercise of reason to accept its teachings (in its 750 verses). Suras Al-Baqarah, 
Al-Nisa, Al-Maidah and Al-Anam contained the relevant provisions. It was however, 
tragic for the hypocrites that they did not avail of these provisions. Obviously they 

had applied locks to their hearts and rendered them impervious to receiving guidance. 


(TAFSIR-E-HUSSAINI) ^ ** UO 

(Who can avail of the guidance and keep open the door 
of the heart when it has been locked by Allah). 




(The^kiterhave different methods”of flight. 
The eagles have a different range of flight). 


(IQBAL) 
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\25) Verily those who have turned on 
their backs (as apostates) after guidance 
was manifestly vouchsafed to them. Satan 
has enchanted them and buoyed them 

with false hopes (of a longer life). 

t That is because they told those 

rsons) who disliked what Allah has 
revealed: "we shall obey you in some 
matters"; and Allah knows their secrets. 

(27) So how will they fare when the 
angels shall cause them to die smiting 
their faces and their backs? 

(28) That is because they followed what 

annoyed Allah, and they trifled with 

His gratification. Hence He rendered 
their deeds gratuitous. 


-Au y 

JhZxsl means they turned 
'' (apostates); 




means enchanted them, 
seduced them; 


means 

hopes; 


holds out false 


means we shall obey 
you; 

t means annoyed; 
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means rendered null and void. 


The last preceding verse No. 24 had posed a question as to why the disbelievers 
and the hypocrites did not study the Quran attentively and reflect on its provisions 
instead of turning their backs on them. 


According to the Tafsir-e-Hussaini the background of the present verses is 
as under: 

The people of the Book had read in' the Torat the references to the Prophet 
of Islam and the Quran. They had expected the Prophet to be born among them. 
Hence they anxiously awaited his birth. But when he was born among the Ismaili 
Arabs they, as a - class, were chagrined, and they refused to accept him as the 
apostle despite the fact that he corresponded to the references about him in the 
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Torau Simultaneously the Divine nature of the Quran could no* - be validly disputed 
by them because the Prophet, being illiterate, could not be cla i to have authored 

it. The present verse No. 25 refers to the above circumstances. 

The current verses state as under: 

Allah is pleased to affirm that these persons knew that the Prophet correspond 1 
to the references about him in the Torat; they were further vouchsafed the Quran.^ 
guidance in a clear and comprehensive manner in that connection, but they 'turned 
their backs on it and preferred apostasy. Satan seemed to have enchanted them 
and embellished their apostasy as the correct course for them; and he told them 
that non-participation in Jehad would mean respite from death. "Why not then to 
welcome the respite rather than recklessly throw it away and court an early death"? 

that is how he worked on their minds. He seduced them to the extent that these 
apostate hypocrites whispered to the disbelievers, who disliked the provisions about 

Jehad which Allah had revealed in the Quran, that they would collaborate with 
them in some matter i.e. in the war of the Prophet against them, from which they 
would .keep away. Little did they realize that Allah, the Omniscient, knows everything 
whether it is kept secret or is whispered to others in secret. Allah then informed 
them that He would surely take action concerning their machinations; .and one such 
action would be that they shall be smitten by angels on their faces and their backs 
at the time of withdrawing their souls. He asked them, for the sake of asking 

as to how thev would fare at that time. They would not be able to baffle the angels and 

SeTfo^ wh?,h,; S aS matter ° f fact ' 18 SChedUled for 0,1 ‘-“"S' a " d the toe is 
lixed for it whether they participate in a Jehad or not. 

nI „ ac , The above chastisement was quite justified because the hypocrites held lightly the 

Hght outcomt H d actively resorted to what definitely annoyed Him. The forth- 

nght outcome of His annoyance was that He rendered all their performances null and 

(ROOMI) T “ “ 

(Love of this deceptive world made him blind with regard to 
the Hereafter, which is the bonafide life). 

SECTION - 4 

Ipose^thelr ‘ n Wh0Se . suppose that Allah would not 


— tn^w lf ^h We K 6re u t0 V ? U lt ’ We would surely show them to y° u » so that you 
may know them by their faces. And you shall surely know them by the mode of 
their speech* And Allah knows your deeds. 


t . And / e shall certainly test you till We distinguish those among you, who join 
Jehad and are steadfast, and We shall verify the reports from/about you. 




means they suppose, think; 


^ 


means expose; 
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^ ^ . S y 

* means their malice, perfidy; 

C means you may recognise them; 



means their faces; 
means mode of their speech; 
means We shall test you; 
means We shall verify; 
means your reports. 


The last preceding verses ended with the note that the hypocrites held ligl.tiy 

the pleasure of Allah, and they busied themselves .with what annoyed Him. The 

result was that Allah rendered their performances gratuitous. 

The present verses reiterate the competence of Allah to expose the hypocrites 
and their vicious machinations. In detail the verses state as under: 

When the hypocrites with the diseased mind colluded with the disbelievers 
in secret, did they suppose for a moment that Allah did not know their perfidy 
or that He would not expose it to the muslims? If they thought so, they were certainly 
mistaken. As the Omniscient He knew every thing about them. The fact was that 

He knew them well as perfidious persons, ahd if He had desired their exposure, 
He could hwve exposed them to the Prophet by describing their facial marks. But 
surely the Prophet was intuitively competent to know them as such by the mode 
of their speech which was generally oblique and equivocal. With regard to their 
deeds Allah knew them directly and through His angels’ record. There shall be no 

mistake about them. 


"The soul is index of the soul" is borne out by this verse. In addition a man 

can be judged by the mode of his speech. 

Besides Allah would take practical test of the muslims so as to know who 
amongst them participated in Jehad and was steadfast therein. Simultaneously He 

would verify the reports about the others. Thus the hypocrites would be exposed 

by their conduct and acts 

The verse No. 142, Al-Imran, is relevant. 

For further details of hypocrites in connection with Jehad reference may be 

made to Sura Touba and to my comm entry under the verses No. 17 to 19, Al-Baqarah. 
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Tradition: 


In a meeting the Prophet, under 
Divine guidance, named 36 persons 
as hypocrites and asked them to 
fear Allah. 

Note : According to Maulana Azad 
Islam and Jehad are syno¬ 
nyms. None can be a muslim 
unless he is a mujahid. 
It would be worthwhile 
if my commentary under 

the verses No. 190-193, 
Al-Baqarah is read simulta¬ 
neously. 

t Verily those who disbelieve and 
der (others) from the way of Allah 

and who oppose the Prophet after guidance 
has been clearly vouchsafed to them, 
they shall not harm Allah at all; and 
presently He shall make their actions 
gratuitous. 

(33)) O you who believe! Obey Allah 

Srici obey the Prophet, and do not neutra¬ 
lise your actions. 

34) Verily those who disbelieve and 
hinder (others) from the way of Allah 

(and) then die as disbelievers, certainly 
Allah shall not forgive them. 








Accordingly do not slacken nor 
sue for peace, (because) you shall domi¬ 
nate, and Allah is with you, and He 
shall never "decrease (the reward of) 
your actions. 


sjJ * Le Om) ^ 

Ljili 0 'Ja\ IjJ 



jJ&t Dll/AUl (If 



3 yj, j VSwvjJt Lyj, 
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jd 


means they hinder; 


I } 1 to 

' means they oppose; 

cLb\^^^ means they shall harm Allah; 

y* ? 1 A 

1 means neutralize; 

uJ means then (they) die; 
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means do not slacken; 




means dominate; 

Y'-Z 

means deprive you. 


The last preceding verses discussed the competence of Allah to expose the 
hypocrites. 

The present verses admonish in nutshell that— 

(1) the disbelievers, and those of them who influence others and obstruct their 
adoption of the faith, and 

(2) who oppose the Prophet and try to checkmate spread of the faith after 
they have been vouchsaved clear guidance; 

they shall be thoroughly frustrated, and their good actions shall be rendered 
null and void. 


(3) The believers should obey Allah and the Prophet profoundly and not neutralize 
their good actions by any show of disobedience or adverse comment. 

(4) The disbelievers who hindered others from adopting the faith, and who 
continued in disbelief and also died in it, they are denied all grace of 
Allah, and He shall never forgive them. 


(5) The believers should be steadfast and firm of foot in Jehad. They should 
not show any slack or lukewarmness, nor should they sue for peace, much 
ess capitulate. Allah had promised to aid them and they shall achieve victory. 
Let them then feel bouyant about it. In addition He has kindly guaranteed 
that none of their good actions shall be ignored or go unrewarded. 


The verses No. 90, 91, 122 and 139, Al-Imran and No. 72, Al-Touba are relevant 
ind they may be referred to. 

Whoso participates in a jehad for as short a time as is generally required tor 
■nilking a she-camel, he would be eligible for Paradise. 

(There is no rose without thorns and no drink 
honey without a sting). 

h k? 6 • *f e ° f the World is nothin § save sport and pastime. And if you believe 

. ^ righteous, He would award you your recompense, and He would not ask you 

or your (entire) property (to be given in charity). 

J f He ,Y 6re t0 ask you for k and be importunate about it, you would be niggardly, 
nd He would expose your conservatism. 

> 

5 Look •' You are those who are called upon to spend in the cause of Allah, 
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but there are among you some who are niggardly; and whoso practices niggardliness, 
he is niggardly only against himself. And Allah is the Self-Sufficient! and you are 
needy; and if you turn away, He may substitute vice you another community who 
would not be like you. 



means He would not ask 


you; 



means He is importunate; 


J S 


)j£ r 


means that you should spend; 


means you turn away; 


Aod. means change, substitute. 
* * 


The last preceding verses contained certain warnings for the disbelievers and 
some exhortations for the believers. 

The present verses exhort for expenditure in the cause of Allah. In detail 
they state as under: 

The life of this world is ephemeral. It is nothing save sport and pastime and 
as brief as that. Infact it is like a little absorption. It should not be taken seriously. 

(The verse No. 64, Al-Ankabut and No. 20, Al-Hadid are relevant and they may 

be referred to). Why then to prize it above Allah's pleasure and stake the Hereafter 

for it 9 Accordingly Allah has exhorted the people that if they believe in His Unity and 
lead a righteous life, away from the routine material cobwebs, Allah would requite them 
munificently for the same. 

Besides there is no question of Allah needing the human possessions or of 
His asking the people to surrender them to Him. Even with regard to charity Allah 
does not propose to prescribe a severe test for His people. He would not ask them, 
much less press them, to give away all their possessions in charity because it is 

quite likely that they may resent it and be niggardly; and in that case He would 

be constrained to expose their niggardliness and insincerity; Allah does hot like 
either of these vices. 

The fact is that Allah is particular only about belief in the faith and righteous 
performances. One of the righteous performances is expenditure in the cause of 
Allah. Normally the righteous persons would think of it themselves. But in the case 

of muslims in general Allah has specifically reminded them of this virtue and asked 
them to uphold it. He knows that some of them are niggardly by • nature. To them 
He has made manifest that their niggardliness will recoil on them. It may deny 

them the benefits of Jehad, magnified reimbursement of the charity amount, and 

also the blessings of the Hereafter. Let them not forget that Allah is' the Self-Sufficient! 
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He needs nothing from His creatures. On the contrary He is Munificent to them, 
and they need His grace. Infact all their possessions are bestowed on them by Him 
as a grace. The fact is that Allah desires to raise the mankind to the highest levels, 
and it is therefore that He has made certain beneficent suggestions and shaded 
specific light on some of His attributes. Accordingly His exhortations to them to 
spend some of their wealth in His cause is a beneficent test for them. Were they 
to ignore it, the Divine cause would not suffer. Allah is competent to wipe them 
out and replace them by another community of better persons who would not be 
close fisted and short-sighted like them. 

The verse No. 92, Al-Imran and the verses No. 29-36, Muhammad are relevant 
and they may be referred to. 

Tradition: 


Allah increases the honour of all sadka-givers. 


(SHAH) 


(You alone are the Dispenser. All others are mere beggars). 


(JAMIL) 


, t (X? t {i 

(Where His remembrance is rampant, and His favours are manifest, 
I search for those parlours, and I am on -the lookout for 
such beneficent balconies and doors). 
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SURA FATH (OR VICTORY) 


( Parah 26 - Continued) 

Introduction 

This is a Madinian Sura and is second in the group of the three Madinian Suras 
No. 47, 48 and 49. It was revealed in the month of Zeqaid in 6 A.H. when the 

Prophet was on his way back to Madina from Hudaibiya, which is famous in the 

history of Islam, for the treaty enacted there between the Prophet of Islam and 
the Meccan infidels. 

The Sura has 4 Sections, 29 verses and 2,555 letters. It deals with the treaty 
of Hudaibiya which ultimately proved to be a victory for the believers. A short 
history of this treaty is as under: 

The Prophet of Islam left Madina in the month of Zeqad in 6 A.H. for Mecca 
to perform 'Umra' or the minor pilgrimage. He was accompanied by about 
1400 followers. Most of them were unarmed, or armed with a sword only. 

The news of their intended trip to Mecca soon reached the Meccans. They 
held a meeting and resolved not to allow entry in Mecca to the muslims, and 

if necessary to fight with them. Accordingly they started to muster force 
and arm it. The Prophet received the above information, and since it was 
not his intention to fight with the non-muslims, besides Zeqad was a prohibited 
month for fights, he made a detour to Hudaibiya and halted there. It was 
a small oasis with a well, and was situated at a short distance from Mecca. 

The Prophet sent Hazrat Usman to the Meccans to assure them that the muslims 
had no intention to fight with them. At the same time the Prophet got the 
covenant of fealty from his followers. This made the Meccans reconsider the 
situation, and they sent a deputation of 15 leading men to negotiate peace 
with the Prophet at Hudaibiya. Inspite of protests from the muslims, more 
prominently from Hazrat Umar, the Prophet accepted the terms of the Meccans 
and concluded the^ treaty with them. Its terms were as under: 

(1) The muslims were not to perform 'Umra' that year but to return to Madina. 

Next year they might perform it unarmed or armed with a sword. They 
could stay there for three days. 

(2) The. peace, a sort of no-war-pact, was valid for a period of 10 years. 


/ 
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(3) Any person or tribe was at liberty to join or have alliance with either 

of tht parties during the above period. 

(4) If a person under guardianship of the Quresh joined the muslims unauthorizedly, 

he was to be repatriated to his guardian at Mecca, but not so vice 

versa. 

In view of the treaty the muslims returned to Madina. Next year they went 

to Mecca and performed the 'Umra'. They observed faithfully the terms of the 
treaty. Meanwhile the pact, which had invoked feelings of frustration among the 

muslims, proved to be a moral and political victory for them. It gave them equalit' 
as a power for negotiation. Formerly they were completely ignored. 

This Sura seems to have been amended by the later Sura of Mumtar.ah whose 
verse No. 10 definitely forbade return of believing women to disbelievers. It would 
be worthwhile to read both the Suras jointly. 

In addition to the treaty of Hudaibiya the Sura refers to the— 

(a) perfidy of the hypocrites; and 

(b) prophesies of action against the Jews of Khaibar and the Byzantines 
respectively. 
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SURA AL-FATH (OR THE VICTORY) 


In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

0 Verily We have granted you victory, 
a clear victory, 

v2) that Allah may forgive you your 
lapses of the past and of the future, 
and to complete His favours on~~you, 
and to guide you along the straight 

road,— 

and that Allah may reinforce you 
by means of a formidable help. 

(3-) It was He who sent down tranquility 
'into the hearts of the believers so as 

to add faith to their faith. And for Allah 
are the armies of the skies and the earth; 
And Allah is the Omniscient, the Wise! 

0 that He might admit the believing 

men and the believing women in Paradise 
with streams flowing underneath, wherein 
they shall abide, and that He may divest 
(i.e. absolve) them of their evils; and 
with Allah that is the supreme achive- 

ment, 



^Dolvthe^st PUni ? h . the h yP ocrite men a °d the hypocrite women and the 

On rhpm ?, f d hG .W'ytheist women, who harbour evil thoughts about Allah. 

fhem and k™ h° *" Calamity ' and He * with them, and He has curid 

them and kept Hell ready for them; and that indeed is an abominable destination! 

li„“ the Wi“ ^ ‘ he a ™ ieS ° f * he SWeS and the a " d Allah is the 


means of the past; 





means He may complete; 





means tranquility; 
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means He may d 5 vest, purge; 



The Sura has happily commences with the felicitations of Allah to the Prophet 
that He l ad granted him a def:r : - multiple victory as under: 

1. (a) Allah would forgive the past and the future lapses of the Prophet. 

(Allah had alredy asked him to seek His forgiveness for the same—vide 
verse No. 19, Muhammad). 

(b) Allah would complete His favours on him, his mission as the apostle 

would be successful, Mecca would be restored to him and the number 
of muslims would appropriately increase. 

(c) Allah would lead the Prophet along the straight road by increasing 
his knowledge and faith despite the obstacles created by him by non-muslims. 

2. Allah would reinforce him with such formidable help that the question 

of his defeat or discomfiture would not arise in future. (The verses No. 

1 and 2, Al-Nasr are relevant). 

3. The muslims displayed their faith by accompanying the Prophet for 'Umra' 

and by executing the covenant of fealty at Hudaibiya. The terms of the 
treaty had, no doubt, shaken them. But since they were accepted by the 

Prophet, they veered round and ceased to comment on the treaty. That 

was because Allah had in the meantime tranquilised their minds and thereby 
increased their faith. 


Allah is the Omniscient! He knows when Jehad is called for and when peace 
is necessary. He has all the angels on the skies and the believers on earth for 
use as His hosts to execute His orders. Hence the muslims should not carry the 
impression that the Meccans had the upper hand in the treaty of Hudaibiya and 
that they would dominate them, Allah is the Wise! All His acts are based on 
extreme wisdom and they should be viewed with submission. 

4. Allah may entitle the believing men and women, who saw eye to eye with 
the Prophet in the treaty of Hudaibiya, whether they were present at the 
site or not, to admission in Paradise. The latter abounds in fruit-bearing 
gardens where streams flow unobtrusively, and where the righteous believers 
shall live permanently along with their righteous consorts. They shall be 
absolved of their sins and their minds shall be cleansed of all rancour. 
Verily the admission in Paradise with these allied advantages is considered 
by Allah as a supreme achievement for the persons concerned. (The verse 
No. 71, Al-Ahzab is relevant). 
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Note: No woman was with the 
party of the muslims at Hudai- 
biya. Notwithstanding the benefit 
was extended to them wherever 
they were—the emphasis being 
on their willing conformity to the 
orders of Allah and of the 
Apostle and their absolute concur¬ 
rence in all matters. 

i 

(5) Allah undertook to punish the 
hypoc—men and hypocrite 
women J the polytheist men 
and women for their disbelief, 
misgivings, misinterpretation of 
the Divine orders and for their 
unwarranted imputation to Him 
of equals, partners and children. 
They had infact expected that the 
muslims, who had left for Mecca, 
would be wiped out by the 
Meccans and none of them would 
return to Madina. (Vide verse No. 

12 post). That implied the pros¬ 
pective failure of Allah to help 
the muslims as per His promise. 
All that was evil on their part, 
and its adverse repercussions shall 
devolve on them in the form of ^ 
the Divine chastisement. Naturally 
Allah was annoyed with them, He 
had denied them His grace and 
He had earmarked them for Hell; 
and their accompanying the Pro¬ 
phet in the next expedition 
against the Jews of Khaiber was 
tabooed. (Vide verse No. 15 post). 
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By al! standards Hell was surely a horrible place to live in. To send all 
disbelievers to it was not a difficult Job for Allah. Nay, it was easy for Him 
because He could utilize His armies of the skies and the earth for punishment 
of the disbelievers as well as for the success of the believers over them. 
Verily Allah is the Dominant! None can oppose Him or frustrate Him. 
Simultaneously He is the Wise! All His orders are based on wisdom. 

Note_i The concluding portion of the verse No. 4 is reproduced in the verse 

No. 7 for the sake of emphasis on the Omnipotence, Omniscience and 
Wisdom of Allah. 

dXJj U » oj 

(ROOMI) C J Cofis I 

(The locks should be unlocked and fruit of the clear victory realized). 
























3) Verily We have sent you as a witness, and a bearer of good tidings and a warner, j 

9} so that you (i.e. the non-believers) should believe in Allah and His Apostle, support 

him and honour him; and you may glorify Him (i.e. Allah) morning and evening. 

10) Verily those who plight their fealty to you, do no less than plight their fealty to 
Allah. The hand of Allah is over their hands. Accordingly whoso violates it, he does 
nothing except violate it to his (own) detriment; and whoso is faithful to what he has 
pledged with Allah, He would soon grant him an immense reward. 


jj ws 

means support him; 
means honour him; 


'' S''/ s/j 




); - 
il)) 


means morning and evening; 
means pledge their fealty; 
means violates (his pledge); 
means fulfilled. 


The last preceding verses contained good news of a definite victory to the Prophet 
and the believers. 

In the present verses Allah reasserted that He had commissioned the Prophet of 
[slam as a witness over the people here as well as in the Hereafter, as a bearer of good 
news (of reward to the believers), and as a warner (to the disbelievers of the Divine 
punishment). This was done with a view that the mankind should believe in Allah and the 
Prophet, and support and honour him. Simultaneously they were directed to glorify Allah 
every morning and evening (i.e. at all times). 

Note: It is mandatory for muslims to obey and honour the Prophet. Nay, it is an article of 
faith with them. 

On princple those persons, who pledged their fealty to the Prophet (at Hudaibiya), 
:nfact pledged it to Allah. The hand of Allah at the time of their plight to the Prophet 
*as over their hands. The offshoot of this pledge was that whoso violated it, he merely 
harmed his own interests, and whoso abided by it, he would receive an immense rev/ard 
for it. 

Note : The pledge taken was to the effect that the person concerned would not 
run away trom Hudaibiya if the war occurred between the muslims and the 
Meccan infidels. This pledge is known as the 'Bayat-ur-Rizwan' or the 
fealty of Allah's pleasure. 

"Without a standing army, without a bodyguard, without a palace, without a fixed 
revenue, if ever any man had the right to say that he ruled by a right Divine, it 
was (Prophet) Muhammad, for he had all the power without its instruments and its 
supports." 

—(Bosworth Smith) (Tafsir of the Quran 
by Maulana Abdul Majid Daryabadi) 


L 
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The verses No. 41-48 of Sura 
AI-Ahzab are relevant and they may 
:e referred to. 

Tradition: 

Whoso participated in the covenant 
of Hudaibiya, he would not be led 
to Hell. 

SECTION - 2 

H) Those of the desert Arabs, who 
had lagged behind, will presently state 
to you: "We were kept occupied by our 
properties and our families, hence seek 
forgiveness for us; they state with their 
mouths what is not in their minds. Tell 
(them): "Who would be competent in 
aught against Allah if He were to intend 
a detriment to you or intend a benefit 
to you. Nay, Allah is aware of what 
you* do." 

i2] 'Aye, you had thought that the 
. .postle and the believers would never 
return to their families, and that (impres¬ 
sion) seemed attractive to you, but that 
was an evil thinking and you became 
a condemned community (on that account). 

© And whoso do not believe in Allah 
and His Apostle—We have certainly 
prepared for the disbelievers the blazing 
Fire. 







He winf l°a H llah - S u tHe u soverei § nt y of the skies and the earth. He forgives whomsc 
, He wills, and He punishes whomso He wills; and Allah is the Forgiving, the Merciful! 

® uir i has l lagg , ed „o ehind W0Uld readiIy . teI1 you ’ when you proceed to 

^ (Khaibar) spoils. Permit us to follow (i.e. accompany) you;" they intend 

A^ah hS “f TV 1 - 6 ' T C ? e) ° f Allah! "You shall not follow me fbeS 

as already decreed thus. Then, they shall say: "aye, you grudge us" Not so 
but they understand naught except a little. y ’ y g g * Not S0: 

means the laggards; 
dlju*# means we were busy with; 



means their mouths; 
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Lift? means return, come back; 


* > 


means condemned; 


j 

means you proceed; 
means permit us, allow us. 




The last preceding verses related to the importance of the pledge of collaboration 
:aken by the Prophet at Hudaibiya, the benefits to its participants and the losses 
:o those who had lagged behind at home and not participated in it. 

The present verses too continue the same theme as under: 


Allah informed the Prophet that on his return to Madina the desert Arabs, 

who had stayed back and not accompanied him for Umra, would call on him and 
■epresent to him that domestic problems had detained them, and that their stay back 
did not mean non-collaboration with him; and they would ask him to seek His Forgiveness 
for their default. Allah forewarned the Prophet that the fellows were not sincere 
n their excuses. He asked him to state to them that if Allah were to mean to 

narm them in connection with the same domestic matters who would be competent 
:o save them, and similarly if He were to intend some benefit for them in connection 
with the same matters who could obstruct Him therefrom? Accordingly since their 
orofit and loss rested with Allah alone, why did they worry about the same in preference 
:o Jehad? The fact was that Allah was the Omniscient! Hence He knew all their 

ntents and actions, and He would apprize the Prophet of them. 

In the context of the above Divine information the laggards were to be told 

:hat the real cause of their stay back was that they assumed that the Prophet 

and his companions would be wiped out by the Meccan infidels and they would not 
ive to return to Madina. Such really was their thinking, and it corresponded with 
:heir inherent desire. Since they .exposed their malafide nature and hypocrisy they 

aecame a community of condemned persons fit to be punished. With regard to their 

ounishment all disbelievers in Allah and in His Prophet were earmarked for Hell with its 
Mazing Fire, and it waited to receive them. For them their hypocrisy had become a 

aroblem rather than a solution. 

But that is not the end of the matter. Allah is the Owner of the entire universe, 
and it is His privilege to forgive whomso He wills or to punish whoso He wills. 

None can checkmate Him in the exercise of His will or sway His decisions. Normally 
He forgives the believers and punishes the disbelievers. But He is the most Forgiving 
and the most Merciful! He has expressed that His mercy shall dominate His displeasure. 
This offered a great chance to the disbelievers to improve their case by adopting 

Islam in totality and offering repentance for their past misdeeds, and thus qualify 

themselves for the Divine pardon. 


Allah informed the Prophet that he would soon embark on an expedition which 
would promise a great prospect of spoils and that the desert Arabs would then 
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offer to accompany him (inherently to 
share the booty). But Allah had already 
decreed that they shall not be allowed to 
join that expedition. Accordingly the Pro¬ 
phet was directed to reject their request 
and ask them to stay back as they had 
done in connection with the Umra. He knew 
that they would be exasperated at the 
Prophet's refusal and they would attribute 
it to his envy or grudge. However their 
expostulation was to be brushed aside. 
It merely reflected lack of understanding 
and faith on their part. 

The verses No. 83 and 84, Touba 
are relevant. 
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Note : The Prophet embarked on 
the seige of Khaibar about 
a month later. 

1 / U* Oj£ | 

(Those who were dishonest to 
Allah, entertained evil thoughts. 

• As hypocrites they tilted 
their heads aside). 

16) Say to the desert Arabs who had 
lagged behind: "You will soon be called 
upon (to fight) against a people given 
to relentless warfare; you shall fight 
against them or they may capitulate; 

then if you obey, Allah would grant you a handsome reward; and if you back out. 
just as you did before, He would award you an excruciating punishment." 

(l7) There would be no blame on the blind, nor on the lame, nor on the sick (if 
they do not join the expedition). And whoso obeys Allah and His Apostle, He (i.e. 
Allah) shall admit him in the Gardens with streams flowing underneath; and whose 
turns away, He would award him an excruciating punishment. 


✓ ^ J y 

means you will soon be called upon; 


means fight; 

* 

,means you turn away; 
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j /N-mpans blame; 
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means lame. 


In the last preceding verses Allah exposed the prospective pretexts of the 
laggard Baduins of Madina region and directed the Prophet not to take them for 
the fight (against the Jews of Khaibar). 

This action was justified against the hypocrites because they had harboured 
evil thoughts against the muslims and wished them liquidation. 


In the present verses Allah, being the Merciful, relented towards the laggards 
and offered them a chance to retrieve His good will and entitle themselves for 

admission in Paradise. He informed them that time would soon come when they 

shall be called upon to fight against some warriors (like the Byzantines 

or the Iranians) unless the latter submitted to the muslims and sought peace with 

them. (The verse No. 39, Al-Anfal is relevant). On such' an occasion if they obeyed 
Allah and the Prophet and joined the action, Allah would be pleased to reward them 
handsomely. But if they kept back as they did on the occasion of the Umra, Allah 
would award them a terrible punishment. 


In the verse No. 17, under comment, Allah allowed a further favour and modified 
the above order and exempted the blind, the cripple and the sick men from its 
application. Their non-participation in the proposed war shall be excusable. 
Verily Allah always tries to lighten burden for the muslims. The emphasis in these 
verses is on the obedience to the orders of Allah and His Apostle. Those who were 
obedient and who participated in the future fight will be admitted in Paradise abounding 
in gardens, where under-ground streams flow. On the other hand, those who disobeyed 
the orders of Allah and of His Apostle and kept away, they will be awarded an 
excruciating punishment. „ 

(SHAH) 

(Abandon all evil phantasies, misgivings and fears. 

You should believe in Allah. You would then meet Him). 


(ROOMI) 



(If you are blind, there is no blame on a blind person. In the other 
case go, because steadfastness opens (or relieves) a predicament). 


SECTION - 3 

(18) Of certain Allah was well-pleased with the believers when they plighted fealty 
to you under the tree (at Hudaibiya), and He knew what they had in their minds; 
hence He infused tranquility in them, and He rewarded them with an imminent 
victory,— „ 
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@ and the immense spoils that they 
shall acquire. And Alah is the Dominant, 
the Wise! 


(20 Allah has promised to you immense 
spoils that you shall acquire and He 
has given you the same in earnest (of 

what is to follow), and He has restrained 
hands of the (hostile) men from you; 

this is to serve as a sign for the belie¬ 
vers, and that He may guide you along 

the straight road,—- 


(gpl and (in addition He has promised 
you) another victory which you have 
not yet the potentiality to achieve, but 
Allah has certainly encompassed it, and 
Allah has power over all things. 



y means pleased; 




means plighted fealty; 



means rewarded; 



means restrained; 


) . > 

1 means another; 
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means enclosed, encompassed. 


In the last preceding verses Allah was pleased to offer a chance to the laggard 
Baduins to regain His good will by joining in the not too far off war against the 
Byzantines, and He exempted the blind, the cripple and the sick from participating 
in it. They also spoke about • the reward for the participants and punishment for 
the non-participants. 


The present verses contain felicitations for those who pledged fealty to the 
Prophet at Hudaibiya. They also contain some prophesies about future victories and 
spoils for the believers. In extenso they state as under: 

Allah assured the believers who had pledged their fealty to the Prophet (not 
to run away from the war with the Meccans if it took place), under a tree at Hudaibiya, 
that He was quite pleased with them, that He knew the apprehensions about the 
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pros and cons of the war that assailed the minds of the muslims, and therefore 

He infused tranquility in them and they got over them, and eventually He converted 

into victory the peace concluded there. (Verse No. 18). 

In addition Allah promised to follow it up with a victory (against the Jews 
at Khaibar) and it would yield immense spoils, which would make the muslims quite 

happy, and compensate them for their feeling of frustration at Hudaibiya. Verily 
Allah is the Dominant! He can effect a victory without difficulty. Simultaneously 

He is the Wise! He grants victory to any party He wills, and that too at an appropriate 
time and in appropriate manner. (Verse No. 19). 

Allah further amplified that in the imminent action (against the Jews) He 

would so manage that (a) the believers shall acquire immense spoils, and (b) the 
enemy's hands would be restrained against them i.e. a full scale war shall not take 
place and the enemy shall sue for peace. All this was in earnest of what was to 
follow later, 

, , ? L* , * 

Allah's above reward was planned with a view that the believers should feel 
convinced of the fulfilment of promise whenever Allah made it to them, and that 
they should always obey His orders and collaborate with His plans. That would ensure 

their progress along the straight road leading to-Him. (Vide verse No. 20). 

Finally in verse No. 21, under comment, Allah prophesied another momentous 
victory, which the believers had not yet the power to achieve. This referred to 
the future conquest of Mecca which occurred after two years. Allah had already 
decreed it, and He was Omnipotent to effect it without any difficulty. For its achivement 
too Allah would restrain the hands of the Meccans against the muslims. There, shall 

be no fight between the parties, (Vide verse No. 24, post). 

t And if the disbelievers had fought against you, they would surely have turned 
sir backs, then they would not have found a friend or a helper. 

£3) That has indeed been the dispensation of Allah in the past ere this; and you 
shall not find a change in the dispensation of Allah. 

24) It is He (i.e. Allah) who restrained their hands from you and your hands from 
them within the precincts of Mecca after He had made you victorious over them. 
And Allah is the Beholder of what you do. 

aJiJjIj means had fought with you; 

J means backs; 

* 

- w-** 

means law, dispensation; 

s 

cJ 

means restrained, with-held; 
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>: 




means precincts; 



means made you victorious or dominant. 


The last preceding verses conveyed the pleasure of Allah to those muslims 
who had pledged their fealty to the Prophet at Hudaibiya. In addition they contained 

the good news of spoils that were soon to come to the muslims. 

The present verses state as under: 

The treaty of Hudaibiya had a mutual benefit for the believers as well as 
the non-believers, though it transpired later to be a real victory for the believers. 

On the other hand, if the disbelievers had not been a party to it and had preferred 
war, they would have lost it ignominously without a friend or ally coming to their 

aid. And that would have occurred in the normal course of events. It had been 
the practice of Allah in the past to befriend the believers against the disbelievers, 

and He would have maintained the same tradition at Hudaibiya as well. Verily Allah 
does not change His policy or the physical laws. 

The verse No. 24 refers to an incident that occurred at Hudaibiya before the 
treaty was signed. A party of armed Meccan infidels had stealthily infiltrated in 
the muslim camp intent upon killing the Prophet if there was a favourable opportunity 
for it. But they were detected, captured and produced before the Prophet, who 

however, pardoned them and released them. This resulted in the avoidance of shedding 
blood by either of the parties within the prescribed precincts of Mecca. Verily Allah 
is the Beholder of all things. In the present case He saw the mischief-makers of 
Mecca intending harm to the Prophet, and He also took notice of the mercy on 

the part of the Prophet to pardon his would-be assasins. The verse may as well 
refer to the future conque'st of Mecca without a fight. 

(25) They were those who disbelieved and kept you off from the sacred Mosque 

and checked (your) offerings from reaching their place of sacrifice. And had it not 
been for the believing men and believing women (in Mecca), whom you did not know 
(and) whom you may have neutralized and thereby committed an offence unknowingly, 
(Allah would have permitted you to fight. (But) Aliah wanted to admit to His mercy 
whom He willed. If they (i.e, the Meccan muslims) had been segregated, We would 
certainly have punished the disbelievers with a grievous punishment. 

(26) While the disbelievers maintained obstinacy in their minds—-the obstinacy peculiar 
to ignorance—Aliah brought down tranquility on His Apostle and on the believers 
and made the principle of piety obligatory for them, and they were better entitled 
to it and more worthy of it. And Allah is the Omniscient in respect of all things! 


means the sacrificial animals; 



means checked; 
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t ( y 

means the place of 
✓ their sacrifice; 

A'iJ means neutralized 




L\& 


them; 


j i means may have occurred 
to you; 

U. 

V If** means sin, offence; 

<<* 

means they had been 
apart; 
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means obstinacy; 


4*'\< 

means made obligatory; 


2. 

(^1 

tkk>i 


means more entitled; 


means more worthy. 


In the last preceding verses Allah I l)[J 
zformed the muslims that if the Meccans " ^ 
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-ad engaged them in action, He would I ~ [* ’1* f* 'A\{ , ' ’ <"< 

-ave maintained His previous practice | © ^ S' 5 ^ 

: causing defeat to the infidels. But _ 

: was He Who restrained the hands of 1c ^ u 

-th parties against each other. Naturally 

-he disgrace—which aL^ the Mecca " s deserve the punishment the defeat and 
...e disgrace which Allah awarded to the disbelievers in the past? (2) And in case 

_.ey did deserve it, why did Allah restrain the hands of the muslims against them? 
rep les to these questions are contained in the present verses as under: 

-.bout the Question No. 1: 

The Meccas did deserve the punishment of Allah because— 


(a) Jhp Y Hnn!r f d i s n e !, iever u in monotheism aad they had lodged 360 idols in 
the House of Allah as His partners and intermediaries. 

(b) Jifm f 3d unwa . rrantedl y held a P the muslims at Hudaibiya and checked 
2® , JT performin § Umra » an important religious function, inspite of 
t e latter s assurances to them that their mission was absolutely peaceful. 

[c) They did not allow the sacrificial animals (seventy camelsl of the muslims 
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to be taken to Mina, the usual place of their sacrifice. These animals were, 
therefore, slaughtered at Hudaibiya. 

About the Question No. 2 : 

The fight between the muslims and the Meccans was warded off because— 

(a) a number of muslims whose identity was not known to the muslims at 
Madina lived incognito at Mecca. 

(b) The action between the muslims of Madina and the Meccans would have 
endangered the life and property of these Meccan muslims. 

(c) In case of death of the Meccan muslims or damage to their properties 
due to the action between the parties the consequential sin would have 
been shared by the Madinian muslims too and they would have always regretted 
it. 

(d) Allah wanted to test the forbearance of the muslims and admit to His 
mercy those of them who were successful in the test. Simultaneously He 
afforded a chance to the infidels to be impressed by the above attribute 
of the muslims and to embrace Islam, and thereby be entitled to the Divine 
mercy. 

Subsequently Allah assured the muslims that if it had not been for the above 
reasons and if the muslims at Mecca had lived segregated from the non-muslims 
so as to be distinguished, He would certainly have allowed the fight to take place, 
and He would definitely have punished the infidels by inflicting on them a disgraceful 
defeat. (Verse No. 25). 

In the verse No. 26, under comment, Allah referred to the obstinacy of the 
Meccan delegates for peace—peculiar to their ignorance and their cant in refusing 

to have the words 'Rahman and Rahim', written in the treaty after Allah. In fact they 
are the attributive names of Allah, but the disbelievers were allergic to them out of 
ignorance. They also objected to the words 'the Prophet of Allah', after Muhammad 

(may peace of Allah be on him!). They insisted on their deletion. The Prophet graciously 
appeased them by accepting their objections despite protests from his followers! Allah 
effected the above appeasement by infusing tranquility in the Prophet and later 

in his followers. Thus a very sensitive situation was retrieved by Allah by reminding 
the muslims that the fundamental of Islam was the ' Kalima-e-Tayeba 1 , which necessitated 
faith in monotheism, fear of Allah, and reverential obedience to the Prophet and 
faithful execution of his orders, the aggregate effect of which was the piety approved 
by Allah. The result was that the faith of the muslims was reinforced. The fact 
was that due to their loyalty to the Prophet they were entitled to this grace, and 

they also became worthy of its spiritual gains in the Hereafter. Verily Allah is 
the Omniscient! He knows who, by their conduct and acts, are entitled to His grace. 

(Read the story of the treaty of Hudaibiya. 

Know from it fully that your hands were restrained). 
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SECTION - 4 

Allah has virtually materialized 
^ne dream (of the Prophet) for him as 
:rue: "You shall definitely enter the 
Sacred Mosque, Allah willing, in security, 
shaving your heads or shortening hair, 

■without fear. Thus does He know what 
you know not* Besides He has granted 
ou an imminent victory." 

2&) It is He who has sent His Apostle 
vith guidance and the true religion so 
;S to make it dominate (i.e. supercede) 
all other religions. And enough is Allah 
as the witness. 

29) Muhammad is the Apostle of Allah, 
and those with him are unrelenting to 
±e disbelievers and compassionate among 
themsleves. You see them kneeling (and) 
prostrating (in prayer), seeking the grace 
of Allah and His approbation; they bear 
rhe mark of prostration on their faces. 

AHah^has promSTto ttoi of them, who LheTand do righteous deeds, forgiveness 
and an immense recompense. 

'JJ s 

cAiiP means you shall enter; 
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cS^ means sharing; 


means make it dominate; 

* 

a** ^ S 

means hard, unrelenting; 


W-V 6 

f’Xj&y means kind, soft; 

means their mark; 
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means it became thick; 
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means its blade; 


means strengthened it; 
means delighting; 

**/ * 

means its stem or stalk. 

In the last preceding verses Allah explained why He had restrained the hands 
of the muslims against the Meccans and of the latter against them. 

The present verses discuss the fulfilment of the Prophet's dream, the attributes 

of the companions of the Prophet and the references to them in the Torat and 

the Injil to the annoyance of the disbelievers. In extenso they state as under: 

In the verse No. 27 Allah has assured the muslims that the dream of the Prophet 
shall definitely materialize (next year) and they shall (perform the 'Umra'), Allah 
willing, (and) enter the Sacred Mosque, some of them observing the formality of 
having their hair shaved and others having them cut short, in perfect peace and 
without the least danger to them. Their current distress was uncalled for, because 
Allah's knowledge was illimitable vis-a-vis theirs and His plan was universal. He 

knew the pros and cons of every thing. However He would grant them an imminent 
victory (at Khaibar) as a compensation for their brief perturbation. 

In the verse No. 28 Allah reiterated that He had indeed commissioned Hazrat 
Muhammad (may Allah's blessings be on him!) as His Apostle, and that He had given 

him the Quran, the Book of guidance and Islam, His approved religion. (Vide verses 
No. 14-20, Al-Imran). It was meant to supercede all earlier scriptures and religions being 
the most complete and final. Allah testified to this position, and He is quite enough 
as the witness. 


Note : This verse contains a brief summary of the Quran that— 


(a) Allah had really commissioned Hazrat Muhammad (may the blessings 
of Allah be on him!) as His Apostle to the Meccans for their guidance 
and reformation. 

(b) Islam was the true religion. 

(c) It was approved by Allah to supercede all earlier religions, and 

(d) Allah testified to the above assertions as the competent witness. 

In the next verse No. 29 Allah further testified that Prophet Muhammad (may 

peace of Allah be on him!) was indeed His Apostle, no matter if the infidels did 

not accept him as such or objected to his mention as such in the treaty of Hudaibiya. 

He then complemented the Apostle's companions that they were unrelenting to the 

infidels and compassionate to their fellow-believers, that they performed the prayers 
by kneeling and prostrating thereby seeking the grace of Aiiah alone. They were 
so very regular in their prayers, that they bore the mark of prostration on their 
foreheads. Allah intimated that the Prophet's companions were referred to as such 
in the Torat. With regard to the Injil it referred to them as a grainseed sown in 
the earth unobtrusively but sprouting soon in the form of a slender stem, then gathering 
strength and thickness and finally standing firm on its stalk. (This is clearly how 
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-lam has Drogressed and its growth confounded its enemies). The sower (i.e. the 
Chet and STbeli^Ss were delighted at this spectacle, but the disbelievers 
xere seriously chagrined at it. Allah climaxed the progress by making a pronuse 
that the believers, who had good performances to their credit, shall be absol ed 
of their sins and they shall, in addition, be granted an immense reward. (The 
No. 8, Ha Mim Sajdah is relevant). 

Traditions: 


;m ( a ) "May Allah be kind to those who get their hair shaved." The Prophet repeated 
“ it, and then added "to those to who have their hair cut short." (This is 
relevant to Haj rites). 

jn£. (b) For the love of me do not malign my companions. 

Note: (1) According to Hazrat Ibn Abbas the mark of prostration implies 

piety or saintliness. 

Note: (2) According to Imam Malik whoso bears grudge against the Prophet's 

companions, he is an infidel. 

Note: (3) In 7 A.H. (i.e. one year after the treaty of Hudaibiya) the Prophet 

and his erstwhile companions of Hudaibiya went to Mecca, stayed 
there for three days, and ceremoniously performed Umra without 
any obstacle. The leaders of the Quresh had gone out of Mecca 
during that period. They could not bear to see the muslims in Mecca. „ 

Note: (4) This time the muslims had taken sixty camels for sacrifice, and 

they were duly sacrificed at Mina. 
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("O Gracious Lord! preserve our roots till the tree 
gathers thickness and strength and stands erect"). 

Among friends the momin is soft like soft. But when engaged in an action 
between the truth and falsehood, he is hard like steel). 
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SURA AL-HUJURAH (OR THE APARTMENTS) 

( Parah 26 - Continued) 

Introduction 

This is a Madinian Sura. It is the third of the group of three Madinian Suras 
commencing with the Sura Muhammad. It was revealed in 9 A.H. the year when 

various deputations arrived in Madina offering their allegiance to Islam. It has 2 

Sections, 18 verses and 1,573 letters. It discusses the following subjects: 

(a) Etiquette to be observed by muslims towards the Prophet of Islam and 

towards each other. 

(b) Inadvisibility of reliance of a vicious person. 

(c) Evil effects of calumny; and 

(d) Social equality among muslims. 

Note : The Sura constitutes a chapter on ethics, intellectual as well as moral, 
political as well as cultural, material as well as spiritual all based 

on the Islamic teachings, which contribute to the social uplift of ar. 
individual as well as of the community as a whole. Its foundations are 
belief in monotheism, sincerity of faith and the dignity of equality. 
Simultaneously the spiritual knowledge, as imparted by the Quran, is 
essential. The fact is that it imparts guidance in all spheres of life. 
Indeed, that is the formation of a social structure of an individua: 

and collective life. 

Aminuddin observes as under: 

"Ethics, in belief, refers to the discipline of proper conduct and the evaluatio - 

of what is good, bad and morally acceptable or unacceptable. An individua. 

behaves morally if he does not hur.t others by his tongue or hands. Islam. 

it is truly said, is an ethical religion, for all its laws and injunctions are base; 

on the most equitable and solid moral grounds." 
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SURA AL-HUJURAH 
(OR THE APARTMENTS) 

In the name of Allah, 

the Compassionate, the Merciful. 

SECTION - 1 

0 you who believe! Be not forward 
-e. impetuous) with Allah and His Apostle 
-id fear Allah. Verily Allah is the 
Mi-Hearing, All-Seeing! 

0 you who believe! Do not raise 
our voices above the voice of the 
= rophet, and do not speak loudly to him' 
*- discourse as you speak aloud to one 
mother, lest your (good) actions become 
TOid while you perceive not. 

* ** 

Verily those who lower their voices 
refore the Apostle of Allah, they are 
cose whose hearts Allah has disciplined 
or piety. For them is forgiveness and 
nmense recompense. 

yip { 

means d° not forward; 
s 

means before: 
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means do not raise; 
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means your voices; 
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means do not raise; 
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L^)***£ means who lower; 
means tested; 
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means become void 
or vain. 
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Tho cinra mmmpnnfis with the Divine advice about manners to be observed 



wnne iic ~ 

to cause the least hurt or embarrassment to him. The verses state as under: 


(a) The muslims should not be forward, impetuous or precocious with Allah 

or in the presence of the Apostle. There was an occasion when Hazrat 
Sidik and Hazrat Umar disagreed about the nomination of a leader and 

spokesman for the Bani Janiban Tribesmen Hazrat Sidik favoured Kaa 

Kaa and Hazrat Umar recommended Akra. In their enthusiasm for their 
recommendees they raised voices while the Prophet sat quietly among them. 
Allah has deprecated the tendency to be forward, impetuous or precocious 
in expressing views about an issue, more so before Allah and the Prophet. 

(b) To avoid heated debate about a matter in the presence of the Prophet. 

Allah has exhorted the muslims to fear Him and reverence the Prophet 

and obey their orders. 

He hears and sees every thing and He would know which of the muslims 

adopted the necessary ethics. 

In the verse No. 2 Allah has directed the muslims: 

(a) not to raise their voices above that of the Prophet; and 

(b) not to speak loudly to him as they^did to one another. 

Both ithe above traits reflect bad manners connoting slight and rudeness 

to the Prophet. Allah warned the muslims that in case they bypassed these injunctions, 
there-, was danger of their good performances being treated by Him as null anc 

void as in the case of the infidels. 

In the verse No. 3 there is an order couched in positive terms and a sort 

of good news that Allah would discipline hearts of the muslims for the virtue of 
lowering their voices in the presence of the Prophet. He would treat it as piety; 

and He would not only forgive sins of such persons but He would grant them a 
magnificant reward on that account. 

Note : The consensus of opinion among the muslim scholars is that even after 

death the Prophet is entitled to the same reverance. Accordingly none 
should raise his voice and speak or invoke or pray aloud near his resting 
place or as a matter of that in the entire mosque of the Prophet 

at Madina. That would be reprehensible. 


(ROOMI) 


(Accordingly go and remain silent in submission 
under the shade of your guide and teacher). 
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g Verily those who call you from outside (your) apartments, most of them 
not sensible. 

means called you; 


means outside; 


✓ 

✓ « * 

means you had come out. 


„ ~ .-rws=.*sr. ^3.'ctfHs Hs’s 

of his own accord and met them. Ca g A u a j 1 advised such persons 

discourtesy to him and lack of good sens F h orgiving ' an d Merciful that He would 

t0 reDent of their past rudeness; and He is so rorgmug 
forgive them their lapses and also extend His mercy to them. 

The occasion referred to in the present verses was th^arriva^ 

Habis in the Prophet s mosque and his call to t P ed t0 h im that to praise 

out and meet him. When he received no reply, he sh<outea ™ or be little him 
him would contribute to the * ^nes^ and rema rked that Allah alone 

held* ^that 6 position. R rested w’ith Allah vide verse No. .29, A.-N.sa), 

Note : This discourtesy was a common trait of the Arab Baduins hailing from 
the desert areas. 

a O vou who believe! If a mischievous person comes to you withi a. ” ews ’ slft 
S lest^you'causeharm to a people out of ignorance, and then regret your acton. 

7) And Know that among you indeed is the Apostle of AHah U he were to concede 
to you in most of the matters you wouW de .m e,y ge, ,nto t o . He has 

the y d^f, m *rversenerand diso^dience. These are (the 

persons) who are rightly guided, 

© 


Wise! 


through the grace of Allah and His favour. And Ailah is the Omniscient, the 


J / 

OT\i means wicked, undecorous, 
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Ar 


means investigate, sift; 

4 . 

means you cause harm; 

J «** 

means you fall into 
trouble; 

oUas- means disobedience: 

•* ^ 

OA&i/' means rightly guided. 


The last preceding two verses Allah 
reprehended those persons who called 
the Prophet from outside his apartments. 
He suggested to them that they should 
have waited till he had come out of 
his own accord and met them—the 
emphasis being on avoidance of discourtesy 
and inconvenience to the Prophet and 
cultivation of good manners. The present 
verses direct investigation of (alarming) 
news conveyed by an unscrupulous persons, 
and obedience to the Prophet's orders 
in every case. 

The background of the present verse 
is as under: 
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The Prophet deputed Valid bin Akba 
to collect Zakat money from Bani Mustalik 
It seems both parties were on bad 

SvL bef ° re thGir conversion to ^lam. When Valid reached the village of Bani Mustalik 
t-hpfr an ^ 6 f- ° Ut t0 receive him as the Prophet's representative. But Valid misinterpreted 
heir polite gesture as a camouflage for his murder. He hastily made a retread 

and M fh d pv a ’ 3nd Stat6d t0 the Prophet that the B ani Mustalik had forsaken the faith 
i h p ey , were .“ t . ent J on killin § h^. The Prophet was grieved to hear the news 
and l 16 maintained calm and commissioned Khalid bin Valid to go to Bani Mustalik 
?rn m Tt 5316 th u accusation against them. He was particularly ad^sed Jo refrain 
f < a ln ®, an ^ hasty action. Accordingly Khalid went to Bani Mustalik He found 

STzS' ££ s a ome re „ C f eP :r They n,alnta ' ned their and they readHy paid 

d , es * S me of them even accompanied Khalid to the Prophet to remove 
an mg created by Valid bin Akaba. These verses were then revealed. Apart 
aL' -ce*-- partlcu ar incident the verses may be taken in a general sense. They suggest 


- mischie\ous, biased, or misguided persons brings some information prejudicial 
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to some persons, it should be investigated thoroughly before action is taken against 
the accused party and harm caused to them. Otherwise they would regret 
their action when the true facts are disclosed to them. The emphasis is on the 

avoidance of hasty action. 

Under the verse No. 7, the persons, who might bring a prejudicial information 
and expect the Prophet to take action on it, were directed to note that the very 
presence of the Prophet among them was a favour of Allah to them and they should 
be alive to the importance of his office. He should not be expected to accept their 
views in all matters. Were he to do that, it would definitely create trouble and 

embarrassment for them in some cases. Accordingly the Prophet should be allowed 
full discretion in a matter and they should obey his decisions since they were generally 
guided by Allah. In the verse No. 71, Al-Mominun, Allah pleaded the same for His 
not subscribing to the desires of the mankind. Obedience to the Prophet would steer 
them safely through all difficulties. Allah had already paved the way graciously 

for them to adopt the above course. He had put them on the guidance. He had 
made the faith dear to them. It had been made attractive to them. They treasured 
it jealously and they obeyed its dictates voluntarily. Simultaneously Allah had instilled 
repugnance in their minds for disbelief, perverseness and disobedience to the Divine 
orders. Fear of Allah and reverance to the Prophet had been guidelines of their 
faith. Verily these persons were rightly guided through the grace of Allah and that 

was a great favour to them. Allah is the Omniscient! He knows the human requirements 
and wishes in each matter, and according to His universal plan He wisely orders 
for them what is proper. (The verses No. 21 and 22, Muhammad, are relevant and 
they may be referred to). 

Traditions: 


(a) Islam is manifest and the faith is in the heart. 

jmp. (b) Whoso considers good his good action and he is disgusted with a bad action 
he is a momin. 

Hazrat Ali's advice: 


On the right and the left is the loss of faith and deception. 


He who makes false imputation loses hope. He who stands against truth perishes. 

if two parties of believers fight with one another, effect peace between 
both of them; but if (thereafter) one of them transgresses against the other, then 
f ?tagainst the transgressing party until it returns to (i.e. obeys) the command 
of Allah; but if it returns, effect peace between both of them with equity, and 
do justice. Verily Allah befriends the just! 


The believers are but brethren, hence make peace betweer 
brethren, and fear Allah, so that you may attract (His) mercy. 



means two parties; 


your two (contending) 
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means make peace; 


means it transgresses; 




means one of them; 


V means it returns or obeys. 


The last preceding verses exhorted the muslims not to force their will on 

the Prophet but like good muslims, they should obey his orders, even though they 
may completely over-ride their suggestions. 

The present verses direct the believers, as their collective duty towards each 

other, to reconcile two parties of contending muslims. In detail they state as under: 

If two parties of believers fail out among themselves, the other muslims should 
intervene and effect peace between them. But if one of them later becomes aggressive 
against the other party in violation of the peace terms, then the muslims should 

take a joint action against the transgressing party and force them to cease hostility 
and accept peace. These are the injunctions of Allah. If the parties finally agree, 

the punitive action should be stopped and peace effected on the basis of fairness 
and justice. Else there is likelihood of re-eruption of hostility between the parties. 
Verily Allah likes the people who are just in their dealings and decisions. 

It should be assumed, nay, that is infact the Islamic teaching that Islam represents 
a whole civilization and a complete culture. It lays down foundations of a social 
collective life, and the muslims constitute one single practical brotherhood, irrespective 
of their caste or creed. Hence if there is a quarrel between any two believers or 
groups of believers, it should be removed through a just reconciliation based on 
the Divine Law. That is likely to attract the mercy of Allah for all concerned. 

Traditions: 


Imp, (a) "Help your brother whether he is an oppressor or an oppressed," said the 
Prophet. He amplified: "you help the oppressor-brother by restricting him 
from committing transgression." 

(b) The just persons shall be grouped together near’ Allah on a pearls-studdec 
platform. 


Imp, (c) Allah helps a man so long he is engaged in helping his brother. 


(ROOMI) 


ji-> UU*| 

(The muslims are* many but their faith is one. 
Their bodies are many, but their heart is one). 
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SECTION - 2 

lT) O you who believe! Let not one 
community deride another community 
because) possibly that (community) may 
be better than the other; nor let women 
ceride other women (because) they may 
possibly be better than the former; and 
co not attribute a fault to one another, 
nor defame one another by odeous nick 
■.ames. Evil (indeed) is transgression after 
profession of faith, and those who do 
cot repent (of these malpractices) are 
die wrong-doers. 

.L/ul means should not 
deride; 

means it is possible; 


\j 
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Mr 


.Ss. 


& means should not attribute 

^ fault; 

a 9 Ss 

^^>U»^ means should not defame 
* or taunt; 

// 

( means nick names; 

A 

X 

means transgression, 
sinfulness; 

j / 

means does not repent. 
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The last preceding verses reminded the muslims of their collective duty tc 
bring about reconciliation between two contending individual muslims or groups oi 
muslims in the interests of a compact brotherhood. 

The present verse relates to the duty of each muslim towards another muslim 
:or maintenance 1 of a healthy and cordial society. It states as under: 


Allah has directed the muslims that: 

(1) none among them, individually or collectively, should deride another man 

or group of men. Who knows! the party derided may really be better than 
their deriders; 

7 j 

(2) no woman should deride another woman because it is quite' likely that the 
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derided woman may infact be of a better order than her derider, 

(3) none of them should be defamatory to another person by making an insinuation 
or a cutting remark against him; and 

(4) none of them should use an offensive nick name for another person—no 
matter whether he is present or absent. 

All these malpractices are likely to lead to bitterness In *o^ 
advocates the use of foul language or unrefined or impious conduct. A d1 gy 

professes to be a tnuslim should refrain from wonting to them^ in, transg^ ^ ^ 
Divine orders. That would indeed be reprehensi * f transgre ssion should atonce 

to S° judged as wrong-doers and punished 

as such. 

It is better to quarrel with one's own faults and make peace with other people. 
That is the way to generate cordiality. 

Kint-p • (1) The S. No. 1 above applies to men and S. No. 2 above a PPli es to 

rrwom'n derides aTam ^"is used'heTonly^thl P^ose 
of specification. 

Note : (2) It is worthwhile reading the commentary under the verses No. 1 

to 9 of Sura Al-Hamazah. 

,s definite,y reprehensible for musllms to call each other by provocative 

(bl f k aTr e son is addicted to unseemly talk, he should tender repentance one 

hundred times (each day) e 

(Keep intact the brotherhood in the context of the Al-Mormnun. 

If the differences are obviated, one single body will remain). 

® O you who believe! Eschew most of £ suspicions^venly jme ^c'on^constitute 

Lt the flesh of his P dead brother? You would definitely loathe it. And fear Allah. 
Verily Allah is the Relenting, the Merciful! 

The last preceding verse directed the muslims not to deri,de 
taunt, nor address each other by offensive mck names ..That would d f ly b 

a transgression which, unless it is regretted and abandoned, will class them 

wrong-doers. 

The present verse exhorts the believers to eschew the following vices. 

Ill Thev should avoid suspicious in most of the cases. Sometimes they definitely 

" constitute a sin which’ Allah positively disfavours. £ 

and unverified suspicion on an individual or commu ty y 

war, which must be avoided. 


(ROOM!) 
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(2) They should not spy on each other to' detect their faults or vices, 

(3) They should not slander each other. Slander is a very provocative and malicious 
sin. It may mean devastating one's reputation. It is as loathsome as eating the 
flesh of a dead brother. None would like to do it. Hence slander is to 
be eschewed in all respects. 

(4) They should fear Allah and tender repentance as its indication. Fear of 
Allah will act as a preventive against these vices. 

Finally Allah graciously held forth the hope that if the muslims repented of 
the above sins, He is so Forgiving that He might pardon them. Nay, He is so Merciful 
that He might grant multiple reward for it. 

The verse No. 148, Al-Nisa, whjch is a relevant rider, reads partly as under: 

"Allah does not like unseemly speech in public, except by the aggrieved." 

Traditions: 

~mp. (a) Allah considers the believer's person and property as more sacred than 

even the Kaaba. 

■Hip, (b) Do not dissociate in anger from a brother muslim for more than three 
days. 

-Hip, (c) My followers have the vices of being jealous and suspicious. 

•Hip, (d) To safeguard the reputation of a muslim is equal to enlivening a dead 
girl. 

•Hip, (e) Slander means reference to a person in a manner which the latter would 

not like. If the alleged fault really exists, the reference to it would constitute 
slander. But if the fault is non-existant, the reference would constitute 

defamation, 

(f) If a muslim earns a mouthful of provision through slander, he may be considered 
to have eaten that much of the food served to the inmates of Hell. 

Hazrat All's advise ; 

Slanderers and critics are very cutting, Never listen to them, 

(ROOMI) ) Jt&to I 

(Some of the suspicions constitute a sin), 

13]} 0 mankind! We have created you from a male and female; and We have made 

you into nations and tribes so that you may identify one another. Verily the noblest 
among you with Allah is (he who is) the most righteous among you. Verily Allah 
is the Omniscient, the Aware! c -—~ 
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means nations; 


/ • 


means tribes and sub-tribes; 



means most honoured among you; 



means most righteous or pious among you. 


The last preceding verse exhorted the muslims to shun certain vices e.g. suspicions, 
spying and slander and to develop fear of Allah. 


The present verse establishes inherent social equality among mankind, and 
it prescribes the criterion of righteousness for assessing the relative greatness of 
an individual. In detail it states as under: 


Allah has created all human beings from one man i.e. Hazrat Adam and one 
woman i.e. his wife (Bibi Hava). Accordingly all human beings are brethren with equal 
status. Allah has organised nations, tribes and sub-tribes merely for identification 
of people and not for maintenance of superiority complex in favour of some over 
others. The fact is that Allah maintains only one criterion for assessing the greatness 
of a man and that is the latter's righteousness. No other consideration weighs with 
Him. The maintenance of this criterion is quite e » ;y with Allah because He knows 
every thing and He is well-informed about all hujnT actions. Infact He knows the 
piety of a man better than the man himself doe;< Hence none should take pride 
on his self-assessed piety. (The doer of piety is the best. (Vide verse No. 26, Al-Airaf). 

Note : The borrowed luster that 'my father was a king' does not exist 

in Islam. 


Traditions: 


Imp, (a) You may know your geneoiogy merely for the sake of maintaining relationship. 

Imp, (b) Allah shall not enquire' about your pedigree on the Day of Judgement. 

Imp, (c) Whoso is the most hospitable, most pious and the best adviser and relative 
is the best man with Allah. 

(d) All believers are brethren and none has superiority over another person 
except on the basis of piety. (This is a fundamental of human rights). 

Hazrat Ali's advice: 


None is more respected than a pious person. 

‘ x i f 

(JAMI) 

(0 Jami! As a slave of love, forsake your geneoiogy. 
; In this domain family distinction does not exist). 
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(IQBAL) I «-#> 

(If you had integrated 
pedigree as a part of religion, 
it would have obstructed 
formation of brotherhood). 

(|4) The desert-Arabs say: "We believe". 
Say: "You have not believed (yet)" but 
rather say: "We have s ubmitted" , because 
the faith has not yeT permeated your 
minds. And if you obey Allah and His 
'jostle, He would not depreciate your 
deeds in aught. Verily Allah is the For¬ 
giving, the Merciful! 


None are (bonafide) believers except 
those who (really) believe in Allah and 
His Apostle, then raise no doubt (or 
misgiving), and they participate with 
their properties and persons in a strife 
in the cause of Allah. They are those 
who are the truthful (i.e. bonafide 
muslims). 


Say: "What? Do you apprize ’Allah' 
of your faith? And Allah knows what 
is in the skies and what is in the earth? 
And Allah is the Omniscient in respect 
of all things. 
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@ They seem to have obliged you 
by accepting Islam! Say: "Do not (think 
that you) lay me under obligation by 

accepting Islam. On the contrary Allah has obliged you in as much as He has guided 
you to Islam, if you are truthful (in your profession). 

\18| Verily Allah knows what is invisible in the skies and the earth. And Allah 
beholds what you do. 

J C\ ' 

means He will not diminish or devalue; 

A,- < X ■ 

means do not raise doubts; 

<1. * 

means they oblige you; 
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means He has obliged. 


The last preceding verse established the social equality of each human being, 

having been originally born of the same parents (i.e. Hazrat Adam and his consort). 

‘ » 

The present verses state as under: 

Allah informed the Prophet that the desert Arabs professed that they believed 
in Islam, and He directed him to tell them: "Your profession to be muslims is a 

hollow, selfish lip expression. The faith has not permeated your minds. However 
if you obey Allah and His Apostle by executing their orders, Allah would not belittle, 
to the least extent, your good performances due to your former disbelief or hypocrisy. 
Verily Allah is so Forgiving that He may forgive your past sins. Nay, He is so Merciful 
simultaneously that He may grant you multiple reward in addition." 

In the next verse No. 15 Allah described the bonafide believers as under: 

(a) who believed in Allah and His Apostle; 

(b) who raised no doubt or misgiving about Islam; and 

(c) who joined strife in the cause of Allah with their persons and properties. 

In the following verse No. 16 Allah posed a question to the Baduins: "When 
you say that you believe, do you mean to apprize Allah of it?" The fact was that 

Allah knew what their minds harboured. Actually Allah knows every thing that exists 
in the skies and the earth. Verily He is the Omniscient about all developments that 

occur in the universe. (The verse No. 163, Hud is relevant). 

In the next verse No. 17 Allah informed the Apostle that when the Baduins 

professed to be muslims, they seemed to think that they had obliged him by their 

conversion. Accordingly He directed the Prophet to tell them: "You have definitely 
not laid me under any obligation by your (alleged) conversion to Islam." Actually 
it was an obligation of Allah unto them that He infused guidance in their minds 
and led them along the straight path of Islam, provided of course that their professior 
to be muslims was true and bonafide. 

Finally Allah reiterated that He was the Omniscient in all respects. He no: 

only knew what thoughts the human hearts harboured, but He also knew the invisible 
things of the skies and the earth. With regard to the human actions Allah actually 

beheld them, no matter where they were committed, and He took cognisance o: 

all of them. 

"Allah witnesses all actions of evey individual," (61, Yunus) 

Note : The Baduins referred to in the present verses were new converts tc 
Islam but they had not yet firmly accepted its provisions. According!) 
they were being chastened. 
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Traditions: 

•^p. The true believers have the following prominent traits: 

(a) they believe in Allah and His Prophet. They do not indulge in any doubts 
about Islam and they join a religious action; 

(b) the general public are safe from them. They do not commit murder or 
robbery; and 

(c) theyj remember Allah when assailed by some worldly considerations (or 

destractions). 



(Mere recitaion of Kalima does not constitute Islam). 


(SHAH) 
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SURA QAAF 
( Parah 26 - Continued 

Introduction 

This is an early Meccan Sura. It is the first of a group of seven Meccan Suras 
dealing mostly with the Hereafter. It has 3 Sections, 45 verses and 1,525 letters. 
It was generally recited by the Prophet on important occasions like Eid and Friday 
prayers. Some times he recited it during the morning prayer too. It deals with the 
following subjects: 

(1) The Quran and the Prophethood of the Final Prophet. 

(2) Creation of man. 

(3) Death and post-mortem life. 

(4) Resurrection of human beings and their appearance before Allah. 

(5) Assessment of human actions and their requital. 

(6) Paradise and Hell—the two institutions of hope and fear. 
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SURA QAAF 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

Qaaf. By the glorious Quran (you 
ire an Apostle). 

But they wonder that a Warner 
ras come to them from amongst them; 
■ence the disbelievers say: "It is a sur- 
rrising thing"! 

3) "What? When we are dead and we 
become dust, (shall we be enlivened?) 
Such restoration is, remote (from possi¬ 
bility)." 

4) Indeed We know how much of them 
:he earth erodes; and with Us is the 
3ook that preserves (all information). 

v However they controverted the 
truth when it came to them; thus they 
are in a state of confusion. 

is a letter of the Arabic al¬ 
phabet. Here it is used as 
an abbreviation, a mystic let¬ 
ter whose significance Allah 
alone knows. It is no use spe¬ 
culating about its interpreta¬ 
tion. There are 79 such code 
letters interpersed in the 
Quran. This letter has appea¬ 
red 57 times in the Sura. 29 
Suras commence with some 
letter or letters or abbrevia¬ 
tion. 

means we are dead; 

0 ✓ 

means return or restoration; 

> & 

means it reduces, erodes; 
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DC. 


means confusion. 

A ^ 

The Sura commences with a solemn affirmation by Allah in the name of the 

glorious Quran that the Prophet was really the warner sent by Him. But the Meccan 

infidels were not prepared to believe in him. It was a- matter of surprise to them 

that one from among them, a mere mortal and an orphan, was appointed as the 
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.warner to them. They refused to be reconciled to it, and they rejected the Prophet. 

It was equally surprising to the Meccans to know that after they die and are 
reduced to dust they shall be enlivened in full form and produced before Allah for 

rendering account of their worldly deeds. They turned it down as something far 
from possible. (The verses No. 35 to 38, Al-Mominun is relevant). 

In that connection Allah informed them that He knew well how much each 

of them had finally disintegrated after death. That information was already available 
with Him in the Preserved Book. Notwithstanding their physical erosion by the earth, 
Allah would re-enliven them in full form. It was for Him a matter of ordering "BE 1 * 

and it would become accomplished. 

However the Meccans controverted the truth of the Quran when it was revealec 
to them. Sometimes they expressed surprise at its provisions, and sometimes they 
treated them as a myth and disbelieved in them, the result being a state of confusion 
for them. (The first eight verses of Sura Saad, are relevant and they may be referred 
to). The question of authorship of the Quran also baffled them. They variously speculated 
about it. 

v6) What? Have they not -looked at the sky above them, how We have formed 

it and adorned it, and there are no fissures in it? 

\b And the earth—We have spread it and placed mountains on it, and We have 

grown on it all species of attractive plants (in pairs,)— 

(8) for observation and admonition of every repentant bondman. 

(D And We send down from the sky the blessed water, and We produce therewith 

gardens and crops to be harvested,— 

U^) and the tall date trees with apathes, piled one above the other,— 

CP as a provision for (Our) bondmen, and thereby We enliven a dead land. Thus 
shall be the Resurrection. 



means We have constructed or formed; 


£ jJ * 

means fissures; 




means We have fixed; 
UP i means We have grown; 


r-ji> means in pairs, species; 
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P?- 


means attractive; 


* , 1 

means^ for observation, 




means repentant; 
means grain crops; 


v \ means to be cut 
’ or harvested; 

s . 

means tall; 
means spathes; 

& means piled one above 
the other; 

means the disinterment. 

The last preceding verses stated 
that the Meccan infidels were sceptic 
about the appointment of one of them 
as the Apostle-cum-warner and of their 
resurrection after death and disinteg¬ 
ration. 
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the study of 

054- 

nature around us. They 


state as under: , 

(1) Let the contenders look at the sky above them and note its marvellous 

structure without a pillar despite its vastness, and also observe its decora ion 

with the solar system. They should further note that inspite of its age 
it has not developed any fissure or flaw. 

(2) Equally marvellous is the earth which Allah has spread out like a carpet. 

It is surrounded by oceans of water. 70 Pe of it is under 

water. Allah has stabilized it by placing mountains on it, and they check 

it from shaking due to the enormous load and movement on it. 

(Open your eyes, see the earth, sky and the horizon). 

In addition Allah has made it fertile and grown on it various species of plants 

in pairs. They are attractive to look at and they yield produce which keeps peo^- 
hanny and healthy. These signs on earth are meant for observation and enlightenr.. 
o^ P the devout believers who are given to contemplation and for reinforcement * 

their faith. 


(IQBAL) 
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Another benevolent marvel of Allah, which is full of blessings for the mankind, 
is the 'blessed' rain water. Allah sends it down by means of clouds, and with its 
aid He causes the gardens of fruit-trees to grow and flourish and the grain crops 
to germinate and mature for harvest. Among the gardens, more prominently are 
the stately date-trees, the delight of the Arabs, with their hanging clusters o: 

envigorating dates. All these benefits are meant as a provision for the creatures 
of Allah. Simultaneously a land, which was dead and dry, becomes alive and green, 
and is blessed with gardens and crops. This instance is quoted with a view to illustrate 
the resurrection of dead human beings, which too, as per a tradition, would be preceded 
by a peculiar rainfall. 

(The verses No. 99, Al-Anam, No. 35 to 37, Al-Mumin and No. 3 to 5, Al-Mulk 
are relevant and they may be referred to). 

i2) Before them the people of Nooh, the dwellers of the well, and the Samuds 

had controverted (their apostles), 

(f^) and the Aads and Firaon and the brethren of Lut, 

(14) and the dwellers of the wood and the people of Tubba. All (of them) controverted 

the apostles (and) consequently (My threatened) punishment against them took effect. 

(15) What? Are We wearied due to the first creation? So they are doubtful about 
the fresh creation. 




'means the well near Armenia where tfofe residents 
had murdered their Prophet; 


* means wooded .area whose dwellers were brethren 
’ of Hazrat Shuaib; 


& means a title of the King of Yemen; 


^^3 means punishment; 





means doubt. 

* 


The last preceding verses referred to the marvels in nature which Allah ha-: 
created for the contemplations and guidance of His devotees. They also referre: 
to the scepticism of the Meccan infidels about the Resurrection. 

The present verses refer to some of the earlier generations who were punishe: 
for rejection of their apostles. They are referred to as under: 

The people of Hazrat Nooh, the residents of Ras area and the Samuds, the 
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^ 1 ^ n ' S^erations^'had 8 re/ecfed f tt^ r p S ro 0 p f heI Ubba, (the Ki " g ° f Yemen) ’ 

teachings.- Accordingly the Divine punishment „f v, E u a " a controv erted their 

them, took effect and they were destroyed enmasse. ^ the Prophets had warned 

as per Satan's insinuation A that Tt^wa! questl0n t0 the Meccans whether they thought 
the mankind for the fim dm e that He^waff r^f f0r Him t0 have created 
He would not be able- to create them Was / atl S ued on that account and that 
their corpses may be reduced in t-hat- ^ ain an< ^ t ^ at t0 ° ^ rom the dust to which 
was no question of weariness for Him InTacTT inforr ” ed them that there 

creation at all times (vide verse No * Q a? f?Jh 1 ^ 7 u WUh the affairs of the 
order and' it would take effect atoncp 9 ’ (Th~ R hman \i He had mere,y to issue an 
The fact was that the Meccans IZ ( J he A verse No * 27 > Al-Rum is relevant), 

therefore sceptic about rhair T T f confused in their thinking about Islam, and 
whatsoever for its denial Ven US ^ es<urrection * (Albeit) they had no authority 


and S^tlomT ver^ No ^Yasin N °' AI ' Dukl ’™ 

they may be referred to for more details of the above generation! ' a "'’ anCl 

R00MI) (The H 

sky and r sui te But aS rh a cloud a " d water ’- !t has « different 

sun But they are clear to the special devotees of Allah. 

The others are doubtful about their Recreation). 

SECTION - 2 

are inspired hTm “bThSTbS! “s^lf m Tnd W ^ k T„r!' r ha ) 0 h SUg * estlons 

vein. --—^ c dre nearer to him than his jugular 

2 (Recollect) that the two recorders sit, one on (his) right and one on (his) left (of him). 


$. N °‘ 3 W ° rd ^ “ tterS but there is «* invigilator near him ready (to record 


shunned”" ^ StUP ° r ° f death Sha11 certainly come (on you). "This is what you (always) 

29) And the trumpet shall be blown. "This is the day of the (promised) punishment. 

® A " d ^ PerS ° n Sha “ a,tCTd a '0"S with an impeller and a witness (respectively). 

?2) Indeed you were indifferent about this (Dav) so We h-«, 0 , 

from you with the result that today your vision is sharp (he. clear! "" ^ VGil 


means jugular vein; 
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\,<M 'y 


C£^* means recorders; 


O’ 


Ouoi means sitting; 

(j y 

means ready; 


r 

Ik means you shunned; 

v 

i J y 

means the promised (day of the punishment); 


means watchman, invigilator; 


4>, 


C^U 




means impeller, conductor; 


means your veil; 


O 


means sharp, clear. 


The preceding verse No. 15 stated that the Meccan infidels were sceptic about 
their resurrection and requital. 

The present verses refer to the Omnipotence of Allah, inevitability of the 
Day of Judgement and the function of the recording angels posted to each individual. 
In detail they state as under: 

Allah is the Omnipoten! It is He who has created the man. Even the infidels 
admitted it. What He has created once He can certainly create again. He is the 
Omniscient! and He knows the secrets of human minds. He also knows what distracting 
thoughts assail the human minds under influence of Satan. Some disbelievers thought 
that Allah could not know all human actions or atleast the secret ones committed 
by them. In that connection Allah said that through His knolwedge He is nearer 
the man than his jugular vein. He knows more about the man than the latter does. 
It is the policy of Allah to know about the doings of the man in the following ways: 

(a) through the 'Loh Mahfuz' which contains a complete record of the actions 
of each person; 

(b) directly through His Omniscience; and 

(c) through two angels, the 'Kiramul Katibeen' (vide verses No. 10-12, Infitar) 
who are posted, one on each side of the man. One of them, the right side 
angel, records good expressions and actions, and the left side angel records 
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bad expressions and actions. 
Nothing escapes their notice, 
and they are so prompt that 
as soon as the man utters a 
word, it is recorded by the 
concerned angel. 


Since the resurrection shall follow 
extinction of mankind Allah has said 
in the verse No. 19 that every human 
being shall die and experience the stupor 
whether he likes it or shuns it. The sinner 
man always shuns his death because his 
predicament shall start from that stage. 

The angel of death shall remind him 
of it when he would smite him on his 
face and back (vide No. 27, Muhammad). 

The significant post-mortem stages for 
the man shall be— 

(a) the trumpet shall be sounded r 
fiercely and all dead bodies & 
shall be enlivened and they 
shall be resurrected to their 
great chagrin on their disturbance 
from deep. The angels would 
then remind them that the Day 
of which they had been warned 
had actually set in. 

(b) Immediately afterwards all human 
beings shall be marched off 
group-wise in a disciplined array 
to the judgement seat of Allah. 

(c) The two angels, their record-keepers, shall accompany every human beine. 
One would act as his custodian and conductor and the other as a witness 
against him. 

(d) The sinners among them would be reproached that they were indifferent 
to the warnings of their Prophets and scriptures about their eventual 
resurrection. Their vision had, in the past, become blurred due to the misgivings 
caused by the materialist influences. But on this eventual Day the veil 
which had affected their sight will have been removed, and they would 
see each event in the correct perspective. They would be consternated 
at their new experience. 

Tradition: 
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While dying the Prophet wiped perspiration from his forehead, and said that 
the death was a laborious process (of exit). 
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\* 


'*-* & V"“ a ’ I OUOAjO^f lA 

(My heart is secreted within me and you are concealed within my heart. 
Verily you are hidden in what is itself hidden, 0 the life of my heart). 




A ? d , J is companion 0-e. one of the recording angels) would say: "This is what 
I have (of him)", 

"cast into Hell, you two! Every tenacious disbeliever,"— 

"the forbidder of good (acts), the transgressor, the doubtful,"— 

"who had set up another god beside Allah; hence both of you should put every 
(such) person in the excruciating torment." y 


^companion (i.e. Satan) would say: "My Lord! I did not make him a transgressor; 
he himself was far advanced in aberration." 6 


- . He k ,e * ^ I ) ah ^ would sa y ; " Do not quarrel before Me; I had certainly warned 
you in advance (about My punishment). 


bondmen^ ^ ^ W ° rd ^* e * dec * s * on ) never changes, and I am never unjust to My 



6j s 

means is ready; 



means cast, both of you; 


* 







means tenacious; 

means transgressor (of orders); 

means doubtful; 

means his companion; 

means I had not made him a transgressor; 

means do not quarrel; 
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jJJ& means unjust; 

/ 


means bondmen. 


The last preceding verses related to the Omnipotence of Allah, the efficiency 
oi His angels posted to each person as recorders of his actions and for the final 
production of sinners before Allah. 

The present verses describe the following scenes that shall occur on the Day 
of Judgement: } 

After the resurrection the disbelievers shall be produced before Allah. Their 

recording angels shall escort them there. The latter shall produce the scroll of deeds 

of each disbeliever and say to Allah: "Here is my scroll about this man, complete 
.n all respects. Allah shall then order them: "Put in Hell and subject to its excruciating 
torment every contumacious disbeliever who: 

(a) forbade commission of good acts; 

(b) transgressed with impunity the Divine orders; 

(c) doubted his resurrection and account-rendering; and 

(d) worshipped other objects as gods beside Allah." 

The announcement of the above sentence would overwhelm every disbeliever, 

and shake Satan as well, particularly when the disbeliever would accuse him of 
being a bad counsellor to him. (Vide verses No. 36-39, Zukhruf). Out of fear for 

nimself Satan will address Allah and say: "My Lord! I am not to blame for this 
man s disbelief and transgression. The fact was that he was already very much advanced 
m aberration, and he readily accepted what I suggested to him." Allah would retort: 
Do not quarrel before Me. I had already warned the disbelievers and their abetors 

of My punishment. That warning shall take effect now and both of you shall go 

to Hell. (Vide verses No. 16-17, Al-Hashr). My policy in connection with you all 

never changes and so also My decision. Simultaneously it is based on justice, because 
I never do injustice to My bondmen." The verses No. 46, Ha Mim Sajdah and No. 

22, Ibrahim are relevant and they may be referred to 

"Weighing on that Day shall be Judicious." 


SECTION - 3 



30) On that Day We shall ask Hell: "Are you filled to 
reply: "Is there any more (to be taken in?)" 
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"enter it in peace. This is the Day 
of permanent (dispensation)". 

For them shall be therein whatever 
they desire, and with Us shall be more 
(to give). '- 


means are you filled; 

/ s 

means brought near; 


/ / 




means who repented; 




means a conformist; 


(J>& means who feared; 


means penitent; 




means with Us. 


K-C 




r< 


The last preceding verses described 
a scene of the Day of Judgement when 
the disbelieving transgressors and their 
abetters shall be put in Hell. 

The present verses continue the r 
same theme as under: 4 




.9, l,ss9f » w » ' 

ULi| ^=>J 




X l ) ✓l. */ is / 1 / S / $9 ^ *9 S ✓ , Si 

a uiL? © 




9 ' 9 S ' ty’&'T' \' ’ ’ [< ' ’Vjf ’ 


. .— ' 7 7 “ 


✓ 




✓ v » r/«’ KYi '*? 

C^ D-' 9 *3^' 2 

y . y y y V 




©idej t7c)tjd^j|ai 




After the disbelievers are put in 
Hell enmasse Allah would enquire from 

the latter if it was filled to its capacity. 

Hell in its eagerness to oblige Allah 

would enquire: "Are there any more persons to be absorbed by me." This meant 

that there shall always be roam in Hell for extra disbelievers. Possibly its capacif- 
is unlimited. 

Now to Paradise! It shall be brought near its prospective inmates—the 

righteous believers, who always sought forgiveness of Allah, who conformed to a!'. 
His orders, who feared unseen the Compassionate Allah, and who always approached 
Him with a penitent mind. Allah would be pleased to direct them to enter it in 
peace. He would assure them that it was the Paradise which was promised to them 
in His scriptures as a reward for their above virtues and that the order issued o~ 
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that Day for their rehabilitation in it will have a permanent effect. They shall 
further be assured that it shall serve all their requirements, and that He had very 
much more to give them of the same and even of what they could not conceive 
at present. This includes the personal view of Allah and the availability of huris. 

36) And prior to them We destroyed many generations who were mightier in power 
than they, and they used to explore the towns; was there a place of escape for 
them? 


37) Verily in this is an admonition for him who has a heart or who gives ear and 
earnestly attends. 

38) And verily We created the skies and the earth and whatever is between them J 
m six days, and We felt no fatigue. 


Hence bear patiently with what they say, and celebrate the praise of your 
Cord before sunrise and before sunset; 

40) and at night (too) glorify Him and after the (prescribed) prayer. 

41) And listen! The Day when the caller shall call from a nearby place, 

t the Day when they shall certainly hear the piercing sound (of the trumpet). 
it is the Day for Resurrection. 

43) Indeed it is We who give life and cause death and to Us is the final return. 


The Day when the earth shall be rent asunder from over them as they hasten 
out of it. This gathering together shall be easy for Us. 

|5) We know well what they say, and you are no t to coerc e them (into submission). j| 
Hence admonish him, by means of the Quran, who fears My warning. 

S > 

means six days; 




A) means fatigue, weariness; 
means explored; 
means after; 


/ j 

means caller; 


7 


3 I 

means 


disinternment, resurrection, evacuation; 
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£l/sf means hastening; 




r> means gathering together; 


v. ,r 


ai* means who fears; 

means piercing sound, blast. 


The last preceding verses related to the entry of the righteous believers into 
Paradise which abounds in blessings and benefits even beyond human conception. 

The present verses discuss the Omnipotence of Allah. They also contain some 
advices for the Prophet. They state as under: 

In the verses No. 36 and 37, under comment, Allah has referred to the destruction 
of some of the earlier generations, mightier than the Meccans, but they had no 

way of escape from His punishment even though they knew the environments intimately 
having an extensive trade with various towns. But they were snuffed out suddenly. 

Their destruction should serve as an admonition to people who have a receptive 

mind and attentive ears. 

In the next verse No. 38 Allah rebutted the charge of the disbelievers that 

He was fatigued by the creation of the universe, and that He would not venture 

to create anything again. (Vide verse No. 15 of the same Sura). Allah said that 

He had created .the entire universe within six days and He had never felt weary 
on that account. The fact is that He is always busy and there is no question of 

fatigue with Him. Accordingly Allah advised the Prophet: 

(a) to bear patiently with the fulminations of the disbelievers, and 

(b) to concentrate on celebration of His praises and prayers before sunrise, 
before sunset and during night. (This included the prescribed and the optional 
prayer. 

In the next verse No. 41 Allah described the Day of Resurrectioji. It shall 

be the Day when— 

(a) the caller (i.e. angel Israfil) shall blow the clarion trumpet from near the 
Judgement seat signifying the call for resurrection. That would be in obedience 
to Allah's order who alone is competent to give life, to cause death and 
to collect people for appearance before His Judgement seat, 

(b) the earth over the graves will be rent asunder and the internees shall hasten 
out of them and rush towards the Judgement seat. 

All this process shall not be difficult or tedius for Allah to accomplish. His 
order is enough. It shall be as simple as the evacuation of a single individual. 
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In the final verse No. 45 Allah repeated the advice to the Prophet to bear 
patiently with what the disbelievers said in connection with their resurrection. He 
: <new all that Himself and He would take appropriate action at the proper time. 
Besides he was a mere warner. He was not to use coersion for conversion of people 
The verse No. 256, Al-Baqarah is relevant). To guide or not to guide and to punish 
or not to punish in each case of transgression was the sole privilege of Allah. Accordingly 
the Prophet was advised to explain the Quranic provisions to those persons who 
feared Him and that would reinforce their faith. No use worrying about the contenders. 


(The verses No. 54 to 58, Al-Airaf are relevant and they may be referred 
to). 

(It should be traditional with all loyal people to show 
forbearance and to commit their affairs to Allah. Please see 
that you do not forsake utmost submission on any account). 
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SURAT-UZ-ZARRIYAT (OR THE DISPERSING WINDS) 

( Parah 26 - Continued ) 

Introduction 

This Sura is the second of the of seven Suras dealing mainly with the great 
Event. It is an early Meccan Sura. It has 3 Sections, 60 verses and 1,559 letters. 
It is of a highly mystic nature. Apart from swearing to the Resurrection the Sura 
deals with the following subjects: 

(a) observance of the mid-night prayers, 

(b) dispensers of the Zakat, and 

(c) parts of stories of Hazrat Ibrahim and other Prophets illustrating Omnipotence 
of Allah. 
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SURAT-UZ-ZARRAYAT 
(OR THE DISPERSING WINDS) 


In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 


1) By the (strong) dispersing winds 

:hat disperse (vapours), 

1) there by those that waft (rain) 
laden clouds, 

then by those that blow slowly. 

4) then by the distributors that dis- 
zensate an object (i.e. rain), 

5) verily what is promised to you 
is certainly the fact, 

2 ) and indeed the Judgement Day 
shall occur. 

By the sky having tracks, 

8) you are truly involved in a contro¬ 

versy (about the Resurrection), 

9j by which deviates one who is made 

to deviate. 

10) Perish the conjecturers! 





11) who are lost in deep apathy, 

4£) (merely) enquiring "when will the Day of Judgement occur? 

.3)/' "It shall be the Day when they shall be plunged in the Fire." 

3 ' "Taste your punishment. This is what you had sought to be precipitated." 


Oujji means strong dispersing winds; 

* ' 

'JJ3 means that dispense, broad cast; 
means clouds; 

y * 
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V * 

means laden; 


means slow breezes; 

/ m ✓ 

means slowly or easily; 


means distributors; 


£>. means paths; 
means deviates; 

\ o I * 

means conjecturers; 

/* 

means overwhelming apathy; 
meana lost, off the track; 


- /' 

oCf means when will be; 


v s 

means plunged, seized; 

Ml 




means (punishment of) your transgression. 


This Sura commences with a highly mystical passage full of oaths-cum-parables. 
Allah swears to the reality of the Resurrection by different oaths, which evident!) 

signify its importance and inevitability; the substance of the oaths, though different 

in each case, also signifies the Omnipotence of Allah and His master-mindedness. 
The verses state as under: 

Allah swears by— 

(a) the strong winds that carry with themselves the vapours, germs, ingredients 
of fertility and natural manure and pollen from male to female species 
of plants. All this is marvellous, miraculous, 

(b) the winds that systematically bear rain-laden clouds. The latter's formatio* 

and assemblage and their discharge of rain at particular places also arr 

marvels of nature ordered by Allah. (The verse No. 22, Al-Hijr is relevant). 
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(c) the planets or the boats; the word £»><S^may be taken in either sense. 

The planets glide on the higher space and the boats sail on seas. Both 

are miraculous signs of Allah. It may also be interpreted as winds that 

move the clouds. 

(d) The angels. They are celestial beings who live on the skies and are assigned 

various duties by Allah. They are of different grades, but all of them are 
always YA^ilant to receive orders of Allah and execute them. The word 

ma y a lso be interpreted as the distributing winds. 

- N' • According to ^Hazrats Ali, Ibn Abbas and Ibn Umar, Saeed Bin Juhra 

and Kitada, 'Zariyat' means forceful winds. 'Hamilat' means rain-laden 

clouds, 'Jariyat' means boats and Mukarmat means angels who distribute 

livelihood among all creatures. 

After swearing as above Allah was pleased to affirm that He had promised 

-j resurrect the mankind for requital of their worldy performances, and that promise 
was infallible. It shall materialize on the Day of Judgement. Allah's word never 
changes. 

For th$ sake of further emphasis Allah swore by the sky having tracks. If 

these tracks imply those on the lower side of the sky then the orbits along which 
...e sun, the moon and the planets glide are meant. But if the tracks on the above 

r-.de of the sky are meant, then those made for the angels and souls of the righteous 

persons are meant. The result in both cases is the same. The sky visible to us is 
adorned with the stars, the moon and the sun. Allah swore by the sky, which He 

r.as stressed at several places in the Quran as His important sign, and stated that 

.he disbelievers were confused about their resurrection and requital. Sometimes 

they were inclined to believe in the two events without fear of their result, because 

they relied on their good deeds and they considered themselves as the favourites of 

Allah. At other times they rejected them outright as a myth. However, they often 
admitted that the whole matter was not free from doubt; and hence they generally 

indulged in guesses without any authority about it. That sort of thinking led them 

rurher astray as per the will of Allah. Allah guides those who take matters seriously 

and think properly without bias or misgiving. Perish those who ignore the word of 

Allah and resort to conjectures. 

• Allah may swear by any object and that holds good. But no person 

can validly swear except by Allah. Verily Allah interrogates all persons 

but none can interrogate Him. That is literally correct. 

Allah condemns such persons: 

(a) who treated lightly such a fundamental issue as the Resurrection-cum-requital, 

(b) who superciliously enquired as to when it would occur, and 

(c) who even wanted it to occur during their life so as to finish with it as 

early as possible. 

Allah remarked to them that the requital was a reality which shall occur at 

the scheduled time; and they would be alive to it when they find themselves amidst 

the Fire; then they would be • reminded of it and asked to taste the excruciating 

torment to which they were indifferent, while in this world, and which they had 

sought to be precipitated on them. No regrets shall avail them then. 
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(g) They used to sleep for a little j ’ L \&® ^ ^ 


part of night. 

(j8) And they used to seek forgive ness 
at dawn. 


(19) And on their wealth the supplicants I , ><. j ' 1*) A*lrUi# 

and the non-supglicants had a claim. jl l 4-L^ QC0^ C ^v • JLjI — ——— 

And on earth there are (Divine) 1 V \’§Sf&Sl 
signs for the firm of faith, I-—- ~77,/s , ✓ \.f ’.'j* 

, , , w H h 

and (even) in yourselves. Would 1 ^ - —* --— 


you not then perceive them? 


and in the sky is you r su stenance 
and (also) what is promised to you (i. * 
Paradise). 

Accordingly by the Lord of the 
sky and the earth, it is certainly the 
truth even as you speak. 

✓ 

LA* aJ^- V means who take, the receivers; 

*v ^ 

/ j' 

means they used to sleep; 



J s'. 




means non-supplicant needy person, the one who 
is denied supports of life; 


*4 


bj^ means you speak. 


The last preceding verses dealt with the solemn affirmations by Allah that 
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•-.e Resurrection is an unavoidable certainty and the disbelievers will realize its 
*uth when they find themselves in the Fire of Hell. 

The present verses discuss as - under the righteous persons who shall be entitled 
:: Paradise: 

(a) They are the persons known for their beneficence in life. They shall be 

lodged in the Gardens and they shall receive whatever Allah is pleased 

to give them as His honourable guests. 

(b) They sleep little at night, and pass most of the night in prayer. 

(c) At early dawn time they seek forgiveness of Allah for their omissions and 

commissions. 

(d) They are liberal in their charities. They not only entertain requests of 

the supplicants, but they serve those needy persons also who do not make 

a request for alms. They think that they have a claim on their wealth 

and they discharge it willingly. 

Allah then turned to the disbelievers and told them to take a lesson from 

the fact that: 

(a) there were numerous signs on earth _ of His Omnipotence, and they 

were quite visible. Those who were firm in faith could visualize them clearly. 

(b) their own constitution, the process of its gradual 'make up as embryo, birth, 

childish weakness, youthful vigour, senility of old age and finally the death are 
signs enough for all to notice. These signs do require, contemplation and 

study by all persons. 

(c) The sky is a marvellous and benevolent sign of Allah. Its vault-like structure 

without any pillars is definitely marvellous. It is the source of physical 

and spiritual sustenance. Rain, the elixir of life, the mercy of Allah, is linked 
with it. The revelation, as the basis of human guidance, came from Loh 

Mahfuz' kept on the sky; Paradise too is said to be on it and souls of the righ¬ 
teous persons ascend to it and are released on it. Recognizing its importance 

and usefulness to mankind Allah swore by Himself as the Lord of . the sky 
and of the earth which too is equally marvellous and benevolent, and reaffirmed 
that the resurrection and requital of mankind are equally marvellous and 

servicable and were an absolute certainty, as certain as the words uttered 
by a person in his speech. He would not deny them as his words. 

Tradition: 

Charity is due to a supplicant even if he is mounted on horse back. 

J LV U?J 

(HAFIZ) 

(0 Hafiz! So long you pray and recite the Quran in seclusion of selflessness 
and at dead of night you need have no worry (about the Hereafter). 
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(ROOMI) 


^V #Sy> 

is) _ j -» 

(Sleep less at night and seek forgiveness at dawn). 


SECTION - 2 


(24) Has the story of Ibrahim's honoured guests reached you? 


25) When they came unto him and said: "Peace"! he said: "Peace"! ("you seem) 
unknown (stranger) people. 


26) Then he repaired to his family from whom he brought a roasted (piece of) 
calf,— 

( 27 ) which he placed near them and asked (them): "Will you not eat"? 

(28} So he conceived fear of them. They said: "Fear not." And they imparted to 
him the tidings of a learned son (Ishaq). 

(29) Then his wife (Sarah) came there noisily, smote her forehead and said: "Old 
and barren!" 

They said: "Thus has your Lord said—surely He is the Wise, the Knowing!" 


1 m* ans guests; 

✓ *• 

< J'/ J 

means strangers; 

means went, turned to; 


<Jr 


a* ' tf “ 


r.r- n >.« ?d; 

o 

mean - *0 conceived; 




means fear; 

■V 

y * X 

S\\ ^ ' 

means his wife; 


— ^ t/O 

5 means noisily, bewildered; 
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means smote her face; 


means old; 


means barren. 


last preceding verse No. 23 Allah swore by Himself as the Lord of 
and testified to the reality of the Resurrection-to-be. 

The present verses relate a part of the story of Hazrat Ibrahim in connection 
with the visit of some angels to him. This is done with a view to illustrate the 
Omnipotence and Benevolence of Allah. 

Allah enquired from the Prophet of Islam whether the story of Prophet Ibrahim, 
his illustrious progenator, and his one-time guests was known to him. He then related 
:he story and said that some of His angels (masculine but identity and number not disclosed) 
called on Hazrat Ibrahim at his house and offered him salutation. Hazrat Ibrahim 
returned the salutation, but simultaneously he remarked in an undertone that by 
cheir appearance they seemed strangers. However he went inside the family section 
and soon brought out for them a piece of roasted calf and placed it before them. 
When they did not stretch their hands to partake of it he, as per the Arab convention, 
thought them to be hostile to him, and as such he conceived fear of them. The 
guests sensed his feelings, reassured him of their friendliness, and disclosed to him 
that they were angels; and to reassure him further they imparted to him the happy 
news of the birth of a son, (Hazrat Ishaq), who was destined to be a learned man. 
His wife Hazrat Sarah, who seemed standing behind a curtain, heard about the identity 
of their guests and the news of a son to them. She came out rather agitated, smote 
her forehead as a gesture of frustration, and remarked that it was absurd for her 
to expect a son when she was an old and barren woman. The angels assured her 
that thus had their Lord expressed, and verily He was the Wise and the Knowing. 
His expressions were based on His wisdom and thorough knowledge of the case concerned. 
There was no room for doubt therein. 

Note : The above story has also been narrated in the Suras Hud (Section 7) 
and Al-Hijr (Section 4). ^ 

> 

(If a doubt and misgiving assail you, take inspiration from Prophets). 



In the 
the universe 


(ROOMI) 
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PARAH - 27 
(Surat-uz-Zarrivat) 
SECTION - 2 (Continued) 




LYL 




•t 




31) He (i.e. Ibrahim) asked: "What then ‘]£| ’Jfc 1 V, X ^ •< u ( > 

is your mission, 0 you emissaries (of Z 0 

Allah)?" Cl ^. *77 TTTTTs 77 » 


i 


Allah)?" 

32) They said: "Verily We have been 
sent to a criminal people", 

33) "that we may hurl down on them 
stones of baked clay", 

34) "marked by your Lord for the trans¬ 
gressors". 

35) Notwithstanding We saved therefrom 
those who were believers (there). 

36) Albeit We found not there except 
one house (hold) of muslims; 

37) and We left therein a sign for those 
who feared the grievous punishment. 

38) And in (the case of) Moosa (too 
was a sign) when We sent him to Firaon 
with a clear authority. 

39) But he (i.e. Firaon) turned away 
along with his nobles, and said: "a magi¬ 
cian or a mad man"! 
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wa's btame-worthy. We 86126,1 a " d Ws hosts ’ and cast them in the sea ' and he 

J&sd* 

means your errand; 

\'\' 

means stones; 

V to ^ 

means marked, earmarked; 
means for the transgressors; 
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means We found 


/ _ ^ 


CS& means We left; 

< means his nobles or chiefs; 


l ✓ 
) 


means he turned away; 
means (We) cast him; 

if \J> 

means blame-worthy. 


The last preceding verses in the last Parah related to the story of Hazrat Ibrahim 
with reference to the visit of some angels to him in human form. The same story is 
briefly continued in the present verses No. 31 to 34. After receiving the news about the 
birth of a son Hazrat Ibrahim became more social and informal, and he enquired from the 
emissaries of Allah their exact mission on the occasion. They told him that they 
were on their way to the people of Hazrat Lut, who had transgressed in crime; 
and they were ordered by Allah to hurl on them stones of baked clay and destroy 
them. Each of these stones was said to be Divinely marked for the person concerned. 

(There is reference to the visit of angels to Hazrat Ibrahim in the verses 
No. 69-73, Hud. They may be referred to). 

After exchanging the above confidences the angels left for the place of Hazrat 
Lut. The story is then continued by Allah that the angels did their job there. There 
was the family of Hazrat Lut barring his wife, who alone were muslims, and they 
were saved from the tornado of stones. The others perished. All the habitations 
were reduced to unrecognizable ruins. This was meant to serve as a sign of Allah's 
Omnipotence and Retribution to those believers who feared Him and His devastating 
punishment. 

(For further information reference is sought to the verses No. 77-83, Hud). 

Allah then referred to Hazrat Moosa and remarked that in his story also there - 
was a Divine sign, an eye-opener for others. He was sent with clear and authoritative 
signs to Firaon, the King of Egypt. But he and his chiefs rejected Hazrat Moosa 
and dubbed him as a magician, or worse still as a mad man, who imposed on them 
as a Prophet. Allah then took action against them. He drowned them along with 
their army in Red Sea; while they pursued Hazrat Moosa and the Bani Israils. Their 
punishment though extremely severe, was justified by their highly reprehensible 
conduct—their disbelief in Allah, rejection of Hazrat Moosa and harassment of 
the Bani Israils. 

There is allusion to Hazrat Moosa in Sura Bani Israil as well. That may be 
referred to. 
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Note : The fact that the household of Hazrat Lut alone was muslims clearly 
indicates the failure of his mission. But that did not signify his personal 
failure. The conversion of his people to monotheism was solely the 
privilege of Allah; and since Hazrat Lut was sent mainly as a warner 
to the sinful people he was not responsible for their continued infamy. 
(The verses No. 53-54 of this Sura are relevant). 

■4?) And in Aads (also there was a Divine sign) when We sent on them a raging 
(ue. destructive) wind; 

(|2) it did not leave (intact) any thing it blew against but made it like a rotten 
bone. 


(3) And in Samuds (too there was a Divine sign) when it was said to them: "enjoy 

yourselves for a while". 

,44) But they defied the order of their Lord; hence the thunderbolt seized them, 
and they (helplessly) gazed. 

45) Accordingly they could not stand, nor could they defend themselves,— 

,46) and the people of Nooh before them (also were destroyed). Indeed they were 
a disobedient people. 




-means destructive or raging; 


J 

/Jju means it did not leave; 

S''" 

means made of it; 
means rotten bone; 




means they defied; 


GjtJUa means thunderbolt; 


,, ✓ j 

^ a> 

means defend themselves. 


The last preceding verses briefly referred to the stories of Hazrats Ibrahim, 
Lut and Moosa. 

The present verses briefly refer to the stories of the Aads, the Samuds and 
the Noohites as under: 
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The Aads transgressed the Divine 
orders and rejected the warning of their 
Prophet Hud. As a retribution a destruc¬ 
tive wind was blown on them. It carried 
death and decay with itself. Whatever 
living thing if touched, if perished and 

decayed. Surely there was in it a sign 
for the posterity. The Samuds too had 

transgressed all bounds and were very 
arrogant. They too rejected their Prophet 
Hazrat Saleh. Allah warned them of 
the impending punishment which would 
definitely seize them after enjoying briefly 
the worldly luxuries. They ignored the 

warning and sank deeper in transgression. 
The result was that, as a retribution, 
the thunder-bolt struck them. They could 
not stand or help themselves against 
it. They merely gazed in despair and 

crumbled on the ground. The case of 
the people of Nooh, who preceded them, 
was no less awe-inspiring. They were 
drowned in*a sky-high flood. They merited 
the punishment because they v/ere a 
tenaciously disobedient people who defied 
the Divine warning. 

(The verses No. 78 to 84, Al-Hijr 
and No. 76 and 77, Al-Anbiya are rele¬ 
vant). 

SECTION.- 3 

47) And the sky We have constructed 

with (Our) hands and indeed We have 

immense potentiality. 

^48) And the earth We have spread out, * 

so how excellently can We spread! & 

Y 

49) And of every thing We have created 
pairs, so that you may heed the admon¬ 

ition. 
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50;) Accordingly race towards Allah, "Verily I am from Him unto you a plain warner." 


< J J 

(JjKMtJJ means Possessor of vast power; 


f j 

03iX£u means capable of spreading; 
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means run, 


race. 


After illustrating in the preceding verses the destructive Omnipotence of Allah 
as in the case of the past generations, the present verses discuss His constructive 
Omnipotence. They start with two of His major signs—the sky and the earth. Allah 
states in their connection that He took personal interest and created the sky with 
His hands i.e. without any aid; and He has tremdendous power to create and stretch 
out things to any. extent. As about the earth Allah has said that He has spread 
it out like a carpet; and indeed He has done it in an excellent manner! Its vastness, 
its immobility, its load-becking capacity are quite apparent. 

Another marvel of Allah is the creation of everything in pairs. That refers 
to the mystery of sex among human beings, animals, insects and plants. Then there 
are the opposites in nature, the positive and the negative. They are all necessary 
for each other. 


In view of these marvels, which Allah alone is capable of creating, the Prophet was 
directed to admonish people to race towards Him as their Sole Creator and to worship 
Him as such. They were to abandone the deities and the worldly afflictions. It was defi¬ 
nitely a favour of Allah that inspite of the above manifest signs in nature He had sent 
the Apostle as a plain Warner to them. They should take advantage of his warnings. 


Cx/s <J L-i a y \ 

(ROOMI) Usi&Ui )> — is\ <Sj\2 

(0 you who are so pre-occupied with the base world! 
How do you expect patience from the best Spreader?). 


And do not set up another god beside Allah. Verily unto you I am a plain 
warner from Him. 


52) Thus (was it) that no apostle came to those before them but they said (of 
him): "a magician or a mad man"! 


(§3) Have they made it a 
community. 


legacy unto one another? Nay, they constitute a rebellious 


(54) Hence turn 
in disbelief). 


away from them because you are not to blame (for their obstinacy 


55) And continue (administering) admonition, because verily admonition benefits 
those who believe. 




means do not appoint; 


Jr*''■■Jr' means have they made it a legacy? 
- \s\ 

means turn away; 
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means are to blame; 


I*- 4 " means benefits; 



means rebellions. 


The last preceding verses discussed the constructive Omnipotence of Allah. 

The present verses contained an advice to the Prophet to maintain administering 
admonition to his people irrespective of their opposition to it and be sure that the 

relievers shall definitely benefit from it. In detail the verses state as under: 

After reiterating His Omnipotence Allah asked the Prophet to warn the people 

always to bear it in mind not to worship any god beside Him. Infact that was primarily 
ris mission. (The earlier verse No, 50 also said the same). He had been appointed 
:o warn them of the Unity and Sovereignty of Allah. They must reckon his Apostleship 
as a favour of Allah. Simultaneously Allah consoled the Prophet that he should not 
mind even if the people dubbed him as a sorcerer or a mad man. It seemed that 

these were the favourite epithets which the disbelievers always used for their 
Prophets. The past history bore testimony to it. These Meccans had so much in 
common with the earlier disbelievers that there appeared a link between them; 

:he earlier infidels seemed surprisingly to have deemed their conventions as a sort of 
.egacy for the later generations to adopt. However the fact remained that these 
.ike-minded detractors constituted a community of rebellious transgressors, and as 

such their objections, expression, and actions were identical. (Verses No. 53 and 

54). 

In view of the above facts and the over-riding factor that to guide people 

or not to guide them was the sole privilege of Allah the Prophet was not to feel 
disconsolate at the indiscreet and provocative expressions of the Meccan detractors. 
He was advised to by-pass them, and that would not mean any blame for him. He 
was however asked to concentrate on pursuing his mission as the warner, because 

it seemed sure that the believers would benefit from his warnings and get reinforced 
:n their faith. 


tradition: 


•■np- The evidence whether a person is a believer is that he would appreciate a 
religious discourse, and avoid what is repugnant to it. 

Hazrat Ali's advice: 

He is the best person who benefits others. 



56) And I have not created the jinn and the man except that they should worship 


Me. 


57) I do not seek any sustenance from them, and I do not seek that they may 
feed Me. 
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v 58) Verily it is Allah (Himself) who is the Sustainer, the Powerful, the Firm! 

Accordingly there is certainly for those, who commit wrong, an evil apportionment 
Me that of their (earlier) comrades. Hence let it not be sought hastily (from Me). 

i.60) So woe unto those who disbelieve because of their Day which they have been 
promised! 



means I do not seek; 
meand feed Me; 


means Firm, Steadfast; 

means apportionment, evil day, bucket; 

means sought hastily. 


In the last preceding verse No. 52 Allah had directed the Prophet to remain 
steadfast and vigilant in his mission as the warner, because his admonitions would 
definitely benefit the believers. 

In the present verse No. 56 the justification for the administration of admonitions 
is stated. It is a fact that Allah has created the universe and its inmates. This 
is not denied by the disbelievers except possibly by the atheists, who form a separate 
class of disbelievers. It is however the law that the men and the jinns should worship 

Allah because they have been created for that purpose. But since even as bondmen 
they have been allowed the will, it makes a virtue for them if they worship Allah, 
and a vice for them if they default in it. All creatures, with no exception, are 

created for the worship of Allah. It is not restricted to mankind and jinn only. 

But the worship of Allah which, as said above, is a fundamental law is not 
based on any Divine selfishness. Normally an owner of slaves expects to receive 
cash allowance, sustenance and service from his slaves. But that is not the case 
with Allah. He is the Self-Sufficient. He is independent of His creatures. Nay, He 
Himself provides their food, and they need it from Him. The verses No. 38, Muhammad 
r: No. 14, Al-Anam are relevant and they may be referred to). In addition Allah 
-- Powerful that He does not need any help or service from the men and the 

Besides He is Firm and Steadfast in His policies. His physical laws do not 
: (Vide verse No. 43, Al-Fatir). He is such a firm disciplinarian that none 

:.-e components of nature can default in its obligations to Him. He also firmly 
atter.cs to the execution of His decrees. 


:: the above attributes of Allah and the firmness of His policy there 
te.y no room for a doubt about the eventual punishment of the disbelievers. 
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But it is scheduled for a prescribed day, (Allah is pleased to call it the day of 

:he disbelievers) either in this world or in the Hereafter. Their predecessors in disbelief 
too had received their deserts. That by itself should be enough to set all doubts 

at rest. Why then did the disbelievers seek the punishment to be hastened on them? 
That was madness on their part because so long it had not come, they had the 
a'nance to repent and seek forgiveness of Allah. (The verses No. 18 and 19, Muhammad 
are relevant). The disbelievers would be full of consternation and regrets when the 
Day of Reckoning would come on them suddenly and Hell placed in their view. 

That is a promise of Allah, and His promise never fails. So woe unto them for 

:heir disbelief in it and apathy for it! 

Traditions: 

(a) Allah says: "0 man! Reserve yourself for My worship". 

(b) Do not dispair of your livelihood (from Allah), till you are alive. 

€ *o. 

'SHAH) 

(You alone are the Granter; all others are mere supplicants. 

Whereas the monsoon is seasonal; you rain favours at all 
times. If you condescend to come to me I would be 
ennobled despite my dirtiness (i.e. sinfulness).) 




( 186 ) 


SURA AL-TUR (OR THE MOUNTAIN ) 

( Parah 27 - Continued) 

Introduction 

This is the third of the series of seven Suras commencing with the Sura Qaf. 
It is an early Meccan Sura. It has 2 Sections, 49 verses and 1,334 letters. It deals 
with the following subjects: 

(1) Inevitability of the Reckoning. 

(2) Rewards to the righteous persons. 

(3) Punishments to the disbelievers. 

(4) Quran as a sign of Allah. 

(5) Futility of machinations of the infidels. 

Note : Generally the Prophet used to recite this Sura in the evening prayer. 
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SURA AL-TUR 
( OR THE MOUNTAIN ) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

D By the Mountain! 

2) and (by) the Book inscribed 

3) on a parchment, spread open! 

4) and (by) the House frequented! 

5) and (by) the canopy elevated! 

J) and (by) the swollen sea! 

7) the punishment of your Lord shall 
indeed take effect, 

§) there is none to avert it; 

9) the Day when the sky shall burst with 

10 ) and the mountains shall move with motion (i.e. speed), 

n) So woe on that Day to the controvertists! 

12) who lightly indulge in controversies; 

1J) the Day when they shall be pushed into the Fire of Hell with a (violent) push, 

lj) "This is the Fire which you used to controvert". 

l|) "What? Is this magic? Or can you not see (it)?" 

lfj) "Enter it, then bear it with patience or without patience, it is the same for 

you. You are not being requited except for what you used to do." 
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means inscribed; 
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means parchment; 
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means spred open; 
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means frequented; 

✓ 

* « 

means canopy, roof; 
means elevated; 

J " x 

means swollen; 
l/Zj^ means burst; 




means move; 


iJriP' means controversies; 

* 

means pushed; 

« 5 * 




means what? Is it magic? 


means enter it; 


means it is the same. 


Allah has commenced the Sura with a series of oaths, (not for the sake of 
confirmation but for emphasising significance of the subject concerned,) by the 
objects which are either Holy or spectacular. They are as under: 

(1) By the mountain. This mountain may be assumed to be Tur (or Musa's) 

because it was there that Allah had a number of meetings with Hazrat 

Moosa. Tur has acquired a historical significance on that account. 

(2) By the inscribed Book written on parchment and which is always open to 

view. By this Book is meant the 'Loh Mahfuz', which the Divine Pen wrote 
under orders of Allah, and which is a complete record of all inmates of 
the world. The scriptures also are transcribed from it. 

The 'Loh Mahfuz' is definitely a sacred and monumental Book. 

(3) By the much frequented House. This refers to a replica of the earthly 

Kaaba at Mecca. It is situated near the Empyrean. It is circumambulated 
by angels. It is assuredly a holy monument. 
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Alternately the 'House' may also 
mean the Kaaba at Mecca which 
is frequented by the muslims. 

(4) By the canopy raised high. This 
refers to the sky which is one 
of the marvellous signs of Allah. 
It is situated vault-like high 
up in the space. Its vastness 
is simply awe-inspiring, particu¬ 
larly when it has no pillars 
for support. 

(5) By the ocean, which also is 
spectacular. Its immense area, 
its deep and bitter water and 
its thunderous breakers are all 
marvellous and awesome. Its 
saltish water does not lose its 
taste by mixing with the river's 
sweet water. Its wealth and 
general usefulness are quite well- 
known and helpful. 

Allah then made a solemn and 
momentous statement that the Day of 
Judgement shall occur when the reckoning 
shall take place and the Divine punishment 
shall be awarded to all disbelievers; and 
-.one shall avert it. It would be the Day 
preceded by the following events: 

(a) The sky shall burst with commo¬ 
tion and turn red. (Vide verse 
No. 37, Al-Rahman); and 



(b) the mountains shall be shattered and their particles shall float with speed 
like the dust blown by wind. (Vide verses No. 5 and 6, Al-Waqiah). 


It would indeed be a difficult and woeful Day for the controvertists of scriptures 
and rejectors of Prophets. They had made it a point to indulge lightly and supercilluously 
in religious matters merely for the sake of a controversy, just to parade their scepticism 
particularly about the Resurrection and the requital for their actions. They would 
be consternated at the various scenes of that Day, and they would express terror 
and dismay. 

On the above Day the disbelievers shall be dragged ignominously towards Hell 
and cast into it. Whenever they would try to get out of it, they shall be violently 
pushed back into it. The custodians of Hell will then address them and tell them: 
"This is the Fire which you always controverted. Do you find it a magical feat? 
So had you dubbed the relevant Quranic verses in disbelief? Are you able to see 
it in its real state? Enter it now for a permanent living in it. Whether you bear 
it patiently or cry about its horrors, it will not make any difference. You are to 
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abide therein as it is. Its severity shall not be mitigated or suspended. This is in 
requital for your wordly performances; and no injustice is being done to you. Allah's 
decisions are always just. Infact He has promised them to be such. 

Verily the righteous shall be amidst the Gardens and springs; 


48 ) delighting in what their Lord has granted them; and their Lord shall save them 
from the torture of the Fire. 


®) "Eat and drink happily because of what you used to do", 

they will recline on thrones ranged in rows; and We shall consort them with 
damsels with big eyes. 


% 

means blessing, luxury; 

> V 

Q/& means delighting; 


means saved them; 

? . 




means happily, will; 


means thrones; 


"•'Jl ' 

means ranged in rows; 


JL > 




means We shall consort 


them. 


The last preceding verses discussed briefly the treatment to be accorded to 
the disbelievers on the Day of Judgement, which Allah solemnly reaffirmed to be 
inevitable. 

The present verses describe, as under, the final treatment of the righetous believers: 

(a) They shall be in the Gardens of Paradise and quite at ease. They shall 

be enjoying various heavenly blessings amidst pools and springs of water. 

(b) They shall be absolutely delighted with what their Lord will have given 

them. Above everything else they shall be immunized from the Fire of 
Hell. They would not even view it. 


(c) They shall be permitted to eat and drink happily of whatever they pleased. 
This permission shall have no restriction attached to it as was applied 
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in this world when mankind were permitted to eat and drink but exceed 

not the bounds. Verily Allah does not like the extravagent. ^ldeverse 
No 31 Al-Airaf). This unrestricted hospitality would be an indication of 
Allah's appreciation of their worldly performance. Nay, He would be pteased 
even to express it and tell them that His bounties to them were in return 
of their righteousness. (Vide verse No. 60, Al-Rehman). 

(d) They shall have impressive thrones to recline on. The latter would be 

in good order. To complete their bliss they shall have a number of I 

sevfnty-two) chaste heavenly damsels with big lustrous eyes to keep them 

company (The Suras Al-Rahman and Al-Waqiah are more detailed in this 

connection. They may be referred to). 

Q) An d those who believe and whose off-springs follow them in faith, We shall 
jX, (such oT their off-springs with them, and We shall not d.m>n,sh unto them 

aught of their (good) deeds. Each person stands pledged for his deeds. 

(g) And We shall supplement for them fruits and meat, as they desire. 

They will receive from one another a cup (of wine) which would be immune 

from (causing) levity and sin. 

(g) And on them shall attend their slaves (so beautiful) as if they were pearls 

well-preserved. 


25 ) They will face each other holding tete-a-tete. 

H) They will say: "Verily before this, while we were with our families, we were 
in fear (of the Reckoning)." 

27) "But Allah has obliged us and saved us from the torment of the burning blast. 

"So we used to invoke Him ere this; verily He is the Gracious, the Merciful"! 



means We joined them; 

means We shall not diminish unto them; 


means pledged; 

means We would help them; 


s a ; . 

0» means as they desire; 

Clip Us means they will snatch; 
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ij *X 

means sinfulness; 

t?. < i ‘ 

0\sfXS> means slaves; 

(jf£ | means they will face; 

Ojr means enquiring, 
conversing; 

means afraid; 

J * 

means invoked Him; 

S^ 


irjjii)l 


Lf I 




n* 


means Gracious, 


Beneficent; 

/ ” I w ✓ 

^>6^ means Allah obliged them. 
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The last preceding verses described 
briefly the blissful treatment of the 
righteous believers in Paradise. 

The present verses continue the 
same theme with a few more details 
as under: 

(a) It is quite normal that a person 
loves his family and children 
in this world. Naturally therefore 
he would like to be united to 
them in the Hereafter. 
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(The word clots', may be taken in a comprehensive sense to mean a family). 

beltevers Pr thaT,h'Sr f N °;- 21 A ' lah garCl0USly holds f °« h h°Pe to the 
he rthL f t, famil f s ' wh0 * ere believers like them and who would 
be righteous enough to be entitled to Paradise, shall be loined to Them 
1 matter if their performances did not entitle them tn that *-• i ’ 
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there shall be no dearth of fruits and meat for the inmates of Paradise. 
Whenever they would wish for them, they would be rendered available in 
abundance. 

(c) Cups of wine which shall be free from evil effects of ebriety i.e. levity, 

vomitting and sin shall be in circulation among the inmates. Sometimes 

there would be exchange of these cups among them as a social contact. 

(d) Attendants—embodiments of beauty and chastity—shall be in attendance on 
them and they serve them well. 

(e) The inmates sometimes shall sit face to face with each other and indulge 

in past reminiscences. They would then say: "While we lived with our families 
in the world we were always apprehensive about the requital of our deeds. That 
fear is now a thing of the past. Allah has graciously favoured us. He has 
saved us from the tortures of Hell which are even worse than the desert 

simoom We are amidst cool gardens of Paradise, and it was for them that 
we always invoked the mercy of Allah in our past life. Verily He is the 

Gracious to have granted our prayer; and He is the Merciful to have lodged 
us so happily here and joined our families to us." 

Sura Al-Waqiah is relevant and it may be referred to 

Traditions: 

(a) Allah informed a Paradise-dweller that He had raised his grade because his 
progeny had sought His Forgiveness on his behalf. 

(b) A believer on admission in Paradise will look for his parents and family there. 

Prayer of Hazrat Ali: 

0 Allah! Do not let me forget to remember my parents after my namaz and 

at night time and during day, and grant them Your pardon by Your Mercy, 

and exalt their ranks by addition to their good deeds. 

Opinion of Hazrat Abdul Kadir Jilani: 

"This world is the culture-ground for the Hereafter." (Futuhel Ghaib). 

SECTION - 2 

29) Accordingly (continue to) admonish, because by the grace of your Lord you 

are not a soothsayer or insane. 

3Q) What? Do they say: "(he is) a poet, we wait for a casualty to him"! 

3 1) Tell (them): "(Okay!) wait, for indeed alongwith you I too am of the biders." 

32) What? Do their senses enjoin this on them, or are they rebellious people? 

33) What? Do they say: "He has forged it (i.e. the Quran)"? Nay, they have no 

faith. 
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34) Then let them produce a treatise like it if they are truthful. 

j & sy 

X&tP means we wait (in expectation of); 
means a casualty; 

/ * * 

J, f * 

p, i means senses; 

* s 

h 

means he has forged. 


The last preceding verses closed a brief description of the blessings and comforts 
enjoyed by the inmates of Paradise. 

The present verses are an admonition to the Prophet of Islam. They state 
as under: 

(a) Allah directed the Prophet to pursue zealously his mission, as a preacher, 

emphasising Allah’s rewards and punishments (i.e. of Paradise and Hell,) 

as by Allah’s grace, he was neither a soothsayer nor a mad man, as insinuated 

by the disbelievers. This rebuttal by Allah of their allegation was enough 
for the Prophet as a clearance certificate. 

(b) Allah then referred to another insinuation of the detractors that the Prophet 

was no more than a poet and that he was expected to meet with an accidental 
disaster and death like some of their earlier poets, and that they waited 

for that event to occur, because that would finish with him and his job 

as the alleged Prophet. Tn that connection Allah authorized the Prophet 

to tell them: ’’Okay! wish me evil and wait for a disaster to me. I too 

am waiting for the same for you. We shall soon know the end of either 

of us." 

(c) Allah then put a question, more of the declarant nature: whether the 

attitude of the Meccans was the result of what their intelligence suggested 
to them or they were a people inherently of a rebellious nature. They 
would naturally deny the later charge and say that they relied on their 
intelligence. They had often said that the Islam was the religion of unintelligent 
persons and that they would not accept it like them. This reply by its 

negative implications clearly made them out a contumacious rebel community. 

(d) The present verse No. 33 refers to yet another insinuation of the detractors 

that the Quran was neither a Divine product, nor was it revealed to the 
Prophet of Islam, but that the latter had forged it. (The verses No. 37 

and 38, Yunus are relevant and they may be referred to). In that behalf 

Allah remarked that the allegation was patently false and baseless as the 
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Meccans knew that the Prophet 
was unlettered, and as such 
it was impossible for him to 
produce a book of Quranic excel¬ 
lences. Besides they had no 
evidence to support their allega¬ 
tions. Actually the fact was 
that the Meccans lacked faith 
and they were led by superiority 
complex, sectarianism and 
attachment to their ancestral 
customs. In evidence thereof 
the Meccans were asked to 
substantiate their allegation 
that the Quran was a human 
product by producing a Sura 
or even a single verse to match 
that of the Quran. But none 
of them did it through most 
of them were literate and there¬ 
fore better qualified than the 
Prophet to do it. Infact that 
is a standing challenge for all 
time to the Prophet's detractors 
and the rejectors of the Quran 
as the Divine scripture. 
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, 0 D The verses No * 23 > Al-Baqarah; No. 38, Yunus; No. 13 and 14, Hud and No. 
^8, Bani Israil are relevant and they may be referred to. 

35) What? Are they created from naught or are they (themselves) the creators? 

3$ What? Have they created the skies and the earth? Nay, they are not the believers. 

3J) What? Are the treasures of your Lord with them? Are they (their) custodians? 

38) What? Have they (placed) a ladder (skyward) whereby they overhear? Then 

.et their listeners bring (down) a clear authority. 

.39) What? are daughters (meant) for Him and sons for you? 

40} What? Do you ask them for a recompense, so that they are weighed down 
by (the consequential) debt? 


•H) What? Is the (knowledge of the) invisible with them that they write it down? 

42) What? Do they intend a plot (against you)? But those who disbelieve shall 

vthemselves) be encompassed in a plot. 

§) What? Have they a god besides Allah? Allah is the Sublime vis-a-vis what 

they associate with Him! 


* V ‘ 

means are created; 
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means custodians, disbursers; 


Ij k ^ 

means ladder; 

J K J>~S 

^ means listener; 




'?V*‘ means debt; 

* -*i «* « r 

Qjr ***means weighed down; 
means plot. 


iXX 


After a few admonitions were given to the Prophet the last preceding verses 
threw out a challenge to the disbelievers to prepare a verse like that of the Quran 
it tney thought that it was a human product and that the Prophet had forged it. 

The present verses point out certain anomalies on the part of the infidels 

just to prove that Allah alone is the Omnipotent and the Sublime. They discussed 

the subject as under: 

(1) Did the infidels think that none had created them and that they had come 

into existance automatically or that they were themselves the creators? 

1 his implied that Allah was not their Creator. How absurd! 

(2) Have they created the universe, the skies and the earth and whatever 

exists between them? The above thinking on their part was absurd and 

preposterous, and it made them out as clear disbelievers. The fact is that 
just as they can not create themselves or the universe, similarly they can 
not produce a book like the Quran. All Divinely produced things are flawless. 

No human products can match them. 

(3) Do they own the Divine treasures? Do they possess a key thereto? Are 

they their custodians or disbursers so that they could give them away as 


This tacitly refers to the Quran as the Divine treasure and to the objection 
of the infidels that it should have been assigned to some rich and influential 
man rather than to an unlettered and unresourceful man. Surely it is the 
privilege of Allah to select such persons. 

(4) Do the infidels possess such a ladder that they could climb to sky and 
know the secrets of Allah as communicated to angels? 

This refers to the Divine assertion that the Quran was the Book of His 
knowledge, that it was based on His wisdom and that it was deposited on the 
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sky and the Prophet of Islam through angel Gibril. The verse No. 38 throws a 
challenge to the disbelievers that if, according to them, the Quran was not a 
revealed Book but was authored by a human being, then let them use a ladder 
towards sky, if they possess it, and reach the sky and listen to the secrets of 
Allah as communicated to angels. Let such a listener then produce what he has 
learnt by the above means. That would prove his credentials tor being 
a highly evolved person, and his word in the above connection would be 
believed. Since the above process is impossible, it is highly indiscreet to 
doubt the relevant assertions of Allah. 

(5) The verse No. 39 is yet another proof of the perverse thinking of the infidels. 

They attributed angels to Allah as His daughters and they worshipped them as 
goddesses. The fact was that the infidels themselves disliked daughters and they 
used to bury them alive soon after their birth. It was therefore grotesque on 
their part and highly derogatory to Allah to assign to Him what they hated for 
themselves. Could it therefore stand to reason that Allah, the Omnipotent, 

Creator, would keep daughters for Himself and grant sons to them? (The verses 
No. 21 and 22, Najm are relevant). The fact of the matter is that Allah has no 
son nor daughter because He does not need them. All human beings are mortals, 
and created by Him. He is much too Sublime for them. (The verses No. 149 to 
157, Al-Saffat are relevant and they may be referred to). 

(6) In the verse No. 40, under comment, Allah posed a question whether the 

Prophet had a selfish material purpose for claiming the Prophethood, and 

whether, in order to serve it, he asked the Meccans for some remuneration, 

and thereby strain their resources, and force them to incur debts. 

Since they made no such charge, there seemed no obvious reason for them 

to doubt the bonafides of the Prophet. Infact the infidels had offered bribes 

and money to him to discontinue his mission but In vain. 

(7) In the present verse No. 41 there is a tacit reference to the rejection of 

the Quran, of the Prophethood of the Final Apostle and of the human Resur¬ 
rection by the infidels. Allah wanted to know from them if they had managed 
to acquire the knowledge of the unknown either through revelation or through 
access to ’Loh Mahfuz 1 or through the eavesdropping on angels and then 
recorded their impressions. In that case let them produce the same in their 
support. 

(8) If the infidels did not satisfy any of the above tests, then was their opposition 

to the Prophet a mere sectarian plot? Obviously it was so; and they did 
conspire against him to defeat his mission and finish with him. They were, 

however, warned that none of their conspiracies against the Prophet would 

ever succeed. Nay, their machinations would recoil on them, and they would 

instead suffer. (The verse No, 54, Al-Tmran is relevant). 

(9) In the verse No. 43 there is a latent reference to the gods and goddesses, 

whom the infidels worshipped as intermediaries to Allah to avert their 

misfortunes. In this verse Allah enquired from them if they really put up 
these gods and goddesses as His associates. He summarily rejected them 

as such and said that He was much too Potent for them. Since they stood 

rejected by Him, none of them would venture to save his votaries from 
His wrath. If Allah enmeshed any of the disbelievers in a counter-plot, 
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none of the alleged gods would try to extricate them therefrom. Verily 
He is the Sole Creator, the Lord and the Destroyer. 

"A cloucf in f layers. ,,WGre ^ ** * fragment of the sk y fallin § down > the T w «uld say: 


Accordingly leave them till they encounter their Day when they shall swoon,— 
46) the Day when their plots shall not avail them aught, nor shall they be succoured. 


n-? indee u f0r the wron S“ doers there is a punishment besides that, but most 

ot them do not know. 

A8) So wait patiently for the order of your Lord, because assuredly you are under 
Our eyes (i.e. observation); and glorify the praise of your Lord when you arise, 

and in the course of night (too) glorfiy Him and at the recession of stars. 

r < 

means a piece; 
means falling down; 

/-* means layer upon layer; 

✓ 

means forced into swoon; 

(fvJj means shall not avail; 
means when you arise; 
means recession. 

a,-cKoi^ e * 3St P r f cedin § verses had discussed some anomalies in thinking of rhp 

X. the observatio " that A “ - 

The present verses state as under: 

(DThe Meccans were such tenacious disbelievers, so persistant on the display 
extra signs, and so supercilious about the Divine punishment that they 
insisted that a piece of sky may fall on them, and then they would believe 
in the Prophet. In that connection Allah observed that even if a piece 
of sky were to fall down they would take it to be a normal layer of cloud. They 
would nor apprehend that it might destroy them. 

(2) Accordingly Allah advised the Prophet to bypass them for the time being. 
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They were bound to witness the terrific Day of Reckoning, when due to 

the awe-inspiring blast of the trumpet, they shall fall in swoon. (The verse 

No. 68, Al-Zumar is relevant). On that Day all their machinations against 

Islam and their denunciation of the Resurrection shall collapse; and their 

deities, whom they used to worship as gods, shall not help them. 

(3) Nevertheless it was likely that the wrong-doers might receive punishment 

during their life like the Aads and the Samuds. It may also be taken as 

a forecast of the crushing defeat of the Meccans in the battle of Badr. 

However most of the infidels did not apprehend punishment in any form 

because they thought that they were on the right course. 

(4) Since the punishment of the disbelievers was a presettled matter the Prophet 

was advised to bear with them patiently till Allah issued His retributive 

orders against them. (This discountenances personal retribution. "Leave 

Me to deal with him whom I have created alone." 11, Al-Mudassir). But 
he was assured that he was always under the watchful and protective surveilance 
of Allah, and that no harm shall come to him. Meanwhile he was directed 

to glorify the praises of Allah at the time when: 

(a) he got up from sleep or offered prayers, (or at the conclusion of a 

meeting), 

(b) during night at the time of Isha and Tahajjud prayers, and when 

(c) the stars recede i.e. at the time of the morning prayer. 

(The verses No. 217 to 219, Al-Shura are relevant). 

This advice had two purposes: (i) to glorify Allah as a form of worship, and 

(ii) to glorify Him in gratitude for His protective surveilance. 



of conclusion of a meeting). 


Traditions: 

imp, (a) The two 'rakats' of 'Sunah' preceding the two 'rakats' of 'Farz' in the 

morning prayer are the best part of the prayer. They should never be dropped. 
They should be offered even belated. 

Imp, (b) A hypocrite is like a camel that does not realize why he was tethered 

and why he was released. Similarly a hypocrite would not know why he 

fell ill and why he was cured. 

Imp, (c) Whoso remembers Allah after getting up from sleep and invokes His mercy, 

Allah grants his request. 
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SURA AL-NAJM (OR THE STAR ) 

( Parah 27 - Continued ) 

Introduction 

This Sura is an early Meccan Sura and is No. 4 in the series of the seven 
Suras including the three earlier Suras. It has 3 Sections, 62 verses and 1,450 letters. 
This was the first Sura revealed which contained provision of a Sajdah. It discusses 
the following subjects: 

(a) Quran as a revelation from Allah. 

(b) Omnipotence and Unity of Allah. 

(c) Hazrat Gibril as a medium of revelation. 

(d) Lut, Manat and Uza, the pagan goddesses. 

(e) The Islamic Law of personal responsibility. 

(Every person is pledged for what he has earned). (Verse No. 38, Al-Mudassir). 
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SURA AL-NAJM 

( OR THE STAR ) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

By the Star when it recedes, 

2) Your companion is neither astray 
-x>r misled; 

3) nor does he speak as per his voli¬ 
tion. 

It is naught but revelation, revealed 
to him). 


% means a star (in 
- general) or the plaiades; 

means receds, sets; 

(O* means misled; 

) 

<S means desire, volition; 
means revealed. 


For the sake of signifying importance 
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star was punctiliously regular and dutiful 
in its job within its orbit, and was visible 
to the Meccans, similarly): 

(1) The Prophet, a relative and a well-known companion of the Meccan infidels— 

(a) was not astray, i.e. he had not forsaken the straight path which was 

appointed for him; 

(b) was not misled by any evil spirit or extraneous circumstances to have 

deviated from normalcy and his inherent mission; 

In the verse No. 29, Al-Tur, Allah had certified that the Prophet was 
neither a soothsayer nor a mental case. 
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(c) nor did he say anything as per his desire. His personal desires hac 
no place in his mission. This should have set at rest all misgivings 
about the authority of the Quran. 

(2) The fact was that whatever the Prophet preached was the result of a revelation 
made to him by Allah. Accordingly the question of his interpolation in 
the Quran did not arise. Simultaneously his teachings (i.e. the traditions 
too were inspired by Allah. They conformed with the provisions of the 
Quran, and as such they were to be considered authentic. 


Laura Veccia Varlieri in his book "Apologie de L’Islamisme" expresses rightly: 
"The proof of the Divinity of the Quran is that it has been preserved intact through 

the ages since teh time of its Revelation till the present day.Read and re-read 

by the Muslim World, this book does not rouse in the faithful any weariness, it 
rather, through repetition, is more loved every day. It gives use to a profound feeling 
of awe and respect in the one who reads it or listens to it." (pp. 57-59). 


Traditions: 


(a) Allah may swear by any object but His creatures must swear by Him only. 

(b) "I speak nothing but the Truth." 


(ROOMI) 


(We attributed desires to the Prophet! How can they emanate 
from him whom Allah certified as pressed clean?). 


he was taught by one having tremendous power, 
the possessor of potentiality. Then he appeared in full form, 
and he was on the highest horizon. 

Thereafter he drew near (and) then got closer (to him), 

so that the space between them was that of one chord of two bows or even 
shorter; 

U0) then We revealed to Our bondman (i.e. Prophet) what was to be revealed, 

lj) The heart (of the Prophet) did not contradict what he saw. 

What? Do you dispute with him over what he saw? 

And indeed he saw him when he came down again, 

!0) near the ultimate border-line lote tree. 

(lj) Close to which is the Garden of (eternal) abode. 

(16) When the trappings that cover had covered it, 
ij) the eye (of the Prophet) did not flinch nor deviate, 

18) verily he saw the greatest of the signs of his Lord. 




✓ 


means potentiality; 


means he appeared fully; 
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✓ 

means he drew near; 

1 

kJ f 

dx> means he came close, he descended; 

✓ *i £ 

\j****jpL)\j) means the distance of two bows; 

/ 68 • 

means nearer; 

means revealed; 
sS 

t .** 

s>)^ means heart; 

means you dispute with him; 
means to come down; 


J? j 


tit 


means lote tree; 

(AJj means at the border or the extremity; 

. < 

means trapplings; 


means deviate or wonder; 

means flinch. 


The last preceding verses confirmed that the Quran was definitely a revealed 
Book, and that the Prophet pursued his mission in a scrupulously correct manner. 

The present verses relate to Hazrat Gibril, the Arch angel, who bore the revelation 
:o the Prophet, as under: 

The revelations were borne to the Prophet and expounded to him by Hazrat 
Gibril, who has tremendous power. He is full of potentialities. (When asked by the 
Prophet kindly to display himself in his natural form) he rose up to his full stature 
and reached the fringe of the sky on the upper-most horizon. (He filled the entire 
space with his 600 wings). Thereafter he came down towards the Prophet and got 
so close to him (in the human form) as if both were one single chord of two arches. 
This is an Arabian phrase signifying extreme closeness). 
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(SHAH) 


0\£sl-^> L*fc#**» 

(Thus he was as if one chord of two bows or even 
nearer. This was the station that he achieved). 


en the Arch angel revealed to the Prophet what he was charged by Allah 

o reveal to him. The mind of the Prophet bore testimony to the truth of the Prophet's 
experience of having seen Hazrat Gibril. Some of the Meccans, however, refused 
to believe in the above-said meeting of the Prophet with Hazrat Gibril, and they 
raised a ruthless controversy with him on the point. Allah supported the Prophet 

J" h ® VerSe . S °; ! 3 t0 15 ’ under comme nt, and said that even on a later occasion 
on tne night of Ascension) the Prophet saw Hazrat Gibril in the raw form, and 
that happened near the Lote, tree at the extreme end near Paradise, the 

eternal abode of the righteous believers. The Lot tree had golden trappings reflecting 

, manifestation. The angels who had gathered there to have a view of 

e Prophet, had also covered it by their ornamental celestial light. The glitter 
of the ornamentation of the tree was indescribeable. 


(SHAH) 


(The 


" v » •>* GO a* 

huris stood on the way through reverential amazement). 


mrtc , The . Prophet was shown some of the greatest (i.e. most spectacular) and the 
most grotesque signs on the night of Ascension. That depended on the place he visited 
But he saw only those objects which he was asked to see, and in seeing them his 
eyes never flinched in fear or dilated in amazement. Besides they never wandered 

toTi^nrip iT f i any direction * That was indeed a test for him, and Allah has referred 
to his successful performance m the verses No. 17 and 18, under comment. 


Traditions: 


imp. (a) Sadka is forbidden to a wealthy or a healthy person. 


Imp. (b) The Prophet 
Prophet. The 
of Ascension. 


saw Hazrat Gibril 
second was when 
He had 600 wings. 


twice. The first was 
he accompanied the 


at the request of the 
Prophet on the night 


Note: A wing is a symbol of power and rank. 


imp. (c) Hazrat Bibi Ashiya had said to Hazrat Masrook that 
Prophet had seen Allah, had uttered a heinous falsehood. 


he who said that the 


Note: The verse No. 17 
made to the Prophet in 
Ibn Abbas vis-a-vis that of 


perhaps explains the restricted Divine manifestation 
an indirect manner. This is the view of Hazrat 
Hazrat Bibi Ashiya, which ofcourse stands undisputed. 


(dl^The Prophet had said to his companions: 
ij in my mind ." 


"I have seen my Lord twice, but 


L’Jen the Prophet reached the Lote-tree 
-~ e an S els had covered it with their light. 


it seemed brilliantly illumined. 
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Note : The Sufis take the Lote 
tree as the "Burning bush" or 

the illumined tree in the valley 
of tuwa in the case of Hazrat 
Moosa. 

ijji) What? Have you seen Lat and Uzza, 

(2Q) and Manat, the third one? 

21) What? For you the masculine and 
for Him the feminine? 

(2jj) That indeed is an unfair dispensation. 

23) They are naught but names, which 

are coined for them by you and your 

forefathers, for which Allah has not 

sent down an authority. They 'follow 
naught save conjecture and what their 
minds desire; and indeed the guidance 
from their Lord has (already) come unto 
them. 

24) What? Does the man get whatever 

he desires? 

25} Nay, to Allah belong the final (i.e. 
the Hereafter) and the first (Le. this 
world). 


was a pagan-idol-goddess, 
alleged to be the daughters 
of Allah. It was worshipped 
mainly by the people of 
Taif. 


or 
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'S Originally a tree, it was then idolized and hallowed by the pagans living 
between Mecca and Taif; literally it means the most mighty. 

✓ | ✓ 

3 JyJ was a stone idol deposited between Mecca and Madina under a mausoleum 
and the tribes of Ans and Khazraj used to worship it. 


Note: Lat was finally destroyed by Khalid and the other two idols 
by Abu Sufyan, all under the Prophet's order, after the conquest of 
Mecca. 

means unfair; 

means you have named them; 
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d>jr \ means the first; 

means what he desires. 


sa, 

The present verses discuss certain idiosyncrasies of the pagans as under: 
whether fte thi iSC hS ing the Quran and the Prophet A1,ah asked the Meccans in contrast 

— d rf 

satt Sm T ated daUg r rS J 

-fed goddesses' XXX X 

exTstaLr^Di’vfne^rellV-^h 6 ° f them . had received any authority from Allah about their 
existence, Divine relationship or worship. It was an unauthorized idol-worship It seemed 

ttrafTer m ?e^ir. S he and U fdrro f 0, , h the n VOtarie t " ™- «TS2 

but they contumaciously continued it Thev^exnected ThrZ al ? a 1 ndo " the 'dol-worship, 

^Uah^toid^them^hi^positLe^fenns^that^aU^ tl^t tvel^as^inh'th^Hereaftms 

xxxxrJx r;i-Sr --“t sle 

A.,ah hi/desire* X X ** oT 7 

Xll7or°\ZX ? ala S a h C e C r r 3 ~ was® the' p£i£ ‘T ZZ TgTam 
of both worlds. None can interrpdt 10 the Hereafter. He was the Sovereign 

intercession for the infidels ^ ^ 

Tradition : 

^ jus m y ™ zr f, xtxxxx » *» —««. - 

SECTION - 2 

f cep^ter'^rLTu'JLizS'^hoUV^.Is'’"! fer Jhom) fe'^grees." 0 ' aVa " ab ' e 


mg*"* th °“ Wh ° d ° not <" «■» Hereafter, give feminine names tc 
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29) Accordingly bypass him who turns away from Our admonition and seeks nothing 
save the worldly life. 

30 ) That saturates their maximum knowledge. Verily your Lord knows him well 
who strays from His way (of guidance), and He knows him well (also) who follows 
the guidance. 

(f*^> means does not avail; 

✓ 




means they name; 


means 


feminine names; 


- ^ 


J 

means intends, seeks; 




means their maximum extent. 


The last preceding verses ended with the observation that this life and the 

Hereafter belonged solely to Allah, and none could pressurize him in anything. 

Turning to the Meccan infidels Allah told them that they worshipped Lat, 
Uzza and Manat as goddesses to seek their intervention with Him. Did they not 
know that there were hosts of angels on the skies, v/ho enjoyed nearness to Allah, 
and yet none of them could intercede for any one unless He authorized him and 

that also for him whom Allah approved. The question of Lat, Uzza and Manat forming 

an established institution of intercessors, therefore, did not arise. 

Allah referred also to a concoction of the infidels in the verses No. 27 and 
28, under comment, and said that they had given feminine names to angels taking 
them to be His daughters. The Greek angelolatry also was based on it. "Were they 
present when the angels were born as girls?" He querried. (The verses No. 151-155, 
Al-Saffat are relevant). The fact was that they had no knowledge about the angels 

and that their feminine names and imputation as Allah's daughters were a fancy, 
a fabrication by them and their forefathers; and the fancy can never hold good 
against the truth. The fact remains that the Quran is the greatest miracle, that it is true 
in its entirety and that it is based on the knowledge of Allah. The nobility ot its 
contents remains unmatched. Allah then advised the Prophet in the verse No. 29, under 
comment, to bypass such persons who disbelieved in the Quranic admonitions, and clung 
to their fantasies. He would settle scores with them. Such persons maintained the worldly 
life as their sole concern. That saturated their maximum knowledge. All the time they 
worshipped on the alter of materialism. They were not at all interested in the spiritual 
side of life, nor did they believe in the Hereafter. (The verse No. 7, Ibrahim is relevant). 
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Allah, as the Omniscient, knew well who had controverted His 
gone astray. Simultaneously He also knew well who abided by His 
profited therefrom. He would surely award them their deserts suitably at 


guidance and 
guidance and 
the scheduled 


Tradition: 


(a) The world is his abode who has no abode in the Hereafter. 

Im£. (b) Save yourselves from conjectures. They form the worst type of falsehood. 

(31) And for Allah is whatever is in the skies and whatever is on the earth, that 
5e S “ P6r Wha ‘ they d ° and that He ma >’ rewart 

:> || en f7„ e r * h ° ****. from (commission of) the major sins and the abominations, 
i; p for the minor sms, venlx^y our Lord is very liberal in forgiveness. He knows 

hiddenT the^bdnm He f Created you from the earthr^TwHen embryos 

He fi e ai£h\ ? d ?! y ° ur ™ others * Accordingly do not claim purity for yourselves. 
He (i.e. Allah) knows well whoso fears Him (i.e. is righteous). 


\J&' 


means they commit evil; 



means they abstain from; 
means minor sins or mere lapses; 
means commodious, liberal; 
means He created you; 


O ' 

- U ✓ 


<&£> | means you were hidden; 

- 

means do not claim purity; 
means he fears. 


I 

) ■* ^ 

fi^l 


The last preceding verses discussed the 
and the absence of the institution of authorized 


Omnipotence and Omniscience of Allah 
intercessors with Him. 


Iiberabrv i?? verses discuss, the Suzereighty and Omnipotence of Allah and 
berality as a Forgiver of sins. In detail they state as under: 
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Allah is the Sovereign of the entire universe. Everything therein belongs to 
Him. Accordingly all His creatures are required to worship Him and obey His orders 

as His bondmen. Naturally therefore it is His policy as the Omnipotent Lord to 

requite the wrong-doers with severe punishment as per their evil deeds and to requite 
the righteous persons with the best possible rewards as per their good deeds. The 
verse No. 32 briefly describes the righteous persons as those who, as a matter of 
principle, abstain from committing the major sins and abominations. Sometimes however 
as per the maxim ’to err is human' they fall into error and inadvertantly commit 

sins or lapses. In that case Allah is very accommodating in forgiveness. He forgives 

them their minor sins. (The verses No. 31, Al-Nisa and No. 5, Al-Zumar are important 
in this connection and they may be referred to). According to the verse No. 70, 

Al-Furqan Allah is the Gracious that He may change evil deeds into good deeds." 

Allah then administered an admonition to all persons not to claim purity for 
themselves or praise themselves before Him as being without a blamish. That would 

be unpardonable egoism. They should remember their past history. The fact is that 

He knew that they were originally the product of a ringing clay and then of a 
despicable fluid. He also knew them when they were hidden in the multiple darkness 

of their mother's wombs. Simultaneously He knows well the person who fears Him 
and leads a righteous life to be entitled to His reward. He is indeed the best Judge 
of a man's merits. This means that basically the human being is below consideration. 
It is his righteousness that elevate him. 

(The verse No. 78, Al-Nahl is relevant and it may be referred to). 


Traditions: 


imp, (a) When a person praised some body excessively, the Prophet expressed: "alas! 

you have cut off his neck. You should have merely said: 'my opinion about 
him is this'." 

Imp, (b) Anything short of consumption is a minor offence. Similarly repentance 
followed by non-repetition of the offence makes it minor offence. 

An English maxim is as under: 

"Would some god the gift give us to see ourselves as others see us." 



(SHAH) 


(It angers Allah if you go astray and 
demonstrate vanity or egoism). 


Note : When Hazrat Junaid, had offered prayers continuously for forty years, 
mostly in wilderness, he thought that he had attained to a great spiritual 
status. Suddenly he heard a mysterious voice warning him that the 
time had come to declare him an infidel. He was flabbergasted at 
this warning and he humbly solicited to know its background. He was 
informed that in the view of Allah nothing was as grave a sin as the 
human ego, of which he had made a display. (Jami's Tazkaratul Auliya). 


SECTION - 3 


33) Did you observe him who turned away?— 

34) and gave a little and then stopped. 
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\^5) What? Has he the knowledge of 
the unseen that he can see (the future)? 

• 36) What? Was he not apprized of what 
was contained in the scripture of Moosa? 

6j) and of Ibrahim, who fulfilled (his 

obligations)— 


»r 








_ that no bearer of burden shall bear 

the burden of another (person),— 


_ and that the man shall get nothing 
except what he endeavours for,— 


and that his endeavour shall soon 
fje scanned, 


^J) (and) then he shall be requited 
with the full recompense, 


means he turned away; 
| means he stopped; 


i* 




3% means he fulfilled 


) J 


the obligation; 


means observed, scanned; 

] l3J\ means in full; 

$ 

means he lifts or bears. 


The allusion in these verses seems 
to be to Walid bin Mughera. At one 
time he was impressed by the Quranic 
provisions about the requital in the Here¬ 
after. Perceiving this change in him 
an infidel told him to stick to disbelief 
and he offered to take over his 
punishment in the Hereafter in case 
he paid him a particular amount. Walid 
agreed to it and he paid the infidel some 
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money in advance. After a considerable hesitancy he paid him a part of the balance 

also. For the residue he executed a deed with him but never paid him the same. 

However the verses do not directly discuss the above incident. Hence they 
may as well be taken in a general sense. They state as under: 

Allah asked the Prophet whether he had observed the person who after having 
been impressed by the Quranic guidance, turned his back on it, and went astray. 
Later in the bargain that he struck with another person to take over his 
sins in lieu of a specific amount, he paid a portion of it and failed to pay 
the balance to him. That showed that he was malafide in his bargain. That apart, 

when he struck the bargain, did he command knowledge of the unseen to know that 
he could really be able to make the other party relieve him of a portion of his 

sins? Did he not know the relevant provisions contained in the scripture given to 
Hazrat Moosa or in the earlier scripture given to Hazrat Ibrahim, the proginator 
of the Arabs and the Jews, and he always deserved faithfully this obligations to 

Allah, to the effect that— 

(a) no bearer of sins shall bear the sins of another person; 

(b) a person shall have no credit except of what he has wrought. That means 

that he shall be entitled to the fruit of his own actions only; and that 

(c) his. record of actions shall soon be examined, and he shall be requited in 

full for his own actions. 

The verses No. 38 and 39, as discussed above, constitute the Ibrahimi law 

and the Moosaic law. Since they have been reproduced in the Quran with the purpose 
of confirmation and adoption, they also form part of the muslim law. Under this 

law:— 

(a) no bargain for shifting of sins between individuals is authorized and 
unacceptable; and 

(b) an individual shall receive the credit of those actions only for which he himself 
striven. (The verses No. 281, Al-Baqarah (partly) and No. 18, Al-Fatir and No. 
21 and 38, Al-Tur are relevant). 

"There is naught for a human being except what he strives for.' (No. 40, 
Al-Zariyat). 

Imp. Note: This law is perfectly justified, because in the other case, it would 
have introudced a barter system which would have brought in its wake an 
irrepressible increase in sinfulness. The system of intercession which Allah has 
kept in control on the Day of Judgement would have run riotous due to this 
barter system. But the law evidently does not include within its ambit those 
righteous actions which are offered in spiritual charity for a deceased person, 
not directly but through Allah, whose mercy is invoked for their acceptance and 
credit to the person concerned, e.g. a person can successfully invoke the grace 
of Allah for his deceased parents. Similarly a muslim can make an offering as 
under: 

(1) Haj-e-Badal or the pilgrimage performed on behalf of another muslim who is 
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incapacitated to perform it due to death, age, infirmity, diesase etc. 
The Prophet had permitted it as per Imam Bukhari. 

(2) Namaz-e-Janaza or the funeral prayers offered before burial of a dead 
person. 

(3) Repentance offered for sins of a dead person by his progeny. 

(4) Invocation for forgiveness by a father for his sons as done by Hazrat 

Yakoob, and by Hazrat Ibrahim for all muslims (vide No. 41, Ibrahim). 
There is a tradition that Allah raises the grade of a Paradise-inmate 
in the wake' of an invocation of his son for His forgiveness for him. 

(5) Observance of fasts on behalf of the deceased person who was in arrears 

of the fasts. (Imam Bukhari). 

(6) A charitable work i.e. sinking of a well, done on behalf of a deceased 
person, or discharge of his debts. 

(7) Recital of Durud for the Prophet: Allah has directed in the verse No. 

56, Al-Ahzab: "Allah and His angels send benedictions on the Prophet; 
0 you muslims! you too should invoke blessings on him and salute him 
with the salutation of peace." 


(8) The Prophet has asked every muslim to repeat with the muazzin the 

zan in its course, then to recite one 'durud' for him and finally 
o implore Allah to grant him the 'vasila' or the best place in Paradise. 

(9) A financial charity for a deceased person or the administration of 
a charitable trust instituted by deceased person. 

(10) He who recites Sura Ikhlas, Sura Fateha and Sura Takasur for deceased 
persons the latter would plead for him on the Day of Judgement. 

(11) Recitation of Sura Ikhlas for benefit of the persons buried in a graveyard. 

(12) Recitation of Sura Yasin in a graveyard would, with Allah's grace 
benefit ^ miS6ry ° f the persons buried there. They would ge § t its 

anri J c he . last three instances are based on the fact that a reader of the Quran 
d its hearer are benefited from its recital. Since the dead do hear but can not 

from^t* ^ S ° U ^ ^ Considered t0 have heard the recital of the Quran and benefited 


living ?° Ve l nstances show that the spiritual charity offered in favour of a 
g deceased person, shall, on its acceptance by Allah, benefit him At the 

knows besU) US ShaI1 S ° t0 the adminsitrator of the charity as well. (Allah 


Note : Much 
Imam 

Traditions: 


of the above material is drawn from the 'Tafsir-e-Kabir' 
Kazi and the Bahishti Zewar' by Maulana Ashrafali Thanwi. 


by 


iH£ ' (3) which^he" 8 ^! b T fit aC ™ t0 a person from his own good actions for 
Qn h ! h ., h , has endeavoured. But his children constitute the parent's property 

and the benefit of their good actions reaches their parents (as if thev 
were performed by them). y 
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Imp, (b) "0 Bilal! Spend (in charity) and do not fear that the Owner of the Empyrean 
will make you poor.” 

(ROOMI) 

(The endeavour and prayer would be appreciated as per the effort made 
by a man. He shall get nothing except what he endeavours for). 

42) that at your Lord is the final destination (of all things),— 

4 Z) and it is He who causes (human beings) to laugh and causes (them) to weep,— H 

44} and that it is He who causes (them) to die and causes (them) to live,— 


k 

fa, 


and that He creates the pairs—the male and the female, 
from one sperm drop when emitted;— 
and that it is upto Him (to produce) the other creation, 
4§) and that He enriches and makes wealthy; | 

49) and that He is the Lord of the Sirius, 

50) and that He destroyed the first Aads, 

;5Ji) and that the Samuds. He did not spare; 


,'5|) and (also) the people of Nooh before them. The fact is that they were most 

unjust and refractory. 

*50} And He subverted the habitations (of the Lutis) over them, 

$4} then they were covered up by what (later) covered them (i.e. the stones and 

the debris), 

55) which then of the favours of your Lord do you controvert? 

He (Le. the Prophet) is the warner of the (class of the) earlier warners. 

The Imminent has drawn near; 
none but Allah is its unfolder. 

What? You wonder at this announcement! 
and you laugh and not weep! 
and you are apathetic (to it!) 


!5i 
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(62) currently you should prostrate before Allah and worship (Him). 

means the goal, the terminus; 


means He causes to laugh; 


means He causes to weep; 
means is placed; 




✓ f. '> 

5ll) 


means creation; 


means resourceful, independent; 


means Sirius star deified by the Arab pagans; 
means did not spare; 




means most refractory; 


means subverted habitations; 


i* - 

means covered up; 

kjA means overthrew; 

) "■ ' 

^U 0 means you controvert; 

A' 

i/JO means warners; 




cU%[ C\3 L' I means has come near; 


ty*' . x '/ 
AjxJ> S& 


means unfolder; 


means you laugh 
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.9 S 

UJJu>U& means apathetic, heedless; 

* 

J , 

JXZ*) means you should worship (Him). 


The last preceding verses cited the instance of a man who went astray and 
then violated his bargain with another man for taking over some of his sins on 
payment of money to him. They also confirmed the law of Hazrat Ibrahim and of 

Hazrat Moosa that no person shall bear the sins of another person and that no persn 
shall have credit of the actions other than his own. 

The present verses discuss the same law about Allah's Omnipotence and Imminence 
of the Reckoning. In detail they state as under: 

(1) According to law all matters must revert to Allah. He is their ultimate 

Judge. All persons must die and finally appear before Allah to render account 
and receive requital of their actions. .. 

(2) The destiny of the mankind is a synonym of the Divine will. Allah exercises 

it appropriately on each occasion. When He causes favourable circumstances 
for a man, the latter laughs happily. When He causes adverse circumstances 
for him He forces tear to his eyes. Thus the joy and grief of the man 

are the result of the Divine will. 

(3) Simultaneously the over-riding law is that Allah is the Omnipotent. That 

is surely evident from the following circumstances. 

(a) Allah alone grants life and causes death. He again enlivens the dead 
people. 

(b) He produces all species of creation—human beings, animals, birds, 
insects, plants etc. in pairs. Some are masculine and some are feminine. 
This governs their normal life. 

(c) He creates human beings from a sperm drop of parents when it is 

emitted and lodged properly in vergina. Allah alone is the Sustainer 

of this creative process. 

(d) He alone is competent to resurrect the dead human beings and He 
enlivens them. He has promised to do it, and His promise never fails. 

(e) Allah is the Provider “of sustenance to the human beings. During that 
process He enriches some of them. He gives them more than enough 
and makes them independent for all time. Fluctuation in the financial 
condition of a man totally rests with Allah. 

"Allah enlarges sustenance for whom He wills and (similarly) restraints. 
(37, Al-Rum). 

r. 

(f) Allah is the Pearless! The so-called deities are" His creatures. . Take 

the instance of the bright Sirius star, which the pagans had deified 

on the analogy of Manat. It is a mere star created by Allah. (The 

verse No. 54, Al-Airaf is relevant). 
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4; The earlier scriptural laws also had illustrated the destructive Omnipotence 

of Allah by the following instances: 

(a) Allah had destroyed the ancient Aads. 

(b) He did not spare alive any Samud, but destroyed all of them lock, 

stock and barrel. 

(c) The Noohites, before them, were drowned in the diluge ordered by 

Allah. Hazrat Nooh had preached to them for 950 years, but they 

persisted in their inequities and refractoriness. They were past redemption. 
They merited the Divine retribution. 

(d) The people of Hazrat Lut, the Lutis, were addicted to Sodomy, a heinous 

un-natural offence. Hazrat Lut tried to reclaim them, but in vain. 

Allah then ordered their habitations to be subverted and over-thrown. 
All people perished and lay under the debris. The site of their habitation 

was covered by their ruins, desolation and the heavenly dropped clay 

stones. 

(The verses No. 32 to 34, Al-Zaryat are relevant). 

After citing the above instances of destruction of certain communities for 

their sinfulness Allah enquired from the Meccan infidels as to which of His bounties, 
which He had conferred on them, more particularly the immunity from a similar 
disaster as had befallen the earlier disbelievers, they would deny. The citation of 
these instances to them as a warning was in itself a favour. In this connection 

Allah also quoted His prominent blessing to them that He had commissioned to 

them one of them—as the apostle. He was definitely of the same class as were 
the earlier Prophets. His main function was to warn them and to create in them 

the fear of the Final Reckoning. That event was not only imminent, but it was 

quite close at hand. Its knowledge, however, was confined to Allah alone, who would 

be the Sole Judge on the occasion. (The verse No. 77, Al-Nahl is relevant and it 

may be referred to). 

Finally Allah was pleased to observe that the disbelievers in the Final Judgement 
should have taken a serious view of the above destructions, but He was surprised 

to observe unconcern on their part. Accordingly He enquired from them as to why 
they wondered at His announcement about- their final requital. Why they indulged 
in frivolities and why they did not weep at the likely requital of their actions which 

may be sudden, and why there was a general apathy on their part to the Quranic 
provisions about the Reckoning. He advised all, as suited the occasion, to fall in 
prostration to Him, offer repentance and offer worship to Him to the exclusion 

of all deities. 

Note : The Prophet had offered sajdah or prostration at this stage. 

Traditions: 

Imp, (a) "Do not take your sins lightly or belittle their significance." 

(b) "The Day of Judgement is as close to us as the two fingers of my hand." 

Im P- (c) The .Muslims should weep more and laugh less (in fear of the final reckoning). 

(ROOMI) ^ 7 f 3 7 r-* 

(Adam came to earth for lamentations—that he should w'eep, wail and grieve). 
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SURATUL QAMAR (OR THE MOON ) 

( Parah 27 - Continued ) 

Introduction 

This is an early Meccan Sura—the fifth in the series dealing with the Judgement. 
It has 3 Sections, 55 verses and 1,482 letters. This Sura was sometimes recited 
by the Prophet during Eid prayer. It deals with the following subjects: 

(a) The Day of Judgement—its nearness and its aweful scenes. 

(b) The cleavage of the moon. 

(c) The deluge of the time of Hazrat Nooh. 

(d) The stories of the Aads, the Samuds and of Hazrat Lut. 

(e) The Omnipotence of Allah and His dominant will. 

Passages from 'The Bible, the Quran and Science 1 : 

"The sun is the bright glory ( diya) and the moon a light (nur)." (Bible) 

"The difference between the sun and the moon will be made clearer by quotations 
from the Quran. (Sura 25, verse 61). 

"Blessed is He who placed the constellations in heaven and placed therein 
the lamp (i.e. sun) and moon giving light." (Sura 78, verses 12-13). 

"We have built above you seven strong (heavens) and placed a blazing lamp." 

"The blazing lamp is obviously the sun." 

"It is known that the sun is a star that generates intense heat and light by 
its internal combustions and that the moon, which does not give off light itself 
and is an inert body, merely reflects the light received from the sun." (Science) 
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- SURATUL QAMAR 
(OR THE MOON) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

0 The Hour (i.e. the Day of judge¬ 
ment) has drawn near and the moon, 
has been cleft; 


oivSJI 
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(2) And if they see a sign they turn 1 0_>^— 

away, and say: "Transitionary magic." i / ^ K 7777 7 ^ . ~r ~—:-— 


away, and say: "Transitionary magic. 

Q) And they controvert it and follow 
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have already come to them wherein is 
a warning. 
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(5) of comprehensive wisdom, but the .11 X , ' p a : ??" Cj> \" 1 "’"i 

warnings do not suffice (for them). 11<w>'iX>^)| 


✓ 7- • 

means it has got near; 


// 
y* • • 


C^>J means it has been cleft; 

means transitionary, 
passing; 

j H J 

means destination, 

^ finale; 

rf. ✓ 

yU> 1 means news; 


means admonition, 
warning; 

sCsj U m eans reaching; 


* 11 /• 

means is insufficient. 
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Where the last Sura had ended this Sura has commenced with a severe warning 
to the mankind that the time of Reckoning had drawn very near. According to a 
Tradition it was as near as two fingers of a hand are to one another. This warning 
was to be takan as support to the Prophet’s mission. 


At the early stage of the apostleship the Meccans used to pester the Prophet 

to perform a miracle as a testimony for his Prophethood. Accordingly under the 
Divine orders the moon was cleft in two at the instance of the Prophet. The two 
pieces of the moon were distinctly visible to the Meccans. But instead of taking 
it seriously as a portent of the Day of Judgement and a corroborative of the Apostleship 
of the Final Prophet the Meccans dismissed it as a passing display of magic by 

a magician, w’hich they said was a legacy of the earlier claimants of prophethood 
and that it would soon vanish. They had dubbed the Prophet as a magician. They 

controverted the current Divine sign without argument or authority. This also included 

their rejection of the Quran, another important sign of Allah. I he Meccans merely 
followed their internal urges. (But no matter! Let it pass!) All controversies must 
go to Allah for His decisions; and He would duly decide them and take suitable 

action against the controverts. Infact the news of the Divine punishment, awarded 
to some of the earlier generations of controverts, were already conveyed to the 

Meccans, and they should have profited from their history; and the Prophet's admonitions 
should have created the desired effect in them, particularly when they were based 

on- the comprehensive Divine wisdom. But obviously that was not enough for them. 

They were highly prejudiced against Islam. 

Y (The verses No. 170, Al-Nisa; No. 1, Al-Anbiya and No. 27, Luqman are relevant). 
Traditio n: 

(a) When the moon was cleft in two pieces the Prophet asked the people to 
observe the miracle and remember it. 

(b) When people from outside Mecca visited it later, they confirmed to have 
witnesses the miracle. 


Sir William Muir said: 


"The Quran abounds with arguments drawn from nature and evidence with 
a view to prove the existence of God as the Supreme Ruler." 


(ROOMI) 


'iPjj tfjit 

(Since your vision is blurred, you doubt 
the cleavage of the moon). 


(§) Accordingly turn away from them; (await) the Day when the caller shall call 

them unto an unpleasant occurrence,— 

.7) with their eyes cast down they would emerge from (their) graves like locusts 

dispersed, 

(I) running towards the caller. The disbelievers would say: "This is a hard day"! 



means unpleasant; 
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means downcast; 

means graves; 

9 I ✓<_ 

means locusts; 
means running; 


£ Sfi 

Uik 


means difficult, hard. 


Hj . h . J p h f e ! a f h pre f c ® di . ng . verses re ferred to the cleavage of the moon and the persistant 
disbelief ot the infidels inspite of it. 

,™ e P J eSent verses describe a scene of the Day of Judgement. In detail they 
state as under: J 

, .u A1 l afl t w . as P i eas . e ^ d t0 state in the Preceding verses No. 4 and 5 that insDite 
o. the fact that the Meccans knew about His punishment awarded to the earlier infidels 

tney did not draw any moral therefrom, and they persisted in their disbelief in 

the Quran and the Day of Final Reckoning. Accordingly Allah directed the Prophet 

would" c^II ?££ h" d ■ tlm€ L W ° Uld S ° 0n C ° me When the caIler {i,e ‘ angel Israfil > 
would call them by blowing the conshell to appear before Allah to receive deserts 

and nut" ^° r d y deed ^' Sln ? e ^ llah had already promised punishment to the disbelievers 

and put it on record, and the whole phenomenon on that Day would remind them 

rail their f 3 ? unwarra nted disbelief, they would be consternated, and the trumpet 
all would be most odeous to them. However, there would be no escape for them.’ 

With pvpc em ® rg ® rom their graves and spread out like a dispersed swarm of locusts. 

tmm t h CJ h °i^ n f UC t0 ^ 6ar and awe tbey W0ldd rush towards the site of the 

and P tL WhlCh Would also h ? the Judgement seat. Overcome by the awesome spectacle 

?n d the p ^ pe . ct , of . terrible punishment to follow the disbelievers would exclaim 
in anguish: "alas! this is indeed a hard day for us." 

^nd thS P „ opIe of Nooh had controverted (their apostle), Our bondman, 

and remarked: "the insane", and they reproved him. ’ 

Idndl^he^p mf" ed UP ° n L ° rd saying: " verily 1 have been over-matched, Hence 


rain,- 


(H) Then We opened gates of the sky for (the downpour of) torrential 

^ nnd d f We caused the earth to gush out springs so that the waters (from the 
v/ and iTom the earth) joined with a purpose already decreed; 

@ and We bore him (i.e. Nooh on the Ark) made with planks and nails. 

;i4; it sailed under Our eyes; a vindication for him who had been rejected. 
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(15) And indeed We left it as a sign (for the posterity). But is there any one to 
avail of the admonition? 

(16) Then how (terrible) was My punishment and My warning! 

(17) And verily We have made the Quran easy for (following) admonition. But 
is there any receiver of the admonition? 

/ f / 

means he v/as reproved; 
trf* | means help me, vindicate me; 


^ J 



means torrential rain; 


means (was) denied or controverted; 


* * * 

means We gushed out, burst; 


bjsf means springs; 


tU» means planks; 

J f 

means nails; 

✓ 

means it floated, sailed; 

/ 

means appreciater or receiver of admonition; 

- . 

trjo means My warning. 


The last preceding verses described that the disbelievers would come out of 
their graves like a swarm of locusts that had been dispersed and that they would 
rush to the Judgement seat (escorted in a disciplined form by the angels. 

The present verses, as a warning to the infidels, describe how Hazrat Nooh 
and his believing followers were saved in the Ark from the unprecedented flood 
ordered by Allah, which drowned the disbelievers; and his story was left to *the 
posterity to draw a moral from it. In detail the verses state as undor: 

The people of Hazrat Nooh had controverted him and flouted his teachings. 
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He was called a mad man. They even 
threatened to stone him to death if he 
persisted in his mission. In despair Hazrat 
Nooh prayed to Allah to vindicate and 
save him. Allah granted his request. 
He released torrential rain from sky 
and He gushed out springs of water from 
earth, ooth waters joined and formed 
a diluge with the already preder ter mined 
purpose of drowning the disbelievers. 
In the meantime Hazrat Nooh and his 
followers were ordered to board the 
wooden Ark, which they had made by 
means of nails as per the Divine instruc¬ 
tions, and they were thus saved under 
the watchful observation of Allah. The 
diluge overwhelmed al! the controvertists 
and drowned them. This was accomplished' 
with a view to vindicate Hazrat Nooh 
because he was rejected and threatened 
by his people. The whole incident 

was meant as an eye-opener to the 
'I later generations. The wreckage of 
; / Ark lying on a mountain in Iraq 
'• would confirm the story. However, 
the question was whether the people 
would be minded to profit from it. The 
warning of Allah to the people of Hazrat 
Nooh and their consequential punishment 
were indeed terrible in every aspect! 
Incidents of this type were lucidly and 
elaborately narrated in the Quran in 
a simple, direct and easy to understand 
manner with the purpose that people 
may appreciate and benefit from the 
admonitions contained in them. But woudld 
they do it? That is the question. 



to). 


(The verses No. 105 to 122, Al-Shura are relevant and they may be referred 


ami My h w^nLn^? £ °°^ con£rover£ed ( £heir prophet), but how (terrible) were My punishment 


v-9) Verily We sent against them a furious wind on a day of unending ill-luck, 

© tearing-off like the trunks of uprooted palm trees, 

2j) so how (terrible) were My punishment and My warning! 

vS.ro And indeed We made the Quran easy for (following) the admonition, but is 
^ iere sny appreciates" of the admonition? 
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'/ / / 


means furious; 


Jj> 

ZfT 

V 

e» 

U-* means ill-luck; 


kLs means unending; 


'* C J j 

means tearing off people; 
means trunks; 


means uprooted; 


means appreciater, receiver. 


In the last preceding verses reference was made to the Divine punishment 

awarded to the people of Hazrat Nooh for rejecting and threatening him. This was 

done to impress the Meccans and to impel them to avail of the Quranic admonitions. 

Similarly in the present verses reference has been made to the punishment awarded 

to the Aads for rejection of their Prophet Hazrat Hud. In detail the verses state 

as under: 

Ihe Aads too (like the Noohites) controverted their Prophet, Hence Allah 

punished them severely in fulfilment of His earlier warning to them. A furious wind 
of tremendous velocity was blown against them for about a week and it tore them 

off and dismembered them like trunks of uprooted palm-trees. That was surely a 

time of unending ill-luck for them as the catastrophe was complete in totality. 

Indeed the punishment accorded to them and the earlier warning administered to 

them were terrible! Allah then reiterated the fact that the Quran was made easy 

to understand by its direct and radiant style and simple diction so that people may 
appreciate and avail of its admonitions. But the question again was whether any 

person was minded to do it. (The verse No. 55, Al-Kahf is relevant). 

Allah has related the story of the Aads at a number of places in the Quran. 
Hence it is not necessary to refer to any particular verses. 



(Who hears the wakable of a parrot in this world of turmoil). 

SECTION - 2 


$3) The Samuds controverted the warners, 

24) and they said: "What? Should we follow a person, an individual from amongst 

us? Verily we shall then be in error and madness." 

(25) "Is it that he has been commissioned with the admonition out of us all? Nay, 
tie is a conceited liar." 

(26) Presently they shall know tomorrow who is the conceited liar. 
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(27) Verily We shall be sending the She-camel as a test for them; hence (0 Saleh!) 
Watch for it and hold on, 

# and inform them that water (of their well) has been apportioned between them 
(ue. between the She-camel and their animals). Each sharer shall attend in turn 
(for it). 

\29) But they called their Comrade (Kadaar) who seized her, then hamstrung her. 

\30) So how (terrible) were My punishment and My warning! 

(31) Verily We sent against them a single blast and they became like the stubble 
of a fold (for Camels). 


_ And indeed We have made the Quran easy for (following) admonition. But 
is there any appreciater of it? 

< *-*£* J means We should follow him; 


P 

means madness; 

6j l ' 

ir> 1 means arrogant; 


* < 

l means tomorrow; 


r 

I a* 

means you watch for it; 
means hold on; 
means is to attend; 

^u? 


means he attacked or seized; 




means He hamstrung; 


means stubble; 


means the fold made of 


tree branches for camels. 


.i-st preceding verses related to the story of the Aads, more particularly 
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to their punishment. Similarly the present verses refer to the Samuds, their rejection 
of Hazrat Saleh and their punishment by Allah. In detail the verses state as under: 

The Samuds too controverted their Apostle Hazrat Saleh and cynically said: 
"how absurd that we are called upon to follow an individual, one of us, with no 
particular pretensions! That would mean apostasy-cum-insanity on our part. How 
could it be that out of all of us he alone should have been selected and commissioned? 
The whole story sounds like a myth and the man is definitely a conceited imposter." 

Note : The word warners (in plural) has been used because rejection of one 
warner implies rejection of all warners. 

At this stage Allah was pleased to observe: "Soon, nay, possibly tomorrow 

these fellows will realize whether it was Saleh who was a conceited liar or they 
themselves were the conceited liars. We shall presently send to them, as per their 
request, the she-camel of prodigious size as a test for them. So Saleh! watch for 
that development and hold on patiently. You should inform them in the meantime 

that the water of their well has been apportioned. On one day the shel-camel shall 
take it and on the next day their animals shall take it." This rotation worked for 
some time after miraculous appearance of the she-camel. But the people soon felt 
discent and disgusted with it. 

Eventually the people defied the above orders, and they asked their notorious 
comrades, Kaadar by name, to relieve them of the shel-camel. He seized her and 
hamstrung ner. The wrath of Allah was aroused; and His punishment, in fulfilment 
of His warning, was swift and terrible in the extreme. He just sent against the 
people a mighty blast and they were reduced as stubble of a camel-fold. 

The Quran, that relates these awful events, has been made easy to understand 

so that the people may profit from its admonitions. But the question of questioners 
is whether there is any person so minded. 

(The verses No. 73 to 79, Al-Airaf and No. 50-52, Al-Najm are relevant and 
they may be referred to). 

3JJ) The people of Lut (also) controverted the warners. 

34) Verily at dawn We sent down a shower of stones on them, except the family 

of Lut, whom We saved, 

35) as a favour from Us. Thus do We requite him who is grateful (to Us). 

3§) And indeed he had warned them (beforehand) of Our (prospective) seizure, 
but they controverted the warners. 

37) And of certain they sought his (i.e. Lut's) guests from him, but We blinded 
tHeir eyes (and said: "now taste My punishment and My warnings." 

38) And in the morning a lasting punishment definitely overwhelmed them. 

39) "So taste My punishment and My warning!" 
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And indeed We have made the Quran ~ 
easy for (appreciation) admonition, 
is there any appreciater of it? 




,'s . s 


U?La. means shower of 
stones; 


✓ 


means We requite; 
means of Our seizure; 

-vLI means contended; 

9 3 ✓ 

)\r means they sought; 
means his guests; 

i;,^ means We blinded; 

*'/O 

e (Tr means early morning; 

Ij ' j 

(/$**”* means unending. 


The last preceding verses related 
to the punishment of the Samuds for 
rejecting their Prophet Hazrat Saleh 
and for defying the Divine orders. 

The present verses relate to the 
punishment of the people of Hazrat Lut, 
who were given to the offence of sodomy. 
In detail they state as under: 

The people of Lut controverted 
him. Since one Prophet implies the entire 
chain of Prophets, the rejection of Hazrat 
Lut meant rejection of all the Pro- 
phets-cum-wamers. Hazrat Lut preached 
to them to give up sodomy, which was 
an extremely heinous offence. He warned 
them of the retribution of Allah. But 
they totally ignored it. The result was 
Allah's retribution in the form of a relent- 
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less shower of stones which killed all of them except Hazrat Lut and his daughters 
who were asked in advance to clear out of the town before dawn. They were saved 
as a favour of Allah and He always safeguards those who are grateful to Him. 

The story goes that Hazrat Lut, a nephew of Hazrat Ibrahim, was commissioned 
to these people. He carried on his mission there for a number of years, but he failed 
to reform even a single person. His wife too was a renegade. She was in collusion 
with the people, and she used to supply information to them about the visitors to 
Hazrat Lut. Eventually Hazrat Lut despaired of his success and he invoked Allah's 
aid. Allah informed him that Fie would soon punish the people, and till then he was 
to carry on. Hazrat Lut warned the people of the impending punishment. But they 
turned a deaf ear to him. 

Later on Hazrat Lut received the angels Gibril, Michael and Israfil in human 

form. He did not know their identity. Accordingly he was v/orried about their safety. 
Hazrat Lut's wife sent information to the people about the visit of three beautfiul 
men to her husband. The people rushed to the house of Hazrat Lut, and asked him 
to surrender his guests to them. Hazrat Lut was consternated at their request, particularly 
when, being an old man, he could not protect his guests from them. The angels marked 
his abject helplessness. They disclosed their identity to him, and asked him not to 

worry about them. Noticing the impatience of the people, who had gathered outside 

their house, Hazrat Gibril got out and striking his wing against the people, he blinded 
their eyes and asked them to taste the Divine punishment. Thereafter the people 
left Hazrat Lut's house but they swore to take vengeance from him in the morning. 

Afterwards during night, under advice of the angels, Hazrat Lut and his daughters 
left the house and the town. At dawn time the angels showered brim-stones on the 
town. They topsyturvied the houses as well. The result was that all people died, 
and of the houses nothing remained except the ruins. Allah then observed: "now taste 

My punishment in fulfilment of My warning." 

Note: "Lasting punishment may mean the punishment whose effects may extend 

to the Hereafter. 

The Quran was definitely made easy to relate these purposeful stories and to 
convey the significant admonitions to the people primarily the Meccans. But the 

question was whether they were minded to heed them and profit from them. 

Hazrat Lut's story has been related at a number of places in the Quran. Hence 

it is not necessary to quote the relevant verses here. Its summary is contained in 
verses No. 74 and 75, Al-Anbiya. 


SECTION - 3 


And verily the wamers had come to the people of Firaon; 

(42jJ (but) they rejected all Our signs. So We seized them with the seizure of the 
Dominant, the Omnipotent! 


What? Are you infidels better (i.e. stronger) than they? Or is there an immunity 
(clause) in the scriptures for you? 


Or do they say: "Coherently we can resist (successfully)?" 
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Soon will their party be routed and they will turn their backs. 

Nay, the Hour is the tyrst for them, and the Hour shall be most appalling, 
~!ost afflicting! 

J ^ * 

I means We seized them; 


means the Omnipotent; 

* 

» £ y ^ 

means immunity; 


Iffl/" means scriptures; 


means able to resist or retaliate; 


A <. 


fW means (they) will be defeated; 
(// 3 means backs; 


{a 


means their tryst; 


/• 

)js y 


means most grievous or appaling; 

* 

cr* I means most bitter, afflicting. 


The last preceding verses dealt with the story of the Lutis culminating in their 

wholesale annihilation. Only the family of Hazrat Lut minus his wife was saved. 

The present verses refer to the people of Firaon and their severe punishment 
for rejection of Hazrat Moosa. In amplification they state as under: 

^ Hazrat Moosa was commissioned as Apostle-cum-warner to Firaon, the Sun-god 

and King of Egypt and his people. He was equipped with certain impressive signs. 

But Firaon and his people treated his signs as magical feats and considered him as 
an imposter; and they rejected him. By rejecting him they, by implication, rejected 

the entire institution of Prophets. Finding them implacable Allah took a drastic action 

against them, an action which only the Dominant and Omnipotent Allah could take, 

.-.e crowned Firaon and his entire army alongwith their mounts and armour in the 
Rez Sea. After concluding the story of punishment of Firaon and his people Allah 

posed the following questions to the Meccan infidels for their sober consideration: 
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(1) Were they superior in resources and strength to the people of Firaon 
that they could ignore the moral of their fate? 

(2) Or was there an immunity clause in any scripture that no action wouli 

be taken against the Meccans for their disbelief? 

(3) Or did they claim that they formed a solid body, and as such they would 
be victorious, if engaged in a fight by the muslims. 


At this stage, Allah warned them through a prophesy that they shall soon be 
routed in a war with the muslims (and this happened at Badr), and they shall ignominously 
run away from the battle-field. But that was so far this world was concerned. Full-scale 
action would be taken against them on the Day of Judgement. That was a tryst 
with them, and it would turn out to be most appalling and distasteful to them. The 
horrors of Hell would stare them in their faces. 





(Witness the power of Allah and the impotence of the man!). 


Verily the guilty are in aberration and frenzy. 


,48) The Day when they should be dragged into the Fire on their faces, (they shall 
be asked): "feel the touch of Hell." 


(49) Verily all things We have created in due measure, j j 

i50) And Our order, once issued, shall not operate except like the twinkling of an 
eye. 

'51;5 And indeed We have destroyed people like—misused as you, so is there any 
one to avail of the admonition? 


5^) And everything done by them is recorded in the Books. 

153) And every minor and major deed has been recorded (in them). 

54) Verily the righteous shall be amidst the garden and the streams,— 
( 55 ) in an eminent place near the Omnipotent Sovereign. 


J J 

means frenzy; 


f j'' J> 

0^%^ means (they) shall be dragged; 


1* 


( J**+ means touch; 




means twinkiling; 
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means like-minded as you; 
means has been recorded; 


✓ m J 

means place; 






means the Sovereign; 


means the Omnipotent. 


The last preceding verses referred to the punishment of King Firaon and his 
horde. They also discussed some of the impressions of the Meccan infidels about 
themselves. 


The present verses contain a v/arning to the disbelievers, who are referred to 
as the guilty persons, about their final requital. They state as under: 

Since the infidels denied the Final Reckoning and hence they seemed apathetic 
to its outcome, they definitely were in aberration and frenzy. Consequently they 
were incapable of right thinking. They were a prey to confusing doubts. But no matter! 
They shall soon realize their mistake when on the Day of Judgement they shall be 
dragged on their faces and pushed into Hell with an imprecation: "taste the Fire 
of Hell as a recompense for your disbelief." 

There are two significant words used in the verse No. 47, under comment, to 

wit, aberration and frenzy. Aberration was caused by their disbelief in the Quran 
and in the Prophet. The frenzy was caused among the Meccan oligarchy by the wholesale 
attack of Islam on their idoNworship (which had given to them a strong hold on 

the general public), and on their inequities, immoralities, acceptance of usuary and 

general corruption. All this caused frenzy in them against the new faith. They thought 
that their political, commercial ecclesiastical and social importance was in serious 

jeopardy. 


Allah has created all things in due measure, and prescribed respective time 
limit for them. The world will definitely disintegrate at the appointed time. So shall 
the Reckoning occur at. its predetermined time. There should be no doubt about the 
punctual execution of Allah’s program because His order, the moment it is issued, 
takes as little time for execution as the twinkiling of an eye i.e. the immeasurably 

s ortest possible time. That could happen with regard to the Resurrection and the 

Keckomng. 


recort'Tel.tnT,“A pun „ ish,I,e " t of the disbelievers. There are many instances on 
ecord relating to the destruction enmasse of the earlier infidels The Ouran rnn 

Thtv ^ SC f ed the , ra ' The M6CCans should have " oted the relevant admonitions 

Ihe notice of Allah Ve |TV 6d ",°,,‘ hlng of what the y dw in thls Hfe shall escaptl 
not.ee of Allah. (T.ie verse No. 48, Al-Kahf is relevant). Allah is the Omniscient! 
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. j in t-hp '1 oh Mahfuz'. In addition 
He knows every thing personally. Besidesi it^is record all his utterances and 

Allah has posted two angels to P ’ f minor or major importance, 

actions irrespective of the fact whe*.ar the,- « „ js resurre ction; and .ha, 

r, E* ft! th? basis' of* the'reckoning P on the Day of Judgement. 

Similarly the righteous persons too would bebendable" they tall be honourably 
of deeds. Since their record is sure to be un< ; btru J vely . Meanwhile they 

led to the gardens of Paradise where of truth on the Day of Judgement, 

would be grouped on an eminent place, ' t. pi Omnipotent Sovereign who would 

te Set« s -"i - issrt 

“id to * be near'^tmpyrean'Hence on admission in it the righteous believers would 
be lodged near Allah. 

Traditions: f 

^ ,a) ^7be't: at ;ho h wouifdS° rs ,n my ,Uramat 

. ■ tnnwiPdcre in all human beings in due 

Imp, (b) Allah has implanted ignorance and knot g 

measure. 

m . (cl Always invoke the aid of Allah; (make effort) and do not be passive. 

Imp, (d) Do not underestimate the minor sins. 

(e) The just believers shall be placed on the right side of Allah. 
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SURAT-UR-RAHMAN (OR TFIE COMPASSIONATE ) 

(Parah 27 - Continued) 


Introduction 


This Sura has 3 Sections, 78 verses and 1,683 letters. The concensus of opinion 
is that the Sura or atleast a major portion of it, is early Meccan. There is evidence 
to show that the Prophet had recited a part of it in the Masjidul Haram in Mecca 
during the early Islamic period, and that the infidels too had heard it. 

"The Sura is highly poetical and mystical, and the refrain 'then which of the 
favours of Allah v/ill you two deny?'—is interspersed 31 times among its 78 verses." 
(Tafsir of the Quran by Allama Abdullah Yusufali). 

The Sura is sixth of the series of seven suras dealing with the Revelation of 

the Quran. It deals mainly with the following subjects: 

(1) Favours of Allah to the mankind, 

(2) Dreadful scenes of the Day of Judgement, and 

(3) Description of the amenities in Paradise. 

The Sura has commenced with the 'Compassionate' attribute of Allah, and ended 
with those of His being the "Master of glory and beneficence". Thus the range of 

the Sura is between the Compassion and the glory of Allah. 


(ROOMI) 



(0 Allah! Since Your favours are with us, why 
should we fear Satan, the accursed thief?). 






SURAT-UR-RAHMAN 
(OR THE COMPASSIONATE) 
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1 ’ 






In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 


(1) The Compassionate 

© 


has taught the Quran. 

He has created the man. 

He has taught him to speak. 


(5) The sun and the moon follow the 
computed course;— 

(@) and the plants and the trees do 
obeisance (to Him), 

(jj and the sky He has raised high, 

>'« and He has instituted the 'balance' (in 
the world), 

(8) so that you should not transgress 
in respect of the 'balance'. 

(g) And you should maintain firmly 
the weight with equity, and not make 
it short in the 'balance'. 

(lgj And the earth He has made for 
(His) creatures, 

(yj thereon are the fruit (bearing trees) 
and the sheathed palm trees,— 

@ and the chaffed grain and the life ] 
supporting plants; 


then which of the favours of your 
Lord will you two (Le. the man and 
the jinn,) deny? 

means speech, to speak; 

t>3 ** 

/ P 

Ol^ means computed course; 

<*■ * * 


felP2>' 

llP^ 

' ’A&ioSb &£* 


ow!SJi 
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means stemless plants, creeping herbs; 




means set up or instituted; 

J\ - 


^*^>means you may transgress; 

means you do not give short weight; 


< s 


3 means sheathed, with spathes; 


W 

L>3“ means grain; 

* ^ 

(*&+&£» means stalks and leaves or chaff for fodder; 



s 

\y* means life-sustaining plants like grain crops. 


Allah has commenced the Sura with a brief catalogue of His manifest favours 
to the mankind. His foremost favour is that He is the Compassionate, and all His 
favours emanate from Him as a result of His Compassion. The following favours 
are then mentioned: 

(1) Allah has revealed the Quran for the moral and spiritual uplift of the mankind. 
For the propagation of its teachings Allah created the man gradually in 
a handsome mould. He has made the Quran easy to understand. Besides 
the Prophet was there to explain it in detail. For that two things were 
necessary. The power of understanding and the power of expression. Allah 
has granted both these powers in due measure to every human being. For 
that exercise of will with equity is essential. That distinguish him from 
the animals etc. 

"We framed him (i.e. the man) weak and strengthened his joints." (29, 
Al-Murealat). 

(2) Allah has provided many signs in nature for the human observation, contemplation 
and intellectual benefit. The sun and the moon follow their well-computed 
courses in their orbits and follow the mathematical laws of astronomy 
punctilously without overtaking one another. The seasonal changes caused 
by their light and heat are clear favours arising out of them. Infact all 
operations in the universes mainly depend on their successful working. 

(3) The plants and the trees, or as a matter of that, the entire nature obeys 
the laws of Allah and adores Him. They are subject to the laws of germination, 
growth, and decay. 

"Adoration" implies implicit submission to Allah and His laws. 

(4) Allah has created and elevated a well-proportioned, self-supporting and 
well-balanced sky* It does not tilt in any direction or need support. All 
His creatures irrespective of their religious proclivities, get equal benefit 
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from it. It is illumined with stars for universal benefit. All this is a remarkable 
instance of the Divine justice. On that analogy for the human beings He has set 
us the balance, the symbol of justice, so that people's dealings interse should be 
jusu and equitable. They should maintain correct weights, metres and measures 
in their transactions, and see that the symbolic balance is not transgressed. In 
the pre-Islamic times inequity was rampant at Mecca. The Quresh, in particular, 

abused their position, exploited the poorer people and fleeced them by corruption 

and inequity. Islam tried to remedy the situation. That led to the frenzied oppo¬ 
sition of the Meccan oligarchy to it. Justice and piety are the essential corol¬ 
laries of the doctrine of 'Touhid'. Hence the Quran is the symbolic balance. (The 
verse No. 17, Al-Shura is relevant). 

(5) The earth too is a major sign of Allah. He has spread it out and stabilized 

it by means of mountains. He has made its soil fit for many beneficial 
purposes. At some places it produces orchards and fruit-bearing trees including 
the well known palm-trees borne down by their clustered fruit. At other 

places the soil is fit for food crops which yield the grain for human consumption 
and the chaff or fodder for animals. In addition the earth yields plants 
which are exploited for daily consumption and manufacture of medicines 
etc. respectively. 

After the above brief description of His manifest favours Allah posed a self-dec¬ 
larant question: "which of the favours of Allah, 0 you communities of the men 
and the jinn, would deny?" 

The verses No. 1-4, Al-Raad are relevant and they may be referred to 



14) He created the man from the ringing clay like that of the pottery; 

15) and the jinn He created from the smokeless flame of fire; 



16) then which of the favours of your Lord would you two deny? 

17) He is the Lord of the two easts and the Lord of the two wests; 
18j then which of the favours of your Lord would you two deny? 

19) He joins the two (bodies of flowing) waters meeting (each other), 




20) (but) between whom is a partition, which they infringe not; 

21,) then which of the favours of your Lord would you two deny? 

22) From both (waters) are taken out the pearls and the corals; 

23) then which of the favours of your Lord would you two deny? 

24) His (Le. subservient to Him) are the mountain-like ships sailing on sea; 


25) then which of the favours of your Lord would you two deny? 


means pottery; 


means pottery; 
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❖ ✓ 


means smokeless flame; 


„ . . 

T-ir* means joined; 


means meeting; 


lC* 

means partition; 

S.*' 


9^3 means they do not fringe or transgress; 

* / 

f/JAP) means mountains; 

'T. means are taken out. 


In the present verses Allah has supplemented the lis*- of His favours to mankind 
as introduced in the last preceding verses. The supplementary list is as under: 

(1) Allah created the symbolic man from a baked ringing clay like what the 

pottery is made of. It symbolises maturity, moderation, humility and forbearance. 
These are the virtues which are prized by Allah, and they help the man 
in his evolution. 

(2) Allah created the symbolic jinn from a smokeless flame of fire. That symbolises 
freedom from grossness on one hand and uncontrolable passions on the 
other. The jinn are proud of the former and are characterised by the latter. 

Note: Certain persons who claim to be learned interpret the jinn as a wild 
human being living in wilderness. They deny him to form a separate category 

of creations. Such persons are advised to study Sura Al-Rahman carefully 
and correct their views. In this Sura the man and the jinn are addressed 

as two communities. (The verses No. 26-27, Al-Hijr and No. 18, Al-Ahqaf 
also are significantly relevant). 

(3) Allah is the Lord of the two easts and of the two wests. (The plurality 

of the easts and the wests may be explained as follows:) The earth is round. 

It has two hemispheres. The east in one hemisphere is the west in the 
other. Hence there are two easts and two wests on the earth. Besides 
even in the same hemisphere, with the change of season, the directions 
of sunrise and sunset slightly vary, thus making two easts and two wests. 

(4) The two waters of sea and river respectively do not mix up when they 
join each other from opposite directions. Each retains its taste across the 
border which is called in the Quran as the partition. It is not eliminated 
nor infringed by either body of water. Each of them has different tastes, 
characterisics and potentialities. However from these waters we obtair 
pearls and corals. Huge mountain-like ships sail, by Allah's command, or 
them between distant places. This helps in trade and acquisition of k * w ledge. 
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(The verse No. 53, Al-Furqan 
and No. 12 Al-Fatir are relevant 

and they may be referred to). 

The above favours of Allah are 
distinct; and He has repeatedly enquired 
from the human beings and the jinn as 

to which of these favours they can deny. 

Note on Pearls and Corals (from "Preciou 

Stories” by Zubedah Ang.) 

Pearls and Corals are not natural 
substances (i.e. minerals), but pro¬ 
ducts of animal life. Pearls are 
the product of the life and activity 

of certain molluses, the insignificant 
looking inhabitants of warm seas 
and of the rivers and streams of 

many temperate regions. 

The Coral is derived from the bran¬ 
ching skeleton of the colonies of 
Coral polyp, a small white water 
creature with eight tentacles. The 
Mediterranean sea is the principal 
habitat of Coral. 

fa Uf’-S 

(ROOMI) (O i 

(The face' of Adam reflects 
his attributes. Allah makes 
it reflect His image). 
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SECTION - 2 

2§) All what is on it (i.e. the earth) shall perish, 

2J) and the countenance of your Lord, the Possessor of glory and beneficence, 
(alone) shall abide; 

28) then which of the favours of your Lord would you two deny? 

29) All in the skies and the earth are solicitous of Him; each day He is (engaged) 
in (some affair); 

30) then which of the favours of your Lord would you two deny? 

3p We shall presently be disengaged for you, O you two communities (of men and jinn!) 
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(32) then which of the favours of your Lord would you two deny? 

means shall perish; 


6U 


means shall abide; 

‘ I- 

means affair; 

means be disengaged soon; 

J4 

means men and jinn as two creatures. 


The present verses contain a few additional instances of the Divine favours 
to the mankind and the jinn. They are as under: 

1. Every creature on the earth and the sky is mortal, and he shall die. Allah, 

the Master of glory and beneficence, as portrayed patently in the earlier 
verses, alone shall survive and remain eternal. This news is bound to be 
consolatory to the believers, because they consider the world as a prison 
house. They know that, as per a tradition, death serves as a bridge joining 

a friend with his Friend; and the earthly friends are keen to join Allah, 
their heavenly Friend. Besides in the case of continued misery caused by 
a disease or poverty etc. death is a definite relief; and the person concerned 
looks for it. Thus death is a favour of Allah. Simultaneously the fact that 
Allah is Eternal is a welcome news for all persons, more particularly for 

the oppressed ones, because they can solicit His grace for relief from their 
sufferings. Verily He is the Lord of glory and beneficence. He can conveniently 
afford beneficence whenever He wills. (Here the countenance signifies personally) 

2. All creatures on the skies and on the earth look up to Allah to satisfy 

their requirements. He alone is rich and all others are poor. (Vide verse 
No. 15, Al-Fatir), and they always seek His favours. He is. not only the 

Creator but He is the Sustainer too. He never retires or sleeps (vide verse 
No. 255, Al-Baqarah). At the same time He is never idle. At one time 

He serves the supplicants. At another time He punishes the aggressors. 

Besides He attends to the development and evolution of the order of things 

in the universe. That necessitates changes in the working of nature. Thus 
Allah is engaged constantly with the affairs of His creatures. 

3. However Allah finds time to attend to every individual man and jinn. This 

does not imply that Allah is so occupied that at any moment He can not 
attend in detail to an individual, be he a man or jinn, or that He is ignorant 
of their utterances and actions. It only means that Allah has a universal 
plan, and He works it on a universal scale. All controversies etc. are reserved 
for the Day of Judgement which is very close, about at zero distance. All 
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matters shall then be decided by Allah in detail. In the meantime no human 
action in the world escapes His notice; and He may take an immediate 
action' if He so chooses. This news of the Final reckoning and requital 
is a favour of Allah as it allows a chance to all sinners to repent and 
reform themselves in time. Simultaneously it assures the righteous persons 
of reward in the Hereafter. Verily Allah is Gracious to His creatures. 


In these verses too Allah has repeatedly used the usual refrain asking the 
men and the jinn as to which of His favours they could deny. 

l/*l^ IT - l 

(ROOMI) ** 

(He who is the* Lord of the universe is never idle. There is no 
danger to His graciousness because He is never ill. Accordingly, 

0 son! the Compassionate has said: "at all times He is 
busy with the affairs of the world."). 

33) O community of jinn and men! If you have the power to get out of the bounds 
of the skies and the earth, then you may (certainly) pass out. But you shall not 
pass out (therefrom) except by (His) authority; 

34) then which of the favours of your Lord would you two deny? 

3j>) A missile of fire and smoke shall be sent at you and you shall not be able 
to ward it off; 

36) then which of the favours of your Lord would you two deny? 


."V 


means community; 

* J S> S ✓ 

means you can not pass out; 


✓ 




means confines, limits; 



means flame; 

means smoke. 


The present verses describe some additional favours of Allah to the mankind 
and the jinn. They are as under: 

1. Allah brought out the impotence of the men and the jinn by asking them 
to try to escape beyond the limits of the skies and the earth if they had 
the power to do it. But since they can not do it except with the authority 
of Allah, they would surely fail. This was stated with a view that the 
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infidels should realize that escape from Allah and His retribution was an 
impossibility; and hence they should repent and accept Islam with full conviction 
about their resurrection. This is one instance of impotence of all creatures. 

2. Another such instance is as under: 

On the Day of Judgement the mankind and the jinn shall be categorised 
in three groups of: (a) the foremost who will be placed near Allah, (b) 

the right-handers, who would receive their record in right hands and who 

would stand on the right side of Allah, and (c) the left-handers, who would 

be grouped on the left side of Allah. Over this last group a smoky flame 

of fire shall be released. It shall envelop them with its heat and smoke. 

That would blacken their faces and choke them at the same time. None 
of the victims shall be able to avert it or escape from it. 

The imparting of the above information as a warning to the men and the jinn 
was indeed a favour of Allah to them. They could benefit from it and reform themselves 
in time to be immune from the above chastisement. Escape from it was out 

of question. Accordingly Allah enquired from them as to which of His favours they 

would deny, 

(The verses No. 29 to 40 Al-Mursalat and No. 10-11, Al-Dukhan are relevant 

and they may be referred to). 



(ROOMI) ^ 

(O you community of jinn! Read Sura Rahman, particularly 
its words: 'if you have the power, pass out'). 


(37) When the sky breaks up and becomes red like the red shining leather; 



38) then which of the favours of your Lord would you two deny? 

(39) So on that Day the (disbelieving) men and jinn shall not be interrogated about 
tneir sins; 


® then which of the favours of your Lord would you two deny? 

© The culprits shall be identified by their marks and they 
(their) forlocks, and feet; 

4^) then which of the favours of your Lord would you two deny? 
@ "This is the Hell which (you) the culprits, used to deny", 

(44) they shall spin round in its midst and in (its) boiling water; 

(45) then which of the favours of your Lord would you two deny? 


shall be seized by 


«9 * ( 

/•*. means breaks up; 
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means becomes red; 


means red shining leather; 

X f* < 

means his sin; 

\ ' 

means his marks; 


means forelocks; 

* j o' 

(^Os> means they shall whirl round, circumambulate; 


means hot water. 


In the present verses some additional favours of Allah of the informatory nature 

have been recounted. They are as under: 

1) On the Day of Judgement the sky shall be disintegrated under the orders 

of Allah. The sun and the other allied planets shall be dislocated. The 
entire solar system would be put out of gear. The blazing heat of the sun 
would be unleashed, and it shall make the sky as red as the red glistening 
hide. It would simply be unbearable. 

Imporant View : 

"Before the final blast the sun will burn 10,000 times brighter than it does 

now and expand to 400 times its present size. Then it will blow up and 

throw one-third of itself into space. It will burst into space at a speed 
of 20 miles a second and evaporate every thing in its path, including us. 

(Roxburgh Astronomer, Pakistan Times, 29.8.1968) 

2) The disbelievers shall be interrogated about their disbelief only and that 

would be proved against them. They shall not be questioned about their 

sins because Hell is already promised to them on account of their disbelief 
in Allah and His attributes; and when that is proved, the formal sentence 

of Allah shall be passed against all the disbelieving men and jinn. (The 

verses No. 43 and 44, Al-Hijr are relevant and they may be referred to). 

3) The fact is that the culprits i.e. the disbelievers shall be identifiable by 

their marks. They shall be full of consternation. Their faces shall be dark, 

due to fear and the prevailing smoke, and their eyes shall be opaque. They 

shall be holding their rolls in their left hands. 

4) After the Divine sentence is passed against the disbelievers, they shall 



( 242 ) 


be chained and dragged towards 
Hell. When they reach it, they 
shall be seized by their forelocks 
and feet and cast into it with 
the reproof: "this is the Hell 
which you used to deny in your 
life." 

5) As soon as the infidels touch 

the surface of Hell, its terrific 
heat and boiling water would 
immediately burn them and 
they shall whirl round seeking 
some place of relief. 

These verses also end with the 
usual refrain "then which of the favours 
of Allah would you deny, O you men 

and jinn?" The information conveyed 
by these verses was indeed a favour 
of Allah as it served as an admonition 
to the disbelievers and offered them 

a chance of repentance and acceptance 
of Islam as the religion. 

(The verses No. 70 to 72, Al-Mumin, 
No. 25 and 26, Al-Furqan; and No. 1 

and 2 Al-Infitar are relevant and they 
may be referred to). 

SECTION - 3 

© And for him who is afraid to stand 
before his Lord there are two gardens; 

© then which of the favours of 





you two deny? 


your Lord would 


i.48) Both (gardens) have (trees with) 


branches (spread out;) 


then which of the favours of your Lord would you two deny? 

In both of them (i.e. the gardens) there are two springs 
of streams), 


flowing (in the form 


(51) then which of the favours of your Lord would you two deny? 

52) In both of them are all fruits of multiple varieties; 

.Jj^) then which of the favours of your Lord would you two deny? 

(The inmates shall be) reclining on carpets whose lining shall be of brocade; 
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and the fruits of both gardens shall be quite close (to them): 

(551 then which of the favours of your Lord would you two deny? 


£§) There shall be in them (i.e. the gardens) modest damsels with downcast eyes, 
whom neither the man nor the jinn has contacted before them (i.e. the rewardees); 

then which of the favours of your Lord would you two deny? 

58) as if they were (shelled) rubies and corals; 

then which of the favours of your Lord would you two deny? 

( 69 ) Is not the requital of obligation except by an obligation? 

v6l) then which of the favours of your Lord would you two deny? 

means is afraid; 

uvy* means both; 

/ * 

oti\ means branches; 
means running; 

C&JJ means multiple varieties; 

% 

* x 

means their lining; 

/* 

s 

CS- means fruit; 

L)\ $ means near; 

4 \ 

means modest (damsels); 

/ 

means downcast eyes; 

means enjoyed, contacted (her); 

J \ means brocade. 
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In the present verses too Allah has mentioned some of His favours to the 

men and the jinn lodged in Paradise. They are as under: 

l. For the person who is always afraid of Allah (he is afraid even to stand 

before Him in prayer), Allah has provided two gardens in the Hereafter. 
(It is said that one shall be for a human believer and the other for a jinn 
believer, as per 'Tafsir-e-Hussaini). Such a recipient would be known as 

the f ° rernost ( vide verse No. 10 > Al-Waqiah). Both these gardens have trees 
with branches spreading out, and reaching those of the adjacent trees and 

thus providing a dense shade. There are two springs flowing in the form 

of stream in these gardens. Possibly they separate the two gardens under 

reference. As for fruits they shall be available there in all varieties. The 
happy inmates of these gardens shall have costly carpets with lining of 

brocade. (They shall be placed on sofas) and the inmates shall recline on 
them. The fruits shall be within their each reach, and they shall be able 

to avail of them without moving about. (The gravitational handicap shall 
not operate there). K 


2. In addition to the above amenities there shall be 'huris'—attractive damsels 
with modest, downcast eyes untouched before by men or jinn, waiting for 
them. They would vie with shelled pearls and corals in beauty and chastity. 

All the above blessings shall be provided by Allah to the ’foremost' believers 
in requital or their service, and devotion to Him in their life. Allah considers these 
services as an obligation to Him. Verily an obligation could fittingly be discharged 
roug o igation only. This is an evidence of Allah's appreciation and munificence. 

- Th f e P 1-6361 ! 1 v e [ 3 es too are interspersed with the usual refrain—'then which 
of the favours of Allah would you two deny 1 ? 

.Note . These verses indicate without doubt that the jinn too would be entitled 

to Paradise having the same blessings as are reserved for the human 
beings. 

(HAFIZ) 

(Alas for me! These sweet but aggressive damsels have deprived my mind 
of self-restraint in the same way as the Tartar marauders 
who take away the tray full of dainties in a loot). 

(HAFIZ) (^O CJ U 

(Paradise is meant for saints as a retreat or privacy. 

Allah s greatness has the background of their service). 

IlL thGSe 17°. (g ard ens) there are two (other) gardens (meant for the 

ngnt-hander righteous muslims). 


^63) then which of the favours of your Lord would you two deny? 
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(they are) intensely green (with 
plentiful foliage); 








§5p then which of the favours of your 
Lord would you two deny? « 


in them are two ebullient springs; 

$7) then which of the favours of your 

Lord would you two deny? 

68) in them are fruits including dates 
and pomegranates; 

Jb 9) then which of the favours of your 

Lord would you two deny? 

rs 

39) therein are good (and) beautiful 

(damsels); 

3!) then which of the favours of your 

Lord would you two deny? 

31) ’huris', well-guarded in pavillions; 


then which of the favours of your 
Lord would you two deny? 

(9) not contacted before by the man and 

the jinn. 

s75) then which of the favours of your 
Lord would you two deny? 
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f>)’ (the inmates shall be) reclining 
on green carpets and costly cushions; 




then which of the favours of your Lord would you two deny? 

Blessed is the name of your Lord, the Master of glory and beneficence! 


/ 


✓ 


means intensely green; 


i* C u# ^ 


means gushing forth; 

C; I - 

&Cr> means good, chaste; 


h 


OU^ means beautiful, elegant; 
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\ a -■ y 

means kept, well-guarded; 


. ■ < 

means carpet; 
means costly, rare. 


In the present verses Allah mentioned some of His favours to the right-hander 
inmates of Paradise vide also the verse No. 8, Al-Wakiah. They are as under: 

(1) Each of these residents shall have two gardens alloted to him. All trees 
in them are intensely green with plentiful foliage. There are two ebulliant 
springs functioning simultaneously in each garden. They may perhaps be 
separating the two gardens from one another. As for fruits the gardens 
shall supply all varieties of fruits—more prominently the dates and the 
pomigranates. 

(2) In addition to the above amenities bewitching damsels (huris,) shall be waiting 
well-guarded in tents for these inmates of Paradise. These huris shall 
be chaste and beautiful virgins, not enjoyed before by any man or jinn. 
The inmates shall enjoy all these blessings while reclining on green carpets 
and costly cushions. 


, A ^ h ® se verses t0 ° are interposed with the same refrain: "which of the favours 
of Allah would you two deny?" Allah concluded the Sura with the expression that 
He indeed is the Lord of the unvierse, that His is the blessed name, and that He 
is tne Possessor of all glory and beneficence. 


The verses No. 41 to 49, Al-Saffat are relevant and they may be 
to The study of the next following Sura Al-Wakiah would also be helpful. 

Traditions: 


referred 


iH2£* (a) None in Paradise shall be without a consort. 

Jm£. (b) The Prophet was asked by some jews whether there are fruits in Paradise, 

whether they shall be eaten by the inmates and whether the latter shall 
pass stools. He replied to them that fruits are available in Paradise, that 

they shall be enjoyed by its residents, and that all eatables taken shall 

be digested without the necessity to pass stools. Perspiration alone shall 
come out. 

(c) Each inmate of Paradise shall have 72 consorts, 

(d) "Glorify Allah and He will forgive you." 

(ROOMI) UkS^ ^ 

(The damsels oFaowncast eyes would be""available 
permanently safe-guarded in a tent). 
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SURATUL WAKIAH (OR THE EVENT) 

(Parah 27 - Continued) 

Introduction 

This is the seventh and the last Sura of the series of Suras relating to the 
revelation of the Quran and the Hereafter. It is an early Meccan Sura. It has 3 
Sections, 96 verses and 1,768 letters. It deals with the following subjects: 

(1) Inevitability of the Final Judgement. 

(2) Omnipotence of Allah vis-a-vis the impotence of human beings. 

(3) Description of the inmates of Paradise and Hell respectively. 

(4) Description of death as a companion of the man, and the world beyond 

it. 

(5) The Quran—the Honourable Book. 

Note :The following information about Paradise and its inmates would be of interest 

to the readers: 

1. There are 100 different grades in Paradise based on the merit of past 

services. 

2. There are separate sections for human beings and jinn respectively, 

but all of them shall speak the Arabic language. 

3. Half the number of these inmates are likely to be from the muslims. 

4. Each human being would be 60 cubits tall. 

5. Every man would be without beard, and he would be handsome like Hazrat 

Yusuf. 

Every woman would be extremely captivating like a pearl. She will be 

ever-virgin and loyal to her consort. 

6. Every man shall have 72 huris, including his earthly wives joined to him 

there and transformed into huris. None shall be without a consort. A woman, 
married to two or more successive husbands in her life, would be allowed 
the option to select one of them as her consort in Paradise. 

7. All inmates, men and women, shall be of the age of 33 years. All human 

beings who had died younger or older than that would be transformed as 

persons of 33 years. 

8. There would be no end to the availability of fruits of all varieties and 

other eatables and crystal clear wine. There shall be streams of wine, 
milk and honey beside those of water. 

9. Each inmate would have a high mansion lavishly furnished and situated 

in the midst of gardens. All of them shall wear brocade and ornaments. 

10. There shall be no death or eviction for the admitees in Paradise. They 

shall live there permanently. 
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SURATUL WAKIAH 

(OR THE EVENT) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

(j) When the inevitable Event occurs,- 








(2j none (advocating) its occurrance £; 
is a liar.— 

d) (It would be) abasing (and) exalting 
(respectively), 

^0 when the earth shall be made to 

quake with (an intense) convulsion, 

Vs?) and the mountains shall be shattered 
to bits,— 

(D so that they become like the scat¬ 

tered dust particles,— 

l -Z) and you shall (then) constitute three 

categories— 

(fi) (to wit): the companions of the 

right hand—-how are the companions 
of the right hand? 

V§) the companions of the left 

hand—how are the companions of the left 
hand? 

(fiW and the foremost: (they) are the 

most precedent (in rank),— 

U) they shall be the near ones! 

@ in the Gardens of bliss. 




means it occurs; 

if 

means liar; 

* 

means abasing; 
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V- " 

means exalting; 
means shall be shaken; 
means shall be shattered; 
means dust particles; 


« u * 


means scattered; 


Ik 

& 

4 

if l . / 

riVl means classes, categories; 

means right hand; 

means left hand; 
s 

means blissful. 


The Sura commences with the warnings that— 

(a) the inevitable event i.e. the Resurrection shall occur, 

(b) none advocating it is a liar. Every creature shall realize it much too well 

when it occurs. 

(c) On that Day the disbelievers shall be abased and humiliated, and the believers 
shall be honoured and elevated. 

(d) The Day shall be preceded by violent convulsions and earthquakes, and 

the mountains shall be disintegrated, shattered and reduced to dust particles. 
The entire earth shall be converted into a vast, even plain. (The verse 

No. 105, Ta Ha is relevant and it may be referred to). 

(e) All human beings and jinn shall, on resurrection, be formed into three distinct 

classes, to wit—(1) the companions of the right hand meaning those who 
receive their rolls of worldly deeds In their right hands and that would 
be auspicious for them; (2) the companions of the left hand meaning those 

who shall be delivered their rolls of worldly deeds in their left hand and 

that would be inauspictious for them; and (3) the foremost or the prestigious, 
who shall take precedence over all others. 

The individuals of the last category shall be posted near Allah at His Judgement 
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seat. They would be earmarked for Para¬ 
dise which is full of blessings. 

Tradition : 

The foremost are those who (in 
their life) take what is due to them, 
who pay what is due from them 
and who treat themselves on par 
with others. 

43) A large number from the earlier 
(people),— 

|4) a few from the later (people). 

(15) On thrones inwrought with gold; 

(lj) reclining thereon facing each other. 

(T7) Boys, perennially young, shall serve 
them round,— 

13) with globlets and ewers and cups 
of crystal clear (wine), 

without being affected by head 
ache or inebriation, 

(2Q) and with fruits which they like, 

\2l) and with meat of birds which they 
wish. 




4P1 


_ And there shall be for them the 
beautiful damsels, 
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23) like the shelled pearls; 

24) (all this) as a requital for what they had done. 

2§) They shall not hear therein any vain and sinful (discourse,)— 
26) except the greetings of 'peace', 'peace'. 



means a large number; 

jS 

Jl/** means thrones; 
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means facing each other; 


0)Jl)_ 3 means boys; 

^ J ( * s 

means perpetual, perennial, 
means goblets; 

iM' I means ewers; 

*v 

means crystal clear, 

s s s . 

means affected with head-ache; 

* 

/ A % 

Qj/pJ means affected by inebriation; 

<* J ifJ * c*^ 

means they take; 

**J S' ** 

means they desire; 

means well-preserved, shelled; 


■5 ’ / 

Usd 


means sinful. 


The last preceding verses ended with a reference to the 'foremost' believers, 

who would be lodged in Paradise earliest. As per the present verse No. 13 most 

of them would be from amongst the earliest believers and a few of them shall 

belong to the later times. They shall enjoy the following blessings in Paradise: 

(1) They shall have golden thrones to sit and recline on. 

(2) While reclining they would observe their neighbours and converse with them 

occasionally. 

(3) They shall have ever-young boys to attend on them as slaves and serve 

them with crystal clear wine in goblets, ewers and cups. The wine shall 

be of the celestial variety and it would not cause head-ache or inebriation. 

These attendants shall also serve the 'Foremost' people with (a) fruits which 

the latter like and with (b) the meat of fowls which they desire. 
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(4) In addition there shall be beautiful damsels with big almond eyes, as bewitching 
and chaste as the pearls preserved in shells. 


All the above luxuries shall be provided to the 'Foremost' believers as a reward 

of r Allah* S °° d performances in the world * That reflects rank appreciation and liberality 

Eat and drink happily for what you used to do." (19, A]-Tur). 

It is further stated that there shall be no loose talk in Paradise. All inmates 
as well as the angels shall exchange greetings of peace. Even Allah shall wish them 
peace. Thus on all sides there shall be an atmosphere of peace in tone. 

The verses No. 55 to 58, Yasin and No. 46 to 60, Al-Rahman are relevant 

and they may be referred to 

Traditions: 


jm£. (a) You (i.e. my followers) may constitute 1/4 or even 1/2 of the total number 
of inmates of Paradise. 


.Imp. (b) Seventy thousands of my followers shall be admitted in Paradise without 
being interrogated, and every one thousand of them shall be accompanied 
by seventy thousand others. 

Imp. (c) The life of the world is expected to be seven thousand years and my period 
is better than the later times. H 

(d) Whatever fruit the inmates of Paradise pluck, it shall atonce be replaced 
by fresh fruit. Thus fruit on all trees shall be perennial. 


\2J) And 
hand? 


the companions of the right hand, how are the companions of the right 


© (They shall be) amidst thornless Iote trees, 

29) and clustered bananas, 
the extensive shade; 

(3p and ever-flowing water, 

132) and abundant fruit, 

33) neither failing nor forbidden, 

34) and elevated platforms. 

35) Verily We have created them (i.e. the damsels) a (special) creation,— 
\36) whereby (We) made them (ever) virgins, 

i 37 | loving (and) of equal age, 
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38) for the companions of the right hand. 


means lote trees; 

A . ^ 

means thornless; 

✓ 

fy& means bananas; 

^i y4*> means clustered; 


JU> means extensive; 

4 




L}y*+» means constantly flowing; 

J S x 

means never falling short or failing; 

& 




ft* 


means We created them; 

means virgins; 

means loving, agreeable; 


means of equal age. 


The last preceding verses described the blissful pleasures available in Paradise for 
the 'foremost' believers. 

The present verses refer to the pleasures availablke to the companions of 
the right hand. They shall be as under: 

(1) These believers shall be placed in Paradise amidst— 

(a) thornless lote trees yielding easily-available fruit, 

(b) bananas bearing fruit in clusters, 

(c) extensive shade of trees, 

(d) streams which flow perennially, 


( 254 ) 


(e) fruit-trees yielding abundant fruits which shall never cease nor be 

forbidden. They shall bear fruits on permanent rather than seasonal 

basis. 

(2) These inmates of Paradise shall be seated on elevated-carpeted platforms to 

command the view of their environments. 

(3) Attractive damsels shall have been specially created for them, special in 

the sense that they shall remain virgin-like for all time. They shall be 
loyal and agreeable to their consorts, who too shall love them. They shall 

be of the same age as their consorts. They shall be specially meant for 
the companions of the right hand. 

Traditions: 

Imp, (a) All inmates of Paradise, men and women, shall be 33 years old. They shall 

never grow in age. The men shall be without beard. 

Imp, (b) All old men and women, before entering Paradise, shall be made young, 

of 33 years age. 

Imp, (c) A woman inmate who has been married more than once in her life shall 

be allowed the option to select one of her ex-husbands as her consort in 
Paradise. 

(d) The women in Paradise shall permanently remain virgin-like. 

Imp, (e) The men in Paradise shall be 60 cubits tall and strong like Hazrat Adam. 

They shall be handsome like Hazrat Yusuf, of the age of Hazrat Isa (i.e. 

33 years old) and they shall speak Arabic, the language of Muhammad (may 

peace of Allah be on them all!). 

(f) The muslim believers may possibly form half of the total population of 

Paradise. 

(HAFIZ) 

(The huris danced and drank goblets of wine as 
thanksgiving to Allah for pardoning Hazrat Adam). 

SECTION - 2 

(3f) A large number from the earlier (people), 

© and a large number from the later (people). They will form the right hand 

companions). 

41) And the companions of the left hand; how are the companions of the left 

hand? 


(They shall be) in the midst of the scorching wind and boiling water,- 
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(43) and the shade of black smoke, 

(G) neither cool nor refreshing; 

(45) Verily before this they were affluent. 

/ 46) And they persistantly committed 
Heinous offences; 

@) and they used to say: "What? When 
we have died and become dust and bones, 
shall we indeed be resurrected? 

48) or our forefathers of yore? 

;49) Say: "verily the earlier ones and 
the later ones (shall be resurrected)",— 

150)/ all shall be assembled at the pres¬ 
cribed time on a pre-determied Day. 

(51} Then indeed, 0 you, who have gone 
astray and who have controverted! 

(52} You shall eat of the tree of Zakkum; 

(^3) therewith shall you fill (your) bellies; 

(§4) then shall you drink of the boiling 
water thereon, 

(55) drinking as the (diseased) thirsty 
camels drink. 

@ This shall be their entertainment 
on the Day of Judgement. 
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means the scorching wind; 

<> 

means boiling water; 
means the dark smoke; 

» 

JS' means refreshing; 
iptr* means affluent; 
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means offences; 

'/1 j 




means dust; 


v * 


means bones; 


UUa* 

J 

f i J s 

means resurrected; 

✓ 

yliu means stated time; 

^ i ' 


means you shall fill; 


-f J 


Sjv 


means bellies; 


H J ^ 

UJVIA means you shall drink: 


>2f4 means thirsty; 


*v-> 


AJ,2 


^ means their entertainment. 


the companions of the right hand in Paradte if f that WOuld be available » 
concluded the above de friction after savtaa rh af T ' W ° ° f the present «««, 
large numbers of the earlier Deonle anrt ^L f hese Inmates shall consist of 
The other present verses Na 56 „ “ ’ !h ” UmberS ° f the la,er P a °P' a - 

the companions of the left hand shall be subjected to Hell. Th^l? as u^de? “ WhlCh 

The 5 " atmosphere P there Zf W^hareTd S "t 3calding water in Hell, 

neither be cool nor refreshing; nay, i, Shall "be stming and tf?^X Whl ° h W °“' d 

2 ' toVtrChS rtltlS 0 "^^^ i- m ° f a " d ■«*"»“ 

and idol-worship. They had persistently l® ino H s offen ces like disbelief 

and requital. They used to say mocHnelv ln their resurrection 

our death and disintegration as dust 9n d h ' h ° W P r fP° sterous that after 
and all our past relatives'! * 3 d b ° neS We sha be resurr ected—we 

3 ‘ of la the W Mec P ca e nT d by t °tel < ltog Ct thim e "Ye^'sure diSSiP h K h" 16 ' ike rals * iv,r, -‘ 
later generations shall definitely ' be enlivened a"n7 resume, S^ThS" 1 ^ 
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all be assembled at a predeter¬ 
mined time and place on the 
Day of Judgement. Then those 
persons, who had gone astray, 
controverted the warnings of 
their Prophets and denied the 
Day of Judgement, shall be 
ignominiously marched off to 
Hell and made— 

(a) to eat of the unpalatable Zakkum 
tree and fill their stomachs 
therewith to satisfy their hunger; 
and 

(b) to drink the boiling water avail¬ 
able in Hell, and they shall 
do it like the extremely thirsty 
and diseased camels. 

Note : The Zakum tree has been 

cursed in the Quran vide verse 

No. 60, Bani Israil. 

This in brief, shall constitute the 
entertainment, which shall be offered 
to the companions of the left hand in 
■ell on the Day of Judgement. 

5^ (Since) We have created you, why 
’ten do you not testify to it (Le. the 
esurr action)? 

U] Do you observe what you discharge 
-e, the cemen)? 

Is it you who create it (i.e. a human 
:eing) or are We (its) Creator? 
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in (a form) which you 
do you not heed the 


We have decreed death unto you all and We are not incompetent- 

H) to substitute you by others like you and to create you 
cow not. 

T; And indeed you know (your) first creation, why then 
e-monition? 




means admit or testify; 

< A ^ ... 

(j'JJ means you discharge; 


A 




means incompetent; 
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w. 



means create 


you; 


<j, ^ * 

means creation. 


The last preceding verses dealt with the chastisement in Hell of the disbe¬ 
lievers—the companions of the left hand. 

The present verses deal with the Omnipotence of Allah with regard to the 
creation of the man from sperma hominis, about his death and about his recreation 
in a iorm which can not be conceived by him at present. The verses state as under: 


In an address to the Meccan disbelievers Allah told them: "Since you admit 
that We have created you in this world, and thereby concede to Us the power of 

creation, why should you not credit Us with the power to recreate you on the Day 

of Judgement? Have you ever reflected on your first creation and its process i.e. 
on the semen that you discharge in your wife's womb? You do not see its flow 
in the womans womb and the formation of a foetus. Who creates it? Who transforms 
it gradually into a human form? It is definitely Allah who does it. The parents hav«! 

not the least knowledge about its progress. The birth of a man is his first stage 
in the world. His last stage is his death which comes once only, though it does 

not come as a punishment but as a cardinal condition of existance. It overtakes 

all human beings and teminates their career in this world. However it serves as 

a link between this world and the Hereafter. Then comes the stage when Allah 

exercises His power with regard to the creation of other people in this world as 

substitutes to the dead and departed persons, and, finally to assign a form to all 

n bein ® s [ n the Hereafter. Normally a human body disintegrates soon after 

death. But in the case of some highly evolved saints they retain their earthly bodies 

intact. The fact however remains that all human beings would be resurrected with 

bodies corresponding to their earthly bodies, and they would be recognisable. After 
f dls ?° s ?! t0 Paradise and Hell respectively they would be assigned different 

torms suitable to the environmental conditions. In this respect however we have 

no definite knowledge. All we know is that the future life shall be of a different 
pattern and with a different plan conceived on a permanent basis. 

asked F them N °V 62, ^ comment ’ Allah P ulled U P the infidels and 

nSvi k u- th tbey knew the P rocess of their first creation and the part 

p y by Him therein, why did they not accept His admonition about their recreation 

emphasises^he^efse^No.^s? 3 aJte. COm * )eten | “ d ° ^ They Sh ° U | d re " ect on ™ s verse 

<i->! 5 yii* Qj 

(A painter portrays the second painting better than the first). 

Do you observe what you sow? 


@ Is ^ you who germinate It or do We germinate It? 

®\ If We were to will it, We could reduce it to powder 
to lamentation. 


so that you may be left 
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66 ) "Verily we are burdened with debts! 

6 ^ nay, we are deprived of the supports of life!" 

68 ) What? Do you observe the water that you drink? 

3 |) Is it you who send it down from a cloud or are We (its) Sender? 

29) If We were to will it, We could surely make it brackish. Why then do you 
not give thanks? 

7l) Do you observe the fire that you kindle? 

Is it you who produce the tree for it, or are We (its Producer)? 

We have made that an admonition and an asset for travellers. 

Accordingly glorify the name of your Lord, the Magnificent! 

means you sow; 

( y s r i 

means grow or germinate it; 


* ^ 


kU 


means pieces, powder; 


y O' 

means you are left; 

✓ 

means lamentations; 

< J \ -> 

means burdened with debts; 

means deprived of the supports of life; 


< 

means cloud; 


I means brackish; 

^ 

means you kindle, strike; 
means travellers, wayfarers. 


(§©<!/(§ 
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The last preceding verses discussed the Omnipotence of Allah with regard tc the 
creation of the man and his final recreation and resurrection, 

The present verses discuss Allah's Omnipotence in respect of the agriculture, water and 
the fire with which the man is daily concerned. The verses bring out the same in a 
question form as under: 

(1) Who grows what you sow tn the soil? It remains hidden from you and yet it 
germinates. Allah grows it. If He were to wish it otherwise, He could reduce the 

f® ed L° ? 0Wder and f hen y° u would lament its consequential liabilities—that you 
were broken up and left with the burden of debts that you had incurred and that 

Variii^Yn deprived of the supports of life. You would be completely blasted, 
verily Allah is the Omnipotent to do it and the Gracious not to do it. 

k j are3S !! ot comman ded by canals or wells, the rain water is generally 

vpJl e < ! d M UP Rs n ^ UtlliZed l° T drinking P ur Pose. Allah is pleased to enquire in the 
verses No. 68-70 as to who forms the rain-laden clouds and then pours down rain 
trom them. Surely it is Allah alone who does it; and if He were to wish it He 

could with-hold the rain or make the pooled water brackish and unpalatable for 
consumption, 

^ M *k the verses No * 71 and 72 Allah has referred to the Fire which is 
kindled by rubbing two twigs of a particular tree, and enquired as to who 
creates such tree for it. Surely it is Allah who produces the necessary tree and 
thereby favours the mankind, more particularly the travellers who carry its twigs 
in their post-martum. They are an asset to them and an admonition too if they 

ref 6Ct on . lt . in detail « Admonition in the sense that though Fire burns 
and destroys, yet it is produced as well as controlled by man for his benefit. 
Possibly it may remind him of the fire of Hell which would burn the infidels in 

lQ e H f ereaft er as punishment, but which could be avoided by acceptance of Islam. 
(Sanai s couplet, reproduced below, is relevant: 

(SANAI) | —***1 f 

(When You dropped water of mercy on earth the garden of 
Islam got rid from the fire and became verdant) 

In view of these day-to-day favours of the Magnificent Allah it is definitely 

f 1 ! 8 | t e man kind to offer thanks to Him and to glorify and worship Him 

as the Sole Creator, Fosterer and Benevolent. 

The verses No. 77 to 80, Yasin, are relelvant and they may be referred to. 

Traditions: 


Imp. 

Imp. 


(a) The Fire of this world has 1/70 part of the intensity 
that too after the latter is extinguished twice. 

(b) Ail muslims are equal co-sharers in fire, grass and (rain) 
None can with-hold them from other muslims. 


of that of Hell and 
water (in this world). 


SECTION - 3 

Nay, I swear by the setting of the stars— 

and indeed it is a momentous oath, if only you know, 

that it is indeed the noble Quran, 

(contained) in the well-preserved Book, 
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which none should touch except 
the clean. 

8 Q) It has been revealed by the Lord 
of the worlds. 

81) What? Do you treat this treatise 
indifferently? 

(82) and make it the means of your pro¬ 
vision to controvert it? 


means setting; 
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a^" 


means well-preserved; 


eaJ&It (3? <SJ> ai iSfi ® (*$' ^ 

*£$5 

%' r’V 


iuL5 means touch it; 

< -£ s a 

means treat lightly, 
indifferently. 

The last preceding verses referred 
to the Omnipotence of Allah in respect 
of agriculture, water and fire, the three 
main requisites of life in this world. 

The present verses solemnly refer 
to the Quran as under: 

(1) Allah called to witness the setting 
stars and emphasised the signi¬ 
ficance of the oath to convey 
to the infidels that what they 
treated and worshipped as gods, 
were nothing more than astro¬ 
nomical ingredients of nature 
and His creatures, and that 
they used to rise and recede 
and set much before the most 

important planet, the sun, rose. Hence their glorification and worship was 
gratuitous. Hazrat Ibrahim too had condemned their worship because they 
set. 

(2) Allah then stated the objective of His oath that: 


(a) the Quran is a noble and honourable document, (because it is the 
word of Allah). 


i 
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(b) it forms part of the 'Loh Mahfuz' which is eternal and well-preserved, 

(The verses No. 20 and 21, Al-Buruj are relevant), 

(c) it is Holy because it is based on Allah's wisdom, and is known as His 
word It was revealed through the Arch angel Gibril Allah has undertaken 
to preserve its purity. None should touch it when he is (physically 
and spiritually) unclean, particularly after a sex. He should not touch 
it without taking bath. Similarly a spiritually unclean person e.g. a 
non-believer is prohibited to touch it, much less recite it. (Imam Shafai 
was of the view that none without ablution should touch the Quran). 

(d) It is revealed by Allah in stages. Allah has done it purposefully that 

it should be understood and followed easily (vide verse No. 108, Bani 
Israil). It is not a magical feat by a magician or a book of poems 
by a poet. It is definitely not a human product. Infact it carries a 
challenge that no human being individually or jointly with others can 
produce the like of it. The analogy is that no object of nature, not 

even a leaf of a plant, can be counterfeited by a human being. The challenge 
of the Quran being inimitable still stands, but none has come upto 

it. 

(3) It was therefore a pity that the infidels treated differently such a momentous 
and matchless Holy Book authored by the Al-Mighty and Wise Allah by 
attributing its authorship to the Prophet of Islam, inspite of the fact that 
he was unlettered. Was it because they had made materialism "the bread 
of their life" and taken it on themselves as their function to controvert 
the Quran solely for the sake of controversion? Was it not rank ingratitude on 
their part to wrongly estimate the merciful treasure which Allah had sent 
down in the form of the Quran? It was definitely as bad as to attribute 
the merciful rain to a star rather than to Allah. 

N° te • (1) The Meccan infidels controverted the Quran because it vehemently 
condemned the idol-worship, and since they patronised it, they were 

afraid of losing their hold on the masses and thereby lose their 

subsidies, the main source of their subsistance. They ignored the 
fact that Allah had called the Quran auspicious. (Vide No. 1, Qaf). 

Imp. Note : (2) The following details about the Quran may be of interest.* It has 

30 Parahs, 114 Suras, 540 Rukus and 36,666 verses. There are 90 
Meccan Suras and 24 Medinian Suras. It has 7 stages (manzils). 

It took 22 years and 5 months to be revealed entirely. Some of 
its verses are and some are . The 

latter are to be interpreted in the context of the tormer. There 

are 656 verses stressing contemplation of course, and there are 150 verses 
wherein observance of prayers and dispensation of Zakat are enjoined 
simultaneously 29 Suras commence' with a letter of abbreviation. 
Such letters numbers 79, interspersed in the Quran. Recitation of 
one word of the Quran is equal to one good performance. 

Tradition: 

Imj), When rain comes, it becomes the means of belief and disbelief respectively 
in different persons. (The believers take it as a mercy of Allah, but the disbelievers 
assume it as a grace of their deities). 

Why then, when the soul (of a dying person) reaches (his) throat, 
and you (merely) gaze at that time, 

(8?) and We are closer to him than you are, though you do not perceive. 
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36) Why th©n, if you are not to be called to account, 

37) you do not cause it (i.e, to the soul) to return, If you are truthful! 

38) Accordingly if he is of the 'near ones' (to Allah), 

89) there are (for him) comfort and food and the Garden of bliss. 

90 And if he is of the companions of the right hand, 

91) then peace be on you (who are) from the companions of the right hand! 

90 And if he is of those who controvert and are astray, 

90 then there is the entertainment of boiling water for him, 

90 and admission in HelU 

95) Indeed this is the stark truth; 

96) Hence glorify the name of your Lord, the Magnificent. 


means throat; 


la 

means at the time; 

means to be called to account; 

means comfort; 

means food; 

O/J 


l 

4 J 


means entertainment; 


means admission, 


The last preceding verses solemnly referred to the Quran as the Divine product, 

The present verses bring out the helplessness of the man viz-a-viz the potential::- 
of Allah. They state as under: 

Allah posed a question to the infidels: "If you think that you are not to be 

called to account and you treat the theory of the Resurrection as a myth or ths: 
you can baffle the account-taking, and you are confident about your po*r 

on the soul, why do you not cause the soul of a dying man to stay or re:.* 
to his limbs when it has reached his gullet, and you seem a helpless spect^t" 
the agonies of his death?" The fact is that Allah is closer to him than his relatr.es. 
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though none sees Him, and He can not be baffled in His designs. He not only knows 

the dying person's physical condition but He knows his destination after death and 
his fate after resurrection. Accordingly if the dying man is destined to occupy a 
place near Allah like the foremost or an evolved saint, he would receive the comforts and 
the dainties of Paradise. Next to it If he is to Join the companions of the right hand, he 
would receive the greetings of peace. But if he is destined to join the companions of the 
left hand—the group of the controverts and the misguided persons, then he shall be taken 

to Hell and entertained with the boiling water and the Zakum. This is the stark truth. 

Accordingly all persons should glorify the name of their Magnificent Lord, Allah, and 
request Him to shape well their future in the Hereafter. 

Traditions: 

IffP* (®) Whoso likes to meet Allah, Allah too likes to meet him, and he who dislikes 

to meet Him, Allah too hates to meet him. 

jm£. (b) The souls of all believers shall be transformed into birds who shall fly 
about In Paradise. 

^ m P» (c) Perusal of this Sura would relieve the reader of poverty, 




SURATUL HADID (OR IRON ) 

(Parah 27 - Continued) 

Introduction 

This is a late Madinian Sura revealed somewhere in 8 A.H, after the conquest 
Mecca. It has 4 Sections, 29 verses and 2,599 letters. It relates to the following 
ejects: 

(1) Helplessness of all creatures vis-a-vis the Omnipotence of Allah. Their 
glorification of Him is stressed. At the conclusion of the last Sura the 
glorification of Allah was ordered; the present Sura commences with the 
news that all creatures do glorify Him because He is the Omnipotent. 

(2) Creation of the sky and the earth. 

(3) The plan of Judgement. 

(4) Fear of Allah and the teachings of Prophets. 

(5) Monasticism in Islam. 

Note : This is one of the Suras which the Prophet of Islam used to recite 
before going to bed. 
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SURATUL HAPID (OR IRON ) 


In thi name of Allah, 
the Compassionate, the Merciful, 

SECTION - 1 

Whatever is In the skies and the 
earth glorifies Allah; and He is the 
Dominant, the Wise! 

His is the Sovereignty of the skies 
the earth; He gives life and He 
causes death, and He has power over 
all things. 

He is the First and the Last, and 
Manifest and the Hidden; and He 
knows all things. 


meins glorifies; 


means the Hidden, 
the Invisible. 


The Sura commences with the statement that whatever exists in the skies 

and on the earth glorifies Allah, Then follows what justifies it, Allah is the Dominant! 
He can accomplish whatever He wills. None can oppose or frustrate Him. Simultaneously 
He is the Wise, Whatever He does is based on His wisdom. His actions are 
unimpeachable. 

Allah is the Sole Creator of the universe and its Sovereign. None is partner 

with Him therein. He alone has the power to create every thing and give life to 
it, He has also the power to cause its death and destruction. He has power over 

all things, and they obey all His laws and orders. He controls the balance of nature, 
That is an evidence of His Omnipotence and Sovereignty. 

Allah was never created, and whatever is not created would never perish. 

He is the Eternal. He has created all objects, and He shall survive their extinction, 

Thus He is the First before whom there was no first and He is the Last after whom 

there shall be no last. By means of His knowledge He is the Omnipresent. But at 

the same time He is Invisible. He can not be perceived. He is Subtle in respect 

of the nature of His existence and Transcendent in respect of His person. The human 
knowledge can not encompass Him, But He command knowledge of every thing 
that exists or occurs in the universe. He is the Omniscient! 

Traditions: 







Imp, ( a ) The above verse No. 3 is better than 1,000 other verses. 
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imp, (b) There are seven earths, one below the other. 
Hazrat All's Advice: 




Allah is above time and space and the limits of His attributes are not fixed. 
His correct estimation can not be described even by the greatest orator. 


i 





(SHAH) 


u * jy* uj xS uo \z 


(Allah is the First; He is Omniscient. He is the Sovereign of 
the universe. He is the Omnipotent and by His power 
He shall survive all things. He is the Eternal!). 


4) It is He who created the skies and the earth within six days (and) then settled 
down on the Empyrean. He knows what enters the earth and what comes out of 
it, and what descends from the sky and what ascends to it. And He is with you 
wherever you are. And Allah observes what you do. 


5) His is the Sovereignty of the skies and the earth. And to Allah are all affairs 
referred back. 


6J He merges the night into the day; and He merges the day into the night; 
and He knows the secrets of hearts. 

y*** means six; 


9 \" 

Qi. means 


means 

^ j / 

ZA means 




means 


enters; 

settled; 

goes up; 

with you. 


The last preceding verses referred to the Omnipotence, Sovereignty and Immortality 
of Allah. 

The present verses refer to His Omnipotence, Sovereignty and Omniscience. 
They state as under: 

(1) Allah created within six days, the skies and the earth and whatever is 
contained in them. (The verse No. 54, Al-Airaf is relevant). (Allah alone 
knows the earthly equivalent of these six days! According to ‘the verse 
No. 5, Al-Sajda one day of the heavenly calendar may be equal to 1,000 
earthly years). Afterwards He settled down on the Empyrean to goven 
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products. Simultaneously He L^wU^'Srfror'tta’rty'fn'' th^fo™ of 

nto n 8 r„ ]S ,h b r f rl " 8 ° rderS ' and r f lnfal1 °" d He also know "w ar so™ u 
Touls He i, Z o' 3 a "« els bearir.'. records of the human actions andThei? 

individual human ^'ZTL ,S 

the skies ‘and “th JStol*He giv^'lffe “ dea^.o'aU £ ctU£L.* mtlta ° f 

and added e thM^SI t afhS of°'the A " a m haS relterated His Sovereignty of the universe 

is Final andsure ofmpleme atioTwit ^ “ Him for dd ™<°" *w£ 
No. 64, Al-Haii is »lZ!i V wlthout obstruction or impeachment. (The verse 
His creation. ‘ Portrays simultaneously Allah's Independence vis-a-vis 

of incarn m atio a n. fl ™ lah be does '"noftarZe' °,l A " ah bUt .“ re ' ects the d «rlne 

come down to earth to exercise His Wpp imse f in an y Physical form. He does not 
). Sovereignty. Incarnation offends against ' Ahadivat ' 

He merges the night^in^o^he ^ay h and^h^d^^^ His Omnipotence by stating that 
flawless working. His knowledge ij so unfwrJ?/** h ° i?,® ni u Sht and re § ulates their 
the actions of human beings § but He knol! and Subt u that He not onl y knows 

well. Verily He is the OmnSt in aU res^as. tbMlgh,S ° f thelr hearts as 

and they 6 may “e Stored fJ; Baqarah; No ' 61 -« AI-HajJ and No. 13, Al-Fatir are relevant 
Traditions: 

1m (a) Offer prayer with the conviction that Allah sees you. 

1m- (b) Three types of actions, as stated below, reinforce faith: 

0) exclusive worship of Allah, 

(n) payment of Zakat liberally and cheerfully, and 
(iii) purity (and evolution) of the nafs. 

(C) SroJgfknUwgelwherever he mayte/ 0 " Ce " aln ‘ ha ‘ A " ah ‘ S Wi ‘ h eVery b ° dy 


Im 


■SHAH) 


is in front of every person. There is no place without Him). 
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(|) Believe in Allah and His Apostle, 
and spend (in the cause of Allah) out 
of that to which He has made you 
successors. Accordingly those of you, 
who believe and spend, will have great 
reward. 

(D But why is it that you do not believe 
in Allah? And the Apostle beckons you 
to believe in your Lord, and indeed He 
has taken a covenant from you (to that 
effect), if you are (to be) believers. 

(1 It is He Who sends down on His 
bondman the clear verses so as to take 
you out of (various) darknesses into light. 
And verily Allah is unto you the Gracious 
the Merciful! 

(I(ji) And why is it that you do not spend 
in the cause of Allah? and for Allah 
is the ultimate heritage of the skies 
and the earth. Not alike are those among 
you who spent (in charity) before the 
conquest (of Mecca) and fought. These 
people hold higher ranks than those who 
spent and fought after (the conquest 
of Mecca), And to all has Allah promised 
good. And Allah is aware of what you 
do. 



means successors; 
means beckons you; 


J 

means Gracious; 
means not alike are; 




means fought. 
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The last preceding verses discussed the Omnipotence, Sovereignty and Immortality 
of Allah. 


The present verses are a discourse on the desirability of belief in Allah a - : 
dispensation of charity in His cause. They state as under: 
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(1) In view of His attributes of being the Omnipotent, the Sovereign and the 
Eternal,' Allah admonished the people to believe in Him and in the mission of His 
Prophet, and to spend in His cause out of the heritage which they had got from 
their predecessors (i.e. their accumulations). Wealth has never been static or the 
property of one person. It has always been in circulation.. The life is perishable 
and the property fleets from one person to another. Why not then to spend (some 
of it) in the cause of Allah, more particularly, when it is never wasted, because 
Allah has promised a great reward to those who believe and spend in His cause. 

(2) Allah posed a question as to why the disbelievers'did not believe in Him. This 
question was justified because: 

(a) the Prophet, who was one of them, asked them regularly to believe in Allah 
in their own interests, and 

(b) Allah had taken the earliest covenant from their souls that they shall believe 
in Him as their Lord. This was supplemented by that taken by the earlier 
prophets from their people that they would obey their successors. Finally the 
covenants taken by the Prophet of Islam at Hudaibiya was there 

The above question was intended to prick the conscience of the disbelievers 
and make them ponder, if indeed they were receptive to belief. 

(3) Allah was indeed Gracious and Merciful to the Meccans in as much as 

He had appointed one of them, His bondman, as His Apostle and then revealed 
to him clear verses (of the Quran) with a view to dispel their ignorance 

superstition etc., and take them out of the abyss if ignorance, superstition 
and the ancestral mythical legacies into the blazing light of knowledge 

and guidance. That was indeed the highest grace and mercy of Allah to 

them. 

(4) Allah posed another question, this time to the believers, as to why some 
of them did not spend in charity in His cause particularly when— 

(a) what they had was a heritage from their predecessors, it was a grace 
from Allah; 

(b) they shall die some day and leave behind the property which they 
had hoarded; 

(c) Allah shall survive all of them and He shall eventually succeed to 
their property; 

(d) not alike were those persons who contributed to the cause of Allah 

ratified the treaty of Hudaibiya and later fought for the conquest 

of Mecca and those persons who did the same after the above victory. 

The former were assigned higher ranks than the latter, though Allah 
was Beneficent to all of them and He had promised them good and 
admission in Paradise. Since Allah is aware of the human actions, it 
would not be difficult for Him to maintain the above distinction and 

requite the persons concerned accordingly. This distinction shall be 
based on the knowledge of Allah. 

(e) Allah has considered the charity as a loan to Him to be multiplied 

manifold vide the verse No. 245, Al-Baqarah. 

Note : The verse No. 10, under comment, indicates that there are different 

grades for the inmates of Paradise. According to a tradition there are 100 
different grades in Paradise. 
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(The verses No. 218 and 257, 
Al-Baqarah and No. 5, Af-Fath are rele¬ 
vant and they may be referred to). 

SECTION - 2 




LOY 
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O) Who is there to lend Allah a hand¬ 
some loan so that He may multiply it 
for him? And he shall have a generous 
recompense. 

@ (Think of) the Day when you shall 
observe the believing men and the believ¬ 
ing women with their light_running before 
jhem .,_arid_ on their r ig ht ha nd (and being 
felicitated): "Good news to you today, 
of the Gardens beneath which streams 
flow, wherein you shall abide. This is 
the supreme triumph!” 

(13) That day the hypocritical men and 
the hypocritical women shall ask the 
believers: "Just wait for us, so that we 
may have light from your light." They 
would be told: "turn back, and recover 
your light." Then a wall shall be set 
up between them with an intervening 
door. Inside it would be mercy and outside 
it there would be torment. 

B) They would address them (i.e. the 
believers): "Were we not with you?" They 
would say; "Yes! but you corrupted your¬ 
selves and you looked out (for trouble 
for us), and you were in doubt (about 
our faith and its survival), and the (mate- 

rialistJ_jdesires deceived you till the order of Allah came to pass; and the deceiver 
deceived you in respect of Allah." 

© "Accordingly today no ransom shall be accepted from you nor from those who 

disbelieved. Your abode is the Fire. That shall be your associate. And it is an evil 
place to live in. 


I 

4 


Jy ,9 



+£ means good news to you; 

i< j \ * y 


means, you wait; 




means We may get light; 
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X x' 

means behind you; 


means find out; 

x \ 

CA//X means shall be set up; 

■ v 


[/_y JJ means wall; 

x 

J< s'j 

means they shall address them; 


means you looked out or wished; 


^ X / 

means you doubted; 


’M 


means deceived you; 


A 


c#V3f 

means desires; 


jfij 

means the deceiver; 



means your abode. 


The last preceding verses constituted a discourse on the desirability of belief 
in Allah and in the dispensation of charity. 

The present verses discuss charity as a loan to Allah. They also describe a 

scene of the Day of Judgement. In detail they state as under: 

Allah made an exhortation in the form of an appeal to spend money in His 

cause as He would treat it as a loan and pay it back duly multiplied. In addition 

He would grant to the donors a magnificent reward. (In this connection the verses 

No. 261 and 262, Al-Baqarah are pertinent, and they may be referred to). 

In the present verses No. 12 to 15, under discussion, Allah has referred to 

a scene of the Day of Judgement. The believers and the hypocrites shall be guided 

by a light according to their past faith; that of the believers shall be bright 

and it shall be with them on their front and on their right side. It shall 
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illuminate their path on the bridge. These persons shall be felicitated by the angels 
conveying the good news to them of their prospective admission in Paradise, which 
was waiting for them as their final abode with its perennial streams and gardens. 
That was indeed a great triumph for them. 


Soon the hypocrites, both men and women, whose lights shall be dim, will 
not be able to keep pace with the believers. They shall lag behind. As soon as they 

approach the " Pul Sirat" (or the bridge over Hell) their lights shall go off and they 
shall n find themselves in utter darkness. Simultaneously the journey along the "Pul 
Sirat" would be very perilous. Accordingly they shall call the believers, who would 
be ahead of them and who would continue their march swiftly and safely by means 
of their lights, and ask them to halt and wait for them so that they may have the 
benefit of their light. The believers, however, would refuse to stop, and they would 
ask them curtly to retrace their steps and find out their lights. The hypocrites will 
be constrained to do accordingly, but they shall not find their lights any where. 

It seems that the lights are distributed among the parties before they would start 
their journey on the bridge. In the meantime the believers would possibly be near 
enough to cross the " Pul Sirat" . The hypocrites would call them again and request 
them to stop for them in consideration of~their past associations. The believers 

would reply: Sure enough you were with us. But you did not pursue the Divine 
guidance. You corrupted yourselves. Nay, you secretly wished us evil. You were 
perfidious to us. You looked out for a mishap to overtake us. All along you entertained 
doubts about the bonafides of our faith and even about its survival for long You 
had completely succumbed to materialism. Eventually you died in that state without 

offering repentance. That was obviously the result of your having been deceived 
by that arch deceiver—Satan—with respect to Allah and His orders. He misrepresented 
to you that there shall be no Final Reckoning and that Allah being Compassionate 
would automatically pardon you all. That sealed your fate." 


A wall will then spring up between them. The believers on one side of it shall 
be enjoying the blessings of Allah. The hypocrites shall find themselves in torment 
on its other side. The door in the wall shall be closed on them. It seems the wall 
would be set up on the bridge during the course of the journey of the parties. 


Then Allah would interpose and announce that no ransom shall be accepted 
from the hypocrites and the disbelievers, who incidentally would be directly marched 
off to Hell. They shall be informed authoritatively that they shall abide in the Fire which 
shall be their constant companion and that (as they themselves would realize,) Hell was 
an extremely odeous place to live in. (The verse No. 67, Al-Touba is relevant and it may 
be referred to). 

Note: It seems the above journey would be meant for those who believe or 
profess to believe. 

Pul Sirat is not a Quranic term. In the dictionary sense it means a bridge 
over Hell, which the muslims are required to cross to reach Paradise. 


Q6J Has not the time come for the believers that their hearts should feel humble 
at th ® reraembran ce of Allah and at what has been revealed (to them) of the truth 
and that they should not become like those who were given the Book earlier, .but 

whose hearty with considerable passage of time, became.Jhard: and most of them 
are wicked? —===— 












( 274 ) 




7} Know that Allah enlivens the earth 
after its death; We have certainly 
expounded the signs to you so that you 
may understand. 

> / ^ 

- * % 

means feel humble; 

U Uo means it was prolonged; 


JL>/ means time, period; 

// 
tr4 •*. 


means become hard; 




means We have 
described. 

The last preceding verses described 
a scene when the believers and the 
hypocrites shall proceed to cross the 
" Pul Sirat" on the Day of Judgement. 

The present verses contain an 
admonition to the believers to soften 
at the mention of Allah and at the reci¬ 
tation of the Quran, and that they should 
not behave like the refractory people 
of the Book. The background of these 
verses is as under: 
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Some believers were engaged in a frivolous talk in the mosque of the Prophet. 

The latter happened to notice them in that mood, and he told them that if they 

were to know the extent of the fear of Allah, which he had in his mind, they would 
leave their families and live in jungles out of fear. The verses state as under. 

Was it not appropriate and quite in time that the believers should feel the 

fear of Allah at His mention and at the recitation of the Quran which had been 

revealed by Him in truth and feel submissive and humble? They should not behave 
like the people of the Book who too had received scriptures, but who, with the 

lapse of considerable time, became hard-hearted, unmindful and unrepentant. As 

a matter of fact many of them were prevaricators. They had deliberately tampered 

with their scriptures. 

"True believers are those whose hearts tremble when the name of Allah is 

mentioned; and it increases their faith when His verses are recited to them. , 
Al-Anfal). 


After administering the above reproof to the believers Allah held out the hope 
to all concerned that callousness or superstition or even disbelief, which was t ant am our., 
to spiritual death, did not close the door of His mercy. On the analogy that He 
mercifully enlivens the dead earth and makes it green, He may relent to the above 
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transgressors if they repented sincerely of their misdeeds and turned a new leaf 
in life. In that respect He had expounded a number of verses in the Quran and 
displayed signs in nature so that people may avail of their guidance and become 
discreet in the matter. That way lay their escape from the woeful situation described 
in the fore-running verses. 

"Verily Allah forgave all sins." (53, Al-Zumur). 

Note : Humility, submission and repentance constitute the indication of a 
good faith, and that is what Allah has stressed for the believers in 
these verses. 


Tradition: 


Imp* The first thing to leave my followers (in future) shall be humility. 
Hazrat Ali's Advice: 


When we deviate from Allah's path and rebel against Him, He does not hurry 
to punish us. He delays with merciful regard and waits for us to return to 
obedience, with gracious forbearance. 

SO^<yLi 

(When I utter the name of Allah I feel so happy as 
if streams of honey emanate from my each hair). 

(Like cane I trumble on my faith). 

18) Verily the charitable men and the charitable women, who lend to Allah a handsome 
loan, it shall be multiplied for them and they shall have a magnificent recompense. 

r\ 

1§) And those who believe in Allah and His Apostle, they are the truthfuls and 
the martyrs (respectively) before their Lord. For them shall be their recompense 
and their light. And those who disbelieve and controvert Our signs, they are the 
companions of the Fire. 


» yj 


Cmeans the charitable; 


J .') i 

means shall be multiplied; 


? y'4 

S'liXc** m£J y mean martyrs as well as those persons who shall be called upon 
to testify for or against other persons. __ 

The last preceding verses contained an admonition to the believers to melt 
at the remembrance of Allah and at recitation of the Quran and feel humble. 

The present verses refer to the recompense of the charitable persons and to 
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the Truthfuls and the martyrs as under: 


In the verse No ,6, and. c— ■> "S 
verse No. 11, that He treated the charity (0 reimb urse it to then, duly 

men and wo,nen--as a loan to H d ^ add|tlon He guaran , e ed to grant 

multiplied (even to the extent 

them a magnificent reward. ( 

In the next verse No. 19 

shall primarily be from amongst or a martyr it is fundamentally necessary 

it is sine-q'ua-non that to be a Tr hmit to their orders and directions, 

to believe in Allah and His Apostle an have f u n recompense and also 

Such persons are assured that in reQtnwl ^h ^ ^ ^ That light shall safe ly 

-to .Paradise.^ ^ ^ ^ ^ a „ b 

controverted^ the 1 ttU^Xy shall * “ “ 

its blaze permanently. be referred 

M„ 69 and 70, Al-Nisa are relevant and they 

(The verses No. by anu , 

to). 

Traditions: 

Imp. (a) Martyrs are of the following categories: 

(i) Firm believers who die fighting in the cause 

(li) Average be.ievers who die accidentally in the cause of Allah. They 

lU) are not regular fighters for Allah. 

Average sinful believers who fight for Allah and die .n the course 

° f aCti ° n ' rut the sake of Allah and 

(iv) Excessive sinful believers who fight for 

die while fighting. 

Note : it is general, heid that the truthfuls take precedence over the martyrs. 

- . C . : . r> 

S'x \ s. 


(SHAH) ' slay' it" increases wealth on the analogy 

‘that'after^razing^the Sat and grain crops become richer). 

SECTION - 3 

® Know that the life of the world ^ 

tTXn and self-glorificatioji among yourselves and 88_ thereby which pleases the 

ruWBW r nhen a l fWT. tu“ning P teltow. (and)Tina., it crumbles 
tillers; later it dries up, then you 
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into chaff; and in the Hereafter there 
is the terrible punishment and (also) 
the pardon from Allah and His gratifica¬ 
tion. And the life of the world is nothing 
save a deceptive merchandise. 


9 /I' 


LW 


Hasten to (seek) forgiveness of 
your Lord and to (get) Paradise, which 
is as wide as the sky and the earth, 
(and) which is prepared for those who 
believe in Allah and the Apostle. That 
constitutes a favour of Allah, and He 
grants it to whomso He pleases; and 
Allah is the Master of immense grace! 

means self-glorification; 
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means aggrandisement; 


Owjfr means (long-awaited) 
rainfall; 

J " 

means it dries up; 

«A 

X'j 

i means turning pale 


L»Ua^i 


or yellow; 
means chaff; 
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means pleasure or gratification; 
means hasten; 


w» W y 


) means is prepared. 

or t “°" ° f chamy and the CT0luti “" 

■o " Ift r 

Is'undeT S °° n tUr " ye "° W ’ Wither and ara reduced <0 chaff. In detail th^y^state 
Allah reminds the mankind that the life of this world is ephemeral. It is 



























( 278 ) 


just like the sport or drama that lasts for a brief space of time. The man in his 
childhood takes it as such and he is busy with it. In the youth he likes self-decoration, and 
he wastes his time on wasteful make up. In his middle-age he develops the craze 
for self-aggrandisement. He is busy with self-glorification in respect of property 

and progeny. He feels proud of them, little realizing that he shall soon part with 

them. 

Allah has likened the earthly life to a long-awaited rainfall. When it comes 
it creates new hopes in the tiller, who starts cultivation of the land by its means. 
The crops grew to his all-absorbing delight. After sometime, however, possibly for 

want of water or due to maturity, they turn yellow and wither. Finally they are 
harvested, thrashed and reduced to chaff. The whole process, like the human life, takes 
a short time. The drama soon concludes. 

The Hereafter, on the other hand is permanent. There is no disintegration 
nor death. It offers life to the sinners that is passed in misery and torment as 

a result of Divine punishment for their bad actions in the world. Simultaneously 
it offers a delightful existance to the righteous persons as a sequence of (a) Allah's 
pardon for their worldly sins which are washed off due to repentance, and (b) of 

Allah's gratification at their performance of righteous deeds. Accordingly the earthly 
life is brief and undependable. It is just like the merchandise that perishes soon, 

sooner than the man expects, and as such it is deceptive in nature and utility. 

In the next verse No. 21 Allah has administered an admonition: that the people 
should discard materialism and enthusiastically take to righteous deeds, accompanied 
by sincere repentance for their earlier sins. They should do it as early as possible 

because they may die at any time. That way lies Paradise, which, for the sake 

of information, is as wide as the earth and the sky. It is to be eagerly sought and 

there shall never be lack of accomodation in it for any person. It is meant for 

those persons who believe in Allah and His Apostle and who mould their earthly 
life as per the Divine orders and admonitions. These persons obviously enjoy the 

favour of Allah, who extends it as per His discretion to whomso He pleases. He 

is not conservative in its grant, because He is the Master of immense grace. Hence 
there is no case for pessimism. 


Tradition: 


Paradise is situated on the highest heaven, below the Empyrean. 


(SHAH) 


f‘ L mm ^ * 

l jbACp (g i\Ji (gj 

(Toil at all time" (to remember Allah). There* is no time for a halt 
or respite. In the other case it may possibly get dark and you may 
not be able to locate the foolprints of your (elusive) beloved). 


(22) No calamity occurs on earth or unto you but it is recorded in the Book before 
We created them (Le. mankind). Verily that is easy for Allah, 

23) so that you should not grieve over what is lost to you nor be elated over 
what has come to you; and Allah does not befriend any vainglorious boasters,— 

(24) such as are niggardly and who enjoin on (other) persons to be niggardly; and 
whoso turns away, then surely Allah is the Self-Sufficient, the Praisworthy! 


uUl means occurs; 






S 

|^| ^<* means We created 
them; 


means so that; 

"r 

LM»\i 


y* 



means you grieve; 

) means is lost to 
you; 

\\V 

UU^ means vainglorious; 

/ 

zJriS means boaster; 

to «• ^ 

o>e means turns away; 
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£06 


S J * * 

■iSUe maans practices 
* parsimony. 


The last preceding verses compared 
the world to a deceptive commodity r 
and asked people to hasten to obtain 4. 
Allah's pardon and Paradise. 

The present verses support the 
doctrine of pre-destination, and they 
refer to Allah as the Omnipotent, 
Self-Subsisting and the Praiseworthy. 

In detail they state as under: 


% yL IZJ* 

iki 3A* eii $ 

Li % £1$ 1 %£ sS! & 



Uy-i, h 

IjJLjjI uif © J* dul 

GJjif; ^ 

LJjpi j 


h b&j j tj**£&* 

s ulwji (£$? e>; 

/t/■>, ✓ r/ »• r / f // / '». 
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Allah announced for the information of the mankind that He has recorded 

in the ' Loh Mahfuz * every calamity that is to occur (a) on the earth in the form 

of epidemic disease, earthquake, famine, flood, etc., or (b) to an individual in the 

form of disease or loss of property or relative, even before the creation of the 
world. According to a tradition as quoted by Hazrat Abdullah bin Umar, the above 
was done about 50,000 years before the creation of the universe. Whatever that 

may be, we are unequivocally informed here that all calamities are predestined, 

and their pre-time recording is not difficult for Allah who is the Omniscient, and 
His knowledge encompasses everything unrestricted by time or space. Since He is the 
Sole Architect there should be no difficulty for Him to know the details. 

Allah made the above announcement as His favour so that whoso loses a thing 
he should not grieve over the loss, and whoso acquires a thing, he should not exult 
over it. The mental equilibrium should be maintained in both cases. What can not 
be cured should be endured peacefully. Verily Allah does not like an arrogant boaster, 
who generally are self-centred and unsympathetic to others. They are not only 
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(KHAYYAM) 


niggardly themselves, but they enjoin on ofl*. to ^ 

” d the < GWer and the people 

thTrlsKct^f c^ableSss is engaged that is do W in the Interests of the mankind 
to ensure for them peace in the Hereafter. 

It5 ^ OTg my followers that person Is a fire-worshipper who disbelieves in 
pre-destination. 

l ifjj 0 u* & 4 

(O man! Be happy that every thing about you was determined 
versterday. The fact is that all your ambitions etc. were 
settled yesterday. What else to tell you? What to worry 
about? Without your say in the matter every thing about 
your life and the Hereafter was finalized yesterday). 

g) Indeed We sent Our apostles with cl ear sign^and ^ JJSI 

the Ropk and the bgl3gg£--3° J™* ® e gnd of benefit to mankind; and that Allah 

may know him" 5Tta£ hZ and His Apostle without seeing (Allah). Verily Allah 
is the Mighty, the Dominant! 

syi means maintain; 

tyt b means warfare. 

.. 9 A Hprlared that Allah was independent of His 

The la ud ff reC anv“’of Them wned refractory to His orders and chose to remain 
parTSous that would Lite no difference to Allah, who is the Self-Subs, s„n g . 

The present verses state that to ensure "peace” to people in the Hereafter Allah 
graciously: 

(a) Appointed apostles periodically to preach guidance and remove ignorance. 
They were equipped with clear signs. 


(b) Revealed scriptures containing guidance. 


(c) Prescribed laws as a criterion for maintenance of justice and avoidance 
of transgression. 

*» “-“^people^Lly'Tsfinor ~ 

r„ a r neTtraiTing P injustice" and oppression on earth. They may, bes.des, use 
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it for other purposes, e.g., manu¬ 
facture of implements for agri¬ 
cultural and building purposes 
or for scientific advancement. 

That contributes to the benefit 
of mankind. 






Allah then explained the background 
for grant of the above favours. That 
was to test people and ascertain which 
of them accepted the Divine guidance 
imparted by His apostles, and helped 
His cause personally and financially with¬ 
out seeing Him. Not that Allah needed 
their help because He is Self-Sufficient. 
Besides He is the Omnipotent and the 
Dominant. He can enforce His will without 
encountering resistance from any quarter. 

Tradition : 

"I have been deputed with the sword 
so that people should worship Allah 
alone. My subsistance lies under 
my spear." 

Note: What is the correct path leading 
to Allah? 


* S 1 9 ^ m 0 9 ffl * * y*' s' ~ 6 


<s±*i 14 ^, ^ 6 1 U 
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tix- 


(1) Monotheistic worship of Allah 
and obedience to the Prophet. 

(2) Observance of the fundamentals I Sf. J*s!i wii iii Aj* 4i 

of Islam with due discipline. 1 --*----—^ 

(3) Judicious conduct, forbearance 
and forgiveness. 

(4) Kindness to parents, orphans 
and slaves. 

(5) Feeding poor persons and charity in general. 

SECTION - 4 

And indeed We commissioned Nooh and Ibrahim, and We placed among their 

7E z t “T, and ,he Book; the "° f *- — « «« b *‘ 25 


— j Subsequently in their wake We followed them up with Our (other) aoostles 
and finally We followed up with Isa S/o Maryam and We gave him the Inii? m<J 

Weimplant^d^j^en^emess and mercy in _ihj^ Jiearts of those who followed him.’ And 

they innovated—monasticism voluntarily, We never pmj^ribed it for them to seek 

approbation of Allah; however they did not observe it with due absence. Tet 

SnsSors reC ° mpense t0 those of them who be»eved; but most of them are 
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/J 




means well-guided; 


r 


/£ ✓ 


means We followed them; 


means who followed him; 




means tenderness; 
means innovated, voluntarily; 
f means seeking; 
means they observed; 


\. ✓ 


means approbation. 

In the last oreceding verses Allah recounted His favour to the mankind of 
h a nos ties and scriptures preaching monotheism and justice. He a 

made^iron 0 availabl e^to* thern in order «o fight against those who rejected the Prophets 
and the scriptures and practised injustice. 

The present verses quote the names of some Prophets whom Allah graciously 
commissioned as above. In detail the verses state as under. 

o Wn 9fi Allah has named two important Prophets, Hazrats Nooh 

In the present verse No. 26, Allah nas name Adam for reformation 

and Ibrahim, whom He commissione . 0 f ot her Prophets, all descendents 

of the mankind. After them e i sen earmarked the prophethood and 

of the above Prophets. The fact is tna ' ™ Pr0 phets. The success achieved by 
the scripture for the pr°g en y°f t lg did P fol i ow them and they became 

S; 0 “’ oThers! and they formed the majority, turned away from guidance, 

and they remained transgressors. 

rhr'cSain-mttcuir powers. A was acceded by *>me = lbut’w^reJecM 

r urfoTther £S. -ss* £ 

of Allah by adopting monasticism they failed » °bs as a virtue . 

~ tr s 0 < l. — ^ 
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prostitution for the monks and the monastries became places for hypocrisy, laziness 
and sin. But there were certain exceptions. Some of the monastics were exceptionally 
good men. They believed in their gospel and conducted themselves well. Since 
sinfulness had become rampant, they cut themselves off from the world merely to escape 
from its contamination and the oppression of the transgressors (as was done by 
the Ashabs of Kahf). Allah was pleased to appreciate their virtuous life, and He 
requited them well. (The verse No. 82, Al-Maidah is relevant). But such monastics 
were few and far between. The bulk of them was of the transgressors. They were 
the persons who also rejected the Quran. 


Traditions: 


Imp, (a) Do not be hard on yourselves. Else hard things will follow you. 


Imp, (b) There was Tnonasticism for each community of followers before me. For 
my followers the Jehad is the monasticism. 

28} O you who believe! Fear Allah and believe in His Apostle! He would grant 
you a two-fold share of His mercy and would provide for you the light whereby 
you shall move about, and He would forgive you; and Allah is the Forgiving, the 
Merciful!— 

29) so let the people of the Book know that thev do not control aught of Allah's 
grace; and indeed the (entire) grace is in the hand of Allah, (and) He grants it to whomso 
He likes; and Allah is the Master of immense grace! 


lyXtS rr 
•• * 


means double share; 




means you shall move about; 


/ j / 

* <JSS 

OJi/’Jyjb means they control. 


The last preceding verses referred to some of the earlier Prophets and to 
their followers, the people of the Book. Some of them committed excesses and 
became transgressors. 

The present verses are an exhortation to the people of the Book to fear Allah 
and be mindful of His orders, repent of their past misdeeds and believe in the Final 
Prophet and the Quran. If they did it, Allah would make their recompense two-fold—one 
part thereof for belief in their scriptures and its second part for belief in the Quran, 

which shall then supercede their earlier beliefs. That would reflect sincerely, correct 
appreciation and steadfastness on their part. In addition He would provide them 
with the eternal light of the Divine guidance which shall illumine their path not 
only in this life but in the Hereafter too. This is the light which the companions 

of the right hand shall possess on resurrection. Simultaneously Allah would forgive 

their past misdeeds and thus facilitate their admittance in Paradise. Verily He is 

the Forgiving and the Merciful! Both of His attributes are not circumscribed. 
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Simultaneously the people of the Book should know that Allah's past favours 
to them did not give them any hold on His grace, that it was free and unfettered 
and solely in His charge; that none enjoyed its monopoly and that He could bestow 
it on any person He willed. Verily the grace of Allah is illimitable! He may change 
bad deeds into good deeds. (Vide verse No. 70, Al-Furqan). 

The verses No. 51 to 55, Al-Qasas are relevant and they may be referred 
to. 


Tradition : 

Imp. The following instance illustrates the position of the people of the Book vis-a-vis 
the muslims: 

A person engaged some persons to work for him for the entire day in lieu 

of some specific recompense. They worked for half the day and then deserted 
ignoring their recompense. A second batch was then engaged to work for full 

day. But they worked for some time and deserted in the afternoon without 

caring for their recompense. A third batch then took their place. They fulfilled 
their contract satisfactorily and got recompense for the entire days jo an 

some extra remuneration as a gesture of appreciation. They were the _muslims 
and they benefitted. The Jews and the Christians, their predecessors, had failed, 
and they went without any benefit. 
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PARAH - 28 


SURATUL MUJADALAH (OR THE PLEADING WOMAN) 


Introduction 


This Sura is the second of the series of ten Suras referred to in the introduction 
to the last Sura. It was revealed at Madina somewhere between the 5th and the 
7th year A.H. It has 3 Sections, 22 verses and 2,103 letters. It refers to the following 
subjects: 

(1) Unity of Allah and His Omnipotence and Omniscience. 

(2) Apostleship of the Final Prophet. 

(3) Bad conventions among the pagan Arabs and their abrogation by Islam. 

(4) Evil habits of the people of the Book and their corrections. 

(5) The hypocrites. 

(6) Injunction against friendship with infidels. 

The background of the Sura is as under: 

Aus bin Samit, in a fit of rage or mental imbalance, told his wife Khula, 
(the woman referred to in the Sura), that she was like the back of his mother to 
him, i.e. she was 'haram' to him for sex. 

This custom was worse than divorce because whereas the latter meant complete 
separation between the husband and the wife and authorized the latter to remarry, 
this custom allowed neither. The wife was still bound to the husband, even though 

sexual intercourse was forbidden between them. Khula sought the Prophet and presented 
her pitiable case to him. She pleaded that she was an aged, resourceless woman, 

and was mother of children. The Prophet felt sorry for her, but for want of the 
relevant Divine orders he could not help her. She was still waiting in the Prophet's 
house and appealing to Allah, when, according to Hazrat Bibi Aishya, the wife of 

the Prophet, this Sura was revealed. The Prophet took the necessary action under 

it. 




(The sigh ascends to the sky to invoke the Divine mercy. 
0 clouds! Keep aside and allow passage to it). 
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SIJ RATUL MUJADALAH 
(OR THE PLEAU1NO vVuMAN) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 


9l s 



... m m.niiin .iiX 

—- I t " >. 
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Y : \ 

(B Allah has certainly heard the state- - , 

ZLls "2, HI " cM | 

to Allah; and Allah has heard your mutual 
discourse. Verily Allah is the Hearing, 
the Seeing! 


means argued or 

x discussed with you; 

✓ / 

r’f&S means (she) complained; 

? 

y J 

\rs \£ means conversation, 
discourse. 


v» * ■> ^ yf<! ? ' 

t-A’ fitVXrlk C^ 11 O-frg ^ 

£]/L* 


Allah states in the present verse 
that He had duly heard the grievance 
of Khula against her husband Sam it , 
conveyed in whispers to the Prophet, and 
also her wails to Him in despondency. 

Allah had also listened to the discourse 
between her and the Prophet (and h 
expression of inability to help her n 
view of the age-old conventions). Verily 
Allah hears the invocation of every ^ ^ aggrievecl party , (and He takes 

person. Simultaneously He notices tne 
the necessary action In the 

(Fear the si g h 

Allah, His acceptance comes out 

® Those of you who renounce .he, ^ £«£ mg * ^ 

baseless; and verily Allah is fhe Pardoner, 

the Forgiver! 

(3) And those who ^aT 

o^anort^is 1 if«he1dmoni'«ion to you; and Allah is aware of what you do. 


invoke 
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However whoso can not find (i.e. own 3 slave), he should fast for two successive 
months before they contact one another. But if he is unfit (to fast,) he should feed 
indigent persons. This is (ordered) so that you should believe in Allah and 
His Apostle; and for the disbelievers is a grievous torment. 


S/(A^ ] 


means who commit 'Zihar'; 



means who have 

means odeous; 


given birth to them; 


means they turn back; 


J <, 

means release; 


means a neck, a slave; 

'/ • 

means touch each other; 




means admonished; 


means finds; 

» ■* 

A 


means he should feed; 




means sixty; 




means successive. 


The preceding verse No. 1 served as a preamble to the present verses. The latter 
discuss tne absurdity of the formula of Zihar, condemn it as something meaningless 
and sinful, and they prescribe the remedial measures for its condonation. The verses 
state as under: 

Verse No. 2 : 

The pronouncement by a husband that his wife was like his mother or her 
back does not convert her into his mother. His mother is the woman who has given 



( 288 ) 


birth to him. Such a pronouncement is no doubt odeous, insensible and baseless. 

But it is ineffective. It is not tantamount to divorce. Accordingly a husband making 
the Zihar does something reprehensible and he has to make reparations to set things 
right and earn the Divine pardon. He should regret it sincerely and adopt the measures 
prescribed in the later verses. Allah is the Forgiver, and He may then forgive his 
sin. He is the Pardoner, and He may even pardon him for the previous Zihars, if 
any. 

Verses No. 3 and 4 : 

The husband who declares Zihar against his wife and then goes back on his 

declaration and wants to sexually associate with her, he is debarred from it, and 

the exercise of marital rights shall be unlawful for him unless: 

(a) he emancipates a male or female (muslim or non-muslim) slave, 

(b) in case he has no slave, he observes fast for two consecutive months, or 

(c) in case he is physically unfit to observe fasts for two months in succession, 

due to age or illness etc., he should feed sixty indigent persons either 
with cooked food or with rations (or with dates etc.). 

The above remedial measures are stated in the order of priority. They are 
mandatory and Allah, being Omniscient, would definitely know which of the delinquents 

repeat the sin of Zihar in future and which of them observe the above remedial 
measures. These are the limits prescribed by Allah, the object being that the 

people should believe in Allah and in the mission of the Prophet and they 
should obey and execute all their orders willingly in supercession of their 
ancestral customs. Such persons shall have good recompense in the Hereafter. On 
the other hand those persons who do not behave as above and disobey the orders 

of Allah, such transgressors are to be classed as disbelievers; and for them is a 
dreadful punishment in the Hereafter. 

(The verses No. 91 and 92, Al-Nisa dealing with the accidental manslaughter 

of a muslim are relevant with respect to the reparations prescribed in that connection). 

Tradition: 

If in the course of fasts the man concerned falls ill, he may suspend observance 

of the remining fasts. But as soon as he becomes alright, he should immediately 

re-start the fasts in continuation of the fasts already kept. However, if he 

causes delay, he shall have to keep fasts for two consecutive months anew. 

The earlier fasts will be ignored. (Imam Malik) 

(5) Verily those who oppose Allah and His Apostle shall be disgraced as were 

disgraced those before them; and of certain We have sent down clear signs; and 
for the disbelievers is an ignominous punishment. 

6) The day Allah resurrects all (persons), He would apprise them of what they 
had done; Allah had kept account of it, and they had forgotten it. And Allah is 

witness over all things. 
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means opposed; 

S*Z ? e ? shal1 be dis graced, 
S liquidated; 


mim^_ 

_ g^ Ol ^y iiCS .^7„ 

. e . ' * ______ ' * “?•• 

Sts <909 ✓ » * _ 7 :—— - 


^ liquidated; 
means ignominous; 

{ \ ' 

<=UA>) means kept account; 
a^juJ means forgotten. 

had Mded la wifh Pr ?f ed '" S VerSe No - 4 
disbelievers, who eluded ThflY ^ the 
shall be subjected to 1 * D ' V ' ne orders ’ 

The same Vheml l S Z°“ s tormem - 
Present verses as^ndS: * the 

and His e Apo S b He eV . e h S ]i ° PP ° Se Allah 

in this world as it be ,. di8 « r ? ced even 
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• In my opinion the verse Nn s a 
in general. For them there would' fe ( J :omment ' r <=fers to the disbelievers 
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There is no secret consultation among three but He is the fourth with them, not 
among five but He is the sixth with them, nor among fewer than that nor more, 
but He is with them wherever they may be. Subsequently on the Day of Judgement 
He would apprise them of what they had done. Verily Allah knows every thing! 


I * 

means consultations; 
means the sixth of them; 

) \ ^ 

(\ means fewer. 




The last preceding verse No. 6 had stated that Allah maintains account of 
all human actions, and that He would confront the people with them on the Day 
of Judgement. 

The present verse discuss the same theme as well as the Omniscience of Allah. 
His knowledge is vast. He is not handicapped by the place or time of the commission 
of an action. In detail it states as under: 

Allah was pleased to reiterate the fact, often repeated in the Quran, that 
His knowledge encompasses every thing in the universe; and that He knows what 
happens on the skies and on the earth. This includes the secret consultations often 
held by the disbelievers, no matter their number or the place where they held them. 

By His knowledge He is with them. If there are three consultants, He is the fourth 

with them. If they are five, He is the sixth with them. Whatever the number of 

the consultants may be, whether it is more than five or less than that, whether 
this number is odd or even, but Allah is with them, and He gets to know what 

they discuss and decide. The secrecy of the place or oddity of the hour are no 
barriers to His knowledge. Allah's angels, attached to human beings, also keep a 
record of the utterances and actions of every individual. Eventually when the people 

are resurrected on the Day of Judgement, Allah would confront each one of them 

with his past actions. Verily Allah knows every thing that happens in the world! 

Nothing escapes His notice. In further amplification it may be said that whereas 

Hazrat Aishya, who was present in the room where the dialogue between the Prophet 
and the complaining woman Khula occurred, could not ever hear it entirely, Allah 
did it. Verily He hears each prayer and responds to it. (Vide verse No. 186, Al-Baqarah). 

Note : It is held by all the four Imams that Allah is citadelled on the Empyrean, 
but through His knowledge He prevails everywhere. 

6 JVi 6 => ^ ^ po 

(ROOMI) 0-0 i^ JJ Ui £ 

(Look within your mind, *so that you may* not be 
reproached for being unmindful). 

8} Have you not observed those who were forbidden to hold secret consultations 
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but w h ° resorted to what was forbidden 
to them; and they hold consultation for 

h f) H- 3nd tranS S re *“°„ 

a " d f u d ! sobedience t0 the Prophet, 

and when they come to you, they greet 

you with a greeting with which Allah 

sp a f c no ‘ greeted y° u ; and among them- 
seWes they ask: "Why does Allah not 
punish us for what we state." Enough 
for them is Hell; they shall enter ft. 
that is a baa place as a destination. 

® O you who believe! When you have 
? Conf f f secretJ y» do it not for (commis- 
f s,n and transgression, nor for 
disobedience to the Prophet, but confer 

L jjety; and fear 

(enma^e) f ° re Wh ° m 7 ° U Sha11 be asserab led 

10i) Secret consultation is done (by 
them) only at the instance of Satan in 
order to distress the believers, but he 
can not harm them in aught except with 

u 1 P er u rnission of Allah; and on Allah 
should the believers rely. 






-j 0 ' means were forbidden; 

✓ j j'' 

buy* means they resort; 


* •*\ , 

means they confer secretly; 


W 


vpjjj 

Cj.® 
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CXua*> means disobedience; 

means they greet you; 
^^^ means for what We state; 
means they shall enter it; 

J . 

means you confer secretly; 
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/ ; ✓ 

means he may distress; 


means cause 


them harm. 


The last preceding verses discussed the Omniscience of Allah. 


The present verses disapproved secret consultations, more particularly when 
they were aimed at sin and disobedience to the Prophet of Islam. The background 
of these verses is as under: 


(1) Whenever the Bani Israils and the hypocrites happened to see the muslims 

they used to sit close to each other and discuss them and their religion. 

The Prophet heard about it and he forbade secret consultations. 

(2) Whenever the Bani Israils visited the Prophet, they used to greet him and 

the muslims in general with meaning "death unto you"! 

And now the translation of the verses: 

(1) Allah referred to the Bani Israils and the hypocrites at Madina and asked 

the Prophet: Have you not observed these people, who inspite of being 
forbidden to hold secret discussions, held them, and that also for the sake 

of sinfulness, transgression of the Divine orders and for disobedience to 

you. in particular?" 

(2) "And when they visit you, they greet you with an odious greeting which 

is quite opposite of Allah's greeting to you. Their greeting means 'death 
unto you ! whereas Allah wished peace and benediction to His Aoostle" 

(Vide verse No. 56, Al-Ahzab). 

(3) The disbelievers used to remark sarcastically: "If what we say is reprehensible, 

then why does not Allah punish us atonce for it, particularly when it is 

distasteful to His Apostle?" 

Allah was pleased to remark in the above connection: "Your punishment is 

certain and it shall be terrible. That is a forgone conclusion. Hell with all its horrors 

waits for you. You shall certainly be made to enter it. It is enough for you as 

a punishment because it is an extremely bad place to live in. There can not be 
a more obnoxious place than Hell!" (The verse No. 6, Al-Fateh is relevant). 

The present verse No. 9 is addressed to the muslims. It directs them as under: 

Normally secret consultation is forbidden. But in exceptional cases where 

it seems imperative, it may be held with a view to advance righteousness and piet'. 
and to exhort obedience to the Prophet. It should not be aimed at a sinful discussio : 

nor to resolve on disobedience to the Prophet. The consultation should be base- 
on the fear of Allah, before whom all mankind shall finally be assembled to account 

for their actions and to receive deserts for the same." 
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Secret consultations by the disbelievers were forbidden primarily because they 
were generally held at the instance of Satan who always tried to widen the rift 
between them and the muslims. But these consultations had only a nuisance repercussion. 
They did no harm to the muslims except, ofcourse, when Allah wished it; and since 
Allah had promised to help the muslims (vide verse No. 67, Al-Maidah), they should 
always rely on Him; and He would never desert them. 

v ll) O you who believe! When it is said to you: "Make room in the gatherings," 
then do make room; Allah will provide (ample) room for you; and when (you are) 
asked to get up, then (you should) get up. Allah will elevate in ranks those of you 
who believe and (also) those (persons) who are imparted knowledge; and Allah is 
aware of what you do. 


means make room; 

j9 y 

^(/^) means get up; 


^j^ means elevate; 

) * y 

means grades or ranks. 

❖ * 

The last preceding verses tabooed secret consultations except for virtuous 
purposes. 

The present verses directed the muslims to obey the Prophet in all respects; 
that when he directed them to make room (for others), they should close in and 
make room; and when he ordered some of them to get up and vacate their seats, 
they should do it. The Prophet used to hold gatherings for spiritual purpose and 
explain the Quranic teachings to the congregation. Normally the four Caliphs-to-be 
used to sit near him. Those who were learned or who had participated in the battle 
of Badr also occupied seats near him. On one such occasion the participants of 
the battle of Badr attended the Prophet's meeting late. They kept standing and 
none of the congregation seemed inclined to accomodate them. The Prophet noticed 
this attitude, and he asked the congregation to make room for the Badris, but none 
of them obliged. The Prophet then asked some persons by name to get up and vacate 
their seats for the Badris, and they did it. The Jews made a mountain of the incident 
and commented adversely on the alleged hard treatment of some muslims. Thereupon 
these verses were revealed. They advised the muslims as under: 

"0 believers! When the Prophet asks you to make room in a gathering by widening 
the circle or closing in, do make it and thereby accomodate the fresh participants. 
There shall still be ample room for you and you shall not feel congestion or 
inconvenience. In addition Allah will compensate you with large accomodation in 
Paradise. Similarly when the Prophet asks you to get up and vacate your seats for 
any purpose, do obey him. In appreciation of this obedience to the Prophet Allah 
would be pleased to exalt in rank those of you (from amongst the hypocrites) who 
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believed and those amongst the believers 
who had acquired knowledge. Verily Allah 
is the Omniscient! He is fully aware 
of your actions—whether they conform 
to the orders or not, and He would requite 
you accordingly." 

Traditions: 

Imp, (a) If a muslim facilitates another 
muslim Allah would facilitate 
him in the Hereafter. 

Imp, (b) None should ask another person 
to vacate his seat for him, 
but the latter should make room 
for him voluntarily. 

Imp, (c) The Prophet did not like the 

muslims to get up when he 
came to them. 

Imp, (d) The Prophet desired that the 

learned and intellectual muslims 
as well as those who had rendered 
distinguished service should sit 
near him in a meeting. 

42) O you who believe! Before you 

contact the Prophet for private consul¬ 
tation, give some alms. This is better 
for you and very chastening. But if you 
have not the wherewithal, then indeed 
Allah is the Forgiving, the Merciful! 
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(13) What? Are you afraid of giving alms before your private consultation? Accordingly 
when you can not do it, and Allah relents to you, then (at least) establish prayer 
and pay the obligatory alms and obey Allah and His Prophet. And Allah is aware 
of what you do. 


means in advance, prior to; 




) means very chastening, purifying; 


\ means are you afraid? 
means you can not do it; 
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u>b means relentant. 

* 

The last preceeding verses enunciated the ethics of meetings ( 

✓ 

The present verse No. 12 has tried to curb unnecessary consultations with the 

Prophet by imposing thereon some charity in advance. In detail the two verses state as 
under: 


Verse No. 12: 

Allah advised the believers to give some thing in charity before they engaged 
the Prophet in private consultation. That would purify them because charity 
has chastening effect. Simultaneously the restraint would be good for them 
as it would curb unnecessary question-m angering. But if their means could 
not permit the charity, then they should rely on Allah who is always Forgiving. 
He would condone their default. Besides He is so Merciful that He may supplement 
their means in addition. 


Verse No. 13: 


The provisions of the preceding verse with regard to the payment of some 

money in charity before consultation with the Prophet were abrogated in this 

verse. It is said that this verse was revealed almost immediately after the 

verse No. 12. The interval was so short that only Hazrat Ali is said to have 
had the occasion to comply with the provisions of that verse. 

It appears that Allah sensed the difficulty about payment of charity which 
some of the muslims, more particularly the poor ones, experienced in genuine cases. 
Since the object of the Quran is to facilitate matters, Allah withdrew the provision 
about the imposition of charity. After all the matter for consultation was discretionary 
and the payment of charity hypothetical. He left the matter to the good sense of the 
muslims, though He significantly referred to its relative unpopularity with them. As an 
though He significantly referred to its relative unpopularity with them. As an alternative 
He advised them to attend to the mandatory provisions of Islam i.e. to establish the pra¬ 
yers and pay the Zakat and obey Allah and His Apostle in all matters. Allah reminded 

them that He was the Omniscient, and as such He was aware of their actions, and He 
would suitably requite them for the same. Simultaneously He would solve their difficulties. 
"Verily good deeds neutralize bad deeds." (Verse No. 144, Hud). 

Traditions: 


Imp, (a) Charity effaces sins as water quenches fire. 

(b) Best.charity is that which is proportionate to your means. 

(c) On the Day of Judgement every person shall stand under the shade of 
his charities. 

SECTION - 3 


(n) What? Have you not observed those (persons) who make friends with the people 
with whom Allah is in wrath? They are neither of you nor of them, and they swear 
to a falsehood knowingly; 

(l5) Allah has kept ready an excruciating torment for them. Evil indeed is what 
they do. 
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16 , They have made their oaths a shield. Besides they check peopfe from (pursing/ 
£hl way of Allah. Accordingly there is the ignominous punishment for them. 

(n) Neither their riches nor their progeny shall avail them aught against Allah. 

They are companions of the Fire, wherein they shall abide. 

'i'o\ T he Dav when Allah shall resurrect them all, they would swear unto Him as 

% ?wear Lo you, and they would think that they pivot on something. Beware! 

They are liars indeed. 

(fS, Satan has dominated them, and he has caused them to forget the remembrance 

f Al, a r -rltey constitute the party of Satan. Beware! the partisans of Satan are 

certainly the losers. 


means make friends; 

/ J s 

means they swear; 


2LK means has prepared; 


y Y-V 

means evil; 
means shield; 


^ J ^ 

means they think; 

✓ /• 

means has dominated; 

✓ 

J \ h s' 

means he has made them forget; 


means party. 


h J^ h verse No. n ante h-d^rected £ym.em <of »»e 

'and emphasis was laid on establishment of prayers and payment of the obligatory 
charity. 

ThP nresent verses relate to the friendship between the hypocrites and the 
lews particular^ during the crucial period of transition at Madina. Allah dis avoured 
t in clear terms. The reference is to a notorious hypocrite nomad Abdullah bin 
Nabtal who, longwith a group of llkeminded people, was friendly to the Jews. The.r 


( 297 ) 


modus operand! was to keep both parties (i.e. the mulims and the jews) friendly 

Of wa 3 r fnd if r * S'* mUSHn,S they C ° U ' d J° in them in the spoils 

of war and if the muslims received a reverse, they could turn round and tell the 

jews that they had kept apart from the muslims so as to facilitate their success. 

These persons used to swear by Allah and assure the muslims that they were really 

with them. Allah exposed these perjurer hypocrites in these verses. In detail they 

state as under: 1 

Allah referred to the bunch of hypocrites of the above type and informed 

^T 1 " 18 th3t des P lte u Hls orders ^ the contrary they had maintained friendship 

with the jews against whom Allah was annoyed for rejecting the Quran. The fact 

however was that these hypocrites were so insincere that they were not true in 
their professions either way. They called themselves muslims simply to see that 
they and their property were safe from them; and they were friendly with the jews 

because they were not sure that the muslims would survive for long against the 
jews. they were suspected of their hollowness by the muslims or the jews they 

would swear solemnly in support of their professions. Allah knew them well and 

for them* 3 ^ ^ per ^ idious conduct He has kept ready an excruciating torment 

Allah further observed that these hypocrites not only misbehaved as above 

othpr/ JnH° rt H n ® S 86 ° athS ’ ^ hiGh they readil T used as a shield, they even seduced 

they eave a , t0 ^ them S ° 38 t0 keep both parties pIeased * Thus 

they gave a handle to the cynics and the sceptics to play their game The conduct of 

i^requkaf t e he7e a o S f. d ° Ubly ign ° b ‘ e ’ ^ they W ° Uld be awarded an ignominous punishment 

In the next verse No. 17 Allah warned that once He ordered the punishment 

against these perfidious perjurers, nothing could frustrate it. Their wealth and progeny 
would avail them naught against it. They would be marched off to Hell, where 

they shall live for ever, and their punishment would not be mitigated at any time 

nrnHc7 e K e f W0Uld A n b ! on the Da T of Judgement when they would be 

and d fn^h>° re M, A ah * m th \ C ° UrSe ° f interr °g ati on, when charged with hypocrisy 
and infidelity, they would vehemently swear about their innocence. They would do 

it as earnestly as they did before the Prophet, and they would consider it as a 

successful diplomacy. But it would fail as Allah knows them well that they are 

confirmed liars and perjurers. y 

It would be clear from the conduct of these perjurers that all along they were 

?n mi fnr^ a^i 1!^ W6re ? mpletely under his sway, and they were made 

f c ° get . Allab . and H,s commands. They would conduct themselves as henchmen 
of Satan forgetting the Divine warning that the partisans of Satan shall suffer in 

this world as well as in the Hereafter. They shall be losers in totality. 

(The verses No. 9 to 15, Al-Baqarah and No. 139 to 141, Al-Nisa are relevant 
and they may be referred to). evdnc 

Tradition: 


In any habitation if there are three persons and they do not offer prayer 
Satan obviously dominates them. p ^ 
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# 

His 


2(fl Verily those who oppose Allah and 
is Apostle—they are among the most 
abject (persons). 




L \II 




<& 

My 


,21) Allah has decreed: "Surely I and 
[y Apostles shall prevail." Verily Allah 
is the Powerful, the Mighty! 


_ You shall not find any people who 

believe in Allah and the Final Day (i.e. 
the Day of Judgement) befriending those 
who oppose Allah and His Apostle, though 
they be their parents or their sons or 
their brothers or their kindred. They 
are those on whose minds Allah has 
inscribed faith, and whom He has streng¬ 
thened with His spirit (i.e. guidance) 
and He shall admit them in Paradise, 
wherein stream flow underground, to 
live there permanently. Allah is pleased 
with them and they are pleased with 
Him. They form the party of Allah. 
Beware! it is the partisans of Allah who f 
shall be successful. 7 

J 

means they befriend; 
means they oppose Allah; 
means their kindred; 

A 'G* 

J *- & \ means He strengthens them; 

j 

means (He) shall admit them; 
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means successful. 


The last preceding verses discussed those hypocrites who befriended the jews 
and who spoke false and then supported their false statements by oaths. These partisans 
of Satan shall suffer permanently on the Day of Judgement. 

The present verses ensure the defeat of the above people. They also discuss 
the partisans of Allah, who are earmarked for Paradise. In detail the verses state 
as under: 
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rrsaii?.£ri"““• - 

« ^ P^VEt h/I's rf£ Sr*" ^ ^ 

_. v „ 0 !’ f the ., 0th * r harid those persons who believe in Allah and the Apostle shall 
mav he e comenclers gainst Allah and His Apostle even though the latter 

r^htyrs s t^z ~£«S 

r? ~r ^there** 1 permanent^ 8 ,1“ 

ifh th • 1^1 ^ 0U ^ a are re l ev ant). All this would indicate that Allah is Dleased 

yh their worldly performances, and they too are full of gratitude to Him fnr h 
-racious appreciation and magnificent rewards. They are marked as i-h P r * S 
of Allah and they shall definitely attain to their ambition partlsans 

TradWom^' 868 N °‘ 118 t0 ^ ^ releVant and they may be referred to. 


The believers are not friendly to the enemies of Allah. 

(SAADI) <l ( , a Sf>uAjC>\S 

(0 Saadi! None can pursue the straight road 
except by following the Prophet). 
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SURA AL-HASHR (OR THE CONCOURSE ) 

( Parah 28 - Continued ) 

Introduction 


It is a Madinian Sura, being the third of the series of ten Suras dealing 

with the social life of the muslims. It has 3 Sections, 24 verses and 2,016 letters. 

It deals with the following subjects: 

(a) Omnipotence of Allah. 

(b) Treachery of the jews against the muslims. 

(c) Treachery of the hypocrites against the jews by their non-collaboration. 

(d) Expulsion of the Bani Nazir jews of the neighbourhood of Madina to Khyber 

and Syria. 

(e) Excellent names of Allah. 

The background of the Sura is as under: 

When the muslims migrated to Madina they entered into a treaty of peace 

with the jews of Bani Nazir tribe living in a fort at a distance of about two miles 
from Madina. But a little before the Battle of Badr the Quresh of Mecca incited 

them and the Madinian hypocrites to fight with the muslims at Madina. Simultaneously 
the hypocrites assured the Bani Nazir jews of their loyalty and collaboration. When 
the Prophet returned from Badr he personally contacted Abdullah bin Ubai and advised 

him to desist from his alliance with the jews. Soon after the battle of Uhud the 

Bani Nazir jews entrenched themselves in the fort and sent a word to the Prophet 
to come to them personally and discuss their differences. The Prophet went there 

with a few followers. He was seated under the shade of the Fort wall and a Jew 

Umro Bin Majash was commissioned to throw down from the parapet wall of the 
Fort a mill stone on him. The Prophet learnt about the plot through inspiration. 
He left the site and returned to Madina. Later he took an army of muslims and 
besieged the Jews in the Fort. The siege lasted for about a fortnight. The jews 
got no help from the Meccan Quresh and the Madinian hypocrites. In the meantime 
the muslims cut down some of their quality date trees. The jews got demoralized 
and they capitulated on the condition that their life would be spared and they would 

be allowed safety of passage to go wherever they chose and the liberty to take 

away on camels whatever they wished. The Prophet accepted the terms. Accordingly 
all the Jews left the fort with almost everything that counted, and they went to 
Khyber and to Syria and joined other jews there. Later the muslims occupied the 
fort and took possession of the gardens and the houses. All this happened in 4 A.H., 

much to the surprise of the jews and the muslims. 





, SURA AL-HASHR 
(OR THE CONCOURSE) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - l 

(D Whatever is i„ the skIes anc 

iS u 0t l the earth S lor ifies Allah 
and He is the Dominant, the Wise! 

!L 11 .!? He who ex P el,ed the disbeliever 
among the people of the Book from theii 

You^rii/ 8 , the , lr) flrst mass ex Pulsioa 
You did not imagine that they would 

go out, and they (too) thought that their 

fort would defend them from Allah, but 

Allah came upon them from the quarter 

they did not expect and He infused terror 

", th t lr minds; hence they desolated 
their houses with their hands and the 

hands of the believers. Accordingly mark 
it as an example. 0 you who have eyes! 

L ^ l f Allah had not Prescribed 
exile for them. He would definitely have 

punished them (otherwise) in (this) world; 

l sbaI1 suffer the torment of 

the Fire in the Hereafter. 

is , because they opposed Allah 
and His Apostle; and whoso opposes Allah 
then surely Allah is severe in retribution. 

It palm trees you cut down 

or left standing on their roots it was 

by the order of Allah and for disgrace 
of the transgressors. 



t? means they glorify; 




Ji) means for the first banishment or expulsion; 


means would defend them; 
^-tej ***means their fort; 
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*tr means the quarter; 


means instilled; 

* 9 • 


means desolated, demolished; 





means take warning; 
means exile; 
means they opposed; 



means you cut down; 
means palm trees; 
means roots; 



means He may disgrace. 


These verses relate to the expedition of the muslims against the Bani Nazir jews 
living in a fort on the out-skirts of Madina. They commence with the assertion that Allah 
is the. Dominant and the Wise! Whatever He undertakes He accomplishes; and all His acts 
and exploits are based on His sagacity. Allah's might and wisdom are evident in the next 
verses No. 3-5 which explain how and why the Jews were externed from their stronghold. 
Because of these prominent attributes Allah is revered, extolled and worshipped by 
whatever exists in the universe. (The verse No. 44, Bani Israil is relevant). It says that 
the seven skies and the earth and those that inhabit them extol the glory of Allah. 

Though the Prophet led the expedition against the perfidious Bani Nazir Jews, it was 
Allah who ordered it, and who infact expelled the Jews from their homes, and He con¬ 
stituted it as their first mass banishment. (The second banishment of the Jews occurred 
during the Khilafat of Hazrat Umar, the second Khalifa). The muslims never expected 
that the jews would capitulate and clear out without a fight. The Jews too relied on 
their fortress and on help of.the Meccan Quresh and the hypocrites, and the thought of 
capitulation did not occur to them at all. But the ways of Allah are wonderous. The 
outside help never reached the jews, and their blockade by the muslims was complete in 
all respects. Allah caused terror in their minds. They became demoralized and they 
negotiated with the Prophet for peace. All this occurred by the order of Allah, and the 
muslims and the Jews did not expect this sort of climax. 

The verse No. 17, Al-Anfal is relevant. It reads as under: 

"So you did not kill them, but Allah killed them; and you did not know the handful 

of sand where you threw it, but Allah throw it." This verse as well as the present 

verse No. 2, under comment, shows that the man is an instrument used by Allah for 
accomplishment of His program. 

The following verse of Shakespeare fittingly illustrates the man's position: 


"All the world is a stage, and all the men and women are merely players. 
They have their exits and entrances. 
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After the treaty the Jews demolished 
their houses and took away the goods 

and chattels which counted with them. 

Earlier the muslims had destroyed some 
of their trees and houses. All this was 
the work of Allah and He warned the 
disbelievers to develop insight and to 
take a lesson from it. 

Allah then informed the muslims 
that if He had not prescribed exile for 
the Bani Nazir Jews, He would have 
visited them with some other punishment 

in their life. (Probably He would have 
got them killed by the muslims in a 
regular fight). The fact of the matter ^ 
was that the punishment of the Jews £ 
was decreed either way. Notwithstanding 
the Fire of Hell awaited them because 

of their transgressions. They had opposed 
Allah and His Apostle. They had rejected 
the Quran. Allah is severe in His retri¬ 
bution against His opponents. 

In the present verse No. 5 Allah 
made it clear that it was by His order 
that the muslims had cut down some 
of the palm trees and left the others 
intact, and He had got it done because 
He wanted the Jews to be humiliated 
at their impotence to ward off the 
calamity. Consequently the muslims need 
have no remorse on that account. 

(g) And whatever Allah has given to 
His Apostle (as spoils) from them (ue. 

the Jews), you made no effort for it 

with your cavalry or camelry, but Allah gives dominance to His Apostles over whomso 
He wills; and Allah has power over all things. 

0 Whatever Allah has given to His Apostle (as spoils) from the residents of the 
towns (i.e. the Jewish settlements) is for Allah and for the Apostle and for the kindreds 
and the orphans and the needy and the wayfarers so that they (i.e. the spoils) may 
not change hands among the wealthy amidst you. And whatever the Prophet gives 
you, take it and whatever he forbids you, abstain (from it); and fear Allah; verily 
Allah is severe in punishment. 

S' l> \ means has given; 
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J y ' 

\ means you galloped; 
(_UJ> means horses; 

T ** 


4 ✓ 


means camels; 


means gives dominance; 

~~ S' m 

Vi • 

means forbids you; 


I means spoils acquired without a fight; 
means inmates of the Jewish settlements around Madina. 


) J , ✓ 
| 


The last preceding verses related to the siege of the Bani Nazir in their fort 
and their evacuation from it. 

The present verses relate to the spoils acquired from the Jews without a fight 
with them. Allah has stated in that connection as under: 

There was no military action between the Jews and the muslims. The former 
capitulated and vacated the fort voluntarily after the siege for about a fortnight. 
The muslims took no action on their horses or camels against the enemy. Allah 
is the Omnipotent. He gives dominance to any person He wills. In this case He 
gave dominance to the Prophet over the Jews and they capitulated and cleared 
out leaving behind their gardens, houses and some chattels. For their disposal Allah 
ordered that the spoils acquired in this case belonged to Allah and His Apostle, 

and they were meant for the Apostle, his relatives, the orphans, the needy and 

the wayfarers who were short of money to pursue their journey. The wealthy muslims 
were excluded because Allah did not want them to get richer at the expense of their poor 
brethren. Allah advised the muslims to obey the Prophet particularly in the present 

case and generally during his life and his traditions after his death. Whatever he 
authorised them to take they should take, and whatever he forbade them, they should 
abstain from it. They should fear Allah and obey His orders. Verily He punishes 

the disobedient transgressors. 

"And do not move on your own nor rest on your own, because if you do so 
you will be tried by a condition worse than yours in the creation. By such 

a lapse you would be doing injustice to your self, and Allah is not unmindful 

of the unjust." (Futuhal Ghaib). 

- No . te • (For disposal of the spoils acquired after a fight reference should be 
made to the verses No. 1 and 4, Anfal). 
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(SAADI) 


(AZIZ BROHI) 


^ JA-a> 

4J> \jf JJ<jT 2^^/ 

(If a person goes counter to the direction of the 
Apostle, he would never reach his goal), 

(J' —lie*’ c| 0 C&. d j" y»\ 

3 $, i/ ~ £.1* j (j iZ# 

— ■ 

(All receive grace from His door. Do not 
entertain any false notion in your hearts). 


§) (These spoils) are for the needy immigrants who had been expelled from their 
homes and (deprived of) their possessions while seeking the grace of Allah and His 

approbation, and for helping Allah and His Apostle. They are those who are the 
trutnfuls. 

a) And (the spoils are) for those who were settled in this place and in the faith 
before them, who befriend those who have migrated to them and they do not entertain 
in their hearts any desire for what is given to them (i.e. the immigrants), and they 
prefer them over themselves even though they (themselves) are in want. And whoso 
are rendered immune from personal covetousness, it is they who shall prosper. 

l5) And (the spoils are) for those who came after them (i.e. the first refugees)- 
they say: Our Lord! Forgive us and our brethren who preceded us in the faith* 
and do not cause in our_hearts any rancour against those who believe. Our Lord' 
Verily You are the Tender, the Merciful!’* - 


a yf. means they seek; 
means settled; 
means befriend; 


/ 




means who migrated; 


X 

means need, desire; 


TV* 

means they prefer; 




means want, poverty; 


<»4> means are saved; 
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V 


ur- 

fj* means covetousness; 

<- 

W 

means malice, rancour. 


The last preceding verses contained orders about disposal of the spoils which 
are acquired without engaging the enemy in battle. 

The present verses also discuss the same subject in amplification. They state 
as under: 

These spoils were to be delivered to the Prophet who was advised to distribute 
them among— 

(1) Those needy refugees in Madina who were expelled from their homes and 
divested of their property. Such persons: 

(a) sought the pleasure and approbation of Allah here and in the Hereafter, 
and they 

(b) helped Allah and His Apostle at all times. 

These immigrants indeed were true in their faith. 

(2) Those Ansars of Madina who were already settled there and had accepted 
Islam. Such locals— 

(a) befriended the immigrants in all respects, 

(b) did not covet what was given to the immigrants, and 

(c) preferred the immigrants over themselves and allowed priority to them 
even when financially they too were in trouble. They were prepared 
to sacrifice their interests in favour of the refugees. 

The people of the above type who were free from selfish covetousness, 
were bound to prosper and be happy. 

(3) Those immigrants who came to Madina later than the first batch of the 
refugees. They always prayed to Allah— 

(a) to forgive them and their predecessors-in-faith, and 

(b) to cause no rancour or malice in them against the other believers. 

Such persons appealed to Allah, to His tenderness and mercy, for acceptance 
of their requests. 
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Traditions: 

Imp, (a) Whoso gives alms when he himself 
is in hard circumstances, his 
charity is valued more. 

Imp, (b) 0 people! Abstain from injustice. 
It would be changed in darkness 
for you in the Hereafter. 

Imp, (c) Covetousness and faith can not 
be contained in the same hearts. 

Imp, (d) Whoso paid Zakat, maintained 
hospitality and contributed to 
the cause of Allah, he would 
be rendered free from personal 
covetousness. 

(e) Muslims shall survive till the 
later generations condemn their 
predecessors. 

Hazrat Ali's advise: 

The best man is he who benefits 

others. 

J-<3| 

(SHAH) 

(I consider that valuable which 
the Prophet tells me). 
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SECTION - 2 

11) Have you not observed the hypocrites saying to their brethren who were disbelievers 

amon g the p enple^ of the Book: "If you are expelled, We shall surely go out with 

you and We shall never heed any one in respect of you; and if you are engaged 

in fight we shall surely succour you?" And Allah testifies that definitely they are 

liars. 

12) If they are expelled, they (he. the hypocrites shall not go out with them, 
and if they are engaged in fight, they shall not help them; and (even) if they help 
them, they shall surely turn their backs, and thus they shall not be helped. 

(13) As a matter of fact they entertain in their minds greater fear of you than 

that of Allah. That is because they are the people who do not understand. 

(14) They shall not fight against you even collectively except in fortified towns 
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or from behind ramparts. But among 
themselves their fight is unrelenting; 
you think them to be united, but 
(factually) their hearts are disjoined. 
That is because they are the people 
without sense; 

they are like those who erstwhile 
tasted the punishment for their (evil) 
actions; and for them is a grievous 
punishment (in the Hereafter). 

\16) Their case is like that of Satan 
who asks a human being to disbelieve. 
However when the latter does disbelieve, 
he tells him: "I am indeed clear of you; 
verily I am afraid of Allah, the Lord 
of the worlds." 


». 


61A 




ifp Eventually the end of both of them 
shall be that they shall abide in the 
Fire; and that is the requital of the 
wrong-doers. 


& means if; 




* 

jK means who were hypocrites; 




means we shall not heed; 


lLo) means ever; 


means you are fought against; 

U l'!/ 

5$ means they will turn; 




means (they) fear; 
means they do not understand; 


^ s * * 
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* means fortified; 
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means behind; 


i {■> 

-5 (AA. means walls; 



-i, . i tr - j • 

means their fight; 
means separate; 


A\ X 

.-3 means consequences, punishment; 

/. ,< f 

L3 1^, I means I fear. 


The last preceding verses discussed in detail those who were entitled to receive 
the spoils from the Prophet of Islam (or their chief). 

The present verses relate to the perfidy of the hypocrites towards the disbelievers 
among the people of the Book. In detail they state as under: 


The hypocrites had represented to the Bani Nazir Jews that if they were expelled 
from their homes they too would accompany them, that this declaration was irrevocable 
and that they would not listen to any advice to the contrary; and if there was 

fight between these jews and the muslims, they shall help them against the latter. 
However Allah assured the muslims that the hypocrites were liars, and they would 
do nothing of the sort. Neither would they accompany the jews if they were turned 
out, nor would they help them in the fight against the muslims. But even if they 

joined the Jews for the sake of appearance, they would soon turn on their backs 
and desert them without rendering them any material help. The fact was that the 

hypocrites feared the muslims even more than they feared Allah. That was because 

they were void of understanding to appreciate correctly their position vis-a-vis Allah 
and His forbearance to them. If they had really feared Allah they should have been 
sincere muslims. On the other hand they feared the muslims for the safety of their 

persons and property, and therefore they would not offend them openly. 

Allah assured the muslims that even collectively the hypocrites shall not fight 
against them. If ever they did fight, it would be while entrenched in a fort or from 

behind its ramparts. But among themselves like the Oas and the Khasrij, they fought 
well and unrelentingly, and that showed that basically they were good fighters ° It 
was only the fear of the muslims that damped their fighting spirit. They also gave 

an impression that in view of their common cause against the muslims they were 
united among themselves. But factually they were split up in different sects, and 
there was a definite hetrogeneity in their views. All this had happened because 
they lacked wisdom to appreciate the orders of Allah. The Bani Nazirs were like 
the Meccans who, a little time- earlier, were humiliated at Badr. That did not serve 

as an eye-opener to them. An awful punishment awaited them in the Hereafter. 
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The instance of the hypocrites was 
like that of Satan. He exhorted the man 
to disbelieve and ignore the orders of 

Allah; and when the latter did as he 
was hidden, he turned his back on him 
and told him that he was quit of him, 

and that he feared Allah, the Lord of 

the universe. (The verse No. 48, Anfal 

is relevant). But the late avowal of faith 
on his part or those of his partisans 

would not improve their case. They shall 
be lodged in Hell to endure its horrors 

permanently. That is how Allah requites 
the wrong-doers. 

Tradition : 

Stick to the collective body. Do 

not be detached from it. Allah's 
hand is on the collective body. 
If some one separates from it, 

Satan will influence him. 
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(The vulture gets nothing except the carion in this life.* What 
pleasure could be available to an octogenarian idiot?). 


SECTION - 3 

(l§) 0 you who believe! fear Allah, and let each individual review what (provision) 

fte-has sent in advance for the morrow; and fear Allah! Verily Allah is aware of 
what you do. 

# And be not like those who forgot Allah, wherefore He caused them to forget 
(the welfare of) their own selves. It is they who are the transgressors. 

s20) Not alike are the associates of the Fire and the associates of the Garden. 
It is the associates of the Garden who are triumphant. 

H sent down this Quran on a mountain, you would surely have seen 

it humbled and crushed due to the fear of Allah. And We quote these similes for 
people so that they may possibly reflect. 

Ij<22) He is the God beside whom there is no god. He is the Knower of the invisible 
and the visible; He is the Compassionate, the Merciful! 

I £3) He is the God beside whom there is no god. He is the Sovereign, the Holy, 

the Salvationist, the Guardian, the Dominant, the Mighty, the Lofty! He is much 
too Sublime vis-a-vis those who are ascribed to Him as associates. 
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(24) He is the God, the Creator, the Evolutionist, the Fashioner! His are the excellent 
names. Whatever is on the skies and on the earth glorifies Him; and He is the Dominant, 
the Wise! 



means they review or examine; 


J 

means morrow; 

'/ 


A 




means they have forgotten Allah; 



means alike; 



means humbled; 


means crushed; 




dj^> means fear; 

✓ 




\j£ 


means the visible; 


means Salvationist; 


J 'J 

means Guardian; 

✓ 

means Proud, Lofty; 

J *. \ y 

C?Vb means the Fashioner; 


means they glorify. 


The last preceding verses related to the ineffective collusion between the 
jews and the hypocrites, the hollowness of the latter and their lip service to the 
Jews on the pattern of Satan. The present verses state as under: 

In the verse No. 18, under discussion, Allah addressed the believers and told 
them: "you have heard about the punishment to be awarded to the transgressors. 
Accordingly you should fear Me. Each of you should examine his past deeds mentally 
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or, your deeds rests with Me. S”i^%or s Lw n %7form° r giS ted? to wta My'IpprSton' 

is^th^Omniscient^No^humati aotir^a^HifnSceT Sh °“ ld ^ fMr ^ ^ 

'W ext , verse No - 19 Allah admonished the people not to misbehave like 

anr/pu suanr'treT^hefh 5 ^ ^ f ° rg0tte " ™ m a " d Hls ™dme^ 

their Der P sistant .infnlnLf hey b , ecam ® obllvious of their own interests. The result of 
the Divine displeasure and punSiment'. y aocredited transgressors attracting 

of „iL‘«Lr rSe u°' 20 A ‘ lah lnformecl the P e °P le that ^e above two classes 
of persons the righteous believers and the infidel transgressors—were not alike 

Shan rotate? '“fas' 

— : ® e ' ief f . ‘ s , the b ,. asis of all religions. To maintain firm belief in religion 
and to obey its commandments sincerely and submissively will ensure 
success here and in the Hereafter.The fear of Allah paves the way for belief. 

Quran'" llV^T ^ 2 ‘ A " ah Stated that Hls is fully contained in the 

Quran. It is such a momentous and unique Book that if it had been revealed 

0™e nt S of e A“h r an W d OUld f iT felt overwhelmed and would have cr“d? 

the Quran "or"the^reflection of mankind," 1 ^" 16 " 18 ' ° f *“■ *"» ' rere V-* in 

Author^of "the Oman Ve m S describe some of the attributive names of Allah, the 
the verses No no ‘ a a r ‘ S / e ' erence t0 the ““"'hotive names of Allah in 

^ NnHiino^ n ° Wer perce P tible an d imperceptible things respectively 

Nothing is outside His knowledge. He perceives every thing wherever it 

(b) The Compassionate and the Merciful. He may pardon any person He desires 

considT/ation. H^yT/s nflim^ °" ““ by a " y 

(c) The Sovereign of the universe. He has no partner or assistant or minister. 

(el Tho Coi 0n ! erVat0r, Li the H ° Iy * He is faultless and without belmish. 

cession ^TZl ? e ^^ion t0 any perso " He will, without any inter- 
of rodpmnH h be he So]e Judge in the Her eafter. He maintains no institute 
(f) The Guardian p ^ escribe ^ cIass of redeemers, or intercessor. 

their ^S,es »e h «t taken H t0 !°° k ^ ^ 3id the believers in 
Quran. H h S0 undertaken to sefeguard the purity of the 

ig) WnL ^° minant * He dominates all creatures in the skies and on the earth 
None can oppose much less frustrate Him. tb ’ 
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(h) The Omnipotent. He controls all creatures unaided and punishes the transgressors 
at will. 

(i) The Lofty. None of His creatures can reach His eminence. 

(j) The Sublime. None of His creatures can claim to be His equal. His powers 

make Him unapproachable. 

(k) The Unique. None of the gods of the polytheists can reach Him in His 

various attributes. 

(l) The Creator. He has created avaided the universe and whatever exists in it. 

(m) The Evolutionist. To impart guidance to a person and to evolve him is 

His privilege. None can claim evolution on any basis. 

(n) He gives shape to His creatures, the human beings, the animals, the insects 
and the birds etc. He is the Fashioner of His creatures. Besides He is the- 
Originator and Fashioner of all developments in the universe. 

All the attributive names of Allah, (and according to a tradition they are 
said to be 99), are excellent and expressive. In view of His matchless attributes all what¬ 
ever is in the skies and on the earth glorifies Allah. He is the Irresistible. None can rise 
against Him or impeach His orders. They were based on His wisdom. 

(The verses No. 163, Hud; No. 86 to 99, Al-Hajr; No. 110 and 111, Bani Israil; 
No. 72, Al-Ahzab and No. 31, Al-Raad are relevant and they may be referred to). 

The concluding portion of the verse No. 24 of this Sura is a replica of its verse 

No. 1. 

Tradition: 

Imp. Whoso remembers the 99 names of Allah, he goes to Paradise. 

(SHAH) - S v ** ' ‘ 

(If I were to disclose a fraction of my secret, the beasts would 
become mute and the rocks would crumble. The trees would 
be blasted and no vegetation would grow). 
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SURA MUMTAHANAH (OR THE EXAMINER ) 

( Parah 28 - Continued) 

Introduction 

in Isllm 8 it f, f M r J ° f f $erieS of ten Suras dealin g with a particular point 
of Mecca. " * reV6aled in 8 A * H *’ sometime before the conquest 

of the PropLt e ?orLqueIt rS o e f S fcca'ald'feffaf 

enemies of Allah musltas'.'’ Wi ‘ h ‘ he disbeIievers was forbWde ". 'bey ^ing 

The background of the Sura is as under: 

out Barrinv^iwe ^ °. rdered [ or the mLlslim arm y to be in readiness to march 

was intended I I mu!il ™ s tncluding Hatib none was informed that the expedition 
and he a!,? , 3 : Hatlb was an '“migrant to Madina. He was a good muslirn 

Mecca P artlcl P i “ ad <" Battle of Badr. His family, however, was sdll a” 

he i*' th 8 vlew t0 ensure the safe ‘y of bis family 

then, 1 J . " . “ the Meccans informing them of the intended expedition against 

STth tta letTof ^„h etter e t0 , d he Q T h WOmM " amed Sarah - Sha left Z Mecca 
P ophet cameto i,t T tbe fo1 ? of ber hair - tha meantime the 

Hazrat Ali and HazraT m wh deval '? p “ e,,t through a revelation. He commissioned 

the teter from ter h» n ‘° J ^ the W ° man ' overtake ber and take back 

hp r fhzv Ki u der ' accor diogly and overtook the woman. They searched 

Hazr iT S y d’ u Ut mi f 6d the letter ' The "Oman ofcourse denied “have any toter 

Ss*-?■ “ 1 “« — - rss rs 

rsz H^d b ifi,^tm2S 

“he Qureshlimn fto „Mr,h Wr,tte " bW pleaded that h = bad despatched it to 

Hazrat Umarsuggestedfhat H«ib > £ ‘a tfTa 'r he \ afety ° f hls family at Mecca ‘ 
did not agree wm, him He !h h , no" f ° r his perfldy - But th e Prophet 
he had participated ill the Battle „???. a*? /,f f reCOTd was extre mely good and 
of His pardon whatever their future act' 88 8 k kad assure d all such participants 

With an admonition. The opening verses of th^were the C „ C °r r e d ve n f!ed. he ° ff Hat ‘ b 
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SURA MUMTAHANAH 

(OR THE EXAMINER) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

S) 0 you who believe! do not make 
My enemies and your enemies as friends 
that you send them a message with 
affection; and indeed they disbelieve 
in what has come to you of the truth; 
they have expelled the Prophet and 
yourselves (from Mecca) only because 
you believed in Allah, your Lord; since 
you have come out to strive for My 
cause and My approbation, (how is it 
that) you maintain friendship with them 
secretly? And I know well what you 
do secretly and openly (respectively). 
And whoso of you does it, he has indeed 
strayed from the straight path. 


_ If they were to get you, they will 
be enemies to you, and they would let 
loose their hands and their tongues with 
evil (intent) and they hold it dear that 
you may become disbelievers. 

(|) Of no avail shall be your relations 
and your progeny on the Day of 
Judgement. He (i.e. Allah) shall decide 
between you. And Allah observes what 
you do. 

A 4ZS 

means do not take; 

r js 

OJU means send message; 


means affection; 
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jJCl means yourselves; 

.. ' , 

cJUj/' 5 ' means My approbation; 
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UJ(^ means you conceal; 

jSjP^ means they get you; 

J.J y 

lvPt^ means the y would let loose or release; 
means their tongues; 

means their relationships; 

l \ 

means (He) will decide. 


the tafills^fer °friends' Vlt thev n brinish ‘° ‘ he bellevers that th ey should not take 
well; nor should they s^ggte ou^lm Jtant^"/'/ ,° f , A " ah and of the Severs as 
sage expressing solicitude for them Thev were the” 3 lnformatlon and send them mes- 
in the Quran the marvellous scdptSre cZJ^L^T^° veh ™™ t]y disbelieved 
by Allah, which clearly prohibited ZX frS h § u ., DlVlne trUth sent t0 *em 
the Prophet and the believers from Mecca for P * f BeS . ,des the infidels had exiled 
in Allah, their Lord. Surelv it did nnf i n ° ^ au 1 exce Pt that they believed 

at the hands of the disbelievers and afror 3 ^ 63 t0 cornmonsense that after suffering 

in His cause, they should secretlv be friend? 1 "? the° c ^ 1 ’ 6 t0 P ' eaSe Allah and strive 
that Allah is the Omniscient and uL V d t0 „ the Same P ersons * They should know 

Accordingly the believer? ZerJ ^ warned Z The " hat Pe< ! P,e d ° SeCret1 ^ °r openly, 
would definitely mean that thev had strafed ? iaiSOn With their ene mies 

they shall suffer appropriately. Y Y fr0m the Straight wa y of Allah, and 

got hSdtf rm, N they 2 w A ou 3 d h ZTe Me llelT FV* 1 “ y time the disbeb -ers 
and they would stretch their hands for violet and , . T . f ° rgettin * their obligations, 
speech against them till they reverted t diSi ? 63S t f 61 " t0ngUeS for defama tory 
dearly wished. Hence their prein.TSness .ott^ldt TLS* ^ 

Bur .trr y should"%oX , ar.7o„ ati r e S t we a e nd St" 5™ 3 Clai * ««• world. 
Shan be of no avail in the Hereafter Albfh t , ® bedience “ Allah; such ties 
would pass orders on it on the Dav Sis k s “! facts of each case and He 
son or relative shall then helD avainst aTST"^ That Sbal1 be on merlt and no 
to disobey Allah and annoy m m fo) he Sw's"’a” 6 "? i( would be senseless 
hand if He is pleased, every'tog would To off well. ^ ^ °" the other 

they may be'reTerred to). a " d ' 3 ’ A1 ' Touba and verse Ko - 22 , Al-Hashr are relevant and 
"‘ th “" e » ba ”‘" b “ d su'd to^S ZZ 'Verily 0 we aSclea/of yoTandt what’ 
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you worship beside Allah, we reject it; 
permanent enmity and hatred have arisen 
between us and you, until you believe 
in Allah alone, except the statement 
of Ibrahim to his father: 'I shall surely 
seek forgiveness for you, though I have 
no power with Allah in respect of you'." 
They (i.e. Ibrahim and his followers) 
: prayed: "Our Lord! We put our trust 
on You, and to You do we turn, and 
I', to You is the Final return," 


C’t?f 


O 1 * 




< 


"Our Lord! do not make of us a 
test for the disbelievers, and pardon 
, us, our Lord! verily You (alone) are the 
1 Dominant, the Wise!" 

(§) Of certain there is in them an 
excellent model for you—(such a one) 
who entertains hope in Allah (for His 
mercy) and (who believes) in the Final 
Day, And whoso turns away, verily Allah 
is the Self-Sufficient, the Praiseworthy! 

^ ^ j 

1 means model, example; 

means clear; 

{■ 

u means we reject; 

, ^ 

\0u means have appeared; 

j v-> ^ 

means hatred; 

c. 

Uj^ 

means we turn; 

means turns away. 


means power; 
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The last preceding verses forbade the believers to have any liaison with the 
disbelievers. 
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The present verses quote Hazrat Ibrahim as an excellent model for the believers 
and the disbelievers alike. In detail they state as under: 


• H f z [ at Ibrahim and his followers had set a very good example when they told 
their disbelieving people: "we are indeed clear of you and your idols which you 
worship instead of Allah. We reject you and your gods in toto. The fact is that 
enmity and hatred have cropped up between you and us for all time until, of course, 
you abandon polytheism and believe in Allah alone." But this excludes as a model 
the statement of Hazrat Ibrahim to his father that he would surely request Allah 
for His forgiveness for him though he had no power with Allah, and as such he 
was not sure of the acceptance of his request. This was rejected on principle by 
Allan later, and as such it can not serve as an example to be emulated, 

An^u 61 ^* 16 above address to their people Hazrat Ibrahim and his followers prayed 
to Allah: Our Lord! We commit ourselves entirely to You in, the wake of our above 
statement to the disbelievers. We turn to You for forgiveness of our sins and for 
our succour in future, and we have full faith in our eventual return to You. Our 
Lord. Pray do not give upper hand to our enemies thereby making a trial of us 
t at ou have let us down. Our Lord! Pray forgive us our lapses and grant us victory 
over our enemies. We fully concede that You are the Dominant! None can resist 
ou. You are the Wise! All Your actions are based on Your wisdom." 


ik , Flna,1 y Allah repeated, for the sake of emphasis, that the instance of Hazrat 
ra 1 m and his followers in rejecting the state-religion and then praying to Him 
for His succour and forgiveness was very good indeed, and it should be emulated 
not only by the Meccan disbelievers and the people of -the Book who claimed Hazrat 
brahim as their progenator, but by all persons who believed in Allah and hoped 
His mercy and who simultaneously believed in the inevitability of the Doom's 
ay * f , ut 1 \ aay . P er s° n rejected the above admonition and turned away, it shall 

a ec , ah m the least as He was Independent of His creatures and was worthy 
of praise in all respects. * 


The verses No. 41 to 48, Maryam are relevant, and they may be referred 


SECTION - 2 

of thL 1S JT J lkely tha u AIlah may bring about friend ship between you and those 

Allah^thT? Wh ? m y ? u bave enmit y < at present), and Allah is the Al-Mighty, and 
Allah is the Forgiving, the Merciful! 

,„ A1 !? h d °J S not . , forbid you in res Pect of those who have not fought against 

that T h K the re l igl0n and who have not expelled you from your homes 

that you be obliging to them and equitable to them. Verily Allah loves the equitable! 

If v™“„ f l bldS r “ nly in „ case of those wh ° fo-sht against you on account 
exoellins uo P Wh £ e ? [ l ell ® 1 d from y° m ho™* and who abeted others in 

J2i, . y °“ ^ fn ? ndly 10 thera ; and whoso keeps friendship with them 
U.e. the prohibitees) it is they who are the transgressors. 
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means it is expected; 
means you have enmity; 

^ / 

* 

Oz means friendship; 

pY s( s 

means does not forbid you; 

J C'- 

means oblige them; 

\ means your expulsion; 
&& means aided. 


In the last preceding verses Allah had quoted Hazrat Ibrahim as an excellent 
example to be followed by all persons. He had dissociated from his father and other 

idol-worshippers and prayed to Allah for His pardon and patronage. 

The present verses have qualified the earlier provisions as under: 

Allah stated that the enmity and hatred that may generate between the believers 
and the disbelievers on the pattern of Hazrat Ibrahim should not be carried to the 

extreme, because it was quite likely that the disbelievers might embrace Islam at 
any time and thus become brethren to the believers. Allah was definitely competent 

to bring about the above change; and He was so Forgiving and Merciful that in 
case of conversion of the disbelievers to Islam He might forgive their past sins 

and in addition He might shower His blessings on them. (Hazrat Umar’s case in connec¬ 
tion with change of burnt was typically relevant. Before his conversion to Islam he 
was an implacable enemy of the Muslims. But after conversion he was one of the best 
Muslims, and he was selected as their Caliph). 

Note: Peaceful co-existance is the guiding principal of Islam and it should 
be maintained with propriety and equity. Unwarranted hostility and censurous friendship 
should be eschewed. 

The fact of the matter in brief was that Allah did not forbid the muslims 
to be social and equitable to those non-muslims who had not fought against them 
nor expelled them from Mecca on account of their religion. That course was reasonable 
and equitable. Actually Allah favoured it, because He likes people who are equitable 
in their dealings. 

In the verse No. 9 Allah further elucidated His instructions. He reiterated 
that He fobade the muslims to have liaison with such disbelievers as (a) had fought 
against them on account of their religion, (b) had expelled them from Mecca, or 
(c) had aided others in forcing them into exile. This injunction tallied totally with 
that contained in the verse No. 1 ante. This elucidation was followed by a warning 
that those persons who infringed the above instructions and maintained liaison with 
the disbelievers as above shall be treated as the transgressors and punished appropriately. 

The evrse No. 28, Al-Imran is relevant, and it may be referred to. 
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Tradition: 


The mother of Hazrat Asma was 
divorced by Hazrat Abu Bakr and 
she was a non-muslim. She lived 
at Mecca. When she went to see 
her daughter at Madina, she took 
some presents to her. But Hazrat 
Asma refused to see her or take 
the presents. She approached the 
Prophet for instructions in the 
matter. The Prophet permitted 
her to entertain her in view of 
her claim to be her mother. Hazrat 
Asma complied accordingly. 

'4$ O you who believe! when believing 
women come to you as emigrants, examine 
them. Allah knows best their faith. Then 
if you find them (bonafide) believers, 
do not send them back to the disbelievers. 

Those women are not lawful for them 
(i.e. their disbelieving husbands), nor 
are the latter lawful for them (i.e. the 
believing women). And give to them 
(i.e. the disbelieving husbands) what they 
had spent on them. And there is no sin 
for you if you marry them after you 
pay them their recompense (ue. the 
dower). And do not hold on the (matri¬ 
monial) connection with the disbelieving 
women; however demand the return of 
what you have spent (on them). And 
let the disbelievers demand what they 
have spent (on their believing wives). 

This is the decision of Allah. He decides 
between you; and Allah is the Omniscient, 
the Wise! 

QJ) And if any of your wives go away from you to the infidels, then retaliate 
against them; and pay to them (i.e. the believing husbands), whose wives have gone 

over, the equivalent of what they had spent (on them). And fear Allah in whom 
you believe! 
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means examine them; 
means do not return them; 






means are 


lawful to them; 
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means matrimonial connection, wedding; 



means you retaliate; 


means goes away; 



means women. 


The last preceding verses forbade the muslims to have any liaison with those 

disbelievers who had fought against them or expelled them from Mecca or had aided 
others in expelling them therefrom. 

The present verses constitute an amendment to the terms of the treaty of 
Hudaibiya effected between the Prophet and the Meccan infidels (vide Sura Fateh). 
One of the terms of the treaty was that those persons, who migrated and joined 
the Prophet at Madina, were to be repatriated to Mecca. On the other hand those 
persons who went over to the Meccans were to be retained by them. The case of 
women was not specifically discussed in the treaty. That seemed a serious lacuna. 
Accordingly Allah provided for it in the present verses as under: 

If the believing women from Mecca were to migrate to Madina they were 

first to be examined to know if they were bonafide muslims and that their migration 
was inspired by the religious considerations. Though Allah is the best Judge of a 

person's faith, He being the Omniscient, yet if according to the human test prescribed 
under the next verse No. 12, the woman satisfied it, she should not be sent back 

to the disbelievers, because a believing woman was not lawful in marriage to a 
disbeliever. Their matrimonial ties automatically snapped. However their ex-husbands 
were entitled to the refund of the dower paid by them; and the muslims were asked 
to pay it to them. These women could be married by the muslims after payment 
of dower to them. That would not be sinful for them. With regard to the disbelieving 
wives of the muslims, they too were unlawful to them. Their marriage should be 

dissolved atonce and the muslims should not hold on their marriage ties in such 

cases. These women could marry any of the disbelievers. However the ex-believing 
husband was entitled to the refund of the dower which he had paid to the woman 

concerned. That was on the pattern of the disbelieving husbands claiming refund 
of dower paid by them to their ex-wives. This was the decision of Allah, and He 

was competent to pass orders on all problems. He is the Omniscient. He knows 
each case threadbare, and He can pass orders on it. Besides He is the Wise! Hence 

His orders in all cases are unimpeachable. 

In the case of those wives of the believers who did not join their husbands 

after the latter's migration to Madina but stayed away in Mecca, their believing 

husbands were competent to claim the dower paid by them to these women. In 
case of refusal on the part of the disbelievers to pay it, the matter should be kept 
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hanging, and when there was a case 
of refund of dower to the disbelievers, JJ^|| 
it should be deducted from that amount 
with equity. All^h administered a warning 
at this stage that His orders were to 
be obeyed literally, and all concerned 
should fear His wrath. (About equity the 
verses No. 7-9, Al-Rehman are relevant). 

Note: Hazrat Umar had to divorce 
two of his disbelieving wives who 
hsd stayed back in Mecca. 

vl2) O Prophet! when believing women 
come to you for taking the oath of fealty 
with you to the effect that they shall 
not associate aught with Allah, and that 

they shall not commit theft or commit — 

aa - - a - watms* 

Verily 0 they „? v ° »“»** •*—» whom Allah is annoyed 

-- .(the Syr - ~ 

means swearing fealty with you; 


t 

© 


’h.’h \ ' 9 * ~t~'/* 


tfW » means they shall not commit theft; 

means they shall not commit adultery; 




c ' 

{ j^ means they shall forge a falsehood; 
O^o’l^l means their feet; 


means they shall not disobey you; 

£ & ++ 

(J^%f i3 means then accept their fealty; 

& * ^ 

£-Ju 

y means do not befriend; 
means have despaired# 


H'*' 
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The last preceding verses passed orders in the case of believing women migrating 
to Madina, examination of their bonafides, their marriage to the muslims at Madina, 
and about the disbelieving women migrating from Madina or staying back in Mecca, 
and the dissolution of their marriages with their muslim husbands. 

The present verses prescribes a formula for the examination and allegiance 
of the believing women coming to Madina. In detail the verses state as under: 

Verse No. 12: 

The earlier verse No. 10 contained the order that whenever believing women 
came to Madina after abandoning their disbelieving husbands in Mecca they were 
to be examined on the basis of a formula which was in the form of an oath of 
fealty, and rectitude prescribed in this verse. It was to the effect that: 

(a) the women shall not attribute any equal, partner, or assistant to Allah; 

(b) they shall not commit theft; 

(c) they shall not commit adultery including fornication; 

(d) they shall not put to death their children due to any reason. This includes 


abortion; 


(e) they shall not utter a serious falsehood which they may have forged. This 
included false evidence or defamatory statement or imposition of children 
on wrong parents or rejection of their own illegitimate children. The phrase 
'between hands and feet' may mean the middle or the private part of the body. 

(f) they shall not disobey the Prophet in what is right or in accordance to 

the Sharah. This may include loud lamentations or tearing of clothes on 

an occasion of death. 

After the believing women took the oath on the above lines, they 
were to be accpeted as bonafide muslims; and the Prophet was directed to seek 

Allah's Forgiveness for their past sins and for their casual defaults in future. Allah 
held forth the hope to them that since He is the Forgiving and the Merciful He 
may not only forgive the sins of these women but He may shower His blessings 

on them in addition. 

Verse No. 13 : 

This verse repeats the orders contained in the opening verse of this Sura 
to the effect that the muslims were not to be intimate with disbelievers, because 
they were under the wrath of Allah and they had dispaired of the Hereafter and 
.:s blessings as much as they had despaired of the resurrection of the dead persons. 
The verse No. 14, Mujadilah is relevant and it may be referred to). 


aditions: 


iSfr (a) He who attributes wrong parentaga to a child shall be denied admission 
in Paradise. 

(b) The Prophet never touched the hand of any woman while she swore the 
oath of allegiance. 


(Worship Me as i am rne sanctuary ot security. You are 
one of My bondmen and I am your Lord). 






( 324 ) 


SURA-US-SAFF (OR BATTLE FORMATION ) 

(Parah 28 - Continued) 

Introduction 

Thev T d^ S al S wirh iS fl J he fi f th . in the series of the Suras beginning with the Hadid. 
ihey deal with and emphasise a particular point in the muslim society. It has 2 

t ■ ” ns ’,. ^ verses and 991 letters. It was revealed somewhere in 3 A.H. The main 
topics, which it discusses, are as under: 

(1) Omnipotence of Allah. 

(2) 'Jehad' is most approved by Allah. 

(3) Fulfilment of promises is mandatory. 

(4) Prophesies in the Torat and the Injil about the Prophet of Islam. 

in ba^r n i^ th V re - ISla, T iC , A / 3bs there was no P ractice of formation of troops 

retreat and fhPn he t lr m fJ h< ? of ^ ar [ are was t0 attack suddenly with regular troops—to 

battle fl rr,v f 1 r att3Ck SUddenly again * The Pro P het introduced the system of 
battle array for the first time in the battle of Badr, and it proved very successful. 

The background of the Sura is as under: 

action 0 "^ tte In Pr ,f SSed ? a l crowd that "Wed ‘0 know the best 

aDDrohat-ien Th Slght • ° f A ah S0 that they should perform it and be sure of His 
approbation. The opening verses of this Sura were then revealed. 

: ~n ad ’ th ? h m f ainstay . of Islam > is of two kinds—the political and the 

2® t f f mer 15 wa S ed a g ai nst the muslim as well as the non-muslim 

opponents. The latter is waged against the non-muslims only. 

Jehad literally means strife in the cause of Allah. It may be carried nn hv 

jehad^s^Conyrn^rhl 3 ^ P hysical J y or financially or both. Maulana Azad considered 
y ym of Islam. Hazrat Ali considered it as *a strong shield 1 . 

discus^he topteof^hJd): 78 ’ N °' 78 A ‘‘ Haii are re ' eVant 35 they als ° 
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SURA-US-SAFF 
(OR BATTLE FORMATION) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

(i) Whatever is in the skies and what¬ 
ever is on the earth glorifies Allah; 
and He is the Dominant, the Wise! 

® 0 you who believe! Why do you 

say that which you do not perform? 

(3) It is highly odious to Allah that 
you should say what you do not do. 

(4) Verily Allah likes those who fight 
in His cause in a single formation as 
if they were a structure cemented by 
means of molten lead. 


ft# 

means you say; 

* fi 

means odious, disagreeable; 



means duly arrayed; 



means structure; 


means cemented with 
lead. 


The Sura commences with a stricture 
in respect of unfulfilled affairs and broken 
promises. The present verses state as 
under: 

All objects whether on the skies 
or on the earth glorify Allah. He is 
the Omnipotent! Verily He is the Mighty! 
None can resist Him. He is the Wise, 
and all His orders are based on His 
Wisdom. Hence they are unimpeachable 
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And indeed We have made the Quran ~ 
easy for (appreciation) admonition, 
is there any appreciater of it? 




,'s . s 


U?La. means shower of 
stones; 


✓ 


means We requite; 
means of Our seizure; 

-vLI means contended; 

9 3 ✓ 

)\r means they sought; 
means his guests; 

i;,^ means We blinded; 

*'/O 

e (Tr means early morning; 

Ij ' j 

(/$**”* means unending. 


The last preceding verses related 
to the punishment of the Samuds for 
rejecting their Prophet Hazrat Saleh 
and for defying the Divine orders. 

The present verses relate to the 
punishment of the people of Hazrat Lut, 
who were given to the offence of sodomy. 
In detail they state as under: 

The people of Lut controverted 
him. Since one Prophet implies the entire 
chain of Prophets, the rejection of Hazrat 
Lut meant rejection of all the Pro- 
phets-cum-wamers. Hazrat Lut preached 
to them to give up sodomy, which was 
an extremely heinous offence. He warned 
them of the retribution of Allah. But 
they totally ignored it. The result was 
Allah's retribution in the form of a relent- 


r '$&&& 


bj J! if], UsU LLjt ty 


\ - ir ( r'' ' 1 V ■» s<9/ ,//, /S, 

©-JtUlL; bjUliJ 

djjjIjJj )3 

‘f i < ' '<*/>> 9 ? s ' ' 9'< S 9 

V' ^ JwsJj) © J Op 

(T '><*( ' ’ ,<' ’ l< z- <f * j> 

^3 ©J j(j ^ 

^ v "-’V 



er» jg (St oif ^ Oils 


®4iii 

epV } Jtif 4 4tsli5 


r^i <x J**i > 9 *>t fw t( i 

oi©u^**’ Cr*° I**-*-* 4" 

4; it # 


-&l£V >4»k * - f V| X '£' » £ “Ix'V ’ 

CpJ ©y-Ly 1 C| £ (jy J3j (m-$ 

t • S ♦«/ ^ 

t I, / ^ 1 .• ^ y' 

©^4^ dUU 0^ c| 








































( 227 ) 


less shower of stones which killed all of them except Hazrat Lut and his daughters 
who were asked in advance to clear out of the town before dawn. They were saved 
as a favour of Allah and He always safeguards those who are grateful to Him. 

The story goes that Hazrat Lut, a nephew of Hazrat Ibrahim, was commissioned 
to these people. He carried on his mission there for a number of years, but he failed 
to reform even a single person. His wife too was a renegade. She was in collusion 
with the people, and she used to supply information to them about the visitors to 
Hazrat Lut. Eventually Hazrat Lut despaired of his success and he invoked Allah's 
aid. Allah informed him that Fie would soon punish the people, and till then he was 
to carry on. Hazrat Lut warned the people of the impending punishment. But they 
turned a deaf ear to him. 

Later on Hazrat Lut received the angels Gibril, Michael and Israfil in human 

form. He did not know their identity. Accordingly he was v/orried about their safety. 
Hazrat Lut's wife sent information to the people about the visit of three beautfiul 
men to her husband. The people rushed to the house of Hazrat Lut, and asked him 
to surrender his guests to them. Hazrat Lut was consternated at their request, particularly 
when, being an old man, he could not protect his guests from them. The angels marked 
his abject helplessness. They disclosed their identity to him, and asked him not to 

worry about them. Noticing the impatience of the people, who had gathered outside 

their house, Hazrat Gibril got out and striking his wing against the people, he blinded 
their eyes and asked them to taste the Divine punishment. Thereafter the people 
left Hazrat Lut's house but they swore to take vengeance from him in the morning. 

Afterwards during night, under advice of the angels, Hazrat Lut and his daughters 
left the house and the town. At dawn time the angels showered brim-stones on the 
town. They topsyturvied the houses as well. The result was that all people died, 
and of the houses nothing remained except the ruins. Allah then observed: "now taste 

My punishment in fulfilment of My warning." 

Note: "Lasting punishment may mean the punishment whose effects may extend 

to the Hereafter. 

The Quran was definitely made easy to relate these purposeful stories and to 
convey the significant admonitions to the people primarily the Meccans. But the 

question was whether they were minded to heed them and profit from them. 

Hazrat Lut's story has been related at a number of places in the Quran. Hence 

it is not necessary to quote the relevant verses here. Its summary is contained in 
verses No. 74 and 75, Al-Anbiya. 


SECTION - 3 


And verily the wamers had come to the people of Firaon; 

(42jJ (but) they rejected all Our signs. So We seized them with the seizure of the 
Dominant, the Omnipotent! 


What? Are you infidels better (i.e. stronger) than they? Or is there an immunity 
(clause) in the scriptures for you? 


Or do they say: "Coherently we can resist (successfully)?" 
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0 (£* means may detest. 


The last preceding verses discussed the prophesies made by the earlier Prophets 
about the Prophet of Islam. Notwithstanding the followers of these Prophets rejected 
him as an imposter, a magician. 


The present verses state that the disbelievers foisted falsehoods, not only on 
the Prophet but they concocted serious lies against Allah as well. It is on record 
that one Nazar ’Bin Haris and his co-thinkers used to say that in case the resurrection 
reall) took place, their goddesses Lat, Manat and Uzza, the partners of Allah, would 
successfully intercede with Him on their behalf. This was absolutely a false and 
unauthorized statement. In detail the verses state as under: 


n tne verse No. 7, under comment, Allah posed a question and asked as to 
who could be a worse offender than the person who deliberately indulged in false 
statements against Allah, the Omnipotent, and this he did while guidance was being 
imparted to him by the Prophet to reclaim him to Islam. This was tantamount to 

f L ma i or offenc ®> and it; was the policy of Allah not to guide the transgressors. 
(The verses No. 21 and 22, Al-Anam are relevant). 


to. 


(ZAFAR ALI) 


The fact was that the disbelievers behaved like senseless persons, and they 
wished to do an impossible feat to extinguish the light of Allah, which was more 
brilliant than that of sun, by means of their puffs. This enterprise on their part 
was bound to fall miserably; and Allah shall complete His light and perfect it as 

P er H ' s n P r ogram, no matter if the disbelievers disliked it. It was with that view 
that Allah had commissioned the Prophet of Islam with the Quranic guidance to 

propagate a true religion which was aimed at superceding all the earlier religions 
even though the polytheists would be chagrined at the idea. 

The verses No. 31 and 32, Al-Toubah are relevant, and they may be referred 

- Y p L, U ^ 

• • 

»The Divine light laughs at the mischief of the infidels. 

This light can not be extinguished by means of puffs). 

SECTION - 2 

^painfu/punishmenT? 1 ^ 6 ' ^ ' aPPriSe y ° U ° f 3 bargal ” that would save >- ou from 

@ Jf* is F f ! at) you should believe in Allah and His Apostle and strive in the cause 

ot Allah with your properties and persons. That is the best (business) for you, if 

you only know (it), 7 * 

0) (Allah) will forgive you your sins and admit you in the Gardens in which streams 
flow underground, and (grant you) excellent abodes in the eternal Gardens. That 
is tne supreme achievement. 
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ilj) and one thing more which you 
like (particularly). (That is) succour of 
Allah and a speedy victory. And convey 
(these) good news to the believers. 


£ 


'h' 


means may I apprise 
you; 





means save you; 



means Holy, Excellent; 


means which you like. 


The last preceding verses ended 
with the observation that Allah had sent 
to the Meccans His Apostle with guidance 
to reclaim them to the true religion 
of Islam. 

The present verses state as under: 

Allah posed a question to the 
believers whether He may inform them 
of a bargain which would guarantee 
immunity to them from the painful 
tortures of Hell. He then amplified that 
it consisted of (a) the belief in Allah 
and His Apostle, and (b) a crusade in 
the cause of Allah physically and 
financially. 
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Azizullah, in his book, "The Concept of Islamic Faith" says: 

"Jihad is struggle in the way of Allah to the utmost of one's capacity. It 
is infact an overall defence of Islam. It is in essence a test of our sincerity 

and truthfulness as believers in Islam. If we profess belief in Islam we must 

jealously guard and uphold the prestige of Islam". 

Mowlana Azad was of the view that Islam is a synonym of Jehad and it would 
be incomplete without it. 

According to Hazrat Ali if a man gives up Jihad, Allah would disgrace him, 
und he would be enwrapped in misfortunes. 

Accordingly Jihad is the best business for the believers if they but know 
ns implications. Its direct effect would be that (a) Allah would forgive their sins, 

b) He would admit them in the eternal Gardens of Paradise where streams flow 
unobtrusively under ground, and (c) they would be assigned excellent mansions to 
dwell therein permanently. That would spell supreme achievement for them. However 
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there is still one thing more which they would greatly appreciate. It was that the- 
would be allowed in this world the succour of Allah and a speedy victory in the 
battles against their enemies. That infact was what the believers prized. Allah charge' 
the Prophet to convey the above happy news to the believers. 


Note : The verses No. 10 and 11 ante, may be assumed as corollaries to the 
verse No. 110, Al-Touba. That refers to the barter bargain of Allah 
with the believers for Paradise. 


(AHMED FAZAL) 

(0 Allah! You forgive the righteous persons because of their good 
deeds, and You patronise the sinners because of Your mercy). 


<9 

(Ms 


"? who believe! Be helpers of Allah!” as was said by Isa s/o Maryam to 
iMs) disciples. Who are my helpers in the cause of Allah?" The disciples said: "We 
are the helpers of Allah." Subsequently a section of the children of Israil believed 
and a section disbelieved. Then We reinforced those who believed against their opponents- 
consequently they became victorious. 



means We (are); 


it 


means one section; 


I ^ 


means disbelieved; 


& 



means We reinforced; 
means victorious, dominant. 


anH !?. th A 6 la f P recedin S verses Allah announced that those who believed in Him 

fn rhi^nf. P °h r 6 CrU f? ed 3gainSt the disbelievers shall have an easy victory 

in this life and forgiveness followed by a dwelling in Paradise in the Hereafter. 

Ho In . . present verses Allah admonished the believers to be helpful *-o Him. 

He quoted the ^instance of Hazrat Isa, who when besieged by the King's ti :ps in 

his house, aslced his 12 disciples as to which of them would heb him in the cause 
of Allan, All of them replied to him with one voice that they would certainly espouse 
the cause of Allah. But this loyal announcement was later followed by a schism in 
them in the wake of the 'death' of Hazrat Isa. The fact of the matter was that 

he was physically lifted to heaven and a willing disciple was transformed like him 

a " d he W3S crucified * M° wever > some of the Christians said that Hazrat Isa was 
Allah s incarnation in the human form and that he went to heaven when it 

of All a h m, a n S d 0 Th 0tI T S3ld that he W3S 3 raember of the Trinity ’ bein § the son 
U h, and the other two were Hazrat Maryam and Hazrat Cibril respectively. 
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SURA AL-TUMAH (OR FRIDAY ) 

(Parah 28 - Continued) 

Introduction 

"This is the sixth Sura in the Madinian series of short Suras which began with 
SLVII. The special theme here -is the need of mutual contact in the community 
for worship and understanding, for the spirit of the message is for all, ignorant 
and learned, in order that they may be purified and may learn wisdom." 

(Tafsir of the Quran — by Allama Abdullah Yusufali) 

This Sura is Madinian. It was possibly revealed somewhere between 2 and 5 

A.H. It has 2 Sections, 11 verses and 787 letters. The Sura establishes the fact 

that the Prophet of Islam was commissioned not only to the Arabs but to all mankind. 

The Friday congregational prayer has been stressed in the Sura. The Omnipotence 

of Allah and the adherence to the Prophet of Islam are the other topics discussed 
in it. 
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SURA AL-JUMAH 

(OR FRIDAY) 


In the name of Allah, 
the Compassionate, the Merciful. 


SECTION - 1 


0 Whatever is in the skies and 
whatever is on the earth glorifies Allah, 
the Sovereign, the Holy, the Dominant, 
the Wise! 


2) It is He who has raised among 
the unlettered (people) an apostle from 
amongst themselves, who recites unto 
them His verses and sanctifies them 
and instructs them in the Book and 
wisdom, though they were in clear 
aberration earlier. 


3J as well as to others of those who 
have not yet joined them; and He is 
the Dominant, the Wise! 


W That is the grace of Allah which 
He extends to whom so He wills; and 
Allah is the Master of magnificent grace. 


P means glorifies; 


s s 


o ^ . 

means raised; 

J S 

A means recites; 

means they have joined them. 



The Sura, like that of the Saff, commences with narration of some of the 

attributes of Allah, in the wake of which all objects in the universe, whether in 
the skies or on the earth, glorify Him in their own peculiar ways. The attributes 
are that (a) Allah is the Sovereign of the universe, its Creator as well as the Ruler, 

(b) He is the Holy! He is the Sublime! He is free from all kinds of impurities, defects 

and deficiencies. He is not only faultless Himself but whatever He has created is 

faultless also; (c) He is the Omnipotent! He dominates the entire universe and none 

can oppose Him; (d) He is the Wise! His management of the universe is based on 

wise policy and workable rules, which bear testimony to His Unique wisdom. (The 
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yerse N °. 1, Al-Hadid also relates to the universal glorification of Allah, the Omnipotent 
the Wise!) 9 

It is Allah who, with the aim of helping in the spiritual evolution of mankind 
sent from time to time His Apostles. The final Apostle in that chain was Prophet 

Muhammad (may the blessings of Allah be on him!), an unlettered Arab, and one 
o the Quresh of Mecca. His mission was to recite and explain the verses of the 
Quran, revealed to him by Allah, purify his people from obnoxious and superstitious 

conventions, idol-worship and other heinous offences including murder and dacoitv 
and to instruct them in detail in the Quran, and impart to them knowledge and 

wisdom in that connection. Before his advent the Arabs were steeped in ignorance 

of the spiritual realities and were therefore in aberration. The people of the Book 
too were no better. Their religion had no control over them. Certain creed were legalised by them. 

Accordingly the range of the Prophet's mission was not restricted to a particular 
section of the people nor to a particular reform as in the case of the earlier Prophets 
He was commissioned to the entire mankind including the future generations of 

Allah' Hp n Q t U n n W3S ^ f ° r 311 timeS * This was not diffi ^lt for 

Allah. He s the Omnipotent! Besides whatever He orders, it .is quite workable as it is 
based on His wisdom and universal policy. wurKdDie as it is 

nf th l* pT 8 defln / te * y a , great favour of Allah to have thought of general reformation 
ot the entire mankind through a gracious person whom He selected on merit His 

appointment was timely as the people generally had sunk in multiple vices. Verily 

His grace is unbounded and He extends it to any person He wills. The Quran too 

is a matchless scripture. It has endowed the man with a dynamic outlook and vivacity. 
It has remoulded his entire personality. 

be referred V to^ eS N °’ ^ ^ 164 ^ ^ A1 " Anam are re,evant and they may 
Tradition : 

The Prophet touched the head of Hazrat Salman Farsi and said that if the 
back t0 fly t0 thC Sar6US St3r ’ the P60ple ° f his ,and would brin § il 

J y$jj ) j > 

(Those who were off the track became leaders to others. What influence 
was it which made a dead person a life-giver). 

. i! S anc f of s tho ®® who were assigned the Torat but who did not subsequently 

bear its obligations, is like that of a donkey bearing tomes. Evil is the instance 

?eopll P€ ° P 6 Wh ° COntrovert the signs of A1Iah ’ and Allah ^ not guide the wrong-doing 

® ,"° you who take stand on J' ud aism! if you claim to be friends 

oi Allah vis-a-vis the other people, then wish for death, if you are truthful" 

® An"? , they 3ba11 ne Y er wish for lt due to wha t their hands have sent in advance; 
and Allah is cognizant of the transgressors® 

§ Tel1 (tbe I ™ ): L " Veril y the death, which you elude, shall certainly confront you. 
Then you shall be returned to Him who knows the open and the secret, and He 
would inform you about what you had done." 




& means were laden; 



( 335 ) 



</ // 

means ever, 




means have sent in advance; 

^ J - 

«*»> means you elude; 

< c/« 

oj*V* means you are sent back; 

means then He shall inform you; 
means He shall confront you. 


The last preceding verse No. 4 stated that Allah is the Possessor of boundless 
grace and He extends it to whomso He wills. 

Allah extended this grace to the Bani Israils and assigned them the scripture 
Troat, but they behaved like the proverbial fools like the donkey, which inspite 

of carrying a number of bulky volumes, would not benefit from them. Similarly 

the Jews received the Torat, a momentous book of light, and they covenanted with 
Allah at the base of a mountain that they would scrupulously believe in it, but 
they defaulted. Evil are the persons who controvert the signs of Allah. That is 
transgression of the worst order, and Allah does not guide such people who have 
not the necessary receptivity. 

Allah directed the Prophet to ask them: "If inspite of your negative attitude 

to the contents of the Torat you claim to be the favourites of Allah, then wish 

for death so as to join Him early. That would also establish the truth of your claim." 

But Allah fore-warned that they would never wish for it because they are afraid 

of the Divine requital for their actions and Allah was cognizant of the transgressors. 
Infact the Jews were extremely covetious of longevity. (The verses No. 94 to 96, 

Al-Baqarah are relevant in this connection, and they may be referred to). 
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He sjl’z ss^ssr? afraid of death wdthey 

hT m “ le ‘" must overtake every human being 

(I'bc No. 78 and 135. Al—Nisa Anri Mr» c*7 ai a i u 

to as relevant). ' °* Al-Ankabut may be referred 


knows '"bout a Li h r Um actiora' n whe S ther do* f< ‘’opener '^etT^T w^d 

confront them with their actions and requite them judiciously for the same * 

SECTION - 2 

® 0 y° u who believe! When the call for prayer is made m «.*. u 

for remembrance of Allah He. praver) and W. J? ? f ™ days then hasten 
you if you but knew (it). P 7 * St ° P a11 business - 11,81 better for 


of Ailah^and^member SyouZTJc^ ‘ Md a " d *“* the 

✓ J> 

means call is made; 

/ / 

J" ) means hasten; 

j? 

means you should stop; 

r ' ' 

means is concluded; 

,£> 

) means seek. 


Final account-taking^^Aliah^he^Omn^sc^ent" thelus^ ineV ‘ tabili ' y ° f death and the 

z ■“SzrrHH: air- “:==z~ =s 

.s dSrmSh'ttSrr^ 0 ^ itini Hy an °:2f X ' 

that its dividend in the Hereafter would be incomparably large Were “ k " 0W 

Note : The 'word' hasten goes with the suspension of business and not with 

tradition^,ted b"ZT ^ ' e ‘ ter Sh ° U ' d "* “ the m ° dera ' e paCe ' (VWe < he 
After the congregational Friday prayers are concluded there is a general permission 
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to the devotees to resume their business anywhere they like. Here the business— rh* 
means of livelihood, is considered a favour of Allah However the 
business should not mean wholesale absorption in if AUah shoul] C: . 

simultaneously. That would ensure prosperity in this life as well as in the Hereafter. 

she verse No. 110, Al-Baqarah is relevant and it may be referred to. 

— : Jh* T ri ? y 0f r is different fr °™ the Sabbath of the Jews and 

e Sunday of the Christians. The latter are treated as the closed 
olidays on which work is stopped in commemoration of the notion 

Ail h It r ad reSt ° n these days * The Muslims ^^r allign 

2S. T th fatlg , ue K nor with rest - Hence the Quran directs that business 
should temporarily be suspended for the purpose of prayer, and it should 

be resumed on the conclusion of the latter. Thus there is no clash 

or disconformity between the spiritual and temporal obligations. 

The verse No. 35, Al-Anbiya is relevant and it may be referred to. 

Traditions: 


(a) 

Imp, (b) 
(c) 

Imp, (d) 

Imp, (e) 

Imp, (f) 
(g) 

Imp, (h) 
(i) 


J* an ^P^nt day in the Muslim calendar. Hazrat Adam was born, 

lodged in Paradise and evicted therefrom on Fridays. The Day of Judgement 

will synchronize with a Friday. y juugement 

There is a short auspicious moment on each Friday. If a Muslim makes 
a request to Allah during prayer at that time, Allah may grant it. 

'Hasten' in the verse No. 9 does not mean running towards a mosque It 

goes with the closure of business. " 

Bath is necessary atleast once a week, preferably on a Friday. Clothes too in 
perfume"^ WearerS means ' should be Clean and s ° od and anointed with 

The Muezzin's call originally meant that call which is given before 'Khutba' 

is commenced. In the time of the Prophet no earlier Lll was given That 

.s an innovation. At present this 'Azan' too is given equal importance 

The Jumah congregational prayer is not obligatory for women, children 
travellers, slaves and sick or disabled persons. * 

Dunng 'Khutba' the Prophet used to sit once for a while. It used to follow 

during^the *Khutba. nama2 ’ “ 3t pr “ ent Sile " Ce Should be raai " tai " ad 

te U offered nd at n hrmef katS ' bef ° re after ' he cori S re SationaI 'farz' prayer may 


If one of the two obligatory rakats of the Friday congregational 'farz 1 prayer 
to the S pr d ayer. Sh ° U ' d ** Uf> th ® individual namaz with ™ detriment 
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J m P. (j) If a person takes bath on a 
Friday, applies oil or perfume, 
does not inconvenience any other 
devotee for a seat in a mosque, 
and keeps silent during Khutba, 
his sins till the next Friday 
are likely to be forgiven by 
Allah. 

(U) And when they observe some 
merchandise or entertainment they run 
towards it and leave you standing. Say: 
"What is with Allah is better than (the 
earthly) entertainment and merchandise; 
and Allah is the Best of the Providers." 

means they run; 



means (they) leave 
you; 




means standing. 


The last preceding verses directed 
that as soon as the muezzin's call for 
Jumah prayer was given, all business 
was to be suspended atonce and a mosque 
reached for congregational prayer; and 
after its conclusion it was authorized 
to resume business as a favour of Allah. 



ol . J*? baCkgr0U , nd of the P resent verse is that the arrival of a trade-caravan 
Ma d>" a was always an occasion of interest and activity. The trade-caravan of 
Yahya Bin Khalifa particularly attracted crowds of people as its arrival was announced 

;Ll h ? M 3 a ng ° f d " Um f and rin§ing of bells * And jt 50 ^PPened that it generally 
came to Madina on a Friday. 6 ^ 


On one such occasion while the Prophet was busy with the sermon after the 
congregational prayer, bells started ringing announcing the arival of Yahva's 
trade-caravan. The devotees at the Prophet's Khutba heard the bells ringing and 
quickly left for the caravan with the result that only 12 of them were left with 

!hPir P °^ he a Possibl y J elt that since the prayer, the main function was over, 

their attendance at Khutba was merely a secondary matter. This verse was then 

over 3 he Khtbt ^ lab dlsapprov ^ d the Preference § iv en by the Muslims to the caravan 
over the Khutba. The verse, when amplified, states as under: 


Some of the believers, 
ment occurring at a place, 


when they observed a commercial concern or an enter tain- 
rushed towards it and left the Prophet standing engaged 
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in delivering a Khutba or sermon. That implied slight to the Prophet and to his sermon. 
This was definitely reprehensible. Besides the game was not worth the candle burnt for 
it. Allah authorized the Prophet to inform all concerned that whatever blessing 
was available with Him as a requital for attending the. sermon was definitely much 
better than the trade-caravan or an entertainment. Verily Allah is the Best Provider 
here as well as in the Hereafter. (The verse No. 60, Al-Ankabut is relevant). Allah's 
interest should be evoked by attending to His orders. It should not be allowed to 
be eroded by the craze for material gain or diversion. 


( 340 ) 


SURA AL-MUNAFIQUN (OR THE HYPOCRITES) 

(Parah 28 - Continued) 


Introduction 


■ ThlS Su K ra 18 ^ seventh of the ten short Madinian Suras dealing with a narticular 
point or subject It was possibly revealed after the battle of Uhud, somewhere in 

in il as^ the^ title' iir • U ,h Ve T S ^ 821 letterS ‘ The main sub i ect discussed 
* .7 as the title shows, is the hypocrites of Madina, their evils and their fakp 

and deceptive demeanour. The muslims were put on alert against them. 


™ e ba okground of the Sura was that on one occasion there was a little altercation 
at Madina between the immigrants and the ansars. Abdullah Bin Ubei the arch 
hypocrite, got his opportunity, and he incited the ansars to drive out the immigrants 
who according to him, had lost their mental balance due to the affection and patronage 
0 the ansars. Zaid conveyed this information to the Prophet, who called Abdullah 
and enquired from him. But Abdullah denied the charge and supported his dentl 

to the at proDhe h t e ^ WaS f th ? n revealed Later some Muslims asked Abdullah to go 
the Prophet and repent of his misdemeanour, but he refused to do it. S 


Note : The Prophet recited this Sura sometimes during the Friday prayer, 


(So long you are not a Muslim inwardly, 
how can you be so outwardly). 


(IQBAL) 


ah 6 u all§n yourself with that community which deceive 
Allah by prostration and the Prophet by benediction). 
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SURA AL-MUNAF10I IN 

(OR THE HYPOCRITES) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

l) When the hypocrites come to you, 
they say: "We testify that you are indeed 
the Apostle of Allah" and Allah knows 

In l u 1 u deed you are His Apostle. And 
Allah bears witness that the hypocrites 
surely are liars. 

3) ™ e y have adopted their oaths as 
a shield; besides they turn away (others) 
from the path of Allah. Evil indeed is 
what they do. 

\ That is because they believed (and) 
then disbelieved, hence a seal was put 

on their minds, so they did not under¬ 
stand. 

And when you see them their persons 
please you, and if they speak, you hear 
(attentively) their speech. They seem 
as if they are pieces (of wood) propped 
up. They think that every exclamation 
is meant against them. They are the 
enemies; hence beware of them! May Allah 
perish them! Whither have they deviated. 


J J f 

UR means We testify; 

OdP* means shield; 

< 

l^means seal is placed; 

v 

cM means please you; 


means hear (attentively); 




means pieces of wood; 
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e ^ 

means propped up; 
X 

means exclamation; 




means beware of them; 



means are deviated. 



... j- Th f , Sara commences with some of the prominent traits of the hvbocrites of 
Madina led by Abdullah Bin Ubai. They were described as under: 

(1) When they caHed on the Prophet they testified that he was indeed the 

Apostle of Allah. Allah remarked that He knew it well that he was indeed 
His Apostle. Hence the testimony of the hypocrites was gratuitous. It 
did not establish any thing new. On the contrary He charged that thev 

were hollow of heart and whatever they said did not come from their hearts 7 . 
Malafide fellows! They were ideed liars. 

(2) The hypocrites generally swore to support their statements. Their oaths 

were meant to serve as a cover aga inst the accusations and doubts of 

e muslims just as a shield defends against a sword thereat. Infact they tried 

muslfmTf ? \ r perty , fr0m muslims - So long a P erson Professes to be a 

mushm he can not be treated as a heretic or non-muslim. Besides by their mis¬ 

representations they successfully misguided some of the muslims who were under 
heir influence They checked them from pursuing the path of AllShf Their 
tactics were indeed vile and reprehensible. 

(3) The matter of the fact was that the hyporites had first believed and then dis- 
believed, and had become incorrigible. Finally their minds were sealed against 
guidance, and as such they refused to appreciate the Quranic guidance. 

(4) No wonder that they had certain personal attainments. They had presentable 
and pleasing personalities. They were fluent of tongue. When they spoke 
the Prophet and the muslims generally heard them with interest. But their 
undependability soon became evident. They appeared like the pieces of 
timber, which due to certain faults like cracks, knots or lack of quality, were un¬ 
serviceable and they had to be cast away and put against a wall. Besides the 
seli-consciousness of their faults had made them highly suspicious. Any exclama- 

aeainst \2t "S,®** that ^ made in ' a meeting ’ they ^pected to be meant 
against them. They were allergic to them. In brief their conduct made themout 

as the enemies of the muslims, the quislings alias fifth-columnists. Allah put the 
muslims on alert against them. p 

Allah cursed their hypocrisy and perfidy and wished them an evil end, though 
He deplored their deviation from Islam. S 

bJote; is interpreted by some commentators as unserviceable 

timber put off against a wall as useless wood fit only for fuel. 
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Jf'j ^ 1 Ojs»J u L> 

(The hypocrites outwardly 
looked as stringled donkeys 
inward they bore the 
curse of the Glorious Allah). 

(|) And when it is said to them: "Come 
so that the Prophet of Allah may seek 
(for you) the forgiveness (of Allah)", 

they turn aside their heads, and you 
see them keeping back, and they are 
arrogant. 

® It is the same for them whether 

you seek forgiveness for them or not 
seek forgiveness for them. Allah shall 
never forgive them. Verily Allah does 
not guide the transgressing people. 

® It is they who say: "do not spend 

on those who are with the Apostle of 
Allah so that they may (quit and) disperse. 
And for Allah (actually) are the treasures 
of the skies and the earth but the 
hypocrites do not understand, 

'8) They say: "when we do return to 

Madina, the honourable ones at Madina 
shall surely expel therefrom the dis¬ 
honourable ones. And the honour is for 
Allah, His Apostle and the believers, 
but the hypocrites do not know (it). 


means you come; 
means they keep back; 





L ' ks i. tHi 

aj y j i (JLs> <ax>\ c )j^j lUsj,,<££- 

V 1 

»l' ’ 'll 1 1 f< >'4 ’ < '■’’si' ' 

AJ, ussti 




Jbai> 



; s Sstt * 


t . ** < 'i ' 

©Chios’ 

/ •• v 


& 


6 JjrC>e 




I \ : ' 

| means they disperse; 


< J' /' 

Oj&SiOJ means do not understand; 

^ .-V 

iff*- means will surely expel. 
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The last preceding verse No. 4 denounced the hypocrites as enemies nf th* 
muslims, and Allah warned the latter to beware of them. 

The present verses discuss an incident which occurred while the muslims were 

returning from the expedition against the Bani Al-Mustalik. It seems there was 

o a f rhern n e 7r an immigrant and a " ansar - The y exchanged hot words Each 

fLe Wh h 1 pa !; tIsans for aid - Abdullah Bin Ubai also was in the expeditionary 
fh * . hen he heard about the above altercation he lost "his balance and said 
that the immigrants had abused the hospitality of the ansars and tbL !fi 

to be expelled from Madina, and he would definitely take the requisite Action fo^ 

of 0 AbdoM» h ,nS H ? e r r0phet was informed about incident and the ema k 

swore aid denied To' h° r h,m ./" d „ made a " ^"7 f™m him. Abduilah however 

te rem'arfe *7 tat C h T e " ed Ab „ dl ? h “ g ° t0 ,he Pro ' >het a " d apologL for 
to do " and turned awa b may "* f ° rgiVeneSS ° f A " ah for hlm - B “‘ refused 

The verses, under comment, state in detail as under: 
to seek grace of °ST Prophet,^ wh^ would ^Lreede^^r^hem^wUh ' AUah" ^"his 

VT-, 

Hf L SdTdec^d r ttTfo^elh^ LSTi £ 

Hh r° 1C a n0t t0 put baCk ° n guidance those who had deliberately transgressed 

and turned away. Allah had taken cognizance of the fact that^ the hypocri f had 

said, do not spend any money 0 n the immigrants with the Prophet so that thev 

S b fi S rCed t0 qUlt Madlna and disperse to other places." The hypocrites forgot 
at all the treasures of the universe belonged to Allah and* that- u ? , 

ae. ur t he e P r % r rs i, 8h t d ^r rn^r r ^ 

be cleared out. Allah warned them that the honour was for Allah, for His Apostle 
and for the muslims who believed in Him and made sacrifices for Him Th» t Apostle 
were devoid of honour, bur they did not know i, Thet 12 ncere and e 7ra«orv 

as° th? means of e hinour 1Ue d C H e ° f , .T" and pr0perty ' whidh *»e miscoSS 

Al-Nisa a" honou re s° wirtAill “ “• <ACC ° rdl " g .» No. 179, 


to. 


The verses No. 61, 62 and 73, Al-Touba are relevant and they may be referred 


SECTION - 2 

f bk z tt. — s 

2 j as x“s ts •s.'trzs tr. 
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while so that I may have given alms and been (one) of the righteous," 

And Allah shall never give respite to a person when his scheduled time reaches 
and Allah is well aware of what you da 



4 "'V 

means one of you; 



means why did you not respite me; 


| means I may have given alms. 


The last preceding verses referred to the threat of the hypocrites that nothing 
should be spent on the destitute and needy refugees and that they should be driven 

out of Madina. They also express Allah's reaction to these threats. 

The present verses continue the same theme and state as under: 

Allah warned the believers that their riches and progeny should not divert 
them from His remembrance, because those who committed that lapse shall definitely 
be the losers. He then advised them to continue to give charity from what He 
had bestowed on them, before death comes on them. Lest, in the other case, they 

might say: "Our Lord! why did You not give us a little longer life so that we 

may have had an occasion to give alms and thus qualify ourselves as the righteous 

persons?" (The belief in the Quran and the payment of alms, including Zakat, do 

rightly mean righteousness). However Allah warned them that their request for 
longevity shall never be granted by Him. Accordingly each person shall die at the 

scheduled time, and let it be with the assurance that Allah knows all his performances 
including his indifferences to His remembrance, and his parsimoney and his superiority 
complex. 

(The verse No. 120, Al-Touba and the verses No. 265 and 266, Al-Baqarah 

are relevant and they may be referred to). 


Tradition: 


Imp. Longevity in a metaphorical sense is possible when a person has left righteous 
offsprings and they pray to Allah for forgiveness to him. 
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SURA AL-TAGHABUN 
(OR THE MUTUAL LOSS AND GAIN) 

( Parah 28 - Continued) 

Introduction 

This Sura is the eighth of the short Madinian Suras dealing with a particular 
point. It was possibly revealed in 1 A.H. It has 2 Sections, 18 verses and 1,122 
letters. It deal with the following subjects: 

(1) Omnipotence and Omniscience of Allah. 

(2) Beautiful, well-proportioned and well-regulated creation of human beings. 

(3) Brief exultation of the disbelievers in this world over their attainments. 
But they shall be losers in the Hereafter, when the believers shall exult. 
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(OR THE MUTUAL LOSS AND GAIN) 
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In the name of Allah, 
the Compassionate, the Merciful. 

SECTION -1 

JX Whatever is in the skies and 
whatever is on the earth glorifies Allah; 
His is the Sovereignty and His is (the 
title to) praise; and He is the Powerful 
over all objects, 

% It is He who has created you, then 
some of you are disbelievers and some 
of you are believers; and Allah is the 

Beholder of what you do. 

,3) He has created the skies and the 

earth in just proportion, and He (per¬ 
sonally) evolved your forms and made 

them beautiful; and to Him is (your 
ultimate) return. 

4|> He knows what is in the skies and 

on the earth and He knows what you 
conceal and what you disclose; and Allah 
knows the secrets of hearts. 



✓ 

U means in just proportion; 


means He made your forms; 


✓ J 


means you conceal; 


means breasts, minds; 




means you disclose. 



The Sura like those of Al-Saff and Al-Jumah commences with the Sovereignty 
of Allah and His universal glorification. The present verses state as under: 


All objects in the skies and the earth glorify Allah. (The verses No. 44, Bani 
Israil and No. 1, Al-Jumah may as well be referred to). He is the Sovereign of 
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Omnipotent 8 . 6 ' ^ “ entltled t0 P raise . and He is actually praised. He is the 

of them! h d u ? a to ed ,h a e\™g n u ^T rteir^will ^nd \hf Sr” ° f ' Slam ' U ' er SOme 
became infidels. Some others! due to correct are the! wM Tnd .PT 8 - influence - 
influence stuck to the natural rMicrinn k their WI and the besi S n parental 

Allah beholds all human a«S ® d ‘ hey beCame ri8hteous ^levers. Verily 

rr •£? £t S r'LHHt" •»“«' 

and No. 64, Al-Momin). He also nroHL^ L- k . (Vlde Verses No * 4 > AI-Tin 
him as His viceregent on earth. But the interestff All^iThim ^ He qualified 
with this world only. After his death he turns back f Allah If co-extensive 

relevamt “ m jUSt,y ^ appropriately - (The verse Na °1 if is 


the earf no ifttefiMtfs' do!ie lllnW perSOnally . what occurs in the skies and 

harboured in the human hearts, are concealed Troffah Hisf 8 ’ i"? eVen the secrets 
and perfect. In the verse No 8 A1 inmlh A^ f ‘ knowledge is comprehensive 

visible and the invisible, thereby including the open and'sec^efacTons of* LfrealTel ^ 

be refereed''^! 68 N °' AI ' Alraf a " d Na 30 > A| - Rum are relevant and they may 
Tradition : 

^ " atUral rell8i0 "• The " their PareMS make 


(ROOMI) 


then they' tasted Ih'e reWuK, to^ttei/actionsv"^^ for thet 8 '- 6 '' 6 '’ 3f ° re 
punishment, ons - And for them is an excruciating 


(Allah said that He made^^m ijomlm^t^the time of 
their birth) and later made them virulent heathens). 


"What? Would a eC human th being PO guWe , with , clear si S ns » bu£ th ey sale 

*rt£££r* showei m ta " nce <of 

U yj means retribution, punishment; 

<i y 

means will guide us; 
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S 


£** s means independence. 


The last preceding verses discussed 
the Omnipotence and Omniscience of 
Allah. He has created all objects in the 
universe. He knows even the secrets 
of human hearts. Accordingly He alone 
is entitled to obedience and worship. 

The present verses state as under: 

Allah posed a question to the dis¬ 
believers and enquired if they had come 
to know about the earlier disbelievers 
who had to taste in their life the retribu¬ 
tary punishment for their disbelief. In 
addition an excruciating punishment 
waited for them in the Hereafter. 

They were due for the punishment 
because when the Apostles, commissioned 
by Allah, visited them with clear signs 
and preached to them, they just disdained 
to hear them, remarking: "What? How 
could it be that a human being like us 
is deputed to guide us?" Accordingly 
they turned away and rejected the 
Apostle. Allah too showed His inde¬ 
pendence of them. Their obedience and 
worship did not affect Him in the least. 
He completely cut them out! Verily Allah 
is the Self-Sufficient! He is absolutely 
independent of His creatures; and as 
such He alone is entitled to the universal 
regard and praise. 



j ciJl 

___ _^ y • v 

© (Art i AO 1 Xmi \j IjJy 




©4^ iuij j-CJ yi 

Jdi dJS J, 

ft 






The verses No. 26, Luqman and No. 6, Mumtahanah are relevant and they 

may be referred to. ^ 

- i of ej (s&O -/Jus cr^CrM 5 

(You are the evil. He is the best man. The good and the evil are not 
alike. What a difference between them! Notwithstanding 
you claim that you are a human being and so is he). 

7) The disbelievers assert that they shall not be resurrected. Tell (them): "O 

yes, by my Lord! you shall certainly be resurrected, then you shall definitely be 

apprised of what you had done, and that is easy for Allah." 

8) "Accordingly believe in Allah and His Apostle and the Light that We have 

sent down; and Allah is cognizant of what you do." 
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9) The Day when He shall gather you on the Day of Gathering—that is the Day 
of mutual loss and gain. And whQ§^ believe in Allah and do righteous deeds. He 
will purge them their evil (deeds), and He will admit them in the Gardens, where 
streams flow underground, to live there permanently. That (indeed) is the supreme 

; ^) And those who disbelieve and controvert Our signs, they are the companions 
of Fire to abide there, and that is an eveil destination! 

y ** s 

v means they claim; 

JS 

<y^ means you shall be raised up; 
means you shall be apprised; 




means mutual loss and gain; 
C^V means He shall purge them. 


In the last preceding verses Allah referred to the disbelief on the part of 
some of the earlier generations and their punishment on that account. They had 
rejected their Apostles and refused to believe in them on the basis that human 

beings were not to be appointed as apostles. 

The present verses discuss the disbelief and its punishment in the Hereafter 
as under: 

i 

The disbelievers had become highly allergic to the frequent references in the 

Quran about their punishment, more particularly on the Day of Judgement. Hence 

t ey outright rejected their resurrection and their subsequent punishment. 

AHah reiterated in the, present verse No. 7 that their resurrection was 

a . ma , tter J and He asked the Prophet to swear by Him and assert that they 

shall definitely be resurrected, confronted with their worldly performances and required 
appropriately; and that was not difficult for Allah at all. Accordingly they were 

a vised to believe in Allah and the Apostle of Islam and also in the Quran which 
bears the light of guidance that was sure means of their reclamation and safety 
in the Hereafter. They must know that Allah is the Omniscient and as such He 
knows about their actions. He is the Omnipotent to carry out His orders. 


Imp. Note 


(DThis is the third verse in the Quran wherein the Prophet was directed 
tor the sake of emphasis, to confirm on oath the inevitability of 

1 ! M maS o A r f sar L rection - The other two verses are No. 53, Yunus 
and No. 3, ANSaba respectively. 
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Note : (2) Allah had called the Quran His Light in verse No. 8 under comment. 

The verse No. 15, Al-Maidah is relevant. 

About the Day of Judgement Allah stated that it was the Day on which all 
human beings shall be resurrected and gathered before Him. It was therefore called 
the Day of Gathering. On that Day Allah shall take decision on every individual's 
actions and reward or punish him for the same. It was therefore known as the Day 
of Account-taking. Some of them shall gain through their reward, and others shall 
lose due to their punishment. Besides Allah has provided a mansion in Paradise for 

every human being. But the mansions meant for those who are sentenced to Hell 
shall remain vacant and they shall be allotted to those who are admitted in Paradise. 
Hence the Day of Judgement is also aptly known as the Day of mutual loss and 
gain. The policy of Allah on that Day shall be that He shall efface the sins of 

the persons who had believed in Him and led, a righteous life. Such persons shall 

be honourably admitted*'Th _ The'“Gar3ens'"of^Paradise where streams flow unobtrusively. 
They shall live there permanently without fear of eviction. That is indeed the highest 
success for them! For such persons it shall be the Day of gain. 

Note : Allah has used the following synonyms for the Day of Judgement: 

YOMUDDIN, YOMUL FASL, YOMUL AKHIR, YOMUL QIYAMAH, YOMUL 

TANAD, YOMUL FATAH, YOMUL HISAB, YOMUZ ZILAT, YOMUL 

AZIM, YOM YUBASOON, YOMUL HAQ, YOMUL AHZAB, YOMUL 

WAEED, YOMUL KHALUD, YOMUL KHURUJ, YOMUL AQIM. 

On« the other hand, as has been stated at several places in the Quran, the 

persons who disbelieved in Allah, controverted His clear signs, and treated with 
disdain the Quran, and the prophet concerned, these persons were doomed, and they 
shall be dragged to Hell as its permanent residents. It is inded a horrible place, 
and most certainly, a bad destination. For these persons it shall be the Day of 

loss. 


Note : The knowledge about the timing of the Day of Judgement is known 

to Allah alone. (Vide verse No. 34, Al-Sajdah). 

SECTION - 2 

11) There befalls not any affliction except with the permission of Allah; and whoso 

believes in Allah, He guides his mind (in the right direction), and Allah knows all 

things. " 

,12) And obey Allah and obey the Apostle. But if you turn away, then the responsibility 
of Our Prophet is merely to deliver clearly (My revelations). 

13) Allah! There is no god except He; and to Allah should the believers commit 

themselves. 


oU> I means reaches, befalls; 

• » 

means clear delivery. 
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The last preceding verses discussed LlA 

the requital to the believers and the 
disbelievers in the Hereafter. 

The present verses stress the Omni¬ 
potence of Allah as under: 

No misfortune occurs to a man ex¬ 
cept with the permission of Allah. Then 
if he believes in Allah, the latter would 
guide his mind properly; and he shall ob¬ 
serve patience and reconcile himself to 
the will of Allah. The misfortune shall 
serve as a test resulting ultimately in his 
happiness. Allah is the Omniscient and He 
knows the human reaction in all such 
cases. (The verse No. 17, Luqman and No. 

22, Al-Hadid are relevant). 

"You may dislike a thing in which 
Allah has placed a good deal of good for 
you." (19, Al-Nisa). 

Note : The word permission signifi¬ 
cantly is more comprehensive than knowldege. 

Accordinly the best course for the 
man is to obey Allah to His 

will and follow the guidance imparted by 
His Apostle. But if he rejects the guidance 
and turns his back on it, he does not affect 
Allah or His Apostle in the least. Allah 
commissions His Apostles merely to deliver 
the message and elucidate it. There ends 
their responsibility. They are not account¬ 
able for the success of their mission. 

Over all things people should remem¬ 
ber that there is no god except Allah and 
that He has no partner or intercessor. 

Hence all believers should commit their 
affairs to Allah. They should conform their 
actions to His orders. He alone is entitled 
to worship and obedience. 

"There is no god except Allah; He is the Dominant, the Wise." (18, Al-Imran). 
Tradition: 
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Imp. Do not make a grievance of a misfortune if it befalls you. Reconcile yourself 
to the will of Allah). 


(SHAH) 


J 




(Whatever is accorded to you, suffer it patiently. 0 mind! Do not 
say that the Beloved had dissociated. Infact He has joined you). 
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14) 0 you who believe! Among your consorts and your children some are indeed 

your enemies, so beware of them! And if you bypass and condone and forgive (their 
faults,) then verily Allah is the Forgiving, the Merciful! 

(l5) Verily your properties and children are a test (for you); and with Allah is 
an immense recompense. 

16) Accordingly fear Allah as best as you can, and hear (Him) and obey (Him), 
and spend (for Him); that would be good for yourselves; and whoso are free from 
personal cupidity, it is they who are successful. 

i)7) If you advance a handsome loan to Allah, He would multiply it for you and 
forgive you; and Allah is the Appreciative, the Forbearing!— 

18) the Knower of the secret and the open! the Dominant, the Wise! 


J J ' s 

means beware of them; 




means you may overlook; 




means v/ith Him; 



means as best as you can; 


means are free; 



means covetuousness, cupidity; 


A K * 

c ^SLS^-i means He v/ould multiply it. 



The gist of the last preceding verses was to obey Allah and His Apostle, and 
that Allah guides the believers in the right direction. 

The background of the present verses, according to Hazrat Abbas, is that some 
Muslims in Mecca could not migrate to .Madina because of their attachment to their 
consorts and children, and possibly the latter did not appreciate their migration. 
When the Muslims became a force of Madina, some of these laggard Muslims migrated 
to Madina (alongwith their families) and joined the Prophet. They were amused to 
find that the earlier migrants had acquired considerable knowledge of Islam in the mean¬ 
time and were appreciatively evolved. They held their families responsible for their defi¬ 
ciencies and they wanted to punish them. However Allah intervened and He revealed the 
present verses advising these Muslims to forgive their families for their past 
non-co-operation and overlook their faults. 
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In detail, the verses state as under: 

0 believers! It is a fact that some of- your consorts and children obstruct 
you directly or indirectly from pursuing the straight and upright course. Hence 
their obstruction or bad advice spells enmity against you." 


Allah warned them of it. Simultaneously He advised them not to take any 
punitive action againat the delinquents, particularly when they apologised, but to 
overlook, condone and forigve their delinquency. Since Allah is the Forgiving and 

the Merciful, He would recompense them appropriately, 

The Mu slims in general were reminded that when Allah favoured them with 

progeny and property He also meant the same as a test for them to know as to 
which of them maintained their devotion and prayers to Him. No doubt the worldly 
possessions have a great attraction, but the believers should remember that Allah 

is the Best Provider and with Him is immense recompense for whomso He wills. 

hat being the exact position Allah directed the Muslims to fear Him to their best 
capacity, to hear Him i.e. to heed His orders as contained in the Quran and to 

obey them, and what is quite important, to spend liberally in His cause. That would 
be the best course for them;' and whoso was free from personal cupidity and 
niggardliness, Allah ensured their general success here as well as in the Hereafter. 


Allah rounded off the above admonition with the observation that whoso advanced 
a liberal and unstinted loan to Him i.e. spent willingly and liberally in His cause 
from what Allah had bestowed on them, He shall multiply it for them, and in addition 

ah u .,! or§lve , their slns * Th us they would gain financially and spiritually. All this 
Allah will certainly do because He is most appreciative in respect of 'loans' and 
orebearing in connection with their past sins. Verily He knows what people do openly 
or secretly. He knows even the secrets of hearts (vide No. 23, Luqman). He is the 
-/ominant. None can obstruct or frustrate, Him; and whatever orders He passes or 
the requital He awards, they are based on His wisdom; and as such they are 
unimpeachable. J 


The verses No. 245, Al-Baqarah; No. 9, Al-Hashr and No. 11 
are relevant, and they may be referred to. 


and 12, Al-Saff 


Note : (1) The present verse No. 16, directing fear of Allah to the best capacity, 
is held by some annotators to supersede the verse No. 102, Al-Imran 
which directed that Allah should be feared as He deserved to be feared. 
Personally I think that the two verses are corollaries to one another In 
the verse No. 41, Ahzab, Allah directed: 

"0 you people! remember Allah much and glorify Him each morning and 
evening." This too may be treated similarly. (Allah knows best!) 

Note : (2) Allah has maintained the status of property and ordered it to be safe¬ 
guarded. How can the wealth’, which serves as a means of good action 
be despised? (Jablise Iblis) 

In my opinion Islam forbids the worship of wealth and cupidity for it at 
the cost of religion. It does not forbid its accumulation so long the Zakat 
is paid in full on it. 

Tradition: 

jm£. The Prophet reproved a person who said that he wished he had a beast instead of 
a son that was born to him. The Prophet added that there is tranquility of eyes in 
children. (A child is a gift of Allah. It can be despised or exchanged for laurels. 
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Hazrat Ali's advice: 

Cupidity earns disgrace. 

(ROOMI) L> 9pj J'Lfj 

(What is the world (i.e. materialism?) It is to be neglectful of 
Allah (and His orders) and not the brocade, silver, son and wife). 

Note : I quote below an instance of a 'handsome' loan advanced by a muslim 
at the instance of Hazrat Malik Bin Dinar of Basra and Allah's requital 

thereof to him. The story is taken from the book 'What Happens After 
Death'? 

Once Hazrat Malik saw a handsome young man building a palatial mansion 

in 3asra. He liked the man's appearance and became inclined to favour him spiritually. 
He asked him about the budgetted investment in the building, under construction. 
The young man told him that it would cost him one hundred thousand dirhams. Hazrat 

Malik suggested to him to lend to him in the name of Allah the same amount, 

and he would get him a far better palace in Paradise. The young man knew Hazrat 

Malik personally. However he asked him for a night's interval to think over the 

offer. Hazrat Malik agreed and went home. At night he prayed to Allah for beneficence 

to the young man. Next morning he went to the latter, who was eagerly waiting 
for him. The man requested Hazrat Malik to confirm the previous day's offer. The 
latter did it. He then brought a pen and a paper and asked Hazrat Malik to reduce 

the offer in writing. Simultaneously he delivered to him a bag containing one hundred 
thousand dirhams. Hazrat Malik wrote the covenent in the name of Allah and delivered 
it to the young man. Hazrat Malik took away the money and distributed it in charity. 

After about 40 days at the morning prayer time Hazrat Malik saw the same 

paper lying in the 'mehrab' in the mosque. It bore an endorsement from Allah to 

him that He had fully satisfied his covenant with the man. Nay, He had given to 

him a palace seventy times better than as per the covenant. Hazrat Malik went 

to the house of the young man and learnt from his relatives that he had died on 

the previous day, and that as per his will, the paper bearing covenant of Hazrat 

Malik was placed between his body and coffin. Hazrat Malik then showed them 

the paper, and they recognised it as being the same. They were extremely happy 

to read the Divine endorsement on it. 
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SURA AT-TALAK (OR THE DIVOR C.F I 

( Parah 28 - Continued) 

Introduction 

"This is the ninth of the ten short Madinian Suras dealing with the enHmi vr 

of the community. The points dealt with here are the Divorce and n I lfe 
of precaution to guard against its abuse." "While the sanrHtv of m H SSlty 

essential basis of family life, the incompatiSy of IndiVid ,s and The^weai ^ 
of human nature require certain outlets and safeguards if that «„-h» • ss 

be made into a fetish at the expense of human life." ° that tlty ls n °t to 

(Tafsir of the Quran by Allama. Abdullah Yusufali) 

This Sura is Madinian. It was possibly revealed in S a r-r r«- o «? 

12 verses and 1,237 letters. y in 5 11 has 2 Sections, 

The background of the Sura, according to Ibn Ali Hah'm o n j ik t 
the Prophet of Islam had divorced his wffe Hazrat BiW d h bn l Urer ’ 18 that 

her parents' house. Allah asked the Prophet l l , Wh ° then Went t0 
his divorce as she was a righteous ladv given rc « 6 her » ba< ? r in su P ercession of 
was declared to be his wife here as well as in rho w nan l az a . nd fasts an<i that she 

resumed the marital rites with her. reafter. Accordingly the Prophet 

— : leLTZ N °- 127 t0 l30 ’ A| - Nisa »<•*■* -d they may be 

The following traditions in respect of divorce are general: 

' al Idvl"ed rePr0aChment betWee " 3 h “ Sband a " d wife * impossible divorce is 

(b) Divorce should not be given when the woman is in menses. 

(c) No property should be taken back from a divorcee. 

(d) During Iddat a widow (or a divorcee) should not apply antimony to her 
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SURA-AT-TALAK 
(OR THE DIVORCE) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 


0) 




means you do not know; 
means create, bring to pass. 




4 Ai 


fi /■ 


0 Prophet! When you (people) divorce 
women, divorce them when their waiting 
period (expires), and reckon it; and fear 
Allah, your Lord; do not expel them 
from their houses nor should they leave 
(it of their accord), unless they commit 
open lewdness. And these are the limits 
set by Allah, and whoso transgresses 
the limits of Allah, he indeed wrongs 
his self. You do not know, Allah may 
possibly bring to pass a new development 
thereafter. 

£ - ' 

OS means ^eir waiting 
* ' period; 

J ' 

means reckon; 

(jy u means (they) commit; 

*><£ 

OoHf means transgresses; 
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The last verses of the preceding Sura warned the Muslims that in some cases 

their wives and children behave as enemies to them when they obstruct them in 
the discharge of their religious obligations. 

The present verse relates to the divorce of erring wives. In detail they state 

as under: 

"0 Prophet! (Tell) your people that v/hen they divorce their wives, let it not 
be during menstruation. It should be when they are free from it. The second divorce 

should be pronounced after the second menstruation and bath, and the period between 

the tv/o monthly courses shoudl be clearly reckoned, and in case of pregnancy the 
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divorce shall be inoperative till delivery." Allah has warned against a deliberate 

wrong reckoning of this period of 'iddat' as it is called. 

"A reconciliation is possible and is indeed recommended at every stage. The 

first serious differences between the parties are to be submitted to a family 

council on which both sides are represented (IV, 35), divorce is not to be pronounced 
when mutual physical attraction is at an ebb; when it is pronounced, there 

should be a per'od of probationary waiting." 

(Tafsir of the Quran, by Allama Abdullah Yousufali) 

Divorce is an important development seriously disturbing the married life. 

Hence in pronouncing it and observing its post-facto obligations the husband concerned 
should always fear Allah, the Irresistible Lord of the universe. The divorcee should 
not be turned out of her house or apartment. She has an obligation on her ex-husband. 
But she should not leave the house of her own accord too. That would close the 
possibility of a reconciliation between the parties. Simultaneously she should not 
abuse this grace by open lewdness. In that case the husband shall be competent 

to expel her from the house. These are the limits set by Allah for both the parties, 
and they should be observed scrupulously. Whoso transgresses them, he indeed wrongs 

his soul. Who knows Allah may bring about reconciliation betv/een the parties after 
the second divorce, its chances shall certainly be impaired by a transgression on 

the part of the either party. 

The verses No. 228 to 240, Al-Baqarah are relevant and they may be referred 
to. 


_Note : (1) The case of a minor girl and that of an old woman, who is past 

menstruation, are not covered by the present verse. They are discussed 

later under verse No. 4, post. 

Note : (2) Hazrat Umar had divorced his wife while she was in menses. When 

he informed the Prophet about it, the latter asked him to withdraw 

the divorce and resume the marital rites with her. 

- Note : (3) According to the Hanafi School of thought the divorce is to be 

pronounced three times, each after menses and bath. 

\2j When they (Le. the divorced women) are about to complete their period of 

waiting, then retain them gracefully or separate them gracefully, and take as witness 
® en from amongst yourselves; and give (correct) testimony for the sake 
of Allah, (O witnesses!). Thus is admonished he who believes in Allah and the Final 

Day. And whoso fears Allah, He will make for him a clearance (from his 

predicament),— •- ---— 

jT-V 

.§) and He would provide sustenance for him from where he does not expect (it). 
And whoso depends on Allah, He is adequate, for him. Veriry~'Allah TrapTeraent His 
decree. Indeed Allah has fixed a measure for every thing. 


. means are about to complete; 
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>/ y 

ArPJL^I means retain them; 
CrJrJy means separate them; 

means is admonished; 

✓ 

means an outlet; 

* -S 

means is adequate for him; 

sj )j means accomplishes, 
implements; 

? - 

means measure. 
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The last preceding verse directed 

that divorce should be pronounced when 
the woman concerned is free from menses 
and she has taken bath. It should not 
be preceded by a sexual intercourse. 

The present two verses also discuss 
the same subject. They direct as under: 

When the woman concerned is free 
from two successive menses and has 

bathed, the option is with the husband 
either to retain her gracefully with all 

her obligations intact or to separate 

from her gracefully without any abuse 

or taunt or restriction. He can exercise his option at any time before pronouncement 

of the third divorce. He should take two witnesses from their common fold and 

announce his decision to them. The witnesses are simultaneously informed that they 

shall have a duty to perform in as much as they shall have to tender true evidence 
about the matter for the sake of Allah when they are called upon to do it. These 

are general orders, and it is expected that those persons particularly who believe 
in Allah and His attributes and who are sure about the inevitability of the Day 

of Judgement will obey them and comply with them. Since fear of Allah is generally 

the basis for belief in Him and in the Final reckoning, Allah is pleased to inform 

these fearful persons, including the parties and the witnesses, that He would solve 

their problems if any cropped up. One such problem generally is about sustenance. 
Allah assured the people, and more particularly the divorcees, that He would provide 
sustenance for them in a manner beyond their expectations. Only that they should 
commit their affairs to Him with the belief that He is adequate for them. (The 
verse No. 130. Al-Nisa is relevant). Verily Allah is the Omnipotent. He accomplishes 
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whatever He decrees. As an illustration 
there is Allah's management of the 
mankind in an unquestionably equitable 
and just proportion; and it is based on 
His wisdom. 

Traditions: 

Imp, (a) Whoso seeks forgiveness of Allah 
frequently, Allah relieves him 
from all worries, and He would 
provide sustenance to him. 

Imp, (b) Sins deprive a man of his 

livelihood. The remedy lies in 
prayer. (This means that a sinner 
forfeits the grace of Allah for 
the time being). 

4} And (with regard to those) women 
from amongst your wives who have no 
hope of menses, if you are in doubt 
(about their waiting period, then know 
that) it is three months; and the same 
is for those who have not yet menstru¬ 
ated; and (for) the pregnant women, their 
waiting period is till the time they are 
relieved of their burden; and' whoso fears 
Allah, He would facilitate his problem for 
him. 

2D This is the order of Allah which 
He has sent down to you; and whoso 
fears Allah, He would remove from him 
his sins and enlarges his reward. 
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5) Maintain them where you live, according to your means, and do not hurt them so 

as to harass them; and if they are pregnant, then spend on them till they are relieved 

of their burden; and if they suckle the child at your instance, then recompense them; 
and take mutual counsel gracefully; and if you clash with each other, then another 
woman should (be engaged to) suckle the child. 

Let the man of means spend according to his jneans, and he, whose means 

of subsistance are straitened, should spend from what Allah has given him. Allah 

does not tax a person beyond what He has given him. Allah would soon bring about 
ease after hardship. 


^yw^means who have despaired; 


means menses; 

v 
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| means you are in doubt; 


✓ 


means who have not menstruated; 

Jjf _ 

(JlwJlOil/j means who carry the burden (i.e. are pregnant); 


6^ means they lay down; 
cfiy+f**) means keep or lodge them; 

i ' 

means the place; 

m 

-ft f 

means your capacity, means; 

{< i> Y < * 

means do not hurt them; 
means to harass; 

C/*&!/*) means they suckle; 


s - 

6^ means take counsel; 

W means you tug or disagree; 


* £ 

1/<X* means are straitened; 

✓ 




means will soon make. 


The subject of divorce, commenced in the verse No. 1, and continued in the 
next verses No. 2 and 3, is further discussed in the present verses as under: 

It was stated in the earlier verses that divorce should be pronounced after 

menses are over and the woman has cleansed herself; and the waiting period for 

her is between three menses. 

In the present verses the case of old women, who are past the stage of menstru¬ 
ation, and of the girls, who are too minor to have it. and of the pregnant divorcees 
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are discussed. The waiting period for the old women and the minor girls has beer, 

fixed at three months in each case, and for the pregnant women it is co-extensive 

with their pregnancy, (unless there is a miscarriage earlier). These are the orders 
issued by Allah. Possibly their working may cause hardship in some cases. But Allah 
has stressed that those persons, who fear Him, shall get aid from Him in the solution 

of their problems. He would also (a) forgive their lapses in the execution of these 

orders, (b) remove sins from their records, and (c) enlarge reward for their righteous 

actions. 

Note : The verse No. 4 contemplates message with a minor girl. 

The question of stay and maintenance of the divorcees is discussed in the 

verse No. 6, under comment. These women may better stay separately in their present 
houses and be maintained by their ex-husbands according to their financial capacity. 
But no annoyance, much less harassment, should be caused to them. In the case 
of the pregnant divorcees their period of waiting till their delivery is bound to 
be indefinite. But whatever it may be, the husband is bound to maintain them till 
they are delivered and even afterwards if the husband asks them to suckle the new-born 
child. They should be allowed the usual recompense in addition. It would be better 
i all matters about the child are settled by cordial consultations. But if a clash 

is unavoidable, a wet nurse should be appointed to suckle the child. The emphasis 

is on the maintenance of good relations and helpful consultations between the parties 

so as to ensure healthy growth of the child. 

The question of maintenance and recompense to the divorced women has been 
sove in a simple manner. Whether the husband is a man of easy means or he 
has financial difficulties, he should spend according to his capacity. Thereby Allah 
suggests that no person need be taxed beyond what He has favoured him as his 

means. If the means improve the recompense too would improve. If the circumstances of 
the husband are rather straitened, that should not sadden either party. Allah would soon 
improve them. Verily according to His usual policy ease succeeds hardship at no distant 
date. (Vide verse No. 5, Al-Inshirah). 

Note : Life is a long learning process. Be part of the solution and not the 

problem. 


SECTION - 2 

® Many a town rebelled against the order of their Lord and His Apostles. Hence 
we called them to a severe account and We punished them with excruciating punishment. 

f Accordingly th?y tested the retribution for their (evil) performance, and the 
terminus of their performance was the disaster 0 

® Allah had prepared for them an excruciating punishment; so fear Allah. O 

- de / Standing Wh ° beIieve! !t is a fact that Allah has sent down to you 
the (Book of) admonitions, 

® wherefrom the Apostle recites to you the clear verses of Allah so as to take 
out those, who believe and do righteous deeds, from multipde__darkness to light: 
and whoso believes in Allah and does righteous deeds. He' would admit hinT in the 
Gardens where streams flow underneath, to stay there permanently. Indeed Allah 
has provided for him an excellent subsistance! 
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Cl) Allah is He who has created the 
seven skies and the earth the like thereof. 
(His) order comes down amidst 
them to make you know that Allah has 
power over all objects, and that Allah 
indeed encompasses all objects within 
(His) knowledge. 


means rebelled; 

means unrestricted, 
^ excruciating; 

means they tasted; 


means has prepared; 


u 


* means admonition; 


✓ ✓ . 

»p 

means the like thereof. 
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The present verses constitute a sort of postscript on the Sura. They relate 
to the Omnipotence of Allah in respect of His retribution in this life as well as 

in the Hereafter in respect of disobedience to His orders. They admonish the believers 
with understanding, to take note of the instance of the earlier disobedient generations, 

who were punished by Allah, and they should fear Allah lest the same fate may 
overtake them. In detail they state as under: 

Allah referred to the past history and stated that people of quite a few towns 

had disobeyed His orders. Hence He called them to account, rather a severe account, 
and He punished them relentlessly. Thereby they were made to taste the Divine 

retribution for their evil performance; and the conclusion of such a performance 
is always the disaster in this life. In addition Allah has prepared for them an excruciating 
post-mortem torment in Hell. In the wake of this understanding—to continue to 
fear Him. He reiterated the fact that He had indeed sent them the Quran—the 

Book of admonitions, and commissioned to them the Apostle to recite its verses, 

elucidate them and to lead them by its light of guidance from the multiple darkness 

of ignorance, superstition and sinfulness into the light of knowledge and righteousness. 
Allah assured them that whoso believed in Him and performed righteous deeds conforming 
to His orders, He would surely reward them and admit them in the gardens of Paradise 
where streams flowed unobtrusively. That indeed augers an excellent provision for 
them. 

In the concluding verse No. 12 Allah has referred to His Omnipotence and 

.Viajesty as under: 


I 
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(a) He alone has created the seven skies and the seven earths of 
stance. Originally they were joint but He separated them later, 
made of the same gaseous matter. 


the same sub- 
They were all 


(b) His orders are conveyed to their inhabitants for their guidance and compliance. 


The above information was given with 
convinced that— 


a view that the believers should be 


(a) Allah is the Omnipotent 
they may be and that— 


and that He has power over all objects wherever 


(W Westerns a " ° bieCtS W ‘ thln H ‘ 5 

The verse No. 41, Ha Mim Sajdah is relevant and it may be referred to. 
Tradition: 


Jn?£. If a person deprives another person of a bit of 
to the seventh earth (after his death). 


land, he would be forced down 
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SURA TAHRIM (OR INTERDICTION ) 

(Parah 28 - Continued) 

Introduction 

This is a Madinian Sura. It is the tenth of the series of short Madinian Suras 
dealing with a particular point in respect of the society. The last Sura dealt with 
divorce whereas the present Sura administered a warning about it. It was possibly 
revealed in 7 or 8 A.H. after the conquest of Khaibar. It has 2 Sections, 12 verses 

and 1,125 letters. It deals with the following subjects: 

(a) Envy among women in connection with sex. Sexual relations are sometimes 
embittered by it. 

(b) Unwarranted declaration as 'haram' of a 'halaT thing by the Prophet, and 

Allah's reproof to him in that connection. This was put on record for information 
of the Muslim society. 

(c) Warning to the consorts of the Prophet to behave well or they may be 

replaced. 

Note : It is evident that the Prophet received revelations not only in religious 
matters but in other matters too. Several earlier verses too are in 

evidence of it. 
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SURA TAHR IM 
(OR THE INTERDICTION) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

© 0 Prophet! Why do you declare 

unlawful what Allah has made lawful 
unto you? You seek the approbation of 
your consorts thereby. And Allah is the 
Forgiving, the Merciful! 

@ Allah has indeed prescribed for 
you (people) the dissolution of your oaths 
(in certain cases); and Allah is your 
Benefactor, and He is the Omniscient, 
the Wise! 

® And (recall) when the Prophet con¬ 
fidentially made a statement' to one 
of his consorts, then she divulged it 

(to another consort), and Allah informed 
him of it (Le. about the betrayal), he 
made a part of it known to her and 

with-held the (other) part of it. So when 
he had informed her of it, she enquired: 
Who has informed you about it?" He 

” The 0mni scient, the All-Aware, 
(Allah) has informed me,” 

© "Now if you two repent to Allah, 
as surely your hearts are so inclined, 
(it would be well for you), but if you 
collude against him (Le. the Apostle), 
then indeed Allah is his Friend and (so 

are) Gibril and the righteous among the 
believers; and the (other) angels (too) 
are his helpers beside him. 
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(D If he divorces you, it is possible that his Lo 
spouses better than you: Muslim, believers, obedient, 
married (and then widowed) and unmarried (Le. virgin). 


may soon give 
penitent, devout, 


J 

j ✓ - 

means you have declared or made 'haram'; 


(pr means you seek; 


him vice you 
fasting, (both) 
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j^*means pleasure, approbation; 

,Cs 

means to break, to dissolve; 


•v ' 


means confided; 
& U3 means informed; 


s s / 
- 


^(/^means disclosed; 

) means with-held, kept back; 
) means informed you; 

% 

means you repent; 
means are inclined; 


means support or collide with each other; 

& 


means helpers; 


c. i 


means obedient; 

* / 

oW means devout; 


CJ? means fasting; 


i 


means married women; 

* •*> 


j \ means unmarried women or virgins. 


It was routine with the Prophet of Islam to visit each spouse for a short time 
every afternoon. One day he passed longer time with Hazrat Zainab drinking honey 
with her. This caused envy to some of the spouses, more, particularly to Hazrat 
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H a fz a daughter of Hazrat Umar, and Hazrat Ashiya daughter of Hazrat Sidik Thev 

1 t a e n "1epara,eTv eiU eac e h ot W* Xl ^ 

later separately, each one of them told him that he smelled of a foul plant (i e 
e meghafir). The Prophet denied to have taken it and explained that he had merely 
taken honey at the house of Hazrat Zainab. Since according to them he had m 

to b o d eas S e m 2m he H SWOre ^ he f would not take h °ney again. This he did obviously 
abou P t hfs H R T?, r he , confidentially charged them not to inform Hazrat Zainab 

of it Allah , f U a e >' betrayed his confidence and informed the other consorts 
then Revealed. ° rmed ^ Pr0phet ° f the betr ^ al on their P a "- ™ese verses we^e 

The verses, when amplified, state as under: 

O Prophet! Why did you swear and declare honey unlawful for you when Allah 

Sr y0U A , t °h„, y0U? ° bVl0USly y °“ S0UgM the -PProtation^? sle 

oath ^U^was^the ^release 

rris ;r y ? n F 

Allah then addressed the Prophet's consorts collectively and told them: 

sSHrEK-l- •!'>=•-» 

her entire breach This -ki ,P se tnough he did not communicate 

she was flabbergasted at it P °^ Slb ^ to spare her ful1 scale embarrassment. Naturally 

him about it! He g to, d her that' AHah tl nT- ^ ^ 38 t0 who had formed 
ne 1010 ner that Allah, the Omniscient, and the All-Aware had done it 

=\KB SHE- Hv”--"*'r =s_- 

any of them Allah would make !t poss^bL fo^him^oTaVnth^ 0 ^^ divorced a11 or 

s; sa — •“ £ 

~ : ^ , ^he?: sc ^ tl Ls s xr ^ fi ^iar r ^eX“ 

by him to one of them. That suited His privilege. statement made 



( 369 ) 


Tradition : 

Imp. Satan says to the woman: "You 
are half of my army, you are such 
an arrow that it does not miss its 
mark." (Tilbis Iblis) 

&), 0 you who believe! Save yourselves 

and your families from the Fire whose 

fuel is the mankind and the stones, over 
which are (posted) angels (who are) fero¬ 
cious and strong, who do not disobey 

Allah in what He orders them, and they 

execute whatever they are ordered. 

vll G you who disbelieve! offer no excuses 

this day (i,e. Day of Judgement). You 
shall be requited only for what you had 
done (in your life). 



means save; 


JJ- „ 

JLjr-S means fuel; 


(J 

means ferocious, 
' stern; 


<J .s • 


means strong, 
unrelenting; 


s a S S 

Q means they do not 

~ disobey; 

means they are ordered; 
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means do not offer excuses. 


The last preceding verses ended with a warning to the spouses of the Prophet 
:o regret their lapse and behave well, else there was the prospect of their replacement 
better type of women. 

In the wake of the above lapst the present verses are as an admonition to 
“e believers and the disbelievers respectively as under: 

"0 you believers! (This includes the Prophet) you and your families should 
be strictly obedient to the orders of Allah. You should give the necessary 
training in that behalf to your families. Thereby you and your families would 
save yourselves from the fire of Hell, which is fed and intensified by means 






















/ 
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of mankind and (the boulders of) stones. The custodians of Hell are 

the angels who know not mercy and who are ferocious and strong anc 
who do not disobey the orders of Allah. Nay, they speedily and literal!} 

execute all His orders. The question of resistance to them does not 
arise." 

Allah addressed the next verse No. 7 to the disbelievers as under: 

"0 you disbelievers! You need not offer any excuses or explanations on this 

Day of Judgement. The stage for offering regrets and repentance is passed. 

You are now before your Lord. He would review the record of your worldly 
deeds and requite you judiciously for them." 

Traditions: 


(a) 'To regret'also means to repent. 

Imp- (b) Start training your child (religiously) when he is seven years of age. Beat 
him when after attaining the age of ten years he defaults to offer prayers. 

Opinion of Hazrat Ali: 

Allah orders (in the verse No. 6) that we shoudl train our household members 
in prayers and good manners. 

SECTION - 2 

<$ o you who believe! Offer to Allah repentance—a sincere t repentance. Quite 
likely your Lord may absolve you of your sins and admit you into the Garden where 
streams flow underneath; on that Day Allah will not disappoint the Apostle and 
those who believe alongwith him. Their light shall run in advance of them and on 
their right; and they would say: "Our Lotd! Sustain for us our light and forgive 
us. Verily You have power over all things." 

O Prophet! Strive hard against the infidels and the hypocrites, and be unrelenting 
towards them; and their abode is Hell; and that is an obnoxious place as the destination. 


.* J * 


means sincere; 


M' 

means remove from you, absolve you; 
means disappoint; 





JJ*) 


means be hard or unrelenting; 


means sustain for us. 
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The last preceding verses exhorted 
the muslims to train their families well 
in respect of some religious obligations 
so that they and their families may be 
safe from the fire of Hell. The disbelie¬ 
vers, however, will be plunged in it in 
requital of their misdeeds. 

The present verses stress repentance 
as under: 

"0 believers! Tender sincere repen¬ 
tance to Allah. That may possibly 
attract His mercy and He may 
graciously remove from you your 
sins, and admit you on the Day 
of Judgement in Paradise abounding 
in gardens where streams flow under¬ 
ground." 

Note : The verse No. 53, Al-Zumar 
bears the best tidings in 
this respect. 

They are authorized to intercede for 
Sinocar rnuslims. Allah may graciously 
accept their intercession. 

Allah would not disappoint or dis¬ 
oblige the Prophet and the believers on 
that Day. As an evidence of His grace 
the light shall precede them in their 
front and on the right side and lead 
them to Paradise over 'Pul Sirat'. They 
would thank Allah for it and anxiously 
implore Him to maintain the light till 
they reached Paradise and to forgive 
them their sins in toto. He was indeed 
competent to do it as He had power 
over all objects. 

In the verse No. 9 Allah exhorted the Prophet and through him the believers to 
strive hard and fight against the disbelievers and the hypocrites relentingly. They were 
bound to succeed against them with His aid. In addition the latter, particularly the 
persistant ones, shall be marched off to Hell tb abide there. That is indeed an 
obnoxious place as a terminus or destination. 
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The verse No. 2, Muhammad, is relevant and it may be referred to. 


* / y 


(ROOMI) 


(Take it as a fact that Allah shall not disappoint the Apostle on that 
Day. Read about the light preceding the believers in their front). 


lO) To the disbelievers Allah has quoted the instance of the wife of Nooh and 
the wife of Lut. They were under (the care of) two of Our righteous bondmen, 






















( 372 ) 


but they were dishonest to them; hence they (Le. Nooh and Lut) availed them naught 

against Allah, and they were told: "Enter Hell, both of you, alognwith those whc 
are to enter (it)." 

© And Allah has quoted to the believers the instance of the wife of Firaon whc 

had said; "My Lord! Build for me a house in the Garden near You, and save me 

from Firaon and his doings and (also) save me from the wrong-doing people";— 

U2) and (the instance of) Maryam, daughter of Imran, who safeguarded her privity 
If ' i,e * chastity); then We breathed in her of Our spirit, and she testified to the words 
» of her Lord and His scriptures; and she was one of the obedient. 


means wife; 

means they were dishonest; 


<J> 


J 


lmeans availed them; 


/ 

) means she safeguarded; 
) means We breathed; 

y 

y 

m w y 

umeans she testified; 

means obedient. 

y 


In the last preceding verses, as is usual in the Quran, Allah stressed that the 

believers should offer sincere repentance immediately after commission of a sin 
That would most likely attract the mercy of Allah and He would graciously forgive 
them the same and lead them by means of the Divine light to Paradise. The infiedls 
and the hypocrites will, however, miss the light and they shall be marched off to Hell 
an obnoxious place by all standards. 

In the present verses Allah has quoted for the disbelievers the instance of: 

(a) The wife of Hazrat Nooh. She did not believe in his mission and did not 
avail of his Arc. Consequently she perished in the flood. 

(b) The wife of Hazrat Lut. She was in toe with the Sodomites and she used 

to supply them information about what happened at the house of Hazrat 

Lut. She refused to go with him whern Allah threatened to destroy their 

village. Consequently she too perished alongwith the other sinners. 
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These women were consorts of two Apostles of Allah. However, they were 
dishonest to them as they did not avail of their guidance. Accordingly their connection 
with the Apostles did not save them from the wrath of Allah, and they were led 
to Hell alongwith the other sinners similarly destined. 

Simultaneously Allah cited for the believers the instances of: 

(a) Hazrat Asiya, consort of Firaon, the arrogant King of Egypt, who claimed 
to be god. She was a monotheist and a righetous lady who prayed to Allah 
to save her from Firaon and his unrighteous people and to assign to her 
on her death a house in Paradise near enough to Him. (Her death was 
violent as ordered by Firaon). 

(b) Hazrat Maryam, daughter of Imran, who safeguarded her chastity, testified 

to the orders of Allah and to His scriptures with remarkable obedience. 

Allah was, therefore, pleased to infuse in her of His spirit through Hazrat 
Gibril. Accordingly she conceived and later gave birth to Hazrat Isa, the 
Ruhullah. 

Note : The above instance were also to serve as an admonition to the consorts of 
' t he Prophet of Islam and other relatives of the Prophet that if they worked 
under the influence of Satan in disobedience of the Divine orders, 

their connection with the Prophet would not save them from the wrath 

of Allah. 

The verses No. 12 to 15, Al-Hadid are relevant and they may be referred to. 
Tradition : 

Imp, The Prophet drew up four lines on the ground and said that of all women 

lodged in Paradise four of them were excellent. They were— 

(a) Hazrat Bibi Khadija, wife of the Prophet of Islam, 

(b) Hazrat Bibi Fatima, daughter of the Prophet, 

(c) Hazrat Bibi Maryam, mother of Prophet Isa, and 

(d) Hazrat Bibi Asiya, wife of Firaon. 
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PARAH - 29 

SURA AL-MULK (OR THE SOVEREIGNTY ) 

Introduction 

This is a Meccan Sura of the middle Meccan period. It has 2 Sections, 30 

verses and 1,359 letters. It may be compared to the hymns in other religions. It 

deals with the Majesty, Sovereignty and Omnipotence of Allah. Faultless creation 

of the universe, and punishment of disbelievers in the Hereafter are the other subjects 
so lucidly and earnestly discussed in it. 

Traditions: 

Jrn£, (a) This is the particular Sura of 30 verses in the Quran, which presses the 
case of its readers to Allah so vehemently that His mercy is aroused, and 

He forgives the persons concerned. 

_Irng. (b) This Sura saves its readers from the tortures of grave. 

(c) "I would very much like that my followers should remember this Sura by 
heart." 

Note : Allah has stressed in a number of verses of the Quran that He is the 
Sovereign of the universe, the Mighty and the Dominant. Why has so 
much stress been laid on these particular attributes? 

Allah knows best; but it may be explained by the following facts: 

(1) The disbelievers did not believe in the Hereafter. According to them there 

was no world beyond the present, and as such they were deeply interested 

in it. Infact Allah was pleased to inform the Prophet that materialism 

was the main cause of rejection of his mission by the disbelievers; and 

they were so much engrossed in it that they had no time to think of Allah 
or know His commands or the purpose of their creation. They were deep-rooted 

in materialism and the consequential attachment to its affiliations. (Section 2, 
Al-Mursalat is relevant). 

(2) As is universally known a Sovereign is the most important authority on 

earth. He is the source of elevation and the dispenser of all material 
advantages. Simultaneously He is competent to withdraw them and also 
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to crush the refractory. He is very jealous of safeguarding His powers. 

Naturally he is the authority to be feared. 

(3) (a) In view of the above facts Allah has warned to confront the infidels 

with some of His prominently earthly potentialities in order to impress 
them adequately. He stressed His Omnipotence, and quoted a few instances 
of His retribution against some of the earlier communities which were 

completely wiped out in its wake. The instances were aimed at creating 
the fear of Allah among the infidels to worship Him and obey His 
apostles. This He has stressed frequently in the Quran. 

(b) Allah made it plain that all honour belonged to Him (vide verses No. 

26 and 27, Al-Imran), and that He conferred it on whomso He willed. 
None can claim approach to Him. There is no papaey or priesthood 
in Islam. Accordingly Allah is the most absolute Sovereign and He 
needs no intermediary or adviser. His approbation and condemnation 
are unfettered. He can increase or decrease provisions of any individuals 
at will. Such a Sovereign needs to be feared, reverred and worshipped 

submissively. Allah has vehemently decrease deities and demi-gods. 

(c) Allah's power to dominate and punish is clearly proved by the instances 

quoted by Him in the Quran, as said above. Verily He is the Most 

Protect of the rulers. 
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PARAH - 29 


SURA AL-MULK 
(OR THE SOVEREIGNTY) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

Blessed is He in whose hand (i.e. 
control) is the sovereignty (of the 
universe), and He has power over all 
objects; 

■D who has created the death and 
the life so as to test you as to which 

of you does excellent deeds. And He 
is the Mighty, the Forgiver! 

( 3 ) Who has created the seven skies, 

one afapye the other. You shall not observe 

j any incongruity in the creation of the 
Gracious Lord, then look again! Do you 
observe any flaws? 

(4) Again turn your vision for the second 
time! It would return to you baffled 
and exhausted. 

(|) And of certain We have decorated 
the e arthl y sky with luminaries (i.e. bright 
stars], and We" have made them as missiles 
against the evil ones and We have 

prepared for them (i.e. the evil ones) 

the tortures of the blazing Fire. 
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\J) And for those who disbelieve in their Lord there 
:t is an obnoxious place as a destination. 


is the torture of Hell; and 


7) When they are cast into it, they would hear 
into commotion, 


its hideous shrieks as it gets 


(D as if bursting due to fury. Every time that a party 
into it, its custodians will ask them: "Did not a Warner come to 


(of disbelievers) 
you"? 


is cast 


® They would reply: "Ah, yes! The Warner did certainly come to us; but we contro- 
"d hlm "Allah has not sent down anything; you are (obviously? ” a 


verted him and 
grave illusion." 




And they would say: "had we but listened or appreciated (properly their admonition) 
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We would not have been (now) among 
the inmates of the blazing Fire." 




lAA 




Thus would they confess their sins, 
but far away (from the Divine mercy) 
are the inmates of the blazing Fire. 


9 * 

y /,<j 


means so as to test you; 


* / 


(III* means one over the other; 


j. 


means flaw; 


❖ / 
\* i 

/ 


means baffled; 


(a ^ 

means exhausted; 

means luminaries, 

^ stars; 

means driving; 

/ ^ 

means shrieking, 
blazing; 

j', i 

W means bursting; 
(*>■ means its custodians; 
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w* means thus confessing; 




means it is agitated. 


The Sura opens with an assertion that Allah is the Blessed, the Unique and 
the Omnipotent! The present verses state as under: 

It is definitely a fact that Allah is the Blessed and He is the undisputed Sovereign 
of the universe! He is the Omnipotent! He has power over everything. (This was 
repeatedly stressed in the earlier Sura). He has originated the philosophy of life 
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SWM* at the SChedUled time t0 Cr " r * a *e HereaTef 

Which is the life" of Ufa 'STZ. tjt 

process interrupted bv death Allah is th* Aimirrh^ . 7J BOtn es form a continuous 
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are alTfatal lef^F (a " d accordi "S “ a tradition equidistant from each other) Th« 
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ree, on the pattern of what Allah has created, nor can he find fault with it 

suggest a better substitute. That is the Jaw of Nature. " 

which T se e rve're 5t folLin^pur e pL«: ** * SpeCt8Cularl >' d «- a ‘ ad with bright stars 
(a, " e c y oumL a s.t“darh'ni^t a ^ ^ tha ^ 

IW of he nigh S t“' de travellers at nlSht ' Some ° f them even lndicate d *fferent stages 

(c) They serve as missiles and are used as such by the angels-in-charge to 

(The 6 verses No'™? 5 IsTnd^iq aTh® “ eaV f sdrop °" the a "«els' counsels, 

line verses No. 17, 18 and 19, Al-Hijr are relevant and they may be referred 

eavesdroppers. 0 " PrePared the t0rtUreS ° f He “ for these disbelieving 

,. , Allah has announced at various places in the Quran His well-stressed policy 
hat for the d.sbel,evers-in-His-Lordship He has provided the fire of Hell whe eta 

hey Shall live permanently; and it is definitely a horrible place to live in The 

f re of Hell is uniquely terrible. Every time it receives its victims it emits a hideous 
sinef. It gets agitated and seems to burst its sides due to fury. Every victim intensifies 

raJ • X cu F stodlan u s - Whenever a group of disbelievers is received by them ™ be 

cast in the Fire, they enquire from them: "Did you not receive an 3 Lmp ^ 6 

you of Hell as punishment for disbelief?" They would reply to them: "Ah’ yes' We 
did receive an apostle who carried on his mission among us, but we did not' like 

T, We r6jeCted k and we controverted ’the apostle We even 

fhflr re hi d S h b0naI , ideS a , nd Charged that he had received any revelation and 
that he was obviously working under a serious illusion. Alas for us! If we had’ onlv 

listened to his admonitions and appreciated them sensibly, we would not have found 
ourselves here today as the inmates of Hell." t0und 


Thus would the unfortunate disbelievers confess 
regrets and repentance was long past. The door of 
closed on them. They shall stav in Hell. 


their guilt. But the time of 
mercy of Allah was completely 


and they 6 maylS netored to. 8 ^ ^ A1 ' Baqarah and No - 29 ' A1 - Sa i da h are relevant 
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Traditions: 

Imp, (a) On the Day of Judgement the charge of disbelief against the disbelievers 
shall be proved and they themselves shall admit their guilt. 

(b) The seven skies are equidistant from one another. 

(ROOMI) 

(The sky is decorated and made picturesque. Allah says: "see it again. One 
look is not enough for this vault of light; see it a number of times"). 

@ Verily those (persons) who fear their Lord unseen, for them is Forgiveness 
and a great reward. 

1£) And whether you make a statement secretly or make it openly (He knows 
it); infact He is conscious of what is in your minds. 

T4) Would He, who has created you, not know it? And He is the Subtile, the Aware! 

they fear; 


make in secret; 


make openly; 


Knower of the occult. 


verses dilated on certain attributes of Allah. They also referred 
of guilt by every bunch of disbelievers before the custodians of 
they are cast in it. 

The present verses state as under: 

Allah highly appreciates those devotees who fear their Lord though He is invisible 
to them. They fear even when they stand before Him in prayer. To such reverent 

devotees Allah has vouchsafed forgiveness and a great reward in requital. 

It was gratuitous for the Meccan disbelievers to warn each other to speak 
in whisper lest the God of Muhammad (may Allah's blessings be on him!) may overhear 
them. The fact is that he hears what is spoken secretly in confidence as well as 
what is uttered audibly in open; nay He knows what is cherished secretly in human 
hearts. (The verses No. 23, Luqman and No. 38 Al-Fatir are relevant). There is, 

however, nothing strange about it. He is the Creator and the Fosterer of the universe. 
Would it be befitting to Him that as such He should be unable to know what is 

said or done by His creatures? That would be preposterous. Verily Allah is the Subtile, 
the Pervasive! He knows the occult. Similarly He is the Aware. He is conscious 

of evervthing in the universe. 


means 

\ means 
J s s 

j^j\ means 

means 

The previous 
to the confession 
Hell a little before 
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(S<*x& U 

(ROOMI) 0)1/ 

(It is necessary for us to 
believe in the Unseen 
(Allah); and as such I close 
the windows of the 
world on myself). 

SECTION - 2 


ii. 


eUcJJf 






G 

f 

SI 


move about along its roads, and eat 
of His provisions; and you would be 
resurrected towards Him. 

46} What? Do you feel secure from 
Him, who is on the skies, that He may 
sink you under the earth when it erupts 
suddenly? 

147) or do you feel safe from Him who 
is on the skies that He may despatch 
a tarnado of stones on you? Then you 
will know how (terrible) was My warning. 


And indeed those before them (also) 
had controverted (My warnings). Then 
how terrible was (My) punishment (to 
them)? 

Q9) Have they not observed the birds 
above them opening (their) wings and 
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closing (them respectively)? None sustains them (then) except the Compassionate 
(Allah). Verily He is the Observer of all things! 

means subservient; 

y* I means you move about; 

/ 

means roads; 

yZjr? means resurrected; 


means may sink (you); 
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j *r 

U^jr means erupts; 



means tornado; 


means 

'/ 


(wings) opened; 


means (wings) closed; 



means sustains. 


The last preceding verse No. 14 ended with the observation that it is in the 
fitness of things that the Creator of the universe should be Subtile and Aware so 
as to know every thing in the universe. The present verses discuss the Omnipotence 


Allah has levelled up the earth suitably and made it subservient and useful 
to the mankind. It has serviceable roads along which people may move about and 
seek the favours of Allah. They may also enjoy its products, crops and fruits. But 
while doing so they should worship Allah and offer thanks to Him for His favours 
because some day they shall ..die and then be resurrected and produced before Allah 
for rendering account of . their deeds. 


, seemed t0 have short memory. Hence, as a reminder, they were 

as ed. Did they not apprehend that Allah, who is on the Empyrean, may sink them 
ike Qarun, the infamous miser and disbeliever, in the bowels of earth which may 

quake and erupt suddenly to receive them? Or did they not apprehend that Allah 

may bracket them with the Aads as disbelievers and, as in their cae, He may send 
a tornado of stones to exterminate them?" If that occurs, the Meccans would know 
to their consternation how terrible indeed was Allah's warning to them. But even 
otherwise before the above fate overtakes them, they should learn from the past 
history that certain earlier communities had dabbled in disbelief recklessly and 
trated the warnings as futile, and they were terribly punished by Allah. 

The Omnipotence of Allah is so pervasively evident that people have not to 

make an effort to observe it. Let them look up and observe, if they have not done 

it already, that birds fly about over them. Sometimes they open and stretch their 

wings. Sometimes they just close and fold them. The question is: how do they then 
manage to sustain themselves high up? The answer is, as every body knows, that 

none except Allah, the Compassionate, graciously sustains the birds in their* flight 
and supplies them their food. That is no problem for Him because in addition to 
nis being the Omnipotent and Omniscient, He is the Observer of every thing and 

Aware thereof. He knows where each bird is, what he does and what he needs. 
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(SARWAR 


O^ycufrtf/? 

(You have assigned light to every bit of universe. 
Your wisdom is evident each morning and evening). 


(20) Who is there to be your army to help you except the Gracious (Allah)? The 
disbelievers are merely in delusion. 


(2p Or who is there to provide livelihood to you if He with-holds it? But they 
obstinately persist in rebellion and aversion. 

(22) What ? Is he who grovels on his face better-guided or he who walks 
along the straight road? 


Xs> means army; 


u /hf / means delusion; 

S/'s s’ 

iVl means with-holds; 


S? means they persist; 

J j 

means rebellion; 


means abhorrence; 

S/ 

i/j 

U&/ means grovels; 


& 


means upright. 


The last preceding verse No. 19 stated that Allah was the Sustainer, and He 
sustained birds while they flew high up in space. 

The present verses discuss Allah as the Sole Helper and Provider as under: 

"0 disbelievers! You worship your pseudo gods to help you when you are in 
a difficulty and to provide you with sustenance in your need. You rely on them, 
s your army, to help you in your fight. But in the context of the ancient history 
you should think once again if you can get any help from any quarter except from 
the Gracious Lord. Your deities shall fail you completely. To expect help from them 
would be to indulge in delusion. 
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Similarly if Allah, who provides you with livelihood, were to suspend it, none 

else can restore it to you. This is quite evident; but the disbelievers persist in their 
rebellion against Allah, and they have grown allergic to His mention particularly 

as the Compassionate Lord. 


Note : iW, may be taken as the material livelihood 
guidance. It is Allah alone who provides both. 


as well as the spiritual 


What a tragedy! Dg the disbelievers not make out the distinction between 
the two travellers—one grovelling on his face and creeping laboriously and painfully 
and the other one walking upright and brisk along the straight road? Surely the 
latter alone shall reach the goal. That is the difference between a dissenter/disbeliever 
and a believer. 

2§), Say: w It is He who created you and endowed you with ears, eyes and heart* 
(However) you offer little thanks (for the same)". 

< v 24) Say: "It is He who spread you on earth, and you shall be (finally) gathered 
before Him". 

® An d they say: "When would this promise materialize if you are true (in what 
you state)?". 

26) Say: "Its knowledge is with Allah (alone), and I am only a plain warner." 

<IT) However when they see it close at hand the faces of the disbelievers would 
be distorted, and it would be said (to them): "This is what you used to call for." 

01 X ^1 means heart; 



i/s, means spread you; 


means close at hand; 

<—means will be distorted; 

** ^ 

QjrOO means you used to call for. 


The last preceding verses discussed the Omnipotence and Uniqueness of Allah. 

In the present verses there is reference to the creation of mankind by Allah 
and to their final assemblage before Him on the Day of Judgement. The verses 
state as under: 


Allah asked the Prophet to remind the disbelievers, as a general reference, 
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that it was He alone who created them 
and gave them the faculties of hearing, 

seeing and appreciation. Why did they 
not esteem and use them properly? Actu¬ 
ally few of them offered Him thanks 

.or the same. They were also to be remin¬ 
ded that originally they were all born 

of the same parents. But Allah multiplied 
them and spread them on the entire 
earth. Simultaneously He would use His 
privilege to collect them all before Him 
on the Day of Judgement. He who is 
competent to spread them out is equally 

competent to collect them at one place. 

The infidels, however, were sceptical 
about theii final gathering, and cynically 
they asked the Prophet: "When would 
this promise to gather us materialize 
if what you say is true." The Prophet 
was directed to reply to them as under: 



(a) "The promise is infallible. It shall materialize, 
the time of the mass resurrection is with Allah 
Him. (The verse No. 34, Luqman is relevant). 


But the knowledge about 
alone. None shares it with 


(b) "I have no locus standi 
a mere Warner of the 
you accept it or reject it. 


in connection with the Day of Judgement. I am 
same to you. I am equally not concerned whether 


(c) "However when you see the promised retribution getting nearer to vn.. 
your faces shall lose colour. You shall then be reminded that the retribution’ 
which you used to call for and have it precipitated in your life is S 
on you. There is no escape from it." y ’ ow 

s tr-as sr 


(2|) Say: "He is the Compassionate; we have believed in Him ^ 
our trust m Him. Soon shall you know as to which (of us) is in clear ’aberration." ^ m 


Sa y ; "Have you perceived that if your water 
who then would bring you the flowing water?" 


were to disappear in the earth, 


means have mercy on us; 


means protect; 
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4 / 

r h 

l^^'nieains disappear, dry up; 
* <■" 

(Jfa* means flowing. 


Ihe last verse No. 27 had made if plain that when the retribution will ?et 

nearer to ihe disbelievers on the advent of the Day of judgement, they would be 
consternated and their countenances shall become distorted. Hearing the above like 
statements the infidels used to wish misfortune and death to the Prophet of Islam 
and express their conviction that their deities would soon retaliate against him and 
Dring about death of the muslim enmasse. In that connection Allah directed the 

rophet to tell them: "You people seem more concerned about our death to be 

caused by your deities. You should realize that Allah alone is competent to cause 
our death or bestow mercy on us. But what about the punishment promised to 

you in this world and more particularly in the Hereafter? That is inevitable. Who 

would then protect you from it? Your deities are imbecile. They can not * avert 
it. Then there is another aspect of the matter. Allah is the Compassionate. He 

has promised to come to our aid in this life and to immunize the righteous amornt 
us from punishment in the Hereafter. Accordingly we believe in Him and His word 
and we commit ourselves entirely to Him. Thus our position is hopeful and it promises 
to be safe and secure, whereas yours is doomed. You would soon realize more 
particularly after death, which if us was in illusion and aberration and who had 
set up false standards. 

Allah's Compassion and Omnipotence are evident even in our daily physical 
life. In areas not dependent on canal irrigation we get water from springs, wells 
and from rain-fall streams flowing beneath earth. Suppose the water supply by these 
sources dries up, who would restore it then? Allah alone is competent " to do it. 
Similarly He alone is competent to punish us with death or to have mercy on us. 

The above illustration would also show that the Prophet's death, which the 

infidels wished, would actually have been the means of sorrow and not joy for them 

Me was the spring of guidance. With his death naturally the guidance would cease* 
and as such the mankind would have suffered on that account. 

(SAADI) ^ 

(We nave entrusted our entire capital to you. You know its minute details). 


(KHAYAM) <a T 

(When Allah bestown His grace, His single 
glance means pardon to a hundred sinners). 



( 386 ) 


( Para 29 - Continued) 

SURA AL-QALAM (OR THE PEN ) 

Introduction 


This is the Meccan Sura. It has 2 Sections, 52 verses and 1,295 letters. It 
discusses the following subjects: 

(1) The Quran as a Divine scripture. 

(2) Rebuttal of the insinuation of the infidels that the Prophet was mad or 
possessed. 

(3) The excellent attributes of the Prophet. 

(4) The parable of the unfortunate owners of a garden. 

(5) Humiliation of the infidels on the Day of Judgement. 

(6) Admonition to the Prophet to bear patiently with the infidels. 

Note : (1) The pen is the symbol of knowledge: 

(a) of various departments of the physical world, e.g. Science, 

Humanities, etc.; 

(b) of the history of important persons and their achievements; 

(c) of the religions and the rise and fall of various communities 
due to their transgression of Divine orders; 

(d) of the Hereafter, the Day of Judgement and the institutions 

of Paradise and Hell. 

NJotej (2) The symbolic pen was created earliest of all. Allah asked it to 
write; and it wrote down what had to be written. Then its ink dried 
up. No later addition to what is written it normally possible through 

Allah has power over all things. 

(He wrote on the forehead what He had 
to write and then putr-tire~-peo--aa.Iiis _eaeK %/ 

^\\\q 
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SURAAL -QALAM (OR THE PEN ) 




In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

’Nun'; (I swear) by the Pen and 
by (the Record) which they (i.e. the 

two angels, attached to each person), 
write, * 

@ You not mad by the grace 

of your Lord, 

i and for you indeed is the reward 

which shall not terminate; 

4) and you surely possess high moral 

qualities, 

5) soon shall you see and they (i.e. 

the infidels too) shall see, 

6) which of you (really) is insane, 

7) Verily your Lord knows best (the 

persons) who have gone astray from His 
way and He knows best those (persons 

also) who are guided. 


< rj 










Ois a letter of the Arabic 
alphabet. However it is 
used here in a mystic sense. 
Its significance is known 
to Allah alone. There are 
79 such code words used 
in the Quran. It is no use 
guessing about their maaning. 

means they write; 

t Jy * 

means endless; 

(/£-*** means then you shall see; 
means insane. 
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Allan has solemnly commenced the Sura with ki i 

and the Record written by its means) tn to t-r uouDle oath (i.e. by the Pen 

not insane, as insinuated by the Meccan infidels^ Th 6 f 3Ct tfiat the Pro P het was 

appointment as the apostle the Prophet was won l * 06 / aCt was that before his 

He was universally known as Al-Amin Rnt f f 1-knawn for hls sanity and probity. 

him and his assumptions of the^fethood rt ^ reV ? ]atl0n ° f , the Q a "an to 

advised each other to avoid him and not to hcir 3 ^ 6 peop ‘® C£dled him insane and 
Allah solemnly swore by the Pen which is L kT “ he was off his balance, 

of vindication, by the collective record that by' Sis' JaJ^ the means 
insane, that he was His Apostle in truth l ? the Pro P het was never 

Quran, that he had done Ms fob so successfuHv that TuT ™ t0 preach the Divine 

had entitled him to His reward which would never be mei^’ ? 3 t0ken ° f a PP re ciation, 

(Here the record refers to that which is maintained' asared ’ suspended or terminated, 
attached to each person (vide verses No. 9-11 AHnfftar) w, T f ecordin § an S ela 
that the Pen, as the means of writing the VecLd ^ 'the h , 7 the .° aths signif y 

of time, vindicate the Prophet of Islam and ft blst ory, will, in course 

insane at any time. The feetisthatThe Pen h Mlfy , * ^ faCt that he was "°t 

m the history of mankind. Not only that but AllahTertmeri rh 137 ^ lnvaluable role 
some of the best excellences to which anv nir rtlfl . e J d that the Prophet possessed 

the infidels that the Day of Judgement was P not S °f C °T att 5 in .’ Allah then warned 

establish as to which of them were sane Those ^ h° ^ itS P roceedin 8 s would 
admonitions were blessed on that Day and others^, ^ accepted the Prophet's 
his admonitions in their life and therefore the f , lnsane t0 have rejected 

Hell. Allah would order this discriminat on as 2f 7 f ° Und ^ emse,ves as i™ates of 
well who had strayed from His path of sanifv W j S 1 S - < ^ >mn ^ sc i er, t, and He knew 
He knew to have remained constant in their career ofHgh'teousness. ViS ‘ a ‘ ViS ^ Wh ° m 

are relevant and*they may be' referred T). 29 ^ 3 °’ AI “ Tur 3nd No ‘ I_5 ’ A1 “Insharah 
Traditions: 

(a) The Prophet never lost his temper. 

(b) His perspiration smelled of fragrance. 

(c) He had no shadow. 

<dl atuseTaV"'' ” '°° k “ *"*. "" « «*>■ -worship. He never 


(ROOMI) 


tr- 


(GHALI3) 


ic u 1/* gju 

th ° uuJ° U may be honoured by the Ink and the Pen 
Then shall be implanted in you the essence of the Merciful). 

t J (/ 

J.)j. Sjt c^j} , 

Gh becaute t He th^r^ ass f sme « ^ Prophet to Allah, 
Decause He, the Glorious knows property his statue). 


— p. 

(§} Accordingly do not subserve the controvertists. 

"Ilacken h (ki their opposition)! ^ 0137 SlaCke " ^ 7 ° Ur miSSi ° n 50 that they {too) ma V 
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(|(J) but do not placate any profane perjurer; 

(11) a slanderer going about with calumnies, 

@ a forbidder of good, a transgressor, 

(13) uncouth and in addition malignant, 

;14) (he practised all these vices) because he possessed wealth and progeny. 
(Jjj) When Our verses are recited to him, he says: "fables of the ancient." 
16) Soon shall We brand him on (his) snout. 

* A £ 

means slacken or be lukewarm; 


* / 

means perjurer; 

* 


y 

means ignominous, profane; 


yC 


means he moves about; 


means calumniator; 




means transgressor; 


w / 


Ju* means uncouth, savage; 


Its means bastard, malignant; 


means We shall brand him; 

A*. 

^^T^^'means nose, snout. 

In the last preceding verses Allah had vehemently rebutted the wild insinuation 
of the infidels that the Prophet was a mental case. In the preceding verse No. 
7, Allah had asserted that He knew well the persons who disbelieved and were astray 
as well as those persons who pursued the path of guidance. 



In the present verses reference is made to a typically evil man and Allah 
advised the Prophet not to have liaison with people of his type. The verses state 
as under: 
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"0 Prophet! Since Allah knows the detractors well, you should not subserve 
them. They often wish and even express that if you slacken and become lukewarm 
in your attacks against their disbelief and idol-worship, they too would abate 
their frenzy in opposition to you." 

The Prophet was advised not to yield to or placate a profane swearer who 
took oaths in season and out of season to try to substantiate his false statements. 
Such a person was a habitual caluminator, going about indulging in calumnies. He 

was malevolent. He forbade people to do good. Thus he was a transgressor and 
a sinner. In addition he was uncouth or even savage in his demeanour. To top it 
all his parentage was uncertain, and a bastard is always malignant. Such a person 
should be shunned. 

The verse No. 14 is capable of the following interpretations: 

(a) "Do not subserve the vicious man, described in these verses, merely because 
of his political influence due to affluence and children." 

(b) "The man has developed all these vices because he had wealth and progeny." 

This person was an open detractor and disbeliever. He refused to hear the 
Quranic verses when they were recited to him. He summarily denounced them as 

fables about some ancient persons, He shall soon be requitted appropriately; Hell 
waits for him, and to make him prominent for his infamy he shall be branded on 

his nose. 

The verse No. 12, Al-Hujurah and the Sura Al-Hamazah are relevant and they 

may be studied simultaneously. 

Note : Allah has not named the despicable person described above. Hence 
it is no use guessing about his identity. Some commentators have aligned 
him with Valid bin Mughera, a Meccan leader. Others have identified 
him as Akhlas bin Sharik or as Aswad bin Abdul Yaghin. Actually the 
name makes no difference. The verses may be taken in a general sense 
to mean a typically despicable disbeliever and malevolent disbeliever. 

Traditions: 

Imp. (a) The Prophet referred to two graves and said that their inmates were in 

trouble; one of them used to urinate without observing privacy and the 
other was a slanderer. 

Imp, (b) A caluminator would not be admitted in Paradise. 

Imp, (c) Bastards shall not go to Paradise 

(d) If any person perjure himself on the Prophet's pulpit he builds for himself 

a house in Hell. 

(e) One should not swear except by Allah. Violation of an oath taken by other 

than Allah does not call for the reparation penalty. 

(IT) Indeed We have tested them (i.e. the Meccans) as We tested the owners of 
the gardens when they swore that they would certainly pluck it (i.e. the fruit) in 

the morning. 

they did not (even) say: “if Allah wills it." 

49) Then a visitation from their Lord (i.e. His calamity) encompassed it (i.e. the 
garden) while they were asleep. 
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20) Hence in the morning it became 
like a garden devastated {during the 

night). 

2j) (On the other hand) they called 

out each other at day break, 

22) to leave early for their field if 

indeed they wanted to pluck the fruit. 

2$ So they set out conversing in 

whisper 






"Let not a single destitute person 
come upon you today;" 

25 ) by morning (they left) resolved 

on (this) their miserliness. 

2§) But when they saw it (i.e. the erst¬ 
while garden), they said: "We have 
obviously missed the way," 

■—v 

27) "nay, we have been deprived 
(totally)." 

28) The (moderate) among them said: 
’’Had I not said to you to glorify Allah?" 
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They said: "Glory to our Lord! we 
were indeed the wrong-doers." 

30) Then they faced each other reproach¬ 
fully. 

■if) They said: "Ah, woe unto us! We were indeed rebellious against (our Lord)." 

3J) "It is (however) likely that our Lord may give us a better one instead. So 
we certainly do turn (in repentance) to Him." 

t Such is the punishment (accorded in this world); and the punishment of the 
reafter is more severe, of they only knew. 

^ * * 

means We tested them; 

/ ' 

\j £means they shall pluck; 


j . 

\\\ 


means they did not say if Allah wills it; 
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o*o» means circumambulated, encompassed; 

^ 9 * 

means they were asleep; 


means devastated, uprooted; 

| means go in the morning; 
means they were talking in undertone; 

s' 

means miserliness; 

means moderate or balanced among them; 

✓ / 

d?'\ means they faced; 


ClSl^s means reproachfully; 


/ ✓* 


means rebellious; 

V 

S % 

cw*l means penitent, inclined. 


The last preceding verses referred to a typically despicable man, and Allah 
asked the Prophet not to subserve people of his category. 

The present verses cite the instance of some owners of a garden, who were 
tested by Allah. He had also tested the Meccans like them. The Prophet may well 
be treated as a garden, a blessing of Allah and if people refused to appreciate 
him as such, the loss would certainly be theirs. The verse may also refer to the 
political and social importance of the Meccan Quresh which they had acquired as 
custodians of Kaaba, but they had not thanked Allah, nor remained monotheist. 
The verses state as under: 

Allah was pleased to observe: "We- have tested the Meccan transgressors as 

We had tested in the past some owners of a garden which was rich with fruits. 

(The later were possibly brothers having inherited the garden from their father who 

was a charitable man and who, after appropriating the fruit which he needed for 
* his family, used to give away the residue in charity. His sons did not like this charity 
on his part). So now when the fruit of the garden was mature and fit to be plucked, 

the x owners decided on a particular night to remove the fruit early on 
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the next morning. Out of self-sufficiency they failed to add if Allah willed it. Allah 
took exception to this lapse on their part and more particularly to their resolve 
(mentioned later) to keep out the needy persons; and He visited the garden with 
a calamity while the owners were asleep. The result was that it was completely 

devastated. At day-break the owners called each other to leave for the garden if 
they really meant to gather its fruit in secret. At length when they set out for 

the garden, they whispered to each other: "We are out earlier than the beggars, 

and we shall see that none of them pesters us today for charity." However when 

they reached the site, they beheld a different spectacle. Only the ruins of a garden 

met their eyes. The experience was so unexpected that they said that they had 

possibly missed the right way. But they soon realized the reality of the situation, 

and they said: "Alas! we have been made to lose every thing." The one who was 

more balanced among them recovered his composure, and he told them: "had I not 

advised you to glorify Allah first for His favour of a good crop of fruit?" The others 

too regained their sanity, and they said in chorus: "glory to Allah! We admit that 

we were in the wrong." Each one reproached the other for their conspiracy to keep 
out supplicants. They admitted their transgression and repented sincerely for it. 

In the end they felt relieved and they hoped that Allah would, in His grace, give 
them a better garden in lieu of the one that was destroyed, and they implored 

Him accordingly. 

Finally Allah wound up the simile and warned the Meccans: "such is the punishment 

that We award to those who transgress Our orders; and in case of persistant contumacy 

on their part, We award them a more severe punishment in the Hereafter. Your 

case is far worse because of disbelief on your part. You should better know it." 

Traditions: 

Imp. (a) Save yourself from sins. Otherwise due to them you are likely to be denied 
your subsistance. 

N Note: It is likely that good fortune may desert you due to sinfulness. 

Imp. ,, (b) Do not harvest your crop at night time. 

SECTION - 2 

34) Verily for the pious are the Gardens of bliss with their Lord. 

rs 

& What? Shall We bracket the submissive and the culprits alike? 

36) What is the matter with you? How do you decide? 

37) Have you a Book wherein you read— 

2 $) that for you is whatever you choose; 

39) (or) are there pledges binding on Us till the Day of Judgement that surely 

there is for you whatever you order? 

.40) Ask them which of them will stand surety for it. 

4!) Have they partners (for Allah)? then let them produce the partners, if they 
are truthful. 
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42) The Day when the shin shall be - 








do it (due to stiff back;) 

(43) their eyes shall be downcast, disgrace 
shall overwhelm them; and they were 
indeed called upon (in their life) to 
prostrate when they were physically sound 
to do it (but they had disobeyed). 

means We shall treat; 

/ j S' 

means they read; 


means they choose; 
di)b means binding; 
means surety; 
means shin, ankle; 
means downcast; 


'f s'- 

If means over-spread them; 

(3 yi) U*!' means were sound (physi- 
^ s cally). 


s 

f. t < £i' r 

1 ® C W 




■>> <, ✓ i' 9 * <* ii. 



lx*! 




j JlJ) (*)1 

✓ » 1 .. ✓ c///'. ( L 9. »/» f< 

cbji&f ciij 




tl*. 


In the last preceding verses there was the instance of some parsimonious owners 
of a garden, who had forgotten to utter: "if Allah wills it", while formulating their 
programme for the morrow, and who had resolved not to give any of their fruit 
in charity to poor persons. 

The present verses make it clear that righteous believers and the sinners can 
not be treated alike. In detail they state as under: 


The righteous believers are entitled to Paradise. That is the decision of their 
Lord. Is there anything strange about it? Would it be fair and equitable to treat 
alike the pious muslims and the transgressing disbelievers? Allah then asked the 



























( 395 ) 


infidels: "how do you assume that you too would be sent to Paradise?" The assumption 
on your part is unwarranted and ultravires." "By the way was it based on some 

authority laid down in some book wherein they had read that they would get whatever 
they wished. Or was it based on some Divine pledge which, according to them 

binds down Allah till the Day of Judgement that the infidels shall get whatever 

they wished here as well as in the Hereafter?" In that case it is worthwhile enquiring 
also whether the infidels had some surety, who would testify to such a pledge, and 
who would have it implemented as well. In case they were thinking of ’their 

associate-gods in that behalf, then let them produce evidence, if their thinking was 

correct. The verse No. 79, Zukhruf enquired: "Have they determined a course of 

events? Verily We are to determine it." 

The next two verses refer to a scene of the Day of Judgement. At some stage 
on that Day Allah would be pleased "to expose His shin." This may merely be allegorical. 
Else it may mean that Allah has a physical form and that shin is a part thereof. 

What could possibly be suggested as per the verse is that Allah will manifest Himself 

partly and expose His shin. What kind of shin it is should not be pursued. That 

would be an innovation amounting to disbelief according to Imam Malik. 

Since His manifestation necessitate display of reverence through prostration, 
all human beings shall be asked to fall in prostration. The believers will do it easily 
and immediately, but the infidels will suddenly find their backs much too stiff to 

enable them to fall in prostration. Finding their, helplessness a matter of significant 

frustration and misfortune they shall cast down their eyes with disgrace overwhelming 
them. This development is explained by Allah as being due to the fact that in their 

life when the infidels were physically fit and sound, they had refused to prostrate 

to Allah. That may also mean that they had never offered prayer to Allah. Hence 
they reaped what they had sown. Allah is never unjust to any person. 

(The verses No. 61 and 62, Al-Qasas, and No. 22, Al-Fatir are relevant and 

they may be referred to). 

Note : The early learned men refrained from discussing the shin. They merely 

followed the literal meaning of the word. 

Tradition : 

hnjx The Prophet interpreted shin as a brilliant flash of light. 

Note : This interpretation is very much in keeping with the fact that 'Noor* 

is one of the names of Allah. 

(Do not be indifferent to the requital of your actions. Wheat 
grows from wheat seed and barley from barley seed). 

44) Accordingly leave Me and those who controvert this treatise. Soon shall We 

draw them in gradually in a manner which they would not know. 

45J And I shall grant them respite. Verily My plan is firm. 

46) What? Do you ask them for some recompense which may have overwhelmed 

them with debt? 

47) What? Do they possess (the knowledge of) the unseen so that they write it 

down (accordingly)? 

48) Hence be patient in respect of (the impending) decision of your Lord; and 
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be not like the companion of the Fish (i.e. Yunus) when he invoked his Lord; and 
he was in acute distress. 

49) Were it not that the favour of his Lord reached him, he would surely have 
feen cast on a barren land and he would have been blamed (for it). 


50 ) Subsequently his Lord elevated him and made him (one) of the righteous. 

(5J) And it is quite likely that the disbelievers, when they hear the admonition 
(Le. Quran), may disconcert you by their (menacing) glances and they say: "Verily 

he is mad." 

( 5 ^) Nay, it is naught but an admonition to all the worlds. 


means leave Me; 

means We shall soon draw them gradually; 
&& means in a manner; 

means I shall grant them respite; 
means My plan; 

b'.' 

means firm, inviolable; 


✓ ✓ 


means debt; 

means burdened with; 

j 

means fish; 


A 




means distressed; 


means blamed; 


t \ 

±J3>\ means elevated him; 
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means disconcert you; 



means reached him. 


The last preceding verses rebutted the claim of the disbelievers that they 
too would go to Paradise like the believers. But the fact was that they would be 
woefully disillusioned and publicly disgraced on the Day of Judgement. 

In the present verses Allah advised the Prophet to leave the disbelievers to 
Him, and He would soon settle scores with them. In detail the verses state as under: 

Allah asked the Prophet not to bother about the Meccan controverts but leave 
them to Him. His policy in respect of the disbelievers was well-settled. He would 
draw them in slowly and imperceptivibly in a manner which they would not detect. 
It would be in the form of respite followed by a sudden swoop (as in the case of 
the earlier generations). His plan was inviolable and firm, and the disbelievers shall 
not frustrate it. Allah then put the following self-declarant and significant questions 
to the Meccans: 


(a) Was the Prophet’s approach to them inspired by some monetary considerations? 
Did he ever ask them for a subsidy so that under its weight they may 
have been involved in debts? 

(b) Did they claim to possess the knowledge of the unseen and to have written 
down what they had acquired thereby, so that they could ignore and be 
independent of the Prophet’s admonitions based on revelations? 


Since the above was not the case, the opposition of the detractors was unwarranted, 
arbitrary and futile; and Allah advised the Prophet to observe patiently the working 
of the' Divine policy and not to forestall His decisions like Hazrat Younus of the 
Fish who thought that Allah's decision to with-hold punishment of his people was 

inconsistent with His promise to him; and therefore he left the place of his mission 
without Allah's permission. (For details about his being swallowed by a fish the 

verses No. 139-147, Al-Saffat may be referred to). When Hazrat Younus found himself 
in the abdomen of the fish, he repented of his unwarranted precipitation and implored 
Allah for His mercy. Allah compassionately obliged him and forgave his impetuous 
conduct. He ordered the fish to disgorge him on the shore. He also ordered a plant 
of gourd to grow over him and protect him from sun's glare. He made him recover 

in health gradually. Eventually He restored him to His favour as a righteous bondman; 
and he was re-installed as a Prophet to a more populous community than his earlier 
charge Were it not for the favour of Allah Hazrat Younus, even after his having 
been disgorged by the fish, would have found himself helpless on the barren shore, 

and he alone would have been to blame for it. 


After administering the above mild admonition to the Prophet, Allah consoled 
him by saying that He could realize that the detractors by their insinuations against 
him and against the Quran when it was recited to them, were likely to upset him 
bv their 'devouring' glances and wild utterances, particularly when they denounced 
him as a mad man and the Quran as a product of his madness, and condemned 
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it as arbitrary the fables of the ancients. Actually the Quran was revealed as admonition 
to the entire world. (Allah commenced this Sura with a solemn assertion that the 
Prophet was not insane. He concluded it also bearing on the same theme). 

(The verses No. 45-49, Al-Tur are relevant and they may be referred to). 

The verse No. 5, Al-Momin concluded as under: 

"Then I seized them; and how terrible was my retribution?" 

Tradition: 

Allah grants respite to the wrong-doers. When later He seizes them, He does 
not release them. . s 

(ROOMI) 

(Watch the plan of Allah and abandon yours. The plan of 
the planners is abashed before that of Allah). 

(SAADI) 

(Do not feel buoyed on the leniency of Allah, when 
finally He seizes, it is the hardest seizure). 
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SURATUL HAQQAH (OR THE INEVITABLE ) 

( Parah 29 - Continued) 

Introduction 

This Sura seems to be an early Meccan Sura, revealed before the opposition 
against Islam had developed firm roots at Mecca. It has 2 Sections, 52 verses and 
1,134 letters. It deals with the following subjects: 

(a) The Day of Judgement. 

(b) The frailty of the world and its goods. 

(c) The Divine nature of the Quran, and 

(d) the apostleship of the Prophet of Islam. 

Note : Haqqah is a synonym of the Day of Judgement, and so is Qariah. 







SURATUL H AQQAH 
(OR THE INEVITABLE 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

(J) The inevitable— 

( 2 ) What is the Inevitable? 

(3> and what could make you realize 
what the Inevitable is? 

(4J The Samuds and the Aads had 
controverted the stunning 'calamity (i.e. 
the Day of Judgement). 

5) Accordingly the Samuds: they were 
destroyed by means of a terrific blast. 

{£) And the Aads: they were killed 
by means of an extremely fierce storm, 



(7) which He caused to rage against them 
days; so you could see people lying prostrate 


successively for seven nights and eight 
as if they were fallen trunks of palm 


trees. 


(8) So do you observe any (surviving) remanent of them? 

,j) And there came Firaon and those before him and (the dwellers of) the over 

turned towns, steeped in sins. 

,ffi) since they disobeyed the apostle of their Lord, He seized them (with) relentless 
seizure. 

(n) Verily when the flood water rose high We bore you in the Ark. 

iffl so that We might make of it a memorial for you, and that the ears, that 
(hear and) can memorize it, may remember it. 


J & Y 

A3 \Z means inevitable, sure to happen, 


means could make you realize; 
means the striking calamity; 


/ a-" 

means terrific blast; 































( 401 ) 


means extremely fierce wind; 

/ m/ yj 




means He blew it; 


means seven nights; 
means eight days; 
means calamitous, successive; 
means prostrate; 

J s 

tV i means trunks; 

means fallen; 
v 

y means remnant; 

O 


jj y means over-turned; 

2* means they disobeyed; 
Ajj\[/ means relentless, seizure; 




means rose high; 

means boat, ark; 

T>(f*X> means memorial; 
v ✓ 

y y C 

means remember; 

* 

^ 1 / 

Ls means which memorizes. 
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Allah has opened the Sura with a thunderous reference to the Day of Judgement. 
That style befitted the occasion because the Meccan infidels disbelieved in that 
event and even mockingly called it a myth, an insane figment and absolutely unbelievable. 
In rebuttal Allah called it the Inevitable event which shall definitely occur at the 

scheduled time which was known to Allah alone. 

(The verses No. 6 and 7, Al-Hajj and No. 34, Luqman are relevant). 

To make His announcement more impressive Allah put the following two questions: 

(a) What is the Inevitable event?; and 

(b) How to make people realize that it was really inevitable? 

With regard to the first question Allah had called the Day of Judgement as 
the Inevitable event because it must positively occur whatever reaction of the infidels 

may be to it. Besides it is a matter of commonsense that the righteous persons 
should be rewarded and the sinners punished. Allah has therefore fixed a Day for 

it and Allah's program is firm and inviolable. . * 

With regard to the second question Allah thought it necessary to convey import 

of the Day through some illustrations of His verdicts in respect of certain earlier 

communities which had transgressed in disbelief and disobedience to Him. His judgements 
in their cases would convey a sense of the Divine punishment that would be accorded 

to the sinful disbelievers on the Day of Judgement. Accordingly He referred to 

the Samuds, the Aads, the Noohites and Lutis who had disbelieved in the Day of 
Reckoning and who were extremely sinful in addition. He destroyed them enmasse 

as under: 

(i) the Samuds by a terrific blast which stunned and then killed them, 

(ii) the Aads by an extremely fierce storm which raged against them 

inauspiciously for 7 nights and 8 days. 

They collapsed and lay, prostrate as stumps of palm trees cut off and fallen 

on the ground. Their destruction was complete and no survivor could be observed 

among them. 

(iii) Firaon and his army were drowned in Red Sea. His predecessors included 

the Samuds, the Aads and the Lutis. The destruction of first two 

communities has already been referred to above. The houses of the 

Lutis were lifted and over-turned on them and they were survived 

only by the ruins of their houses. They were wholesale addicted to 

the unprecedented sin of sodomy. 

Allah had tried to reclaim and reform the above communities, and commissioned 
warners to them. But they rejected them and persisted in sinfulness. Finding these 

incorrigible and past redemption Allah seized them and punished them relentlessly. 
(The verse No. 5, Al-Momin is relevant and it may be referred to). 

(iv) The community people of Hazrat Nooh defied him though he lived 
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among them for 950 years. When he was engaged on the construction 

of the Ark under the Divine orders, they just laughed at him. Eventually 
when the flood water rose, Allah asked Hazrat Nooh to embark the 

Ark with his followers. Accordingly they were saved. 

The above story of Hazrat Nooh's deliverance from the calamitous flood along 
with the believers and the survival of his Ark are to serve as a memorial to the 
posterity and as an eye-opener to those sensible future generations who would hear 
about it, remember it, and have the capacity to draw lesson from it. 

Note : {1) The verse No. 11 is addressed to the contemporary and the latter 

generations who are believed to be descendants of the survivors 
of the flood. So here 'you' implies 'yc> ur ancestors'. 

Note : (2) The incidents quoted in the above verses have been referred to 
at various places in the Quran. Hence it is not necessary to quote 

the many relevant verses. 

Tradition : 

Imp. The Prophet told Hazrat Ali: "I have been commanded to bring you closer 
to me. 1 shall impart knowledge to you, and you shall retain it. This is 
what you are expected to do." 

(ROOMI) wXJ'i ^ Cpj ?y 

(The community of Nooh are in lamentation due to Your 
strategem. Their hearts are roasted and in pieces). 

T 3 ) Accordingly when the trumpet is sounded a single blast, 

ij) and the earth and the mountains shall be heaved up and then crushed 

(simultaneously) in a single crash. 

45 ) Then on that Day the Event shall occur, 

( 16 ) and the sky shall get asunder and it shall become pliable on that Day, 

( 17 ) and the angels shall be on its borders and eight of them shall bear on themselves 

the throne of your Lord on that Day. 

18 ) You shall be produced on that Day (before Allah) and are of your secrets 
shall remain secret (from Him). ~ 

(f 9 ) Then whoso is given his scroll in his right hand, he will ask (others): "Just 

read my scroll," 

(20) "indeed I believed that I shall have to face my reckoning," 

(21) so he shall have a delightful life, 
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in an elevated Garden, 

where fruits shall be handy. 

(He shall be asked): "Eat and drink 
delightfully (as a recompense) for what 
you had performed during the past period," 




646 




£,means shall be lifted 
^ or heaved; 

Cf"2 means crushed; 


means shall occur; 

U m , y 

means soft, pliable; 

means it borders, 
sides; 

j / 

n JS*) means you shall be 
produced; 


© %£$ call ^=J j 

*4^ 5 © §£*|j d~U 

■ 7 1 ^ “ 1 ■ —- 


V 

© 


»0^!j "4j2»S txi=>ui 

Jf 

% ch> 

[©4^ lit ? 1 cii^ 44 

means secret (expression I jil* & S& cM ci^clt” 

“ or act); 1 ^ - ZtZZ. Uzt v _ 

@^)J* pz-’&jB£e)j 


<P means made to face; 

❖ 




means life; 

* " 
jj S 

&>>* means fruits; 

- • s 

means handy, near; 

\Xs> means joyfully, delightfully; 
means you performed; 

-'ftt 

t> means past. 

/ y 


4 P Ch,'9*3KIi 

dU-. 


The last preceding verses illustrated the Final Recl'onino- hv c ~ mo ,. 
occurrances of Divine punishment and stressed its inevitability V r '' er 
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und Jhe present verses describe some of ^ ^ tha( momeMous ^ ^ 

Sgwi'th t a ^o U ntal , „ s a andTh ( ^ nvderS,e ' No° U 'ss,® A^Zumlr) S 'The 2 ' Crea,ures 

BP£ ^ 

Al-Maarij). As for L?V' “ ^ eanhl Sf Ere "'- »hich 

stationed on it, will rolS h 1 burst and become pliable T h d Verse Na 4 > 
of Allah for the fudzemeS ° n ltS borders and eight of P them Pn a k ngels ’ & ener ally 

off in an orderly mfnner' JThe ^ r| hUman beingS sha11 be resurrected*^ tbr ° ne 

“e th : th r:„™i P^s^srs srs 

Th e fact is that during my life j Ple f ure * He w ould ask them- 'W ?®S Sa1, and he 

and my participation in ir» n! f. ays believed in the occurrennf J my scro11 - 

him in an elevated Pa V Ue t0 b ’ s § ood record Allah will tbe Reckoning 

Aall be MWe eJu *2S in Stare Ll"^ a " d admi ‘ 

enjoy the blessings of Paradii Is ‘ y ' These fort “nate persons shaThlf • frUits 
had performed in th* adIse as a recompense for the r,-n- k . sha 1 be mvited to 

be termed as reward for rh^ 8 ' a " d sent ln advance for 8 !°p d J eds whlch they 

eward for thetr past g„„ d „ess (vide verse No 60 r, “ would 

Traditions: ’ AI ' Rahma n). 


ium* (b) The inamtes of the higher po r *w 

inmates of the lower Paradise but not* vice-versa! at> ' e “ 8 ° down and meet 

iiffi- fc) There are 100 grades in Paradise. 

(d) Each entrant in Paradise shall 

Note . Th a " reCC,Ve ^ a “ th ° ri ^ admittance 

f no te * The verse Mo 17 a 

f k "»™ to Allah 21 “Tat^dTo aMeSOncal whose tea) sig ni f lcance 

L r ?t - s ^rJiS 


Hiad not been^iven myTcroll!" ^ *" hi$ left hand » will say: » A h! would that 


^ n ° r bad 1 known what my account was!" 

& "ah! wouid that it (he. death) were the end (of me )r 
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”My wealth has not availed mef 


0 ) (An order 
and fetter him/ 


l 3 l) "then lead him to Hell," 

3 |) "then pass around him a 
is seventy cubits long." 


the Magnificent! 

and he did 
e poor. 


this day, 

and 1,0 f °«* (f* Wn.) except the 

which would not be eat 
by sinners. 

✓ ✓ 

means been given; 
means known; 

(S3 * j =7 

u raeans been the end; 

JL 


P j/l I /)j® &-s=, aj\ £ IgJk Qgj J 

m | ^ <^CJ==> j @ |j 

p igp Qfcb 0 ASJp, IJS j| 

P' © ijLj£ iioS j 

_ ij ® 3d_L-|j 

p-: ^Sty J 

ij if ® ^ l! 

J 

|j |£J>f is"| 


|fcp & ® 

© ajj]r=u5 tS iis 

jjp? && ojv^ 


means fetter him, or coller him with chain; 
means take him; 
means chain; 




sj 

means its length; 

it 1 * 

^ 60 means cubits; 
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y j / 

means seventy; 

j J/J 

sJlU'li means then pass around him; 

' j's 

means he did not countenance; 


means here, at this place; 

O ' 

means friend; 



means puss flowing from the damned; 



means sinners, culprits. 


b^d^^ ftfe^ttff^hosfhwhtf fecetved 8 theffcrolls^ °V ■ ° f Jud8enent ' “* 

be admitted in an elevated Paradise. in their ri & ht hands shall 

receive the?r scrollsTnThe feThands. 3 ' ^ fate ° f those persons who would 

"Ah! I wis°h 1 ! hld^noT^een gTveY my sYrollYoYa"™ 'Y T remorsefu,ly exclaim: 
of performances was! I very much wish that dearh^TY/? 1 * 6 ^ What ray accoun t 
me (and I should not have been respected- I find ? h °? d haVe meant an end of 
not avail me here nor does my power live for me." f d h my 6arthly pro P ert y does 

and pass YrVn^inT a^tinfl!) full Yon? The’ ?"• lead him t0 Hel1 

that he did not believe in Allah, the Magnificent noYdid ^ har f ges . a§ainst him are 
even countenance their feeding by others? According Y J® feed P ° 0r people nor 
Day nor any food except the yellow puss' flowing / y e . has no ^ rie nd here this 

fort?" be aVaMable “ a " d eate " * sinner/a,Z ObnoS if «£" £" ^ 

wuld scald likeThTmofef cop’per’lVide veiS No.’ « to'V'AI-D^ha*'™ "' h ‘ Ch 

— : Sr ST a 5 : 6 « rt V e ra a e” s“l f a i8 “T: V“ 

a heavenly measure would not add tn n 1°. assurae tflat it is 

not know what would be the earthly equivalent'of” d ° 
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As per the tradition all inmates 
of Paradise shall be 70 cubits tall. 
Assuming the same stature for 
the inmates of Hell a chain of 
70 cubits would be reasonably long 
to pass around a person of that 
height. Allah knows best! 


Klf 


444 


SECTION - 2 

Then I swear by what you see, 
and by what you do not see; 


& 




Pl Stet ki, BJL&sjutW 






© 


£=d* gi iliSftyi; 


"3T 


© 0 ^ & £>^5 


<Sbj^ 


that verily this definitely is the^ 
exposition of a noble messenger; 

< 5 ) and not the statement of a poet. You believe but little, 

n °' the expos,tlon of a soothsayer. However you heed the admonition but 


ft is revealed by the Lord of the worlds. 

And if he (i.e. the Prophet) were to foist certain statements on Us, 
© We would certainly seize his right hand, 

© (and) then definitely cut off his jugular artery, 

'© then not one of you could have restrained Us from him. 

^^) And indeed this is the admonition unto the pious (people). 

@ And indeed We know definitely that some of you are its controverts. 
( 5 $) And verily it is a cause of distress to the disbelievers. 

And verily it is the truth of undeniable certainty. 

@ Hence glorify the name of your Magnificent Lord. 




means (he may) foist; 





means severed; 
means life's artery; 
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cgy? l* means with-holders. 


, last P recedin S verses gave an idea of the punishment to be awarded to 

the disbelievers on the Day of Judgement. 

The present verses refer solemnly to the Divine nature of the Quran as under: 

Allah swore solemnly by what is visible to the mankind and by what is invisible 
to them (i.e. by what is available in this world and by what is available in the 
Hereafter) that the Quran was the transmission made by an illustrious messenger 

and it was not a statement fabricated by a poet, as alleged by some of the detractors’ 
who believed but little in its holiness. Nor was it an exposition of a soothsayer 
as insinuated by some disbelievers, who insinuated that the Prophet was a distracted 

poet or a soothsayer. Obviously they did not heed well its admonitions. But the 

apostle was the authorized messenger of Allah. What he delivered to the mankind 
and expounded to them was the message of Allah, the Lord of the universe, which 
He had conveyed to him through revelations, with directions to transmit and expound 

to the mankind most faithfully. Allah has called it as the word by His command 

(vide verse No. 52, Al-Shura). If the Prophet were to deviate to the least extent 

from it and foist some extraneous matter on Allah, as suggested to him by the 
infidels, Allah would take swift punitive action against him. He would seize him 

by his right hand and put him to an instantaneous death by cutting off his jugular 

artery. None of the infidels shall then come to.his rescue and restrain Allah from 

punishing him. 


Allah then certified that the Quran was: 

(a) An admonition to those who feared Him. However, He knew well that many 

of the people did not do it, and they controverted the Quran. But He would 

deal with them appropriately at the scheduled time; 

(b) a cause of regrets and distress to the disbelievers. When they see the horrors 

of Hell on the Day of Judgement, they would very much regret their disbelief 

in the Quranic orders and that would cause them optimum distress. 

(c) The truth of undeniable certainty. Its provisions were absolutely true, convincing 
and correct. 


Finally Allah advised the Prophet to bear patiently with the disbelievers on 
one hand and glorify Him on the other. He is indeed their Magnificent Lord! 

Note : The verse No. 40, under comment, is repeated as the verse No. 19, 

Al-Takwir. The verse No. 24, Al-Shura is relevant and it may be referred 
to. 


(ROOMI) 






(My ear listened to the tale of faith and was enchanted. Say: "the 
limbs and the body and the form of faith are my desire"). 
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SURA A L-MAARI] (OR THE STAIR WAYS) 

( Parah 29 - Continued) 

Introduction 

It is a mid-Meccan period Sura, possibly revealed soon after the earlier Sura 

Haqqah. It has 2 Sections 44 vers^ Rin , 

’ 44 verses and 677 letters. It deals with the following 

topics as off-shoots of the main subject-’Kiyamah'. S 

(a, * a ™" g “ ‘ he ‘" fidelS Wh ° " se<1 t0 in their resurrection and 

ridiade the prospective Reckoning. They had challenged the Prophet to 

precipitate it against them. 

(b) Nature and duration of the Day of Judgement. 

(C) “ the Pr ° Phet ‘° bear wlth P atlence wl>»t the disbelievers said 

• (This was also advised in the verse No. 48, Al-Qalam). That shall 
serve as the stairway to Heaven. 
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SURA AL-MAARIJ (OR THE STAIRWAYS) 


In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 


<T) A questioner questioned about the 
punishment that is to befall— 


(2) the 
avert, 


disbelievers. 


which none 


can 


(|) from Allah, the Master of the stair¬ 
ways. 

t The angels and souls ascend to 
im; (the Reckoning shall occur) on the 
Day whose duration is fifty thousand 
years. 



• 5 ) Hence (O Prophet!) be patient with the becoming forbearance. 
(6) They perceive it as remote, 
ff) and We perceive it as near. 


ju means questioned; 

means Master of stairways; 

✓ “■ 


means 50,000 years; 




means patience befitting (a Prophet); 


means We observe or perceive it. 


The background of the present verses is that one Nazar bin Haris had mockingly 
asked the Prophet in the Masjidul Haram that if what he said about the punishment 
of the disbelievers on the Day of Judgement was true, (then) let it be precipitating 
on them in their life and be finished with it. The verse No. 1, under comment, 
refers to this his suggestion. Abu Jahal also had made the same request to Allah 
while holding the tapestry of the Kaaba). Allah was pleased to state in the verses 
No. 1 to 3, under comment, that a disbeliever had asked the Prophet (and it implied 
explicit disbelief on his part,) to precipitate in his life the punishment which, according 
to the latter, was to befall the disbelievers on the Day of Judgement. Allah informed 
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the disbelievers that their punishment was inevitable and none could avert if but 
it was scheduled for the Day of Judgement, and it would not be ante-dated or 

precipitated at any body s request. Allah is the Master of the skies and of all atmospheric 
ways of ascent to Him. He is much too High and Sublime. He is to be approached 

by these stair ways. He controls them, and He knows what passes on them towards 
Him. Generally they are used by Hazrat Gibril and other angels, particularly those 

who record human actions and who take the daily record to Allah. They are also 

used oy souls of dead human beings, who are escorted by angels to Allah for His 

orders about their disposal. 


Allah then said that the inevitable 
to sinners shall definitely take place on 
thousand years of the earthly calendar. 


Reckoning and the award of punishment 
the Day whose duration is equal to fifty 


Note : In the verse No. 47, Al-Hajj, Allah has said: "These people (i.e. the 

disbelievers) press you to precipitate their punishment. Allah's promise 

(to award them the punishment) is infallible (but it shall materialise 
the scheduled date), and one year with your Lord is equal to one thousand 
years according to your calculations." This may appear as a discrepancy 
vis-a-vis the verse No. 4, under comment. But it is explained as under: 

The figure of 1000 years may be interpreted as the normal span 

of one day of the Hereafter. Since the Day of Judgement is an extremelv 

important and busy day, its duration is extended to 50,000 earthly 
years. This is just a layman's explanation. Allah knows best! 


In the verse No. 5, under comment, Allah exhorted the Prophet that since 
punishment ? f th ^ infldels was 3 foregone conclusion, and that it shall occur 

of the U jnfidfi Y h° n8 h d£ M k S P€r the schedule > and not be precipitated at the request 
infidels, he should bear with examplary patience the disbelief, mocking gestures 

ot Zi r Z„ 6 ?, 0f th ? ■ infldelS f0r award of "”"■«»«“ punishment. He” shouM 

i equent complaints to Him against them or support their request for 

precipitation of punishment. His patience should be on the pattern of the earlier 

thou-ht tS that the h °D ld be f fit r h ji S ^ Stati ° n ’ The faCt W3S that the infidels err oneously 
rp^Hvp i t h , o ay ° f Jud S ement was a far off event and therefore they were 

zero distance and ^ ^h 03 ^’ aS Vlewed by A1Iah ’ lt was q uite near, almost at 

WHai i ’• ki a t tbe question of forestaling their punishment did not arise 

n^r'er eachZ be “ er ’* n ““ d “ nMr a ' ha " d “ ls ^ 


(The verses No. 57-62, Al-Najm are relevant and they may be referred to). 

Traditions: 

^ ,al w'eadTother. Judgement ls as near t0 “ s as the ™o fingers of hand are 
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Imp, (b) The believers would not feel 
the unusual duration of the 
Day of Judgement. It will seem 
to them as brief as the time 
taken to offer one rakat of 
'Farz' prayer. 


(ROOMI) /)t 

(A day of the life of a hero 
is equal to 50,000 years of 
the earthly calendar). 

(f) It shall be the Day when the sky 

shall become like molten copper, 

(§) and the mountains shall become 

like the dyed flakes of wool, 

@ and no friend shall ask about a 
friend, 

(ft) (though) they shall be within view 
of each other. The guilty one would 
love to ransom himself from the punish¬ 
ment of that Day by (offering) his 
children, 

(j5) and his consort and his brother, 

(f)) and his kindreds who had accom¬ 
modated him, 

0 and all those who are on earth, 
so as to be released, 

Q (but) that shall never be! Infact it is the blazing fire, 

{§) flaying off the (entire) scalp-skin, 

@ it shall beckon him, who had turned (his) back and was apathetic, 
(j[§J and hoarded (his wealth) and then closed it (against charity). 

jjj means molten copper; 

/ 

AA* means dyed wool; 
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means friend; 

v 

J K 

means would like; 


XV. 


<tea means He may ransom; 


i* S' X 

means his wife; 


means his kindred; 

Ai means who accomodated; 


s?< 


means blazing fire; 


j\C' 

means flaying off; 

) *» 

means scalp-skin; 

(/zJI means turned back; 

Jy\ 

means was apathetic; 

means guarded, with-held, closed. 


, ha p The ^ * last precedin S verses commented on the suggestion of a disbeliever to 
rophet to precipitate his punishment and not with-hold it till the Day of Judgement. 

The present verses describe some scenes of the Day of Judgement as under: 

On the Day of Judgement the sky shall be deep red like the molten Conner 
and it shall burst due to its pliability. The mountains would fly off he^ and there 
hke wool-flakes. Since the mountains are of different colours, the wool-flakes in 

ais ° shan be ° f ^ -pi— « 

as illustrated‘ < by ^the following instances? 11 detaChme "‘ Sha " be 

(a) The friends (and relatives) shall not be interested in each other, though 
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they would be placed in view of each other and have raututal recognition. 

They would not display the least concave for each other. 

(b) The disbeliever's only interest shall be to get out of his predicament by 

any means. He would be prepared to offer in ransom for his liberation, 
his children, his wife, his brothers, his relatives, who always accommodated 
his physically and socially, or as a matter of that he would offer in ransom 
the entire world if that could be possible. But all that would be in vain. 

(The verse No. 33, Luqman is relevant and it may be referred to). 

Ransom shall never be allowed by Allah on principle and policy. Accordingly 
the punishment shall take effect and there shall be no escape from it. As a matter 
of fact the blazing fire of Hell shall beckon each disbeliever as its victim. It would 

flay off his scalp skin. These victims shall particularly be those who had disbelieved,' 
who had turned on their backs when the Quran was recited to them, and who had 

hoarded their wealth in bags and then fastened them with a view not to give out 
of it anything in charity. 

Traditions: 

Imp, (a) The worst vices in a human being are his extreme parsimony and his cowardice. 

(b) Do not hoard your wealth. 

Note : In view of the verse No. 18, under comment, Hazrat Abdullah bin 
Hakim never fastened his bags of money. 

Hazrat Ali's Advice : 

None is more solitary than a miser. On the other hand the best person is 

he who benefits others. 

19) Verily the man has been created impatient, 

2J) he is tretful when evil touches him, 

2jj and he grudges (charity) when good touches him, 

22) except those who are observers of prayers, 

23) those who are steadfast in their prayers, 

(2£) and those in whose wealth there is a determinate share 

25) for the supplicant and the poor, 

;/ 2§) and those who corroborate the Day of Requital, 

% and those who are afraid of the punishment of their Lord. 
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'..28) Verily there is none immune from 

the punishment of their Lord; 

and those who guard their privities, 

!30) except in regard to their consorts 

or those possessed by their right hands 
(Leo salves). Such indeed are not to blame. 

But whoso seeks beyond that they 
are the transgressors; 

\J32) and those who are mindful of their 

trusts and covenants, 

and those who are upright in their 

testimonies, 

and those who are vigilant about 
their prayer, 

they are those who would be in 
the Gardens {i.e» Paradise) duly honoured. 



means impatient; 


means fretful; 


“S' j s 

means forbidding, 
grudging; 




means observers of 
prayers; 


KjVU&i means 


who authenticate 


or corroborate; 


means are afraid; 




means their right hands; 


- -VX 

means are not blameworthy; 


(ffi means they seek; 
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means considerate, mindful; 


03^ b means upright, steadfast. 


The last preceding verses described some scenes of the Day of judgement. 

The present verses discuss a few inherent weaknesses of the man. Later they 

describe the good traits of those believers who are qualified for admittance in Paradise. 
In detail they state as under: 

Some of the inherent weaknesses of the man (more particularly an infidel) 

are that— 

(a) he is impatient by nature and unstable in conduct, 

(b) he becomes fretful and pessimist when some misfortune seizes him, 

(c) he refuses to give in charity when good fortune smiles on him and improves 

his economical condition. He is thus ungrateful to Allah and unmindful 

of His orders. 

But the case of a believer is different as described below: 

(1) He is mindful of his obligatory duties. He offers prayers not in a casual 

manner; nay, he is steadfast about their regularity, discipline and* sincerity. 

(2) He is equally particular about the obligatory and optional charities. He 

assumes that the beggar and the other destitutes have a determinate claim 
on his income. 

(3) He is a staunch believer in the Day of Judgement and he always confirms 
its occurrence on schedule. 

(4) He is always afraid of Allah. Infacr even while offering prayers he apprehends 
His displeasure on any account. Very rightly he knows for certain that 
none can be proud of his good actions, because their appreciation depends 
on Allah's approval and approbation; and as such none can feel immune 
from His punishment. 

(5) He guards his privity. He is not a debauchee. But there is certainly no 

blame on him if he sexes with his spouses and female slaves. They are 

allowed to him without any restriction. However whoso exceeds the above 
proviso and acts unwarrantedly and illegally, he becomes a transgressor 
liable to Divine punishment. 

(6) He is mindul of his trusts and covenants. He never violates them. Nay, 
he is considerate to the other party and he avoids harassment to him. 

(7) He is upright in his testimonies. He tenders them when called upon, and 

he does not perjure himself due to any consideration. 
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(8) He is conscious of his responsi¬ 
bility and he is vigilant about 
his prayers. (This trait is repeated 
possibly due to its importance). 

The persons possessing the above 
virtues are really evolved persons and 
they are entitled to be admitted in Para¬ 
dise as the honoured guests of Allah. 

(The verses No. 7 and 8, Ha Mim 
Sajdah are relevant, and they may be 
referred to). 

Tradition: 

Allah likes that virtuous act which has 

Note : 



constancy about it. 


^ r 

The word^rf generally applies to such animals that are speechless. 


(ROOMI) 


(The namaz is to be offered five times a day; and it acts 
as an escort to the lovers who are steadfast in offering it). 

SECTION - 2 

£6) But what is the matter with the disbelievers that they scamper before you, 

from the right hand and from the left hand in groups? 

Does each of them aspire to be admitted in the Garden of Bliss? 

Never so. Indeed We have created them out of what they know. 

40) But, nay, I swear by the Lord of the easts and the wests that indeed We have 
the power, 

(£j) to replace them by (others) better than they, and We are not to be frustrated 

therein. 

@ Accordingly leave them in controversies and idle pursuits till they meet their 
Day which they have been promised, 7 


— t ^ ie pay when they shall come out of their graves so hastily as if they were 
racing to (their) goal-post; 


(0) their eyes will be cast down and disgrace will completely cover them. Such 
is the Day which they are promised. 
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means scamperers; 

as? means before you; 

✓ 

means group-wise; 
means better than they; 


^ me a" S frU5 ‘ rated; 

means disputing; 
means in idle pursuits; 




I " ✓ 

]w\>| 


means graves; 


M 

means target, goal; 

m 

* 

ij means they run; 

«• 

means covered up. 


The last preceding verses described the virtues of the believers who are qualified 
for admittance in Paradise as the honoured guests of Allah. 

The present verses discuss the malafide and unjustified impetuosity of the 
disblievers to be admitted in Paradise. The verses state as under: 


The infidels scampered from all directions and collected around the Prophet 

when they heard about Paradise and its qualified prospective entrants as in the 

earlier verses. Inherently they disbelieved in their resurrection and treated it with 
ridicule. But they said that if Paradise were really there they would aspire to be 

admitted in it even prior to believers. In that connection they were sure that their 
deities would help them with Allah and get them the admission pass. It was no 
use accepting the new faith. (In this connection the verses No. 34 to 41, Al-Qalam, 

are relevant and they may be referred to). 


Allah vehemently rejected 
them of their humble origin as 
they knew, from a despicable 


their unwarranted presumptuousness. He remind 
an argument that when He could create them as 
sperma hominis. He would easily resurrect them on 
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the Day of Judgement. Since belief in the Hereafter was sine-quo-none for admission 

in Paradise and since the infidels disbelieved in it, they had absolutely no case 
for admission in it. 

Allah then ore by His Majesty as the Lord of the easts and the wests (i.e. 

of the entire universe, there being a different east and west respectively, (vide 
verse No. 7, Al-Rahman), and asserted that He did possess the power to recreate 
them on the Day of Judgement; nay, He could liquidate them enmasse even in this 
world and replace them by those who were better conformists to His orders. None 
could oppose Him, much less frustrate His plan. 

Since that was the position—that the disbelievers shall be resurrected and 
requited terribly on the Day of Judgement—there was no case for the Prophet 
to worry. He should better leave them engaged in useless controversies and idle 
pursuits till they met the Day which was promised to them-—the Day when they 

shall emerge from their graves and rush towards the Judgement seat of Allah with 
utmost speed as if they were in a race to reach the goal-post. They would be extremely 
miserable at the new unexpected experience. Their past disbelief in it would then 

confront them. Their eyes would be cast down and they would be overwhelmed by 
disgrace and disappointment. This then would be their Day, the Day of their frustration, 
which the disbelievers were frequently promised in the Quran. 


i 
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SURA NOOH 
(Parah 29 - Continued) 

Introduction 

This Sura, like its predecessor, is of the mid-Meccan period. The opposition 
of the detractors was then sufficiently strong to draw a parallel between the Prophet 
of Islam and Hazrat Nooh. It has 2 Sections, 28 verses and 974 letters. It deals 
with the main aspects of Hazrat Nooh's life as under: 

1. His mission. 

2. His difficulties and in the execution of his mission. 

3. His prayer to Allah for punishment of the disbelievers. 

Note : Hazrat Nooh's story has also been related partly in Suras Al-Airaf, 
Yunus, Al-Anbiya, Al-Muminoon, Al-Shura, Al-Ankabut, As-Safat, Al-Qamar 
and Al-Haqqah, etc. 
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SURA NOOH 


In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 


(D We commissioned Nooh to his people 
(with the directive): "warn your people 
before a grievous catastrophe comes 
on them." 

(2) He said (to them): "0 my people! 

Verily I am a manifest warner to you;" 

( 3 ) "worship Allah, and fear Him and 

obey me," 

3 "so that He may forgive you your 

sins and respite you (against His punishh 

ment) till a prescribed time. Verily when 
His time comes, it can not be postponed. 
Would that you were to understand!" 





trS : jyjf (i>t H & tiEy' Bj 


Si I 


J) Skfcj ■ 

VV. \ ■> w 





£gj2 


1 






, / 

jy*\ means warn; 


S' 


JC& means (He) will respite you; 
means prescribed; 
means it will not be postponed. 


Sr* 

J* j '■ 


Hazrat Nooh was the tenth generation descendant of Hazrat Adam. Allah has 

commenced his story of with his appointment as His Prophet. He charged him to 
warn his people before a grave catastrophe came over them as the result of their 
disbelief and general sinfulness. Accordingly he had a meeting with the people and 
he informed them: "0 my people! Know it from me that Allah has appointed me 

as His apostle to warn you unambiguously that you should (a) abandon the polytheism 
and take to the monotheism i.e. you should worship Allah alone in supercession 
of your deities, (b) fear Allah and His catastrophic retribution, (c) forsake all such 
illegal acts which were likely to offend him, and (d) obey me as the apostle of 
Allah and the bearer of His guidance to you. If you do it and tender repentance, 
Allah will graciously forgive you your past sins and respite you against His retribution, 
which may normally seize you for your sins soon, till your death or an earlier time 
scheduled by Allahg in that connection. How'ever I warn you simultaneously that 

Allah's order of respite is always final and it will not be extended. No regrets or 

apologies shall not avail you on its expiry. I very much wish that you may take 
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cognisance of this my appeal 
and make the necessary amends!" 


to you 


41 




(5) He (i.e. Nooh) said: "my Lord! I 
called my people night and day, 55 

(6) "but my calls have only increased 

^their flight (from truth)." 

(7) "And indeed whenever I called them 

so that You may pardon them, they 
inserted fingers in their ears and wrapped 
themselves in garments, remained callous 
and they were disdainfully proud." 

(§) "Later I called them openly," 

(§) "then I preached to them in public 

and I talked to them in private," 

,. (K)) "then I admonished them: "seek 

; forgiveness of your Lord. Indeed He is 

the Forgiving," 

l 

(fl) "He would send on you clouds of 

abundant rain," 

‘ @ "and He would reinforce you with 

wealth and children, and He would produce 
gardens for you, and He would form 
streams (of water) for you." £ 

V 

"Why is it that you are not realistic 
about Allah’s Sublimity?" 
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@ "and He has certainly created you in diverse forms." 

(f|) "What? Have you not observed how Allah has created the seven skies above 
one another;" 

((6| "and installed moon among them as the light and sun as the (brilliant) lamp?" 

(T£) And Allah has grown you from the earth as a plant," 

ijjj) "subsequently He would cause you to return thereto, and (finally) He would 
take you out (of it) in resurrection." 

@ "And Allah has made for you the earth a plane," 

(20 "so that you may move about along its spacious ways." 
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a •< 

means increased for them; 

j, 

■gT \&> means may call; 

means their fingers; 
means wrapped; 

-It s' 

At*' means they transgressed; 

^ A 

liH<? means publicly; 

/■ i 

means secretly; 

s' 

means abundant rain; 

means He would help you; 

means Majesty, Sublimity; 

means variously; 

' means grown you; 

•5 

17^5 means like a plant; 

means you may move about; 
^“l^means spacious. 


apostle^of Allah anTht ^LZTls S'™" ^ appointment ° f Ha2ret Nooh as a 

resultJ^chieved^Vhef'verse^state^s 'under ^ 0860111 * 011 ° f Ha2rat N °° h ' S miSSi °" a » d th 
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Inspite of assiduity and efforts in season and out of it Hazrat Nooh failed 

:o achieve good results. Ultimately he broke down and submitted to Allah: "my 
Lord! I did my very best. I called the people and conveyed to them my admonitions 
but it only increased in their flight from the truth. Actually they mockingly put 
their fingers in their ears (as the Meccans did later) to shut out my speech. They 
even wrapped themselves with their garments so that I may not see them and they 

too may not see or hear me. This displayed complete disdain and aloofness on their 
part. Notwithstanding I addressed them loudly in public meetings and I approached 
them individually in private beseeching them to repent of their transgressions and 
seek Your forgiveness as You are always Forgiving. I held forth the hope to them 
that if they did it, You may graciously pardon them, and 

(a) pour down on them abundant rain, 

(b) reinforce them with more wealth and sons, and 

(c) form streams of water and grow gardens for them. 

But my pleadings proved abortive. I then asked them as to why they were 
not realistic about the Sublimity and Authority of Allah inspite of the fact that— 

(a) He has created them in diverse forms and colours. 

(b) He has created the seven skies one above the other. 

(c) He has installed on the sky the moon as a mellowed light and the sun 
as a brilliant lamp. 

(d) He has grown the mankind like a plant from the earthly material and then 

fostered them for a scheduled term when they would die and get back 

into the earth to be there till the Day of Judgement when they shall be 

enlivened and taken out. 

(e) He has made of the earth a vast plane for them and provided therein spacious 
natural ways so that people may move about in its length and breadth 
for personal benefit. 

Note : Islam is the totality of symbols, signs and actions. There are 750 verses 

in the Quran,stressing meditation on these signs. 

(The verse No. 33, Al-Ahqaf, is relevant and it may be referred to). 


(IQBAL) jZjA/bjfKj/ 

(Open your eyes, see the earth, the sky, and the atmosphere 
around you. Also look briefly at the sun rising from the east). 

SECTION - 2 

(2l) Nooh said: "my Lord! Verily they have disobeyed me and followed those whose 
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wealth and sons have only aggravated 
their detriment." 

( 

(f£) "and they have hatched a heinous 
plot," 

"and they have said (to each other): 
'never forsake your gods—the Waad, 
the Suwaa, the Yaghoos, the Yaook and 
the Nasr'," 

@ "and indeed they have misled many 
(persons); and (my Lord!) do not increase 
the wrong-doers except in aberration." 

f Due to their sins they were drowned 
the flood that followed), after which 
they were admitted in the Fire where 
they did not find for themselves a helper 
except Allah. 

(26) And said Nooh: "my Lord! do not 
leave on earth a (single) inhabitant from 
amongst the disbelievers." 

<21) "Verily if You leave them (alive), 
they would mislead Your bondmen, and 
they would procreate none except the 
wicked infidels." 

< x 2^) "My Lord! Pardon me and my parents 
and him who enters my house as a 
beleiver, and (all) the believing men 
and the believing women, and grant no 
increase to the wrong-doers except in 
perdition." 
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means disobeyed me; 
uu means heinous, atrocious* 

a J 

means do not leave; 


* * 


means inhabitant; 
me ans beget. 
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^ / / 

>ur means perdition. 

% 


The last preceding verses referred to the prosecution of mission by Hazrat 
Nooh and its unsatisfactory results. 

The present . verses contain prayer of Hazrat Nooh against the disbelievers 

and that in favour of the believers respectively. In detail the verses state as under: 

Hazrat Nooh continued (in the present verses) his discourse with Allah and 
he submitted to Him: "my Lord! My people have disobeyed me. They have followed 

those anti-social persons who have plenty of wealth and sons,, and by their baneful 
influence they have contributed to greater calamity for the pedestrians. Their actions, 
pivoted on a well-concerted heinous plan, aim that— 

(a) (Hazrat) Nooh being a human being should be rejected as apostle in view 

of the argument that if Allah had willed to send a Prophet, He could have 
commissioned an angel as such. 

(b) (Hazrat) Nooh had no treasure. Surely an apostle of Allah should be a richman 
to be above want; 

tc) (Hazrat) Nooh had no bonafides in his claim. He merely suffered from 

the superiority complex; ’ nay, more likely, he seemed to have been possessed; 
and 

(d) They had time-honoured deities in Wadd, Suwaa, Yaghus, Yaook and Nasr, 
and they should never forsake them. They shall be helpful to them. 

Hazrat Nooh complained that in pursuance of the above conspiracy these people 
had misled many other persons. Accordingly he beseeched Allah to: 

(a) Increase the disbelief of these refractory people so that they may qualify 
for a more deterrent punishment. 

(b) Destroy all the disbelievers and not leave one single survivor out of them. 

If some of them were left as survivors, they would misguide other people. 

Besides they would procreated and rear up wicked disbelieving off-springs 

only. 

Allah was pleased to accept Hazrat Nooh's prayer and He drowned his transgressing 
people in the flood that soon occurred under the Divine orders. 

As an epilogue to his prayer Hazrat Nooh requested Allah that he and his 
parents may be forgiven their shortcomings. Similarly those believers who joined 
him in his house, mosque or Ark and as a matter of that all believing men and 

women may be pardoned, and all disbelievers may be given more of the perdition 

after death. 

Note :(1) The above verses illustrate that 
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(a) in extreme cases of frustration or harassment a curse is justified, 
particularly against infidels, and 

(b) a prayer, a benediction in favour of the believers is acceptable 

to Allah. ’ 

Note : (2) Waad, Suv/aa, Yaghus, Yaook and Nasr were good men living during 
the earlier time of * Hazrat Nooh. After their death their pictures 
and stone images were made and preserved in private places and 
houses of worship and worshipped as deities. 

Tradition: 

The deities of the people of Hazrat Nooh were also adopted and worshipped 
by the Arab polytheists. 


(ROOMI) 

(Would that this soul were to be safeguarded like the 
companions of the cave or of the Ark of Nooh!). 
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SURA AL-JINN 
(Parah 29 - Continued) 


Introduction 


This Sura is of the early Meccan period. It has 2 Sections, 28 verses and 1,126 
letters. It deals with the jinn in main. Incidentally it narrates the following aspects 
of the story: 

1. The story was based on the revelation made by Allah and not on the personal 
experience of the Prophet. 

2. The Meccans were admonished through it to abandon disbelief as the Jinn 

had done. They were also reproached for their crowding over the Prophet 

whose function was merely to convey the message and to warn them, and 

not to issue visas for Paradise. 

3. Certain superstitions among the Jinn and the Meccans were referred to. 

4. The Day of Judgement was inevitable. But its knowledge was confined 
to Allah. The Prophet had no knowledge of the unseen. 

Note : (1) There is another reference to a party of the jinn having heard the 

Quran when it was recited by the Prophet. (The verses No. 29 to 

32, Al-Ahqaf relate to it). Some of the commentators of the Quran 
have raised a controversy whether the reference in the Al-Ahqaf 
and the present Sura were part of the same incident or that they 

formed two separate incidents. Allah, in His Wisdom, has not rendered 
the point explicit. Personally I do not think it of any advantage 

to pursue the controversy. What we are concerned with is that— 

(a) both references are based on Allah's revelations and not on the Prophet's 

personal experience, 

(b) a party of the jinn happened to overhear the recital of the Quran made 

by the Prophet during namaz, and 

(c) the jinn were highly impressed by it. They became muslims; and on return 

to their living place they advised their fellow-jinn to follow their instance, 
accept Islam, and believe in Allah and the Day of Judgement. 

The above information is enough for our purpose, whether the jinn heard the 

Quran when the Prophet was returning from Taif to Mecca or when he was on his 

way to Akza from Mecca would hardly be a useful addition to our knowledge. The 
purpose of the Sura was to admonish the Meccans to believe in the Quran and draw 
inspiration from the jinn who, unlike them, were neither human beings nor relatives 

of the Prophet, and yet they believed in it at its one hearing. This purpose is well-served 
without any further research by us. 






Note 


Note : 
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(2) But there is another point which requires considerations. A section 

of people, muslims included, hold jinn as wild human beings, savages 

living amidst rocks, jungles or deserts. This interpretation is arbitrary 
and unwarranted. Allah has addressed them as two communities 
ot the jinn and the men respectively. He has further said that He 
created the former from fire and the latter from clay. The jinn 
are stated to be the first occupants of earth. They were later followed 

y the human beings. They are said to be kinsmen of Satan. They 

live invisibly and ascend to sky to over-hear some of the secrets 

and Plans of the angels. In this connection reference is solicited 

a°i p^if SUI " a !i /^ Ansar ’ A1-Airaf > Hud, Ha Mim Sajdah, Al-Ahqaf, 
Al-Rahman and Al-Zariyat. 

(3) 1 have said above that the jinn were the first occupants of the 
earth. J he human beings, came later. The jinn had created chaotic 
condmons due to their internecine fighting. Naturally they viewed 
with displeasure the new arrivals. They had already known about 

e animosity of their leader Satan, against Adam, the proginator 

uman beings. This bitterness between the two communities developed 

lhl° i f ^f on . the P art of the Jinn for the men, particularly .when 
the latter cleared jungles and blasted rocks for their advantage. 
The jinn had to desert their homes on account of these operations. 
., a e f owev ^ r > due t0 disbelief in monotheism and general demoralization 
human beings lost self-respect and they feared and even worshipped 
j nn. They usea to invoke them for protection from beasts whenever 
they camped in jungles. This reversed the position and it created 
superiority complex among the jinn, who got service from them 
as sooth-sayers. This was the position when the Quran was revealed 
and it is referred to in this Sura. ’ 




SURA AL-JINN 


In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

0 Say: "It had been revealed to me 
that a party of jinn heard (the Quran 
and) then said: "verily we have listened 
to a wonderful Quran." 

(2) "guiding to rectitude; so we have 
believed in it; and We shall never 
associate any one (as partner or relative) 
with our Lord," 

\ "and Sublime is the Majesty of 
our Lord, He has not taken a spouse 
or a son (unto Himself)," 

(J$ "and the fools among us used to 
transgress in speech about Allah (by 
imputing to Him fatherhood, partnership 
etc.), 

(5) "and indeed we thought that the 
men and the jinn would never utter a 
lie concerning Allah," 

(6) "and it is a fact that some of the 
men sought protection of some of the 
jinn, which aggravated their arrogance," 

i7j and indeed they (i.e. the men) 
assumed, as you assume, that Allah would 
never commission any one (as His 
apostle.)" 


.a 
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(TJ ) means it has been revealed; 


means a party; 


uv3 means (recital of) the Quran; 

** 

i, J 

means rectitude; 

* 

- 4 , „ 

X* means Majesty, Grandeur; 
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'U ✓ i * 

means wife, 

e» f 

lLiS means fools 

0 


consort;' 

among us; 


* ✓ . 


Ua^means had transgressed; 


^ s 

means they sought protection; 
for means arrogance; 

iiacA*^means He would send or commission or resurrect. 


;f n .u he pre f ent opening verses Allah addressed the Prophet and asked him to 
norm the people that it was revealed to him that a party of jinn had heard the 
Quran when it was being recited by him. They were impressed by it. (Obviously 

he y OnrTnT u language . weli and they could appreciate the fluent style of 

the Quran). The went home and said to their friends and relatives; 


wp h ovp h h ? Ve , heard . a wonderful recital. It preaches righteousness. Accordingly 
Tp^h p behe . ved ln lts Divine nature and Hereafter we shall never attribute any 
FWpif 3 ’ equas> or par u tI ?® rs t0 Allah * He is indeed much too Sublime to take to 
Tt" , 3 | sp< ? use °[ chlldren * That would indeed be inconsistant with His dignity. 

Allah S Wp ^ t H 6 f °°k among us who used t0 indulge in such conconctions concerning 
Allah. We used to believe in them because we could never assume that any man 

or jinn could concoct a thing about Allah. But npw that we have heard the Quran 

we ave realized their falsehood. So far the jinn are concerned, they were disbelievers 

ue o ignorance and they had no contact or collusion with the human beings But 

the®" Wer ® afraid of them and thg y s °ught their shelter, 

disblievers The^' mJ?^ de . rshlp as . v/elI j. a " d out of arrogance they became worse 
ah t Th ?a d nes about Allah with °ut fear. They were of the view 
also thoti2h7° U Ri . neVer send an a P° st ie to them. This was what the human disbelievers 
oh, thou S ht> Bu t since these jinn had actually heard the Quran being recited bv 
a human Prophet their earlier impression was falsified. y 


Note 




(1) If we interpret as resurrect, it would be translated as: 

Allah would not resurrect people i.e. they disbelieved in their 

resurrection. 

In the verse No. 23, Al-Anamy^a^means 'will be resurrected. 

(2) The Prophet was not conscious of the presence of jinn near him 
when he recited the Quran during namaz on this particular occasion. 

Id m”SL W of^- k “ ‘ he Sky bUt We tound “ fUled with formidabte ^ 


Note 
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9) "and (formerly) We used to sit on 
secret) seats (on sky) to eavesdrop, but 
whoso eavesdrops now, he finds a missile 
waiting in ambush for him," 

VlJJ) "and We can not determine whether 
harm is intended (thereby) for those 
who inhabit the earth, or that their Lord 
has intended benefit for them," 

means We found it; 

v 

uSvLs means filled; 


means guards; 
means We used to sit; 
& means seats; 

s' 

* , , J 

)tX^/' means read w waiting; 


a ^ r 

jd&?£>Cf\ means intends for them; 


4 ' 


liXs> ^ means guidance, benefit; 




a*; fc&iit e, m ® iss; 



iS Eaff? 0 




it nysi 


^5 40 c)Tj> <S> 







means fire brand, shooting star, missile. 


The lecture of the reformed new convert jinn to their fellow-jinn is continued 
in the present verses. They further told them as under: 

"As per Our custom to pry into the heavenly secrets, We went to the sky 
to eavesdrop on the angels, but We were deterred from reaching it as We found 

it full of very formidable guards of angels armed with missile-like fire brands or 

meteors. We had therefore to keep back." 

"Time was when We used to reach the sky and take Our usual secret seats 
thereon to eavesdrop on the angels. The seats were on the earthly side of the sky. 
But this time the guards and the missiles had changed the conditions. If any jinn 
ventured to reach the sky, he would have to face the missiles ready for him. This 

is definitely a new experience to Us and We really do not know whether 
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the present position augurs good or evil for the inhabitants of the earth. In any 
case We shall not be able to get them secret heavenly information. Simultaneously 
the present patrol system v/ould safeguard correct transmission of the Divine guidance 
to the human beings, and that We shall not be able to tamper with it. It may also 
mean that the contenders will accept our malafide tips and reject the Quran and 
the Prophet and thereby attract Allah's retribution." 

Tradition : 

Nothing evil emanates from Allah. 

(ll) "and some of us are righteous and some of us are otherwise. We form different 
sects," 

UD "and we have realized that we can not baffle Allah on earth nor can we baffle 
Him by running away," 


"and when we heard the verses of guidance we (directly) believed in them. 
Accordingly whoso believes in his Lord, he shall apprehend neither diminution nor 
injustice," 

^|4)' " an d some of us are muslims and some are wrong-doers (i.e. disbelievers). 
But whoso adopt Islam they are intent on rectitude." 

(l^) "And as far the wrong-doers they are fuel for Hell." 

(W (When the address of jinn concluded, Allah announced:) "and if they (i.e. the 
Meccans) were to keep to the right course, We shall certainly supply them abundant 
drinking water (i.e. abundant rain), 


(17) so that We may test them thereby; and whoso deviates from the remembrance 
of his Lord, He shall put him to an excruciating torment; 


and the mosques are meant for Allah (alone), hence do not invoke (therein) 
any one beside Allah;" 

© and when the bondman of Allah (i.e, the Prophet) stands up and prays to Him, 
they almost always crowd around him. 

S' « 

means different; 

u & means we have realized; 

* 

means by running away; 


U> means diminution; 
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means injustice, wrong accounting; 


j A * 

means wrong-doers, deviators; 



means intends; 



means fuel; 



We would supply 
abundant; 


them for drinking; 


means excruciating; 

J J K s 

means he prays; 

* 'i 

means in crowd. 

fe * 

The lecture of the reformed jinn is continued and concluded in the present verse 
as under: 

"So far we the jinn, are concerned those who have heard the Quran, have 
accented the Islam. The others are disbelievers and they are divided in various sects 
lust as we were divided before. After we have received the guidance we have realized 

that: 

(a) We can not baffle Allah on earth whether we remain stationary or try 

to run away from Him. He is Irresistible for His creatures. 

(b) Allah is the Compassionate and the Just! Accordingly after we have believed 

in the guiding verses we should have no apprehension of any diminution 
in our account of good deeds or of injustice in their evaluation and requital. 
Verily Allah is the Just! 

"Your Lord does not wrong any one." (49, Al-Kahf). 

To sum up, some of us have accepted Islam and some others are non : muslims 
still We are, however, sure that those who have become muslims wil e 1 > 

pursue the path of rectitude, and they shall qualify themselves for salvation in the 

Hereafter. On the other hand those who are disbelievers, and they die as such, 
they shall be sent to Hell to serve as fuel to its fire. 

We shall fill Hell with jinn and men together." (119, Hud). 

Note : The lecture of the reformer-jinn ends here. Another part of the revelation 
now begins. 
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Allah then announced for the 
information of the Meccan disbelievers 
that if they were to keep to the right 
course, believe in the Quran and accept 
Islam, He would be graciously pleased 
to pour on them abundant rain to help 

them in its storage for drinking 'and 

irrigational purposes. That would positively 
relieve them of periodical famine. Simul¬ 
taneously He would make that a test 

for them to know which of them offer 
thanks to Him and are steadfast in their 
faith. As a result of this test, based 
on the general policy of Allah, those 

of them who prove to be deviators from 
the right course and are allergic to His 
remembrance, Allah would visit them 
with horrible punishment. He emphasised 
the fact that all 'mosques' or as a matter 
of that all places of worship are reserved 
for His worship. There was no place 
in them for the deities of the Meccans 

including the Waad, the Suwaa, the 

Yagoos, the Yaook and the Nasr, referred 
to in the verse No. 23, Nooh. None 
excepting Allah should be invoked in 
the mosques. This warning to the Meccans 
was necessary as the practice then 
prevailing among them was generally 
to express their annoyance by crowding 

over the Prophet menacingly when he 
stood up in the Masjidul Haram to offer 
prayer to Allah. 

The verse No. 18, Al-Touba states 
that the infidels are not fit to rehabilitate 
a mosque. Sometimes they did it out 
of aspiration to qualify for admission 
in Paradise. (Vide verses No. 36 to 38, 
Al-Maarij). 
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SECTION - 2 

20) (O Prophet) say; ”1 invoke my Lord alone, and I associate none with Him." 

21.) Say: "Indeed I do not possess the power to cause you harm or benefit." 

12|) Say: "Surely none can save me from Allah, no: can I find any refuge beside 
Him." 

22) "(I have naught) except to transmit what I receive from Allah and His 

communications; and whoso disobeys Allah and His Apostle, for him indeed is the 
fire of Hell, to abide therein eternally." 
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(24) "(They would continue to disbelieve) until they (actually) see what is promised 
to them; then, of course, they shall realize as to who were weaker in respect of 
helpers and fewer in number." 

\25j Say: "I do not know whether what is promised to you is nigh or that my Lord 
had prescribed a time limit for it," 

(26) "He (alone) is Knower of the occult; and He does not initiate any one in His 
secret knowledge," 

(2J) "except him whom He approves from amongst the apostles, then He sets guards 
ahead of him and behind him," 

^Jl) "so that He should know for certain that they (i.e. the messenger-angel and 
his escort) have delivered the messages of their Lord; and He encompasses what 
is with them; and He knows the count of all things (i.e. each word of the messages 
is within His knowledge). 




means I am not the master; 


means will give shelter; 

y " 

\oS& means refuge; 

uu means to deliver; 

» 

means disobeys; 

C*- 3 I means fewer; 




means remote date; 




means imparts; 


\ « ® 

a* i>i means approved; 
* 

means guard; 


i» > 


means messages; 
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I 

means He encompasses, keeps account. 


The address of Allah commenced in the earlier verse No. IS is continued in 
the present verses. Allah asked the Prophet to say to the Meccans: 

(1) "I invoke and worship Allah alone. I do not attribute any associate to Him. 
He is the Unique in all respects." 

(2) "I have not the power to put you on aberration or on guidance. That is 

the privilege of Allah. Similarly I can not order punishment or reward for 

you." 

(3) "If Allah is annoyed with me due to any omission or commission on my 

part, none can save me from His wrath or offer refuge to me. Allah alone 

is competent to grant me pardon and refuge." 

(4) "Factually I am a messenger of Allah to mankind. I receive His communications 

and I convey them literally to mankind. Then if some person disobeys Allah 
and His Apostle, he is earmarked by Allah for Hell to burn in its Fire 

for all time." 

Allah informed the Prophet that the disbelievers were very tenacious people. 

They did not take the warnings seriously. They would therefore persist 
in their disbelief until they were brought face to face with Hell which 

is promised to them. Then they would realize whether they had stronger 
and numerically more helpers or the Prophet whom they thought to be 
resourceless. 

(5) Let the Meccans know, in reply to their frequent enquiry, as to when the 

Final account-taking would occur, that the Day of Judgement was inevitable 

as per the promise of Allah. But He alone knows its exact time. He knows 

whether it is nigh or remote. The Prophet did not claim any knowledge 

in respect of the occult. Allah alone is its custodian, and He does not 

share His knowledge with any one except a Prophet, approved by Him. 

He then imparts to him a due measure of knowledge of the unseen. His 
policy in that respect is that He imparts such knowledge through revelation 

to be conveyed by a messenger-angel; and Allah sets other angels as guards 

in front of him and behind him to scare away any intruder-jinn trying to 

pry into the revelation. Thus the object of posting these guards is that 
Allah would ensure thereby that His message reached the apostle concerned 

intact. Ofcourse, Allah is the Omniscient! He would even otherwise know 
about the safe delivery of His message. This is. merely a formality that 
He observes mainly to impress the mankind. He e ncompasses in His knowledge 
what the guards are upto. He would not tolerate any remisness on their 
part. Infact He knows each word of His messages as if He has kept a 
record thereof. 

This may also include the faithful delivery of Allah's communications to 
mankind by the Prophet. 
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Tradition: 

Imp. A desert-Arab enquired bluntly from the Prophet when the Day of Judgement 
would come. The Prophet told him that it was inevitable. He asked the enquirer 
as to what preparation he had made for it. He said: "I have not much of namaz 
and fast to my credit. My capital, infact, consists of my love and reverance 
for Allah and His Prophet." The Prophet told him: "Then you will be with 
those, whom you love." 

(SIR SAYED AHMED) b 

(I have faith in Allah. My heart is roasted with love for the Prophet. 

In that connection no infidel can match me in my paraphernalia). 
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SURATUL MUZZAMMIL (OR THE MUFFLED ) 

( Parah 29 - Continued ) 

Introduction 


Tiie Sura has 2 Sections, 20 verses and 864 letters. Its first Section was revealed 
in Mecca about 10 years before the Prophet's migration to Madina. The second 
Section was revealed in Madina after considerable time, which is variously fixed 
by different commentators. According to them the interruption may have been for 
6 months to 10 years. Allah knows best! The first Section of the Sura makes 'Farazi' 
or obligatory the Tahajud or the late-night prayer. Its second Section makes it 'Nafli' 
or optional prayer, and it has remained optional. 


The first Sura revealed to the Prophet was that of Iqra (Alaq). The place 

was the cave Hira near Mecca, where the Prophet used to retire for meditation. 
One day suddenly Hazrat Gibril brought the revelation to him. His personality was 
awe-inspiring. No less strange v/as the revelation. The Prophet felt shivering. As 
soon as the revelation was over he hastened home and got a blanket from Hazrat 
3ibi Khadija, his consort, to wrap himself therewith. Subsequent to this experience 
t e Prophet used to muffle himself and then meditate in the cave. He v/as in that 
condition when the present Sura was revealed to him. Allah addressed him as "0 

you who are muffled up!" to intimate to him that He knew that he had muffled 
himself. The phrase was also meant as an endearment to encourage the Prophet. 

The consensus of opinion is that after the Sura Iqra, Sura Mudassir was revealed; 
and - the Sura Muzzammil was revealed after a part of Sura Mudassir was revealed, 

lhis Sura commences with a directive to the Prophet to offer the Tahajud prayer 
ior a part of night. It also administers a threat to the Meccans to take to monotheism 
or be prepared for the same punishment as was awarded to Firaon and his followers. 

Later the Sura made the Tahajud prayer optional, and it assured the devotees that 
they would receive fine requital for all their good deeds. 

(HAFIZ) ^ W 

(O Hafiz! So long you are busy with prayer and recitation of the Quran 
with contention and during dark night, have no apprehension). 
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SURATUL MUZZAMMIL 
(OR THE MUFFLED) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

0 O you (who are) muffled up! 

(2) stand (to prayer) during night save 
a little part; 

(3) half of it, or shorten it a little, 

(0 or increase it, and recite the Quran 
lucidly. 

(0 Verily We shall soon place on you 
a weighty word (or revelation). 

(6) Verily getting up (from sleep) at 
night is very effective for subduing (the 
self) and conducive to correct expression 
(of the Quran). 

7) Indeed during day you have a 

prolonged occupation. 
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means v/rapped up; 
) means shorten; 


.3^ means increase; 


£Uu 


^ means recite; 

si - - 

means slowly and clearly; 
<2r means put on you; 


* „ « 

means weighty; 
means getting up, 
\J5>3 means subduing; 

means right, correct; 


* «, 

means treatise, revelation; 
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means occupation; 


❖ / 


^ 3 ^means prolonged, prolix. 


Allah has addressed these verses to the Prophet rather affectionately and asked 
him as under: 

"You should get up at night and offer prayer during most of it, or half of 
it or you may shorten the period or increase it at will. During that period you 

should recite the Quran slowly and clearly in prayer (and otherwise), so that you 
s ould know its full import. This is just to prepare you for a weighty charge-cum 

an important treatise that We shall soon reveal to you. We call it weighty because 
of ‘ts importance and purposefulness. It could mean a regular strife against polytheism, 
in anticide of infant girls denied of human rights to women, orphans and slaves 

in trial it would be a crusade against all social, economic and moral evils. Such 

a job could cause you hardships or over persecution in its wake. But rely on Us 
for support. We particularly mention the night for prayer, as it is the most approoriate 
ime or subduing the self, for meditation and for right expression of the Quran 
and conduct of prayer. Besides during day you have a sufficiently large number 
oi engagements to attend, and naturally you have to be busy with them.” 

Note : These verses made the Tahajud prayer obligatory for the Prophet onlv 
and not for his followers. 

(The verse No. 26, Al-Dahar is relevant and it may be referred to). 

The verses No. 78 and 79, Bani Israil read as under: 

Verse No. 78 (Concluding portion): 


Verily the recitation of the Quran at dawn it specially acceptable to Allah." 
Verse No. 79: 


"And wake up for it in the later part of night as a supererogatory service 
tor you. It may be that your Lord may raise you to an exalted station." 

Traditions: 

(a) The Prophet used to utter each word of the Quranic verse clearly an- 
in a measured tone. 

Jm£. (b) The Prophet once said: "when a revelation is about to be made to me 
I seem to hear the tinkling sound of a bell. When it is made to me I fee 
its burden as almost unbearable. 

According to Hazrat Bibi Ashiya the Prophet used to perspire at the tim° 
of revelation even in winter). 
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SHAH) 

(Even though he lies on a 
comfortable bed, he gets no 
sleep. It is denied to his 
eyes. To remain awake 
during night and to remember 
Allah is the job only of 
the selfless devotees). 

8) And recite the name of your Lord, 
and devote yourself to Him with a 
complete devotion. 

J.) (He is) the Lord of the east and 
the west, there is no god except He; 
hence take Him as your Guardian. 

10) And remain patient at what they 
say, and part from them with a becoming 
parting, ^ 

O) And leave Me and the controverts^ 
the masters of plenty, and afford them 
a little respite. 

;1£) Verily with Us are the fetters and 
the raging Fire, 

g) and the food that chokes and the 
torment that is excruciating. 

JJ) The Day when the earth and the 
mountains shall quake and the mountains 
shall become shifting sand hills. 
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g) We have indeed commissioned the apostle to you, a witness over you, as We 
had sent an apostle to Firaon. 

g) But Firaon disobeyed the apostle (and) then We seized him with a terrific 
seizure. 


2) Accordingly in case you disbelieve, how can you remain safe on the Day which 
would turn children into old persons? 

g) The sky is to burst simultaneously; and His promise shall be implemented. 

gj Verily this is an admonition, so let him, who wills, take the road unto His 
Lord. 
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means (you) devote; 
means leave them; 


* * 

means leave Me; 

-A . **'*' 

ajvJjJ means give them respite; 


M\ 


\ means fetters; 


✓ J 
<*>£ • 

cJaS' means choking; 


La) i 


means sand-hills; 


means shifting; 

* 

means terrific: 

s 

means °ld persons; 


means is to burst; 




means implemented. 


In the last preceding verses night was preferably suggested to the Prophet 
of offering prayers, particularly when during day he was busy with other multifarious 

Alfah ge T„ e snUe *2 These* PreSen * ’" e N * 8 he WaS --'“-ousiy asked to ^eS^ 

Allah inspite of these engagements and devote himself to Him with a comol^te 

hiTdevotion STfah^h m®" th ° Ugh hiS intereSt dUring day may necessaril y be divided, 
nis aevotion to Allah should remain constant and undivided. 

(Your hand may be busy with your work, 
but your mind should be devoted to Allah). 

This devotion was quite warranted because Allah is the Creator and Lord of 

th€re *1 ^ S ° d b6Side Hin1, (The Verse No * 17 ’ A1 - R abman 

affaTrs to Him ° Y W1Se t0 take Him 35 the Guardian and commit all 
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Allah then advised the Prophet 

to remain patient at what the disbelievers 
said or did to him. His behaviour with 
them should be courteous, and he should 
dissociate from them in a becoming 

manner. He should better leave 

them—these controverts and east-loving 
infidels—to Him to settle account with 
them at the appropriate time. That may 
mean a little delay in their punishment, 
because matters are to be pursued as 
per Allah's universal policy and plan, 
but that should be taken as a respite 

to them, and the Prophet should very 
well afford it. (Vide verses No. 10 and 
11, under comment). 
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When the time v/ould come for their punishment Allah would use on them 
what He has reserved for them, to wit, the heavy fetters, the blazing fire of Hell, 
the obnoxious and unpalatable food, and the excruciating torments. All these shall 
be available for them on the Day, v/hich, in keeping with the horrible scenes all 
around, would be awe-inspiring in the extreme. The earth and the rocks shall quake 
and the latter shall be so much in commotion that they would be transferred into 
shifting sandy dunes (vide the present verse No. 14). 

At this stage Allah administered a warning and a bit of advice to the Meccans. 
He said to them: "Look! We have commissioned an apostle to you to reform and 

reclaim you. He is also to serve as a witness against you in the Hereafter. This 

is on the same pattern as We did in the case of Firaon, the Egyptian King. But 
he rejected Our apostle, compelling Us to seize him with terrible results for him 
and his followers. They all perished. Accordingly you should pause and think as to 
how you could escape the same punishment under similar circumstances! That would 
be a fallacious thinking on your part. We shall heighten the frightful nature of the 
Day of Judgement to such an extent that even minor boys would frightfully turn 
into grey-haired old men. Simultaneous with the havoc in the earth and its mountains 
the sky too would burst. To sum up, Our promise, in that connection, would be 
literally implemented. Now this is an admonition from Us to you all. Let them 

heed it who have the mind to pursue the straight road to their Lord." 

(The verses No. 19 to 22, Al-Hajj are relevant and they may be referred to). 

SECTION - 2 

(20) Verily your Lord knows that you have been standing (in prayer) for almost 

two-thirds of night, and (some times) for half of it, or one-third thereof, and also 
a party of those who are with you; and Allah determines (the measure of) the night 
and the day. He knows that you can not maintain the measure; Hence He has relented 
unto you. Accordingly recite as much of the Quran as is convenient to you. He 
knows that some of you may be ill, and (some others) journeying on land seeking 
the grace of Allah and (some) others engaged in fighting in the cause of Allah. 
Hence recite of it (i.e. of the Quran) as is conveninet (for you), and establish namaz 
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and pay the obligatory charity and lend to Allah a handsome loan. And (know that) 
whatever good you send in advance for (benefit of) your souls, you would find it 
with Allah, better and greater in requital; and ssek forgiveness of Allah. Surely 
Allah is the Forgiving, the Compassionate! 

jJ ' 

A* erf 06 

Ay* means you stand; 
means almost; 

j * J 

ifX& means determines; 

J 

means keep or maintain it; 

' r 

means He has relented; 

e, 7 

A s ' 

means journeying; 

means seeking; 

means you send in advance; 

J 

OJl)& means you will find it. 


Allah concluded the last preceding verses with a mild admonition that those 
who wanted to pursue His path, might take advantage of what had been stated 
to them in the Quran. 

The present verses have made Tahajud prayer a matter of convenience to 
the muslims. They state as under: 

Allah informed the Prophet that He was conscious that he and a group of 

his followers were offering the prayer for about 2/3rd of the night or 1/2 of it 
and sometimes for 1/3 of it. Allah alone can determine correctly the measure of 

night; and He knows that human beings can not do it correctly and maintain it. 
They would only embarrass themselves in respect thereof by not maintaining the 
same regularity of time limit. Therefore He has graciously relented to the muslims, 
made the Tahajud an optional prayer, and ordered that as much of the Quran may 
be recited in its course as was convenient to the devotees. This concession is based 
on the assumption that some of them may be ill or be journeying for business or 

engaged in fighting in the cause of Allah; and as such the long Tahajud prayer or 

recitation of Quran may unduly strain them. In view of the above concession the 
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muslims were directed to: 

(a) Offer Tahajud prayer and recite the Quran as much as was convenient 

to them. That too was optional to them. 

(b) establish regularly the conventional prayer, 

(c) pay regularly the obligatory charity, and 

(d) advance a handsome loan to Allah by investment of money in religious 

causes. 

"Allah befriends the beneficient." (134, Al-Imran). 

Note : The (b) and (c) above are mandatory for all muslims. 

Allah reminded the muslims that whatever good they performed in their life, 
they would find it safe with Allah in the Hereafter and this stock-in-trade would 

entitle them to a larger and better requital from Him. Finally Allah advised them 

to seek His forgiveness at all times because He is the Forgiving and the Compassionate, 
and He would confer His blessings on them without count. 

Traditions: 

Imp. (a) The routine namaz of five times a day is obligatory. All other namaz is 
optional. 

Imp, (b) Recital of the Quran (Sura Al-Hamd) during namaz is obligatory. 

(c) What is invested in the cause of Allah is better than what is left for heirs. 

(d) Whoso seeks forgiveness of Allah, he is relieved of his hardships. 

(ROOMI) ^ (J 

(Lend loan to Allah! This is what the apostles repeated. 

Then in its wake they harped on the help from Allah). 
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SURA AL-MUDDASSIR (OR THE WRAPPED ) 

( Parah 29 - Continued) 

Introduction 

This Sura is one of the earliest Meccan Suars. It has 2 Sections, 58 verses 
and 1,145 letters. It deals with the following topics: 

1. Admonition to the Prophet of Islam to keep clean. 

2. Consultations between Valid bin Mughera and the Quresh of Mecca about 
the Prophet. 

3. Horrors of Hell. 

4. Attributes of the entrants in Hell. 

Note : Sura Iqra was the first Sura revealed to the Prophet. Then there was 
a considerable pause, and the Prophet became impatient and worried 

about the continuation of the revelation. At length one day while he 
was on his way from Cave Hira to Mecca, he heard some strange 

sound in the space above. He raised his eyes skyward and saw Hazrat 
Gibril seated on a chair and occupying the entire space. The Prophet 

hastened home in fright of his unique personality. There he asked the 
Bibi Sahiba, his consort, for a blanket. She gave it to him. He lay 

down wrapped in it. This Sura was then revealed to hira. 
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SURA AL-MUDDASSIR 

(OR THE WRAPPED) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

0 you wrapped (in a mantle!) 

-j Get up and warn (the people), 

D and glorify the magnificence of 

our Lord, 

~J and keep clean your clothes, 

i) and shun (all) pollution (i.e, 

unrighteous thoughts and actions), 

5 ) and do not pay (others) in order to get more in return, 

7) and remain steadfast for (the pleasure of) your Lord, 

'-'V 

?) Finally when the trumpet shall be sounded, 
jj) then that day shall be a distressful day, 

1^) not a bit easy for the disbelievers, 

means wrapped up; 





J 0 J 

vp\ means warn; 


means glorify the magnificence; 
means your clothes; 


^ ^ J 

means pollution; 


means in order to get more; 


means trumpet; 
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means difficult, distressful. 


This Sura has commenced with a personal address to the Prophet. The verses 
describe it as under: 

"0 you who are wrapped up in a mantle! Get up! Shake off your dormancy, 

and warn the disbelievers. They glorify their deities. You should glorify the 
magnificence of your Lord and advise others to do it. He is really the Peerless 

Lord. You should keep your clothes and your mind clean. Personal cleanliness 
and spiritual cleanliness go hand in hand. At present both are ignored by the 

pagan Arabs. Entertain not any unchaste intention. Remain unaffected by the 

general abominations prevailing around you and do not heed advice of the 

disbelievers. Never be selfish in your obligations. Do not expect any undue 
return for your favour to others. You are being assigned an important commission. 
But it would entail a lot of opposition and even persecution. You are advised 
to bear all that for the pleasure of your Lord." 

The next verses No. 8 to 10 concern the disbelievers of Mecca who had convened 
a meeting under the chairmanship of Valid bin Mughera, to chalk out a program 

of propaganda against the Prophet during the ensuing Hajj season. It was decided 
by them that the Prophet should be referred to as a magician who had drifted away 

from their traditional conventions and therefore caused a rift among friends and 
relatives. 

Allah warned them of the Day of Judgement which would be preceded by 
the trumpet being sounded by angel Israfil, and the entire creation shall fall into 

swoon, followed by their wholesale death. On their resurrection the disbelievers 
would be in distress, and quite naturally, because what they had disbehaved virulently 

in their life, had become a stark reality. They would find the horrors of Hell most 

unbearable. However their ordeal will be permanent. It will not be abated for them. 

Tradition: 

According to Masud Ahmed the Prophet said: "How can I relax and feel relieved 
when I know that Israfil is holding the trumpet to his mouth ready to sound 

it? He is waiting for the order of Allah." 


(HAFIZ) ioilf J \^y 

(How can I feel pleasure at the halt of the beloved when I find that 
all the time the (caravan's) bell is ringing for closing the palanquin?). 

Leave Me and him whom I created lonely, 

and for whom I made available unlimited property, 

and sons (always) at his command, 

and I made everything convenient for him, 
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15) yet he is covetous that I may 
increase it, 

’-5) by no means! because he has 
definitely been refractory to Our signs 
(Le. the Quranic verses). 

17) I shall soon put him on the Sauda 

mountain in Hell). 

1J) Verily he reflected and concocted, 

19) may he perish! What a concoction 
he made! 

20) let him perish! What a concoction 
he made! 

21) Then he gazed (at others), 

22) then he frowned and scowled, 

23) then he turned his back and was 
disdainful, 

24) finally he said: "This is nothing 
but sorcery, practised in legacy, 

25) it is naught but the word of a 

human being." 

26) Soon shall I put him in Hell. 

27) And what do you conceive what 

Hell is (like)? 







'Ail* 



tut* 


28) it does not spare, nor does it leave (scot-free,) 
2^) it roasts the human skin, 

3^) there are nineteen (angels posted) over it. 


| means lonely; 

•V» 

means v/idely extensive, unlimited; 

* j> y 

means present; 
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means widely convenient, available; 

M 

means I may increase; 
means refractory; 

. 

means a mountain in Hell; 

* ' 

OJ means devised; 

means he frowned; 
means he scowled; 

' ! V J!^ -f I m ^ i 

-"'f 

means turned his back; 




rc 


means spare, omit; 

9 X- 

l/VO means leave scot-free; 


O* '"f / 

>*'' t u< l 

&& 1means roasts; 


means nine; 




means ten. 


The last preceding verses ended with the warning that the Day of Judgement 
would be awfully distressful for infidels. 

The present verses state as under: 

Allah directed the Prophet not to worry about the concerted opposition organised 
by the Meccans under the leadership of Valid or about their decision to treat him 
as a sorcerer and the Quran as a feat of sorcery. He asked him to leave the man 
to him for settlement of scores with him. Then without naming the person Allah 
remarked about him: 
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That He had created him all alone, 
and yet He gave him abundant property 
and good many sons who, besides being 
resourceful, were always at his beck 
and call; ( Note: Hazrat Khalid, the best 
muslim Commander of his time, was 
one of his ten sons). But Valid was 
covetous, and he sought increase in his 
assets. Allah however pointedly refused 
to oblige him, because he was always 
refractory and hostile to His revelations. 
Allah declared that as a punishment 
He would soon put him on the Sauda 
mountains in Hell. That was a remarkably 
hazardous and uncomfortable place and 
the victim shall be made to ascend it 
and descend from it constantly. 

Allah then described the behaviour 
of Valid at the meeting of the Meccan 
infidels, which was convened under his 
chairmanship to chalk out a program 
of propaganda against the Prophet of 
Islam. After hearing views of several 

Meccan leaders Valid reflected on them. 
After some time he took a diabolical 

decision. Allah cursed him repeatedly 
for it. Before announcing his decision 
Valid gazed at the persons, attending 

the meeting, for inspiration, and finding 
them like-minded he put on sour 
appearance, and he scowled. He shrugged 
his shoulders and assumed carefree 

haughtiness. Then he declared that— 



4 


N 


(a) the Quran was nothing but sorcery as was practised in the past and it 
was currently imitated by (Hazrat) Muhammad (may peace of Allah be 
on him!), 


(b) there was nothing Divine about it, and it was the product of a human 
being like others. 

Allah repeated His denundiatory reaction to Valid's decision, and declared that 
He would put him in Hell. Then as an introduction to Hell He observed that it 
never omitted to draw its victims and having taken them in, it never allowed them 
recess or escape. It roasted them by its scorching fire. Nineteen wardens were posted 
over it. 


Note : The figure of nineteen seems allegorical as explained in the verse 
No. 31, post. 
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3i) And We have appointed as comrades (i.e. wardens) of the Fire none but angels, 
and We have not fixed their number except as a tribulation for the disbelievers; 
whereas those who have been given the Book may be convinced and the believers 
may advance in faith and the people of the Book as well as the believers may have 
no doubt, but those having disease in their minds and the disbelievers may say: 
"What does Allah mean by such a quotation?" Thus does Allah cause astray whomso 
He wills, and guide whomso He wills, and none knows the number of armies of 
your Lord except He; and it (i.e. the reference to Hell and its wardens) is naught 
but an admonition to the mankind. 



means its count or number; 


> s '• 

means tribulation, test; 


6^ means may be convinced; 

means may increase or advance; 



L3 



means have no doubt; 


JJ' 


means armies. 


When the disbelievers heard that the number of wardens over Hell was fixed 
at 19, as per the preceding verse No. 30, they jeered at it. They said: "There would 

be billions and billions of human beings in Hell. How can 19 angels guard and control 

them? They would be easily wiped out." Abu Jahal said to the Quresh: "If they 

are only 19, as stated, 100 of us, at the maximum, shall overpower them." One 

Khalidah of Abu Ashad vaunted: "0 Quresh! you take over 2 of these 19, and leave 
the remaining 17 for me. I am sufficient for them." Allah took stock of their remarks 
and He said: "The figure of 19 is merely figurative. This figure was fixed as a 

critical test for the disbelievers. Whereas the people of the Book, due to the guidance 
from the scriptures, would accept the figure as basic, and the believers would advance 
in their faith by relying on it as correct, the cynics, who have a diseased mind, 
and the disbelievers would indulge in their cynism and say: "What does Allah mean 

by such a make-believe statement." 

Thus does Allah test people. He causes astray those whom He wills, and He 
guides those whom He wills. With regard to the number of the Hell-wardens they 

constitute a fragment of the armies of Allah, and He alone knows their exact number. 
He has referred to Hell and its wardens merely as a test for the mankind. They 
should realize the horrors of Hell and glorify the Majesty of Allah as being able 

to control it conveniently. He could do it with one angel even. 

.N° te : (1) There can be no comparison between an angle and a man with regard 
to their physical power. 
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Note : (2) These verses are Meccan. There was then no hypocrite at Mecca 
on the pattern of those in Madina after the migration. Hence I 
have translated the words "those having a diseased mind" as the 
cynics or the professsional fault-finders. 

Tradition: 

There is no space vacant on the sky for a finger to be placed on it. It is 
entirely occupied by angels. 

SECTION - 2 

(^2) Not at all, and (I swear) by the moon, 

(33) and by the night when it recedes; 

^4) and by the morning as it gets bright, 

(§|) indeed it (i.e. Hell) is one of the gigantic institutes, 

(36) (which is) a warning to mankind; 

(3?) to him among you who wishes to press forward or lag behind, 

@ every person is pledged for what he earn s, 

(39), except companions of the right hand. 

( 43 ) (They would be in) the Gardens, interrogating— 

\4J)) the sinners: 

^) "What has led you into the Scorching Fire?" 

(43) They would say: "We are not among those who offered namaz," 

<44) "nor did we serve food to the poor," 

"and we were contenders along with (other) contenders," 

@ "and we denied the Day of Requital," 

@ "until the inevitable (i.e, the death) overtook us." 

@ Then the intercession of the intercessors shall not benefit them. 

@ But what is the matter with them they turn away from the Admonition, 

© as if they were frightened assess, 

(51 Y running away from a roaring Hon? 
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5%) Nay, each of them claims that 
he should be given a clear scripture. 


(But) that shall not happen. Nay, 
they are not afraid of the Hereafter. 


_ (I repeat) that it shall not happen. 
Indeed it (i.e. the Quran) is an admoition; 


Whoso desires, let him heed it. 


56) And they would not heed it unless 
Allah so pleases. He alone is worthy 
of reverence, and He alone befits as 
a Forgiver. 


\ means recedes, turns its back; 


All 


5 *'*><))) 

J** (<v I^CjwJd) t 

\ \l >■> * \' 

(Jl Oi 

' i i > 

1 ® jby* 

' r<' & y <tc v' 

UjS UjV JjCfees^i 


* tss, / v< »/• z 




✓ 

) 




means gets bright; 

✓ 

means presses forward; 
means lags behind; 


<£^j^means is pledged; 


means interrogating, questioning; 




means led you; 


AJ>< 

(J0 means contenders; 




\ means the certainty, death; 
means shall not avail; 
\(r^ means donkey; 


b {AM ****means scared; 











( 457 ) 


^ ^ «*• 

means a (roaring) lion; 

♦ .? 

5<r* means clear, unambiguous; 



means worthy of fear or reverence. 


The last preceding verse referred to Hell and its wardens as a test for mankind. 

The present verses state as under: 

Allah stated that the reference to Hell and its wardens was not a light matter 
to be brushed aside or ridiculed by the infidels. He then swore by the daily 
spectacles—the Moon and the receding night and the bright morning, and said that 
equally realistic was Hell. Indeed it was a gigantic institute of punishment. It constituted 
a warning for the mankind to behave well and be safe from it. It should impress 

as such both the righteous persons who are keen to perform good acts and those 
who lag behind in sinfulness. The latter would find themselves in its fold. But not 
the righteous persons, who would be given their scrolls of actions in their right 
hand, and who would be made to stay on the right side of the Judgement seat. 
They shall be honourably led to Paradise abounding in fruit gardens. They would 
find the sinners roasting in the raging fire of Hell, and they would enquire from 
them as to what had, brought them to that aweful place. The latter would ruefully 
reply: "We did not offer namaz, we did not offer food to the poor and starving 
persons. On the other hand we freely contended what the Prophet said, and we 

were busy as such with the contenders as a class. On the top of it we deliberately 

and persistantly denied the Day of Requital till our death." Allah then stated to 
the Meccans that when they are placed in similar circumstances, none of their 
intercessors shall come to their rescue and intercede for them, because intercession 
for disbelievers was forbidden by Him on principle. 

Allah then queried as to v/hat the trouble with the disbelievers was, because 
they turned away from the Quran when it was recited to them. They behaved like 

the donkeys that were scared to death at the roar of a lion, and they tried to 

get clear of him. 

The fact was that every infidel expressed that he would not believe in the 
Quran unless he was given an open letter certifying its (i.e. the Quran) bonafides 
or better still, a scripture of the same pattern. Allah rejected their suggestion summarily. 
(In this connection the verse No. 134, Al-Anara may be referred to as relevant). 

Allah said that basically the infidels did not believe in the Hereafter. Hence 

they were not afraid of it; and they made ridiculous suggestions which intruded 

on the privilege of Allah to select His apostles and His scriptures. He repeated 

His emphatic rejection of their suggestions and said that there was no need to supplement 
or substitute the Quran by another scripture. Whether the infidels believed in it 

or rejected it, the Quran shall remain as the Divine admonition. Let him who believes 

in it and desires to heed its guidance, avail of it. But so far the Meccans were 

concerned, they would not believe in it, though out of mercy, He wished them 
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fault^of His^tewailing boVjlnTade"^ SHS£ for£f“" y “ ^ 

Infact He can change evil deeds into good deeds vide verse No. 70, Al-Furqan. 
Tradition : 

“"^• C He"who do^acco^dingly^he^voulTbe entitled* tc^My pardon."* ^ a ‘ trlbl “ ed 


(IQBAL) 


(Gob" ^ T ' 

(Go beyond what your reason says, and realize that Ms 
light merely illumines the way and is not the goal itself) 
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SURA AL-QIYAMAH (OR THE RESURRECTION ) 

(Parah 29 - Continued) 

Introduction 

This Sura is one of the very early Meccan Suras. It has 2 Sections, 40 verses 
and 642 letters. The subject matter discussed in it is the resurrection of mankind 
followed by the fateful detailed account-rendering. 

In addition the Prophet was advised by Allah not to be hasty with regard to 

the revelations made to him. It was for Him to compile, promulgate, and safeguard 
them. 





( 460 ) 


SURA AL-QIYAMAH 
(OR THE RESURRECTION) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

\1> Nay, I swear by the Day of Resur¬ 
rection! 

(2) and by the self-reproaching (person) 
(that the Day of Judgement is inevitable). 

(3) Does the man assume that We shall 
not assemble his bones? 


wmrrirxrmxttrrm^^ 

. it s - - -'1 
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Nay, We have the power to put in order (even) the tips of his fingers. 

But the man intends (to continue) to commit sins in future of him. 

He said: "When will the Day of Resurrection occur?" 

(Say:) "When the eyes shall be dazed," 

"and the moon shall be eclipsed," 

"and the sun and the moon shall be merged together," 

"the man will ask on that day: "is there a place of escape?" 

CD None at all, there is no refuge, 

42) With your Lord shall be the place to stay on that Day. 

That Day shall the man be apprised of what he had sent forward and left 
behind (respectively). —-——-- 

Dj) Nay, the man shall have self-discernment, 

(|5) even though he might adduce excuses (in self-defence). 

& S U/ w * 

Aj means self-reproaching; 

* > 

«su»U 2 means his bones; 


✓ yjiS \ 

^y*** means put in order, restore; 


A 
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means his finger-tips; 


o ' 

, 

means commit transgression; 


i 

cvL>l m 


means in his future; 


- < 

(J\>* means shall be dazed; 

J * 7 


^ 4 


L^> means eclipsed; 


Jfs 


W 

means place of escape; 


✓ 




( Yl/3 means refuge; 






means to stay; 

°~s A s 

means self-consciousness or discernment; 

O ’ *|0 

means his excuses. 


The first v/ord implies that the same topic v/as already under discussion 
and it conveys to the other party the speaker's disagreement. 

about T t h he Rlr,r C H. f A "f S f a PP r0Val of ^ view of the Meccan infidels 
aoouc tne Kesurrection. He has reinforced it by swearing by the very subject concerned 

t.e. the Resurrection, and by the man with a self-reproaching conscience. The na?h 

by the Resurrection is justified by its appropriateness, and that by the self-renroechinp 

conscience is a clear indication that such a man can not ignore for all tae lhf 

Day ° f ReSUrreCti0 "‘ (F ° r interpretation 


Every sane person realizes that— 


(a) The world is not immortal. It v/as created by Allah, and every created 
thing must ultimately perish. The necessary circumstances shall be created 

hold' L Q ZZ iate f0F ! tS e u XtinCti ° n ‘ The P resent "d a y scientists too 

hold the above view. Infact they have already noticed certain astronomical 

portents warning about the approaching end of the universe. 


(b) Unless we 
incomplete 


believe . in the Hereafter 
and morally wasteful. 


we shall have to accept the world as 
It is a common-place logical thinking 
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that if a person performs righteous actions, he naturally expects to be 
rewarded; and if he commits vices he should apprehend to be punished 
for them. If this theory of hope and fear is eliminated the ethical fabric 
of society will be reduced to shreds and chaos shall prevail. Morality will 
succumb to deprivity. It is therefore necessary to take stock of human 
actions at some time. This can only happen at the end of life, as a postscript 
to it. The object of the human resurrection, therefore, is that the mar. 
should be confronted with his actions; and in case they are good, he may 
be rewarded and if they are evil, he may be punished. Allah has accordingly 
provided Paradise for the former and Hell for the latter. He has prescribed 
a particular day for His Judgement on human actions and their requital, 
and that is popularly known as the Day of Judgement. 

Referring to the verse No. 3, under comment, Allah has discussed the general 
view of the infidels that it was absurd to assume that after being reduced to dust 
and bones the man shall be reformed and enlivened. Allah has repudiated their assumption 
and asserted that He has the power to assemble bones of the man, wherever they 
may be, nay, even the tips of his fingers and complete his formation. 

In the verse No. 5, Allah has diagnosed the real malady of the disbelievers. 
Accordingly He has stated that the real trouble v/ith them was their desire to be 
free from the worry of the account-rendering so that they may continue to ravel 
in sinfulness. When they asked the Prophet as to when the Day of Judgement would 

occur, they merely did it out of disdain-cum-disbelief. However Allah replied to 

their question and said that it shall be the Day when: 

(a) they shall be resurrected enmasse and their eyes would be dazed at the 

spectacle around them. 

(b) The Moon shall be denied the light from the sun as it would be totally 

eclipsed. That might be caused by the loss of moon's magneticism and 
its attraction to sun and mergance in it. The planets too would be attracted 

to sun. That would affect the sun's light. 

(c) The disbelievers, in particular, shall stare stupefied and seek some way 

of escape. But none shall be available to them. They would like to hide 
themselves in some refuge. But there would be no refuge for them. All 

of them will have to proceed to the judgement seat of Allah and stay 

there till their cases are taken up and decided. There shall be angels, to 
keep them in that place. In addition to the scrolls of actions that would 

be delivered to the infidels they would be verbally confronted with their 

misdeeds, which were duly reported to Allah during their life and also 
with their baneful influences on the future posterity. This would be the 
prescribed judicial procedure during the conduct of their cases, though 
as a matter of fact each sinner will be knowing his sins by self-discernment 
based on their scrolls without being apprised of them. However they were 
likely to put up some plea in their defence in an effort to mitigate gravity 
of the sin. 

Not e : In verse No. 2 by the self-reproaching person is also meant a believer 
who generally reproaches himself even in the case of a good action 
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for not doing it in a better 
manner. In the case of 
a bad action he is full of 
reproach and he seeks the 
Divine forgiveness atonce. 


( roomi ) y/sMltefroa? 

(A voice spoke from the tree 
disdainfully: "We have shut 
their eyes. There is no 
place of refuge"). 

@ (0 Prophet!): do not move your 

tongue (in repetition of the revelation) 

to be quick with it. 

17) Verily for Us is its preservation 
(in your mind), and its recital (by you). 

18) Accordingly when We recite it 

(through Gibril) you should follow (atten¬ 

tively) its recital. 

19) Thereafter for Us indeed is its 

clarification (to you). 


.is# 


At y 


"AM 




1^ ' 


means to be quick; 
means its recital; 

t .,) ^ 

means We recite it; 
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( . /> 

^ means its clarification. 


The background of the above verses is that at first when a revelation was 
being made by Hazrat Gibril, the Prophet used to recite it simultaneously through 
fear lest he may not reproduce it correctly later. When Sura Ta Ha was revealed, 
the Prophet was admonished not to be impatient for the Quranic verses before its 
revelation was completed. (Vide its verse No. 114). Similarly during the course of 
revelation of the present Sura the Prophet started repeating what Hazrat Gibril 
recited to him. Hence Allah interrupted the main theme of the Sura and asked 
the Prophet as per these verses to stop doing it. This explains the interruption of 
the discussion of the theme of Resurrection, started in the preceding verses. In 
detail the present verses state as under: 
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Allah admonished the Prophet not to move his tongue and rehearse a revelation 

in its course and thereby be quick and impetuous about it. He assured him thm- 

his apprehension to forget it was unfounded, because He had taken it as His responsibiHtv 

to preserve each revelation in the Prophet's mind for his recital later from memory 
ccordingly Allah advised the Prophet to remain silent and follow the revelation 

a urTL' that ?? ^ “ hlra His behalf ' Simultaneous?AUah 

assured him that He had also undertaken to clarify and explain each verse to him 

By these assurances Allah absolved the Prophet of his worry to memorize -ach 
itTrevelation C ' arifiCati ° n ^ G ' br " of 


Tradition: 


After the above assurances the Prophet used to 
silent whenever a verse was revealed to him. 
completion. 


cast down his eyes and keep 
He used to recite it after its 


® 00 means - You love the immediate (i.e. the present fleeting life,) 

and you forsake the Hereafter, 

(22} (Some) countenances on that Day shall be radiant, 

@ looking (expectantly) towards their Lord; 

^4} and (some) faces on that Day shall be dismal, 

\£5) apprehending that a crushing calamity was about to befall them. 


means the immediate (fleeting life); 


*/ % + * 

means you forsake; 


nieans ra diant, fresh; 




W? means dismal; 

means crushing, back-breaking. 


i * 


In the present verses the 
up from where it was left in the 


main theme of Resurrection-cum-Judgement is taken 
preceding verse No. 15. 


„ A J lah the Mec can infidels in the present verse No. 20 that it was not 

that they disbelieved m their Resurrection and expected that they would escape 
their doom, because they thought that Allah would not be interested to acorn plish 
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His program. This was based on the fact 
that they themselves were so much 
pre-occupied with their love for the 
present world and its fascinations, that 
they had totally forsaken the Hereafter. 
They loved and hankered after the 
ready-return of this life rather than 
the remote blessings of the Hereafter. 


Allah then informed all people that 
on the Day of Judgement, which was 
definitely inevitable, some countenances 
(i.e. those of the righteous believers) 
shall look fresh and radiant and they 

would be looking towards their Lord, 
expecting to receive passport for Paradise and later to have His manifestation. 

Simultaneously some other faces (i.e. of the disbelievers) shall look sad and dismal 
in the extreme. They shall be apprehending that a crushing calamity was about 
to befall them through the pronouncement of their aweful doom. 

Tradition : 

The Prophet stated that the righteous believers will behold Allah (in the Hereafter) 

as clearly as they behold sun on a cloudless day in this life. 

26) By no means; when the soul of a dying person reaches (his) throat,, 

27) and it is said: "is there an enchanter (to retrieve him)? 

28) and he feels certain that it is the parting, 

29) and (one) shank is placed against the (other) shank. 

30) To your Lord shall be the return on that Day. 

31) So he had neither testified to the truth (Le. the Quran), nor offered the namaz >- 

(32) nay, he controverted (the Quran) and turned away (from it), 

;33) then he went to his household people conceitedly. 

(34) Woe unto you! woe (again!) 

(3^) Again woe unto you! woe again! 

5^} Does the man think that he is to be left unaccountable? 

;37) Was he not a drop of cemen duly emitted? 

(38) Then he became a clot, then (Allah) enlivened him and fashioned him, 





















( 466 ) 


then He made of him (either of the) pair—the male and the female. 
40) Has He (i.e. Allah) not then the potentiality to enliven the dead? 

means throat; 

* 

means enchanter; 


✓ 


1 


■4 <•// 


means is placed against; 

C. ./ 

O'" - * means shank; 
means return; 

means he did not accept the truth; 
S'J means turned away; 
means he went; 

k; 'S' 

means conceitedly; 
means woe unto you; 
means he will be left; 


(* 


means unaccountable, uncontrolled; 


u " 

(* means emitted; 
means fashioned; 

✓ 

means pairs, 

•» * 

The last preceding verses described a scene of the Day of Judgement which 
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would make the disbelievers to look for escape and refuge but in vain. It would 
be the Day that would, by its horrible scenes, turn children into grey-haired old 
men. (Vide verse No. 17, Al-Muzzammil). 

The present verses illustrate, as under, the weakness and helplessness of the 

man: 

Allah warned the symbolic disbeliever that he was wrong to love the world 
as complete in itself, and think that his death would mean the end of him, and 

that he would not be resurrected and produced before Allah. He illustrated the 

man's impotence by saying that when he is in the throes of death, past all treatment, 
and even the dying man feels sure that the time of parting had come for him, 

a general enquiry is held, "Where is the enchanter to save him from death?" Finding 
none available his both shanks are then placed against one another. That is the 
time for each soul to depart willy nilly to Allah. 

The Section No. 2 describes the reaction of the above verses on a particular 

disbeliever, who by consensus of opinion is identified as Abu Jahal. But I have many 

doubts about it; because Abu Jahal was killed in the battle of Badr and the process 
of death, as delineated in the present verses, may not have occurred in his case. 

But actual identity is not of much consequence. The fact is that the process of 
death of a typically disdainful disbeliever is described here. Such a fellow had not 
accepted the Quran as a Divine scripture; nay, he had rejected it outright as a 

feat of sorcery. He had disdainfully turned his back on the recital of the Quran 

and left for home in arrogance to display there his disdain for the new faith. Besides 
he never offered namaz. Thus he called for the wrath of Allah by his demeanour 
and disbelief; and Allah cursed him a number of times to signify His utmost displeasure 
against him. 

Allah then discussed the man's short-sightedness as under: 

Did he think that he was created in the world without a purpose? Did he 

not realize that he had certain specific obligations to discharge? Did he think that 
he was to be left unaccountable and that he would not be interrogated about his 

actions? Allah fittingly reminded him as a proof of His potentiality to create, that 
he was the product of a sperm emitted by his father in his mother's womb where 

the conception took place. After some time Allah developed him into a clot of 
flesh, which He enlivened and gradually fashioned. Subsequently Allah made of him 
a male or a female as He wished. Could all this be accidental or automatic? Then 

why were not all children born as boys or girls? Did the man think that after making 

the above developments in him, Allah had lost the potentiality of re-enlivening him 

after his death? If he thought so, he was blindly and illogically under-estimating 
Allah's power. 

Traditions: 

(a) When you recite the above verse No. 40 say at its conclusion. 

(b) The verses No. 33 and 34 contain the words which, before their revelation, 

the Prophet had addressed to Abu Jahal. The latter was highly annoyed 

at it, and he had remarked: "What? Do you mean to threaten me? Your 

Lord can not harm me. I am the most respectable man living betv/een 

these two hillocks." 
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SURA DAHAR (OR THE TIME ) 

( Parah 29 - Continued ) 

Introduction 

This Sura is an early Meccan Sura. It has 2 Sections, 31 verses and 1,099 
letters. It discusses in main the deification of time as an abstract deity and its 
alleged responsibility for the human happiness or misery—a doctrine which is akin 
to communism. The wordmeans time from the beginning of the world to 
its end. The Sura reminds the man of his humble origin and the purpose of his creation. 
Similarly it refers to the Divine nature of the Quran and its gradual revelation. 
Finally it advises the Prophet to remain patient in the face of the Meccan opposition 
and to devote himself to prayer. 

"The universe is a creation of consciousness since we have known that its 
fundamental nature is a conscious process. The world did not come into existance 
suddenly as a finished product, but it was created to acquire its present shape 
gradually by a process of evolution. Creation took the form of evolution because 
all creation (including that of the man) takes this form.". (Ideology of the Future) 
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SURA DAHAR (OR THE TIME) 


In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 


0 Of certain a stage in time had 
come on the man when he was not a 
thing even mentioned. 

\J) We did indeed create the man from 
the mingled sperm drop (of his parents) 
that We may test him; hence We made 
him (capable of) hearing (and) seeing. 

(3) Verily We instructed him concerning 
the way, however, he became either 
grateful or ungrateful. 


<3A) (AH) 















means (here) indeed; 




I/“JJ6 means mentioned; 


means mingled; 
means We may test him. 


The Sura commences v/ith a significant statement to solicit the man's admission 
that indeed at one stage of time he was non-existant and unheard of. None spoke 
about him. The fact is that the world was created thousands of years before the 
man was created. Naturally therefore the earlier creatures including the jinn never 
knew anything about him. He came on the scene when Allah made the conditions 
on earth sufficiently congenial for his living. This verse illustrates the original 
insignificance or obscurity of the man. 

Then came the stage of the man's creation. He did not come automatically 
on earth. He was born of the mingled sperm of his father and ovum of his mother. 

Ofocurse there was a purpose behind his creation. It was to test him according 

to certain laws which were notified to him. To qualify him for the test Allah gave 
him the faculties of hearing and seeing—hearing the admonitions of his respective 
Prophets and seeing the various signs of Allah manifested around him. These two 
faculties also imply the gifts of intelligence and reflection which no creature of 
Allah except the man is gifted with. Subsequently Allah aided the man by Divine 

guidance imparted to him through religious scriptures and Prophets. After providing 
these facilities to the man Allah allowed him full scope to exercise his v/ill and 
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be a righteous and grateful believer or 
a refractory and ungrateful disbeliever. 
That meant the test for him. 


Air 
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Note : The above verses discuss three 

aspects of a human being as under: 

(a) His primitive obscurity, 

(b) His conventional humble origin, 
and 

(c) His life, a test for him. 

This test is the connecting link 

between this life and the Hereafter. 

Although it is completed in this life, 
its result is announced in the Hereafter; 
and it is fully requited there. 

(4) Surely We have kept ready for 

the disbelievers the chains, yokes and 

the blazing fire. 

© Verily the virtuous shall drink of 

a cup (of wine) mixed with camphor. 

(6) A spring where from the bondmen 

of Allah shall drink, making it flow with 
an abundant flow. 

7) They fulfil their vows (made to 

Allah seeking His favour,) and fear the 
Day whose rigour shall be widespread. 

(8) And they serve food for the love 

of Him to the orphans and the captives. 

® . (They say r t0 the recepients:) "We feed you only for the gratification of Allah: 

-we do not seek from you (any) recompense or thanks." 

40) "Verily we fear our Lord in connection with the Day of Distortion of face 
ana distress* 

© Accordingly Allah shall save them from the excruciation of that Day, and 
He would make them attain to exhiliration and joy; 


and He shall reward them for their steadfastness with the Garden and silken 
garment* 


@ They sba11 be reclining in it (i.e. the Garden) on thrones. They shall not experience 
(extremes of) sunshine or chill. 


rcv^o i rrj o ^ 
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(14) And the shades (of its trees) shall be close over them and their clusters (of 

fruits) shall hang low and near (them). 

And the vessels of silver shall be circulated among them and (also) the crystal 
goblets, 

(l6) made of silver. They would be filled to a measure determined by them,— 

(j j) and they shall be served with cups (of wine) tempered with ginger; 

118) from a spring therein, which is named 'Salsabil*. 

I 4 &) And youths of perpetual freshness shall wait on them; when you behold them, 

you would consider them (as radiant) as strewed pearls. 


( \£0) And when you look (around), you would find blessings and a magnificent realm. 

(££) They (i.e. the inmates of Paradise) shall wear garments of fine green silk 
and of brocade, and they shall be ornamented with silver bracelets, and their Lord 
shall give them a pure beverage to drink. 

^2) "This is certainly the reward for you, and your turn out (in life) has been 
appreciated." 



means mixed with; 


. *Traeans (they) drink from; 

J J 

means they make it flow; 


means they fulfil; 


\ means widespread; 

U */ 



means distortion of face; 
means distressful; 


9 

& 


means He saved them; 
means made them experience; 
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^ / * 

means exhiliration; 

\ S' 

means joy; 

means reclining; 

< 

Oj/j J means they shall not experience; 


means chill; 

V. 

I * means close, near; 

oi)i means made near to them; 

✓ 

. ,/SA J - 

[^jjya^means fruits; 
uJljj^means circulated; 
means vessels; 


* % 

means silver; 


>\/ 


means goblets without handle; 


W 

vs means crystal; 


/ 


s 


means determined measure; 

„ / s 

(jM means served with; 


x C ^ 


i/* means ginger; 




/i 


means made to wait; 
trr* means sttewed, scattered; 
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J fi 

means fine silk; 


9 r** 


Aid 




66 means garment; 

»»*• 

tO lif means bracelets; 


'/ M, 

)i/y^ means appreciated. 
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The last preceding verses ended 
with the observation that as a result 
of the test the man shall turn out either 
a righteous believer or a refractory 
disbeliever. A 

G2 
w 

The present verses commence with 
a description of the punishment for the 
disbelievers and then go over to the 
reward of the righteous believers. In 
detail they state as under: 

For the disbelievers are kept ready 
the iron chains and yokes and the blazing 
fire of Hell. 

Conversely the righteous believers, 
to start with, shall be housed in Paradise 
and they shall be served with wine having 
the flavour of camphor. There shall be 
a fountain full of it and the virtuous 
bondmen of Allah would drink it there 
and also take it anywhere they liked. 

It shall be abundant and there shall be 

no diminution in it. By the way who are these blessed bondmen of Allah? They 
are described as under: 

They are those who— 

(a) discharge sincerely their commitments whenever they make them, 

(b) fear the Day of Judgement whose extrem rigour shall be felt widespread. 

Allah has called it by various names. 


\ 
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(c) serve food to the destitutes, the orphans and the captives for the gratification 
of Allah only. They would convey to them that they did not seek any return 
or thanks from them; and 

( d) openly fear Allah in connection with the Day of Judgement when faces 
of disbelievers shall be distorted due to consternation, despair and distress* 


Allah shall be pleased to favour and reward these virtuous persons as under: 

(a) He would immunize them from experiencing the rigour of the Day of Judgement. 
Nay, He would cause them exhiliration and joy physically and mentally. 

(b) As a reward for their steadfastness they shall be admitted in Paradise 

where they would be dressed in fine silk and brocade. 

(c) They shall be furnished with thrones on which they would recline in an 

atmosphere free from extreme heat and cold respectively, being under 

the close shade of fruit-bearing trees; and their fruits shall be hanging 

invitingly in clusters within easy reach. 

(d) Vessels of silver shall pass round among them filled with dainties to their 

satisfaction; and likewise the sparkling silver goblets of wine from which 

they would take wine in delicate cups. This wine shall be tempered with 

ginger, and it shall come from the 'Salsabil' fountain, which shall always 
be full. J 

(e) The wine shall be served to them by youths, who shall have perpetual 

ageless freshness. During their movement they shall look like strewed pearls. 

(f) In fact the inmates shall be made to feel that they were living in the 

midst of blessings and the place constituted a magnificent realm for them 

due to its expanse and the service available. 

(g) As said earlier, they shall be made to wear garments of fine green silk 

and brocade. They shall have silver bracelets on their arms and a pure 

beverage for drinks. This means that the wine shall be celestial and it 
would not cause them dizziness etc. 

(h) Finally they shall be addressed and informed that all the above blessings 

were meant as a reward for their good performance in life, which Allah 

had been pleased to appreciate in full. 

Suras Al-Rahman and Al-Waqiah are relevant to this Sura. 

Tradition: 


P r °phet informed a negro that all dark-coloured persons v/ould be transformed 
in bright white colour in Paradise. 
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(ROOMI) 

(Your words and deeds should 
be irreproachable, so that 
they may be accepted in 
the next world). 

SECTION - 2 

%) Verily it is We who have revealed 
the Quran to you piecemeal; 
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24) hence remain steadfast in pursuit of the order of your Lord, and do not yield 
to the sinner or the disbeliever among them; 


and recite the name of your Lord (in the) morning and evening; 


26) and prostrate to Him at night, and glorify Him for a considerable part of 
night. 

27) Indeed they love the immediate (i.e. the present fleeing life), and forsake 
the momentous Day. 

28) It is We have created them and strengthened their constitution; and when 
We desire, We can replace them by others like them. 

29) Verily this is an admonition. So whoso desires, he may take the road to his 
Lord. 

f3J3) And (none of) you would desire (it) unless Allah wills. Verily Allah is the Knower, 
the Wise! 

( 3J) He admits to His mercy whomso He wills. And for the wrong-doers He has 
prepared an excruciating torment. 

L)V means sinner; 


P & ^s 

means forsake, ignore; 


A 


means weighty, momentous; 
means their constitution; 


means We desire; 
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means prepared for then. 


• u» The J? St P recedin § verses discussed the requital to the disbelievers and the 

righteous believers respectively. and tae 

The present verses refer to the Quran as under: 

Prophet'twrTerfe No' 3“ Tp h ° . had l / evealed Piecemeal ,0 the 

V e verse No. 3, Ta Ha). Thereby .He contradicted the insinuation of the 

Meccan disbelievers that the Prophet was its author. Accordingly Allah asked him 

in iTf 6 th€ J ^ lschievous concoctions and diligently pursue his mission with patience 

the face of their opposition. He was admonished never to yield to the suggestions 
of the Meccan sinners and disbelievers. Simultaneously he was advised to maintain 
the prescribed prayers and to recite the name of Allah in the morning and the 

evening. That included the namaz which is offered in the morning, at & noon and 

Allah at niJJJJJd ^ Pr °‘° het Wa$ further enjoined ° t0 Prostrate to 
llah at night & nd glorify Him for a considerable part of the night. This included 

the evening prayer, the night prayer and the mid-night Tahajjud prayer respectively. 

, . W J h . regard t0 ,. f the Meccan disbelievers their main weakness was that thev 
loved their present life and were allergic to the mention of the Hereafter as that 

f WOr 7 f ° r . theni (vide verses No * 20 and 21, Al-Qiyamah). Thus they had 
a y forsaken the momentous Day of Judgement and requital. They even doubted 
their revival after death, forgetting that it was Allah who had created them weak 
“ n strengthened their physical constitution. They bypassed His potently 
to destroy them enmasse and replace them by other human beings. VeSy He to 
the Omnipotent and He can implement that threat easily. y 

Finally Allah stated that: 


(a) The Quran was the admonition to the mankind. 

"It is a guidance for the righteous." (2, AI-Baqarah). 

<bl ^“leading’to H Him may aVa ‘' °' a " d proceed alon e ««*« 

<C ’ ta°His mercy^wmedT"’ “ t8te the abore “™ Allah 

(d) JJ al ! hA admit l t0 His . r H ercy whomso He wills - Tha t preference is reserved 

for those who are righteous-minded and keen on submission to Him. Allah 

diff7cnlr eV f eryth i nS !f n aC o individual * Hence this discrimination is not 
His Wisdom ^ 5 deCisi0ns in that connection are based on 

The unrighteous persons would not avail of the Quranic guidance Their fate 
is^seaied. Accordingly Allah has prepared for them the excSlng tlrment of 


and m r M ai°U,hh Muhamraa f- N °- 2 °- 21 Al-Klyamah; No. 19, Al-Muzzammil 

arid No. 54 to 56, Al-Muddassir are relevant and they may be referred to). 
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(Translated passage from the 'Death and what would happen after it'). 

There are four kinds of persons with different thoughts about death. They 
are as under: 

(1) Those who are steeped in worldly-mindedness. They are even allergic to 
the mention of death, because it would erode on their worldly pleasures 
and luxuries. They disbelieve in the Hereafter and they consider the world 
as a holiday. 

(2) Those who fear Allah and are mindful of death but not to the extent to 
distract them from the materialism. 

(3) Those who are quite mindful of death and who pass their time in prayer 
to Allah. They even wish for death. They lead a normal pious life without 
any distraction. 

(4) Those who are highly evolved persons. They seek the pleasure of Allah 
in preference to death which they consider as merely a link with Allah. 
They are more mindful of Allah than of death. 
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SURA AL-MURSALAT (OR THE SENT) 

( Parah 29 - Continued) 

Introduction 

This Sura, like the two earlier Suras of Qiyamah and Dahar, is of the early 
►^CCdn period. It has 2 Sections, 50 verses and 846 letters. It deals v/ith the subject 
£6 -the Resurrection-cum-Requital. Its special feature is that it repeats the refrain: 
''w/f7d on that Day to the rejectors (of truth)!" Ten times in its course. Its style 
fllghly philosophical and allegorical. Incidentally it treats the following aspects 
Of ■ihe main subject: 

a) Inevitability of Qiyamah. 

(b) Its inflexible scheduled programme. 

(c) Justification of its occurrence. 

(d) Punishment for its rejectors and reward for its believers. 


\ 
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SURA AL-MURSALAT (OR THE SENT ) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 



0 I swear (by the winds) that are 
sent beneficently, 


then (by those) which rage tempes¬ 
tuously. 

(3) And (by those) that spread (the 
clouds) far and wide, (and) 

0 then separate them, one from the 

other. 

0 Then (by those) that broadcast the 

admonition, 
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(6) whether for repentance or for dread, 

(3) Verily what you are promised shall definitely occur. 

(f) Accordingly when the stars are obliterated, 

(9) and when the sky bursts, 

© and when the mountains are blown off (with the wind as dust), 
(17) and when apostles are assembled at the scheduled time. 

(12) For what day lias the tryst (of the apostles) been timed? 

(\0 For the Day of decision; 

0 and what do you know the Day of Decision is? 

© Woe on that Day to the rejectors (of truth)! 


j** means sent; 


% 3 

means beneficently, softly; 
CiSUiS- means which blow; 
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[i+A* means fiercely; 

) 

Ou*** 3 means scatter, spread; 

L>. 

03^3 means they separate; 

/ 

means broadcast; 

y « 

* 

Imeans for apology, repentance; 




Cil* 


means are obliterated; 


means is made to burst; 


<A 


means are blown off; 


means assembled on time; 

1 means deferred; 

s' 

Jl-aS means decision, separation. 


haS ope " ed with a series of allegories. The word 'winds' is 

implied in the first five verses. It may be interpreted philosophically and 
the verses translated as under: K v y u 

In the verse No. 1 Allah has sworn by the angels whom He sends beneficently 

i.e. tor implementing certain beneficent purposes for mankind and for helping the 

eh Te? aS xJ nSt the disbelievers or out of the calamity ordered by Allah against 
the latter. They were like the beneficent winds. In the verse No. 2 Allah has sworn 

by the angels whom He deputes for the punsihment of the refractory disbeliev-rs 

They work like tempestuous winds ravaging every thing before them, ^n the verses 

mercv Thet wort a " gels Wh ° m H " US6S 38 His a ^ ents for dispensing 

mercy. They work like winds that carry rain-clouds to various places and cause 

rainfall on particular localities. In the verse No. 5 Allah has sworn by the specific 

angels who broadcast to the apostles concerned His revealed admonitions P meant 

either to impel people to repent for their sins and be reclaimed or to warn the 

sZTfTkeT™ ^ inStiI1 ^ * them ° f the Divine P unishment that may 
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In the verse No. 7 and the succee¬ 
ding verses Allah has referred to the 
inevitable occurrence of the promised 
Day of Judgement and to its portents 
as under: 

(a) The stars on that Day shall 
lose their glitter and light and 
be practically obliterated. 

(b) The sky is made to burst putting 
the planets on it out of gear. 

(c) The mountains are disintegrated 

and blown off like dust or wool. 

(Vide verse No. 5, Qariah). 

Then shall apostles be assembled 
before the Judgement seat of Allah (i) 
to discuss their differences v/ith the 
disbelievers, and (ii) to testify against 
their rejectors-in-general. That is the 
Day for which their matters were deferred 
and they were scheduled to appear then. 

The promise of Allah made in that con¬ 
nection must be fulfilled. That day is 
therefore aptly known as the Day of 

Decisions. To express its full import 

Allah said: "Woe on that day to the 
rejectors," who would certainly be in 

a sad plight. By rejectors is implied 
those who disbelieved in the Unity of 
Allah, bonafides , of the apostles the 
authenticity of the Quran and inevitability 
of the Day of Judgement. 

(The verses No. 1-6, Al-Zariyat; No. 
relevant and they may be referred to). 

Tradition: 

Surely there shall be lots of persons who would desire on the Day of Judgement 

that their flesh may be scissored off from their body (i.e. they may die) when 

they see the fate of the sufferers. 

|6) What? Did We not annihilate the former people? 

•fT) Then We shall cause the latter people (too) to follow (suite). 

Thus do We deal with the culprits. 
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(19) Woe on that day unto the rejectors! 

@ Did We not create you from a despicable fluid? 

# Did We not then place it in an inviolable depository, 
for a prescribed period? 

It Then We de,ermlned (the ■*“ o f Sutton), and how ideally do We determine 


Woe on that day unto the rejectors! 

What? Did We not make the earth a receptacle 
'%>) for the living and the dead (respectively)! 


waters drink. PlaCed there °" '° f,y mou " ta " K > We provided yon with potable 
Woe on that day unto the rejectors! 

means ignoble, despicable; 

means inviolable, safe: 

** ' 

means We determined; 


iTii^means receptacle; 
means mountains; 

mt \i 

CuuS*means lofty; 

// 

) means We made you drink; 

A J - 

LV(r* means potable. 


The last preceding verses discussed certain aspects of the Day of Judgement. 
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Allah reminded the Meccans that He was the Omnipotent, and that He had 
destroyed some of the earlier communities of disbelievers, and that if the contemporary 
people followed suit, He would with equal convenience, destroy them as well. This 
was a clear warning to the Meccans. His general policy was to retaliate against 
the contumacious disbelievers, and they would realize it with regrets on the Day 
of Judgement. 


Allah then quoted the following instances of His Omnipotence to establish 
His capability to resurrect mankind: 


(1) He created the man from sperma hominis, a despicable fluid, which He 

deposited in the mother's womb, a safe and inviolable place, for a prescribed 

period of gestation, which was flexible in each case. He determined it 
in advance and His determination in each case was excellent. The physical 
constitution of the child was duly completed during that period. Generally 

it was from 6 to 9 months. The disbelievers would realize Allah's competence 
with regrets on the Day of Judgement. 

(2) Allah created the earth and made it a receptacle to receive the living 

and the dead humanity. While the living persons lived on its surface, the 
dead persons were buried in it. In both cases it bore the load. Allah had 
fixed lofty mountains on it" as pegs to check its movement under the enormous 
human load. He also provided mineral wealth in the mountains and the 
irrigational and drinking water on earth. The disbelievers would remember 

these favours of Allah with remorse on the Day of Judgement. 


(Sura Yasin is relevant to this Sura, and it may be read simultaneously). 

"(Now) proceed to what you used to deny," 

301 "aye, proceed to the shadow (of smoke ascending) in three columns,— 
3f) neither affording shade nor being effective against the blaze. 

Indeed it throws up spaks as high as (towers of) a palace, 
as if they were rows of yellow-coloured camels. 

( 2 ) Woe on that day unto the rejectors! 


3§) That shall be the day when they (i.e, the disbelievers) shall not be able to 
speak. 

nor shall they be authorised to tender excuses. 


Woe on that day unto the rejectors! 

(3$ "That shall be the day for decisions, We shall have assembled you and the 
earlier people." 


<£9j "Now if you have a strategem, use it against Me." 
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Woe on that day unto the rejectors! 

J m . * 

means proceed, move on; 


* 


means branches, columns; 

V 

JUUsJi means not affording shade; 

means blazing fire; 

V 

1 «* 4 * 

means emits, throws up; 


means rows of camels; 

V 

\ 

means yellow-coloured; 

/ / ^ 

means that they may offer excuses; 
means subterfuge, strategem. 


The last preceding verses discussed the Omnipotence and Canahilit-v nf aii^ 
to resurrect mankind on the Day of Judgement. Capability of Allah 

Qf _ ™ e . present verses refer to an address of Allah to the disbelievers delivered 
after their cases were concluded. The verses state as under: ’ delIvered 

Allah shall inform the disbelievers that their cases were heard and decided 
They were sentenced to Hell. Accordingly they should proceed to it. Incidental 
hat was the very place which they had persistantly denied in L li e It was 
the place where they would find: as 

(a ’ (duetto t riS ‘ nS 8kyWard Md the " Spllttin « “ p >" ««• «*™« 

<b) hei§ht - and diViSi ° n ‘ n three COluninS the smoke would 

otter neither shade nor protection against the fire and its heat, 

(c) the sparks of the fire rising as high as the tower of a palace and then 
“ g “ such ra P ,d succession that they shall resemble the fast-movin^ 
rows of pedigree camels of yellow colour. The above scene would cause 
anguish to the disbelievers and they would be dumb-founded. In addition 
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they would, as if, lose the power 
of speech. Since their judgement 
was announced, Allah would 

see no reason to ask them to 

renew their defence and offer 
pleas. On that day the disbelie¬ 

vers would be woe-stricken at 
the announcement of their 

sentence and the sight of Fire. 

The fateful day shall be the day 

of separation and decisions. All people, 

earlier as well as later, shall be assembled 

and compartmented on that day on a 
vast plane in front of the Judgement 
seat of Allah. The Meccan infidels, 

ofcourse, shall be among them. They 
would be asked: "You were prolific in 

excuses and subterfuges against My apostle 
in your life. Now if you have any 
strategem, you may use it on Me against 
the execution of My sentence. However 
the disbelievers shall be too much conster¬ 
nated to make reply. They shall indeed 
be in a woeful plight on that day. 

SECTION - 2 

141 ) Verily the righteous (believers) shall 
be amidst shades and springs, 

4 ?) and fruits such as they like. 

@) "Eat and drink with relish on account 
of what you did (in your life)"! 

44) "Thus indeed do we recompense 
tKe beneficent! 
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(45) Woe on that day unto the rejectors! 

@ Eat enjoy for a little while, (0 you rejectors!) Surely you are culprits." 
47) Woe on that day unto the rejectors! 

@ And (now) when they are asked (to) genufleet, they do not genufleet. 
(4^) Woe on that day unto the rejectors! 

(5<| Then in what treatise after it (i.e. the Quran) would they believe? 
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means they desire; 
means with relish; 

s 

J * « 

means enjoy. 


the Day ortdS" 8 VerSeS contained rte address of Allah to the disbelievers on 
The ,«,S' \ s Zt, deSCr ‘ be the of Allah to the righteous believers. 

drinks!* 1 Fruits^of^the^M^ing * 3SS 

to P the/r ,£ to^njoy 

™ ^ e 'o U «- thenf'wS 

apprecated (vide a.so verse No. 23. Al-Dahar). iffdo'rSL?^^ 
in contempt in their lffe^the Xnwrs°U*d be®'^woe^rickeT'' 5 ’ Wh ° m ‘ hey ” ad held 

^ d S e r“-^-a"^,r,s e s v n tw v uncture - 

vnn ch U K 0f material benefit you hold so dear Yn„ 7 !°o. the brief P eriod of your 
thJt r\ 6 ^ nished at tfi e time of reckoning All rpipr ^ 6 de £ lniteI y S u ilty persons and 

their disdain for^the 0 n^faUh'rt" d ‘ SSraCe by their c0 ° nduc ° l™Vufe ^Vser'''? 

zn* in ^ ^«o fa mm he b ) 'ut w !h r :y a !e m f r ,! , d orrvv f “ 

?VthTm'th-xrr 

i e the Quran! ihen in what other book would they belie"™"' 003 SCripture of guidance 
'Alas for My bondmen!" (30, Yasin). 

Tradition: 


When recital of this Sura 

<4^*1 u/i 


is concluded, the readers should 


i.e. I believe in Allah and all His scriptures. 


utter the words: 


(ROOMI) 


(The Prophets, including th^iTght^^if^^ 
he ignorant persons are busy with the wo 


of the Hereafter, 
amenities). 
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PARAH - 30 

SURA NABA (OR THE NEWS) 

Introduction 

This Sura too like the two earlier Suras of Al-Bahar and Al-Mursalat is of 
the early Meccan period. It has 2 Sections, 40 verses and 801 letters. Its theme 
is the momentous news of the Resurrection of mankind and their account-reridering. 
Incidentally it discusses the following aspects of the main theme: 

(a) The inevitability and nearness of the Day of Judgement and its justification. 

(b) The requital of the believers and the disbelievers respectively. 

(c) Whether intercession would be allowed on that Day. 

(d) The Omnipotence of Allah. 

The Sura contains some fine passages about nature. 

It | 

Note : Allah is pleased to give a lot of coverage in the Quran to the portents 
of the Qiyamah. The Prophet too has favoured us with a number of 

traditions in the same connection. I have summarized them as under: 

1. As per the Quran : 

(a) A terrible blast from the trumpet of angel Israfil would result in complete 
extinction of all creatures. (Vide verse No. 8, Al-Naba and No. 33, 
Abasa. 

(b) Earth would be subjected to frequent violent quakes and get crushed 

under their force. (Vide verses No. 9, Al-Waqiah, No. 14, Al-Haqqah 
and No. 7 and 8 Naziah. • 

(c) Earth would be stretched out and all depressions, rivers and lakes filled 
up, and it would become a vast plane. (Vide verse No. 3, Inshiqaq). 

(d) Mountains would be shattered to pieces due to violent convulsions in 

them and they would be reduced to sandy particles. Their base would 
be levelled up with the earth. (Vide verses No. 5-8, Al-Waqiah and 
No. 10, Al-Qiyamah). 

( e ) SW would be cleft and rent asunder. (Vide verses No. 1, Al-Qiyamah, 

No. 1, Irifitar and No. 1 Inshiqaq). 
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(f) Moon would be totally eclipsed. (Vide verse No. 8, Al-Qiaymah). Sun 
and moon would be joined together. Sun would be wrapped up. Stars 

would lose, their light. They would be rendered opaque. (Vide verses 

No. 1 and 2, Al-Takwir). 

Note : The above phenomena would mean complete disintegration of the solar 

system and extinction of its gravitational force. 

(g) Oceans would boil as if on fire and rivers would overflow their banks. 

(Vide verses No. 6, Al-Takwir and No. 3, Infitar). 

(h) Earth would heave up and surrender its internal contents. It would 

become absolutely empty. (Vide verse No. 8, Inshiqaq). 

Note : This would mean that all mines of precious stones and minerals etc. 

would be unearthed and thrown up. 

(i) Ten months old pregnant she-camels would be abandoned by their owners. 
(Vide-verse No. 4, Al-Takwir). 

(j) Beasts would be herded together. (Vide verse No. 5, Al-Takwir), 

Note : The circumstances mentioned at (i) and (j) above would mean that 

there • would be no consideration for earth nor fear from beasts. 

The latter would start living with human beings in towns. 

(k) Emergence of a strange animal from earth. (Vide verse No. 82, Al-Naml). 

(l) Mass influx of Agog and Magog. (Vide verse No. 96, Al-Ambiya). 

2. As per the Traditions: 

(a) Sun will rise in the West on a particular day and set after a short time. 

(b) The administrators would be uncivil and ill-mannered being of low 

stock. 

(c) Adultery and sodomy would be committed openly and extensively. 

(d) Neighbours would harass each other. 

(e) Women would be in majority and general ascendancy over men. Some 
of them would be dressed like men and vice versa. More often women 
would be attired in transparent clothes. 

(f) Corruption would be widespread and bribes taken as presents. 
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(g) Interest would be viewed as business. Knowledge would be misused 
for performance of illegal acts. 

(h) Mosques would be used for worldly purposes. 

(i) Scandle, miserliness and avarice to hoard money will be common traits 
in society. 

(j) Learned men would charge fees for doing religious jobs (e.g. performance 
of nikah and funeral prayers). 

(k) Homicide would be a common occurrence. 

(l) Sudden and accidental deaths will often claim many lives. 

* 

(m) Rainfall would be scarce. 
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SURA NABA (OR THE NEWS) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

(D w hat are they asking about? 

N?) Is it about the momentous news, 

% wherein they differ? 

x 4) Not so, soon shall they know, 

''fjj again, not so, soon shall they know. 







fn ex^? ^ WC " 0t made the ea " h I 

%} and the mountains as pegs? 

(§) and created you in pairs? 

\£) and made your sleep recreative? 

^0j) and made the night a covering? 






O') and made the day for seeking I 'L [*,( ITJaI ’ ^V/A's's j. r#* 

livelihood? 6 J ® 

423 and built over you seven strong 

(skies)? 


(3) and installed therein a brilliant 
lamp (i.e. the sun)? 

0 and sent down from the rain-laden clouds abundant rain, 
0 so that We may grow thereby grain and vegetation, 

0 and dense gardens? 

r'Vfcr 5 ' 

C\jr** means they are asking or discussing; 


© Z\jJL % 


\i 


means the news or event; 


z' A 

means they would soon know; 
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* i- < 

means pegs; 


6i£ 


means recreative; 


means livelihood; 




means strong; 


means brilliant; 


|W A 


i> i* * 

means abundant; 

• * 

fa 

means grains; 




m 


means dense. 


Allah has commenced the Sura with an open question as to what the disbelievers 
discussed among themselves and with the Prophet. Was it about the Day of Judge- 
ment-cum-Requital? Surely that was a momentous subject, but the disbelievers differed 
with the believers about it. They vehemently denied it using the argument that 
it was impossible that they would be enlivened after they were reduced to dust 
and bones after death. With greater vehemence Allah rejected their argument repeatedly, 
and asserted that the disbelievers were illogical in their denial and that they would 
soon know the reality. 

Allah then quoted certain instances, detailed below, of His Omnipotence, and 
confronted the disbelievers therewith to make them realise that since He had undeniably 
achieved more difficult jobs, .why should they doubt His competence to create them 
again in the same form? 

(1) Allah created the earth and made it a vast plane for human beings to 
move about on it. 

(2) He created the mountains as pegs to stabilize the earth to bear the tremendous 
load on it. 

(3) He created the mankind in pairs to make their life complete, pleasant 
and progressively enlarged numerically. 

(4) He made sleep as a source of rest and recuperation to mankind. It is admittedly 
a regenerator and restorer of health. 

(5) He made the night, a (dark) covering for them like a garment to afford 
them privacy, secrecy and relative safety. 
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(6 ’ and S depe„ d da y n t ( s bri8ht) * e " ab ' e thera “ work livelihood for themselves 

1 are mtlrn sup^L^o? them'SILwirorrecwTo hr? ^ 

<S> the ea?th.' nstalled “ the lowest * - *• brilliant la mp „ lumine 

it and) grow Cl by t anTgarlsTf'tauriam densitf™ 

to reproduce mankmd/lh^'disbdlever^ho'uid ptflroT’X’. ° f A “ ab ^ HiS capabi,itJ ' 


(The verses No. 22 and 29, Al-Baqarah are relevant). 


NOte '^^ 

Veri| y the Day of Decision has been scheduled, 
tdgelfM grtpf Whe " ,he ,rumpet is “own; ^en shall you come (,„ the 

A?) and the sky shall be opened up (wide enough) to become all doors, 

% and the mountains shall be moved off and they shall become like sand, 

2J) Verily Hell is an ambuscade, 

a destination for the refractory (disbelievers), 
wherein they shall dwell for ages; 

24) they shall not taste therein any coolness (i.e. refreshment) or drink 

25) except boiling water and pus— 

2jj) an appropriate requital 

27) Indeed they never expected the reckoning (to occur), 

28) and they controverted Our revelations vehemently; 

'•29) and (on the other hand) We sedulously preserved everything in writing, 


torment?"" ““ t0mem) ’ We sha " « *■»- for you any thing etrcept the 
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means scheduled; 

•V' 

means shall you come; 




means moved off; 

s 

means sand; 
means ambuscade; 

✓ 

means dwellers; 

L(a>-) means ageless, continuous period; 

fr- 

bug means appropriate; 

✓ 

means preserved, counted; 

e» 

s' 

means coolness, refreshment. 


The last preceding verses mainly instanced Allah's Omnipotence. 

The present verses discuss, as under, some portents of the Day of Judgement 

and the torments forced upon the inmates of Hell. Allah announced once again that 

the time for Judgement of human actions was duly scheduled, and it would not 

be altered. Its knowledge was with Him alone. (Vide verse No. 34, Luqman). The 

proceedings will start after Hazrat Israfil blows the trumpet; and in its wake the 
dead humanity would be resurrected and escorted in disciplined groups by angels to the 
Judgement seat of Allah. Each Prophet shall be with his followers. That day shall 
be marked by the bursting of the sky; and it would become all doors to allow free 
egress to angels. The mountains on earth shall be crumbled to sand and made to 

fly off with wind. That would mean more space for mankind. 

With regard to Hell, one of its main functions is to be in wait for its victims—the 
refractory disbelievers—who shall be seized unexpectedly and dragged in it to dwell 
in it for ages to come. They shall not experience in it any coolness as all the time 
its fire shall be ablaze. Nor shall they be given any potable water to drink. The 

only drink allowed to them shall be the scalding water mixed up with the pus coming 
out of their badly burnt bodies. No doubt it would be awful to taste. But it would 

certainly be the appropriate requital to these offenders. The fact was that they 
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as such hi m the Hereafter ’ and 
vonM K h y ? ever ex P ected that there 
d b f reckoning of their actions. 
Hence they misbehaved with impunity 

Hol 0P n y u° ntroverted the Divin e revela- 
tions. On the other hand Allah sedulously 

The dkhpT Itten r ! C ° rd ° f their actions - 
, ^believers shall be confronted with 

t when their Cases shall be taken up 

y Him. At the end of the trial and 

verTST °J Judgement the disbelie- 

WOUld hi , I g6d t0 Hel1 and AIlah 

would be pleased to make a parting 
observation to them: "Now proceed to 

S. and tas ; e lts torments. Rest assured 
that they shall always be on increase." 

Tradition : 

1512.. No inmate of Hell shall be taken 
out of it unless he has passed a 
very considerable time there. 

SECTION - 2 

Sail bfihe triumph! riShte ° US (t,e ' ieVerS) 


i X/ 




the gardens of palms and vines; 
and young damsels of equal age, 
and cups filled to the brim (with wine). 

They shall not hear any vain talk or controversy. 

"A recompense from your Lord, a reward of appropriate measure, 

2 CorapaLionate^fLord)! sh"aU terU^ity'to^drS" b «~ ^ 


to who^is tarried by' t^Compasslonate^Ltmd^and hewS sZk String “** 

AUah.™ 3 ' day iS 8 ""T* accordin 8 l >' >« to, who Wins, seek his goal with 

indiriduai y shaU whaThis^han* TadTellTin Pa j Shment on the Day, when every 
say. Would that* I were dust!" advance, and the disbelievers will 
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means victory; 

(4 \* 

'-'O* means gardens of palms; 

Lb | means vines; 

^ •* * 

means damsels; 

\'\ *"f 

i means of equal age; 

\3i 2 means briming; 

1 means duly authorized; 
means arrayed; 
means befittingly; 
l> u means destination; 


hj^' 

% 

US; 


fr ^ 


means 


man, individual; 


ijSmeans dust. 


The last preceding verses discussed the torments in Hell meted out to the 

disbelievers. 

The present verses describe some of the blessings available to the righteous 
believers in Paradise. They are,as under: 

The Day of Judgement shall spell a complete triumph, a total achievement 

of ambition, for the righteous believers who fear Allah. They shall have gardens 

of palms and vines, young damsels of equal age and cups brimming over with celestial 
wine whose enjoyment shall v not result (like the earthly wine) in vain talk or useless 
discussion. All this would be granted to them by their Lord in the form of reward 
without measure (in appreciation of their worldly performances). Their Lord is Compas¬ 
sionate and He is the Lord of the skies and the earth and of everything existing 
between them. He is the Almighty Lord whom none of His bondmen will have the 

authority or courage to address. On that Day all His creatures including the Arch-angel 
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Him"except °him Zt None S ha,l spea k t „ 

topic. He would not disgress. a " d he would ^peak well and on the r igh° 

“ Was an absol «« certainty, a fait 

2" 'f'h ' hey weree Tmer”t) fr Z a Te rtey^ad $be " eVerS ' '^ouV'S "'"ote 

«*• resurrected - ,Thls partiauiar « trS r „rs 


SURA AN-NAZIAT (OR WHO DRAG OUT) 


( Parah 30 - Continued) 

Introduction 

Like the one preceding this Sura too is of the early Meccan period and like 
it, it deals with the main theme of the Resurrection-cum-Reckoning. It has 2 Sections, 
46 verses and 791 letters. Its style is highly philosophical and allegorical. 

This Sura deals with the following aspects of the main theme: 

(a) Inevitability of the Day of Judgement, disintegration of this world and 
advent of the Hereafter—all easy for Allah to accomplish. 

(b) Pride, a vice, must have a fall here and a bad requital in the Hereafter. 
That is instanced by the story of Firaon. 

(c) Second creation of mankind is not as difficult as the first creation. 

(d) Requital of the disbelievers and the believers respectively on the fateful 
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SURA AL-NAZIAT fQ R WHO DRAG ntm 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

anH 1 swear b y th ose (angels) who seize 

rigorously^ S °“' S ° f trans * ressore l A 

6' 

and by those (angels) who release 8 ( > M ^ •!> <!• < rv ✓ ,< TTT" 

gentJy the bonds (of souls of righteous > 1 

believers) from their bodies, • b l ~ T7X7^T5 ~ „ - ^ -— 

; and by those (angels) who glide \~ 7 *~, Vn/ j. - ! --— 

along smoothly, ^ I 0 

® ,andl then vie "-*»*. ] 
(entrusted to themT adm,mster the affalr | | ^ 

fuake™ e al MLkl hen "" ,at iS S “ b,eCt 10 l 

? to be followed by wha, is to follow I J 8 ^ 

(ue. the next convulsions,) 

v some hearts on that Day shall I ^ 

P a, pitate, I © (S^S j±2 ©J»~j ©<o£j o 

-9) their eyes shall be cast down. | t dl)| @ AE-S^Oj l5(Jjjjs 

flrS ‘ Stat6? * 


boL™ at? Even when we are rotten 

12J They say. That then shall be a detrimental return (for us). 
13} Actually it shall be but a single blast. 

14) when behold! They shall be out on (the surface of) the earth.” 
i qf 

means those who drag out; 
means rigorously, intensively; 


‘•Ojit 
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cJii* means who release the bonds; 




means gently; 


Ouu** means who vie; 


ft-"* 

Ujuu 


means competitively; 




o!rtxl\ means who administer, manage; 


✓ » 


means shall quake; 

%vp'\ means what is subject to quake (i.e. earth); 

\ 

means followed by; 

AiaJjS f means what is to follow; 

Y \- 

1_5 means shall palpitate; 

> 

«” p fi y 

means shall revert; 
means to the first state; 

means rotten; 


> 5 ?' 

means return; 


t*. ' 


Rj?V means blast; 

means earth, plane. 


The Sura opens with a series of allegorical oaths by Allah, to confirm the 
inevitability and untractability of the Resurrection of mankind. The present verses 
state as under: 
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Allah swore by those angels— 

(1) who violently tear out souls from the dying disbelievers, 

released their bodfl^bonds^ 17 ^ dymg righteous believers and thus 

by^hemlf 17 Pr ° Ceed as in a race (towards sky alongwith the souls released 

(4) who execute with alarcity and efficiency the orders of Allah • ,, 

general or in particular in connection with each soul—thA r€CeiVed in 
him to Paradise or drag him to Hell This is * , Aether to take 

or management of the Divine affair.' 1S meant by tbe administration 

Allah swore as above and asserted thpf 

Of all human beings svas inevitable (vide a so v^ s XT anH ^1, ^ reck °"‘"S 

it would occur on the day when— 6 No * 6 and 7 A,_Ha JJ>) and that 

(1) What is subject to quake (i.e. the earth) shall quake violently. 

(2) The first oscillation of the quake shall be followed by a second oscillation. 

• trumpet sounded b^ange^Isram! 10 ^ ^ ^ treraendous blast of the enormous 

(3> If he the h rrlnl g th sLnes? de,S “ d hyP ° CrkeS WiH palpitate consternation 

remorse 7 at their pasT disbelief. dUC t0 perSOnal worry about their account and 

in their resurrection^and cynically °askec? < Tf they 1 ** i ( J fidels v/ho disbelieved 

state even after they were ^educed^1 h L Zh ^ indeed revert t0 thei ^ first 
remarked that if that were so chpn d St ,^ 3 d decay after death. They further 
This they said by way of contemptuous disbelief. 31633 3 detrimental return for them. 

to orde^^heiroriginal^state^ He W3S T diffiCUlty f ° r Him 
to be blasted once and all dead bodies hnripH * Y° U d merely order the trumpet 

find themselves thrown out alive on the surface Th *5J? n Under domes would 

original earthly forms or similar to them. f f h< They sba11 be in their 

~ ‘ blast V lf S6 the trumpet 37 Thai ** t0 the second 

years later as per the earthly calendar. accordin g to a Tradition, 40 

Traditions: 

(a) A person enquired from the Prophet: "what, if I pass most of my time 
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on reciting 'durud' unto you"? The Prophet replied: "In that case Allah 
would save you from all worries and sorrows in this world as well as in 
the Hereafter." 

(b) After 2/3rd part of night the Prophet used to say: "O people! Remember 
Allah. What is to cause the quake is coming. It shall be followed by another 
blast." 

Imp, (c) If you were to know what would happen to you after death, you would 
hardly relish your food and your drink. 

Imp, (d) When death approaches a man the faces of his earlier associates appear 
before him. 

Imp, (e) The death is a gift of Allah to a righteous believer. 

£ L> £> 

(IQBAL) ’ 

(I tell you the indication of a righteous believer. When 
death comes to him, there would be smile on his lips). 

By the way! Has the story of Moosa reached you— 

(about) when his Lord had addressed him in the sacred valley of Tuwa? 

"Proceed to Firaon who has assuredly been refractory! 

Then tell (him): "What? Do you like to be purified (of sins)? 

and I may guide you to your Lord so that you may fear Him." 

Then He showed him the major signs. 

But he rejected (the signs) and refused (the offer). 

Then he turned away striving (against Moosa), 

later he assembled (his people and) addressed (them). 

He proclaimed: "I am your Lord, the Paramount." 

Accordingly Allah seized him for punishment in the Hereafter and (this) world. 

Verily in it is the moral for him who fears (Allah). 
s 

means addressed him; 
means proceed; 
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<£ 


means he has rebelled; 
means so that you may fear Him; 

) 

means refused; 

Sif means he turned away; 


means punishment; 


M 

means who fears. 


In the last preceding verses Allah attested solemnly to the inevitability of 

Allah enquired from the Prophet whether he knew the storv ahn.it Hi* „ Q n 
an address to Hazrat Moosa in the sacred valley of Tuwa. He had then riimotoH 

and ask ^rn^if ^e E fik P H intei 7. iew the Kin § Firaon who had been highly refractory 

K - - i ~ 

bu t in v r He Pe eve“ d^lyeT si^fS 

turning into a dragon, and his silvery white hand. But Firaon refused ?he offer for 

Fi? zr r :r“ " g puhiic cc d:ftf^h!’; g r r r g ,crs y 

that he and* not This 

But Lrss mssss rss 

iraon for punishment in this world (i.e. death by drowning) followed bv the Dunishmpnt- 

"for I £2 f “ r ( ‘- e - I 0 ™/"' 5 ° f Hell) ' Verily th ‘* Wstoric 8 anecdote wa's ullT nTa 
ff *“? f*® wh0 , fear «i Allah and His retribution. The punishment of the Hereafte 

; s o as such u has been “ 

lT h hir V ?-f Ce K° f the c / eator s P eaks in the heart of every man every moment 

is familiar"to hlmy S “ * raan °" ly t0 the extem .,."> ,"*** the Creator 

(Ideology of the Future) 

MoosaWory. H “ releVant a " d “ may be referretl ‘° further .details of Hazrat 
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SECTION - 2 


(27) Are you more onerous to create 
or the sky which He (i.e. Allah) has 
constructed? 

(28) He raised high its canopy (and) 
then perfected it, 

(S and He made its night dark ^and 

brought out its day (light). 

(30) And then the earth He spread out! 

(* 3 l) He produced from it its water and 
its fodder. 

(32) And He established mountains (on 
the earth), 

( 33 ) (all this He achieved) for your 

benefit and that of your cattle. 

84) Finally when the momentous disaster 
occurs 


ss* £ X 

■'•r* 



0*7 


( 35 ) the Day when the man shall recollect what he had striven for, 
@ and Hell shall be displayed to him who had to see it. 

(37) Then whoso had rebelled, 


( 3 $) and opted for the worldly life, 

(39) then the fire of Hell shall surely be his dwelling place. 

@ And Whoso is afraid to stand before his Lord and (whosol restrains himself 
from evil pursuits, 

@ then Paradise shall surely be his dwelling place. 

$|2) They ask you about the ’Hour’: ’when would it come’? 

@ But what concern have you with the announcement (of its schedule?) 


@ Its finale is with your Lord. 


145 } You are (commissioned) only to warn him who fears it, 


The Day when they visualise it (i.e 
they had hardly tarried (in the world) for an 


. the . Resurrection), 
evening or a morning 


they shall feel as 
thereof. 


if 
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J. 


* ✓ 


I means onerous; 

r'lf'V 

means its canopy or roof; 


\'£' 

means dressed up or perfected; 




means made dark; 
means its day-light; 


Q ' 

means spread out; 

\&jl 

&vf 

Air' 


means its pasture, fodder; 
means established, set up; 
means disaster or calamity; 


y-u* means displayed; 


J 


s . 


uPf means chose; 
means come? 


\k 




means its finale; 


'' i\' 

means they stayed; 


(S* 


means its morning. 


The last preceding verses contained a part of Haarat Moosa's story, interposed 

“ th h e , mes for warDln * ' he Mecc ans »f o similar fate in case they disbelieved 

m Allah's capability to resurrect them. 


In the present verses Allah resumed the original theme of the resurrection 
and asked the disbelievers to state if they were more difficult to create or the 
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ii J! d th u ar . sy , stem whlch He had crea ted to perfection. Infact while He constructed 

^ri He r Xa i ed ? 8 Can0py> provided the dark ^ght after sunset for recuperation 
and the sun-lit day for workr Sky alone with its different zones is a great P maJvel 

as science has revealed. Besides He spread out the earth as a vast plane and set 

up mountains on it as its stabilizers. He also provided water through rivers and 
.akes for cultivation. All this Allah had accomplished for the benefit of human 

i S ' ng * ® nd , catt ! e * Would jt then be relatively more difficult for Him to resurrect 

.he dead humanity and assemble them for assessment of their worldly performances’ 

Surely the reply shall be in negative. Pr ances. 

rho AIIah then . referred t0 the Da y of Judgement, and said that on that Day of 

the momentous calamity— y 

(a) the disbelievers shall be consternated, and they shall automatically recollect 
he ir worldly performances and thereby add to their predicament. In addition 

ey s all refer to their scroll of actions and find them amazingly accurate. 

(b) Hell shall be exposed to their view and its beholders shall be made conscious 
oi its horrors. 

Kim t Uah ,- f ° rewarned the disbelievers that those persons, who rebelled against 

Him by disobeying His commandments and who preferred this worldly life to the 

ofi a i ter i SUC !! PerS ° nS Sh ! H definitely be lod g ed in Hell for all time. Simultaneously 
He was pleased to assure the righteous believers, who had faith in the Day of Judgement 

and who were therefore afraid even to stand before Him while in worship and who 

hon<;pH U y p C0n ^ r0 ed - their base " self from following evil desifes, that they shall be 
housed in Paradise as its permanent inmates. 

a, J n „h P f Si ^ S A n ah r . e 'f? d ‘° the ° ft - re P eated cynical enquiry of the disbelievers 

as to when the Day of Judgement would come. He informed the Prophet' the he was 
not concerned with the announcement of its schedule. Its full and conclusive knowledge 

[hosl The “ 0f the Pr0phet was merely t0 warn of its occurrence 

tnose persons m pamcul 31 - who were apprehensive about their ultimate fate on that 

count nf b Hmp rief / t f W |° U u be u the Doy of such perturbation that people would lose 
and feel that the y had 5ta y ed in thia world and in ’Alam-e-Barzakh' 

too earlv l-VV n,0rn L ns ’ a " d tllat the Day of J ud S emen t had come much 
r . y ’ , They would forget that time was when they themselves had clamoured 
for its precipitation in their life. (Vide verse No. 47, Al-Hajj). 

ri[ he versas No - 28 and 29 » Al-Baqarah and No. 52, Bani Israil 

and they may be referred to). 


are relevant 
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SURA ABASA (OR HE FROWNED) 

( Parah 30 - Continued ) 

Introduction 

This Sura is of the earliest Meccan period when the relations between the 
muslims and the Meccan infidels were not yet much strained. It has 1 Section, 42 
verses and 553 letters. 

This Sura is connected with the following incident: 

One day Uthor, Abu Jahal, Abbas and a few other notables of Mecca were 
closeted with the Prophet of Islam enquiring from him the fundamentals of the 

new faith. While he was so engaged with them Abdullah bin Ume Maktum, a blind 
and an uninfluential man, came there, and without realizing importance of the occasion 
or pre-occupation of the Prophet, he repeatedly asked him for guidance on some 
religious points. He did not get immediate attention though it was never meant 

as a slight to him. It is necessary to state here that he was son of a maternal 
uncle of Hazrat Bibi Khadija, wife of the Prophet, and therefore a relative of the 
Prophet himself. Besides he was an early convert to Islam, and he used to visit 
the Prophet often to seek guidance from him. The question of causing a slight to 
him is, therefore, ruled out. 

The fact was that the Prophet was extremely keen for conversion of the above 
infidel leaders. He was therefore seriously engaged with them. Naturally he did not 
appreciate the sudden interruption caused by Abdullah in his talk with them. Accordingly 
he made no reply to him. But Allah did not like this attitude of the Prophet to 
Abdullah, and He revealed this Sura containing a mild rebuke for the Prophet and 
a reproof for the Meccan leaders. 

Normally the circumstances were commonplace and in the case of an ordinary 
man they could have been passed over. But Allah made an exception of them in 
the case of an eminent person of the status of a Prophet, and more so when the 
latter was an excellent model to the mankind (vide verse No. 21, Al-Ahzab). He 
did not desire that the image of his excellence be tarnished in the least by this 
incident. He therefore revealed the Sura for maintenance of correct standards by 
the Prophet. Ever afterwards the latter was very considerate to Abdullah. He even 

appointed him as his Khalifa on three occasions when he went out of Madina. 
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Incidentally the Sura has discussed the following matters as well: 

(a) Equality of all muslims for social treatment. 

(b) Respectability and purity of the Quran. 

(c) Reprimand to the disbelievers. 

(d) Consternating Day of Judgement particularly for the disbelievers and the 


wicked. 


(SAADI) 


(Courtesy on the part ot an exaitea person is a virtue. 
Courtesy if shown by a beggar fits in with him status). 




( 508 ) 


SURA ABASA (OR HE FROWNED) 

In the name of Allah, 
the Compassionate, the Merciful. 


SECTION - 1 


'slj He frowned and turned aside, 

because a blind man came to him 
(and interrupted him). 

® And what would make you know 
that he may possibly have been chastened, 

( 4) or that he may have been admonished 
and the admonition may have benefitted 
him, 


§1 vis-a-vis him who is (arrogantly) 
self-contained, 


U but about whom you worry. 

V Z) And you are not to blame if he 
is not chastened. 


$) And as regards him who comes 
to you earnestly, 

(§) and he fears (his Lord), 

16} but whom you ignore. 

CP* By no means (should it be so)! Indeed 
this (i.e. the Quran) is an admonition; 

12) accordingly whoso wills, let him 
heed it, 


V 

1 fw ^ ^ ^ .t 

BP*’’ 








(i D’ ^ <j?yu t $02 

KM 








© 1 




e&tSJI 

1 



tl** 


0) (it is inscribed) on sheets that are held in honour, 


9 

© 

© 


they are (indeed) sublime and sanctified, 
they are in the hands of the transcribers. 
Who are noble and virtuous. 


means he frowned; 
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\ < 

means blind man; 


means 


what would make you know; 


\.< , 

means self-contained; 

Is' 

means you worry about; 


8 * 


means you neglect; 


means transcribers; 
jus means virtuous. 


The Sura has opened with a mild chiding or reproof to the Prophet of Islam. 

The incident calling for it has been described in the introduction to the Sura. The 
verses state as under: 

Allah administered a mild rebuke as a corrective and said: "The Prophet frowned 
and neglected a blind man who came to him for guidance. He little realized that 
the visitor could have been chastened by the guidance he sought or that some additional 
admonition of the Quran would have been beneficial to him. Accordingly that opportunity 
of reformation was lost to him for the time being due to the seeming indiffernce 
of the Prophet. 

Allah further said that the Prophet behaved as above because he was occupied 
with discussions with some infidel leaders—people who were conceited, who deemed 
themselves self-contained and who were biased against Islam. Notwithstanding the 
Prophet was extremely keen to bring them round to Islam, and he seemed worried 
about the result of his talks with them. He should have, however, known that his 

main function was merely to warn mankind of the result of their disbelief in the 

Quran. He was in no way responsible for their conversion; that was the sole function 
of Allah. Hence his worry was not warranted. On the other hand there was this 
blind man who was fearful of Allah and who came to the Prophet earnestly to seek 

guidance from him on certain points and thereby reinforce his faith; but (he felt 
frustrated because) the Prophet seemingly neglected him. 

Allah then concluded the incident by observing that this sort of discrimination 
against the seekers of guidance should not be repeated in future in view of the 
fact that— 

(a) the Quran is an admonition, and whoso seems keen to avail of it, he should 
surely be helped with the same. 

(b) Due respect should be assigned to the Quran and its teachings. It was inscribed 
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on the tablets of 'Loh Mahfuz'. It is deposited on the Empyrean and all 
its tablets including those of the. Quran are sublime and sanctified. 

(b) The Quran has been transcribed from the 'Loh Mahfuz* by the angels who 
are noble and virtuous. The word " fjZJaZ* " refers to those selected 
angels who transcribed the Quranic verses from the 'Loh Mahfuz'. 

Tradition: 

Imp« Whoso reads the Quran and acquires efficiency in it, he would be placed among 
the above angels in the Hereafter. 

§J)i Perish the man! How ungrateful he is! 

Of what material has He (i.e. Allah) created him? 

^ He has created him from a sperm-drop, then He proportioned him, 

^P) then He made easy his way ( 0 ut); 

then He caused him to die, then He interned him in a grave, 

@) later when He wills, He would resurrect him. 

^3) By no means has he yet fulfilled what he was commanded by Him! 

0) Now let the man look at his food! 

^5) for that We poured down (rain) water in abundance, 

''!§) then We broke up the earth very fine, 

^Tj) then We grew the corn (crop) in it, 

^§) and grapes and vegetables., 

(2$) and olives and dates, 

(3Q) and dense gardens, 

(3|) and the fruits and the fodder, 

f32) a provision for you and your cattle. 

§J) So when the deafening blast comes, 

<01 on the Day when the man shall run away from his brother, 

£*§) and from his mother and his father, 

*36) and from his wife and his children. 
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For every one of them 
there shall be enough concern 
him. 


@ That day some faces 
radiant, 

<^9) laughing (and) jubilient; 

and some faces on that 
be clouded (i.e. morse), 

U) darkness will cover them. 


that day 


to absorb 

■ * ’.’.1 ( >\<. . ✓»/»/> i >1 

shall be 

t r< X ’« ; 

© 5 4X? W?© 


© LgJai&y © 

day shall 

© 5>flta)l djj! 




They are the (ones who were) disbelievers, the wicked. 


L 

means he is ungrateful; 


1 

means He made it easy; 
means He caused his death; 


means he would be resurrected; 



means he has not fulfilled; 
means pasture, fodder; 



means We poured down; 


means We grew; 

* ^ 

L ki means vegetables; 



means gardens; 


means deafening (blast); 


if f 

• - 

means radiant; 
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means laughing; 


U 

e> 


✓ 

✓ a 

means clouded, morose; 



means darkness. 


After chiding the Prophet of Islam Allah turned to the disbelievers. He epitomized 
them as an individual and addressed them as the man. He vehemently condemned 
them as a class, and said that the man had obviously forgotten his low origin. He 

reminded him that he was the product of a despicable fluid, the mingled sperm-drops 
of his parents. (Vide verse No. 2, Al-Dahar). Allah then duly proportioned his physical 
constitution and made his delivery easy. The ’way' may also be interpreted as the 

way in life. In the course of time the man reached his scheduled age and died and 
was buried. Ultimately when Allah wills it, He would enliven him and resurrect 
him. (The verses No. 36-40, Al-Kiyamah are relevant). 

Inspite of the above graduated favours of Allah to the man he has not discharged 
the functions assigned to him. The main purpose of his life was to remain a monotheist 
worshipper. But he was neither grateful nor obedient; nor was he a believer in the 
Divine attributes. Allah reminded him of his failure in that respect. Allah then 

referred to the other favours which he granted to the man in respect of his food. 
He asked him to think of it for once. To begin with Allah poured down abundant 

rain. Then He broke up the earth and enabled the man to grow corn, grapes, vegetables, 
olives, dates—all these not in an isolated state but in dense clustered gardens. 

Allah provided as above for the man's enjoyment and the fodder for his cattle. 
And yet the man was oblivious of these manifest favours; and what was worse he 
ignored the consequences of his ingratitude which shall definitely occur on the Day 

of Judgement—the Day 

(a) which would be preceded by a single deafening blast of the colosal trumpet; 

(b) which would be characterized by consternation and complete detachment; 

(c) on which the man shall unsympathetically avoid his brothers, his parents, 

his wife and his children. Infact he would have enough of personal worries 
to absorb him; 

(d) on which the faces of the righteous believers shall be radiant, laughing 

and joyous due to their extremely good reception; and 

(e) on which the faces of the disbelievers and the wicked persons shall be 

clouded and dark due to their gloom, anguish and suspense about their 
fate. Smoke from the fire of Hell also will tarnish their faces. 

(The verses No. 47 and 48, Al-Kahf are relevant). 

Traditions: 

Imp, (a) On the Day of Judgement all human beings would be resurrected naked 
and uncircumcised. 

( Brief) 

(b) Hazrat Ibrahim will intercede for his father, whose face would be clouderer, 
on the Day of Judgement. But Allah would reject his request and state 
that Paradise was out of bounds for the infidels. 



( 513 ) 


SURA TAKWIR (OR THE FOLDING UP) 

V i—— — . \ mm « 

( Parah 30 - Continued ) 

Introduction 

This is one of the very early Meccan Suras, couched in a highly mystical and 
metaphorical style. It has one Section, 29 verses and 436 letters. It deals with the 
following subjects: 

(a) Disintegration of the universe, 

(b) Resurrection of the dead humanity and assessment of their performance. 

(c) Apostleship of the Prophet of Islam. 

(d) Authenticity of the Quran. 

According to a tradition the Prophet had once said that if a person desired 
to visualize the scenes of the Judgement Day, he should read the verse No. 1 of 
this Sura, No. 1 and 2 of Sura Infitar and No. 4 of Sura Mursalat, 






( 514 ) 


SURA TAKWIR (OR THE FOLDING UP ) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

('Jj When the sun is folded up, 

\2) when the stars are rendered 

opaque, 

(§) and when the mountains are made 
mobile, 

*4) an< ^ when the ten-month old pregnant 
she-camels are left unattended, 





and when the beasts are herded 
together, 

(§) and when the seas are boiled (as 
on fire), 


ar 




Uj © \^\,J 


© cJa£$(cuJ I lii>©to>«3 






^<A-Sf means is folded up; 


vSJGj 


means became opaque; 

©fti* 5 means made mobile; 

means ten-month old pregnant she-camels; 
cSi.Ua S’ means left unattended; 

means assemoled, herded; 
means boiled. 


The Sura had opened with a highly mystical passage to describe the scenes 
preceding the fateful Day of Judgement. The conciseness of each verse is unique’ 

It speaks volumes in respect of the Omnipotence of Allah. The verses are amplified 
as under: K 
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Allah is pleased to state that preceding the Day of Judgement— 

(a) the sun shall be folded up like a garment. It would lose its energy and 

light. Its being folded up implies disintegration of solar system and of the 
physical order of things. The Quran described the sun as the blazing lamp 

(vide verse No. 13, Al-Naba). When the lamp is folded up, naturally it 
becomes ineffective and useless. The sun's losing lustre and light would 
probably be the most important portent of Qiyamah. 

(b) The other planets including stars come after sun in the solar system. They 

generally produce their own light. When they are disintegrated and they 

lose light, it ’ would definitely make the general atmosphere of darkness 
caused by sun's opacity as most depressing. 

(c) The mountains shall collapse and be shattered to bits due to severe quakes. 

They would be reduced to sand and it would fly off with wind like dyed 

flakes of wool. There would be no mountains on earth. 

(d) The affluence of an Arab before the advent of motor cars was generally 

assessed as per the number of she-camels he possessed; and he was very 

assiduous in looking after them. One of the portents of Qiyamah, however, 

would be that the Arabs would lose all interest in their pregnant she-camels. 

Even those near delivery would be left unattended. Their owners would 

be so much panic-stricken! 

(e) The panic shall spread to the beasts as well. Out of fear they shall see 

human habitations and collect near them. The natural mutual fear between 

the men and the beasts shall vanish, and the latter would seek them for 

protection. 

(f) Water is composed of oxygen and hydrogen. These elements are combustible 

individually, and yet when mixed up, they produce water which is the fire 
extinguisher. But preceding the Day of Judgement the two gases will resume 

their inherent .properties. The result would be that the oceans would be 

set on conflagration as if intensified by a huge furnace, and their water 
shall be boiling. 

Professor David Fraser of England had remarked: "Our minds are overwhelmed 

by immensity and majesty of nature." The verses, under comment, however, portray 
its abject dissolution. That too would definitely be awe-inspiring. Just think of the 
phenomenon when the solar system would fail to function causing total sun and 
moon eclipse and consequential pitchy starkness, when the earth would get into 
terrific convulsions. When due to violent quakes, the mountains would disintegrate 
and be reduced to sand, when all buildings will collapse and be a mass of ruins, 
when the seas would be on fire and when the men and the animals would be herded 
together in consternation. All this will definitely occur demonstrating the Majesty 
and Might of Allah. 


(ROOMI) 



(You disbelieve that the sun which seems so eminent it you 
(and you deify it) shall be folded up and rendered opaque). 
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Hi 

® 

©) 

© 

<©) 

o 


and when the people are grouped (category-wise), 
and when the (infant)) girl buried alive is asked, 
as to for what offence she was killed; 
and when the scrolls are laid bare, 


and when the sky is unskined (i.e. opened up and laid bare), 

and when the Fire is intensified, 

and when Paradise is brought nigh, 

then shall each person know what he had brought. 

means are grouped together; 


means buried alive; 

-'-A 

means are laid open; 

S a 

means unskined, stipped of skin or cover; 
means intensified; 




means brought near; 


o^») means is brought. 


.. , The last P recedin g verses described certain portents of Qiyamah relating to 
the disintegration of the physical life of universe. V y at ng t0 

, ^ ThC P re ^ ent verses describe the disintegration of the moral and spiritual life 
of the mankind and the relevant scenes on that Day. They state as under: 

Allah is pleased to state that the Judgement Day shall be the Day— 

<a) cstecory 16 sha1 ' , resurrecte<1 ' Srouped together as per each 

Cctegory (of the believers, disbelievers and highly evolved persons) and 
escorted to the Judgement seat by angels. P 

(b) When the infant girls, buried alive by their 


parents, shall be questioned 
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nr-jQaiiVl 

as to for what offence they 

were killed. 

Note: This enquiry shall infact be 
aimed at the perpetrators of the 
crime and the infant girls shall 
be direct witnesses against them. 


(c) When the scrolls of actions 
of all persons shall be distributed 
among them and laid bare for 
their examination. 


(d) When the sky shall be disinteg¬ 
rated and every thing on the, 
other side of it exposed to view. & 

(e) When the fire of Hell is intensi¬ 
fied, and 

(f) When the Garden (i.e. Paradise) is brought within view. 

Note : The (e) and (f) above shall occur just before the examination of human 
performances is taken up, so that the sinners as well as the righteous 
persons should view Hell and Paradise respectively. At that stage every 
person shall anxiously look into his scroll to know what he had brought 
with himself and what would be his likely destination. 

(Sura Wakiah is relevant, and it may be referred to. The verses No. 14-16, 
Al-Room also may be referred to). 

Traditions: 

Imp, (a) Each person shall be grouped with those of like performances. 

Imp, (b) The infant girls, buried alive, shall go to Paradise. 

(According to Ibn Abbas this grace will be extended to the infants of infidels 
as well). 

Accordingly I swear by (the planets) that recede, 
go forward, (then) hide, 

(7j) and (I swear) by the light as it departs, 

(j.8) and by the morning as it takes breath (i.e. assumes life and is lit up): 

jlS) (that) indeed this is a statement made by an honourable Emissary, 

holding authority near the Lord of the Empyrean, noble (in rank), 


"V 

V © 

•S\\ 


V ' 





% 


teases p&o 

4 


ill 
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(he is) obeyed there, and besides, is trustworthy; 
and that your companion is not mad; 
and indeed he saw him (i.e. Gibril) on the clear horizon, 

(S) and he is not conservative in respect of what is secret (i.e. secretly revealed); 

and that it is not the statement of Satan, the accursed, 

£§) then whither do you drift? 

It is (i.e. the Quran) nothing except the admonition for the worlds, 

@) for such among you who desire to proceed straight, 

29) and you shall not desire it unless (it is) desired by Allah, the Lord of the 
worlds. 


means the stars that recede; 

* 

means they hide; 


(ydAyS means it departs; 

means it takes breath; 

/*Jyu> means dignified; 

✓ 

means obeyed; 
means conservative; 

/V 

✓~ 

means you drift; 


‘means who move straight. 


The last preceding verses described the relevant scenes preceding the Day 
of Qiyamah about the despoilation of the social and spiritual life of the universe. 

The present verses confirm certain points as under: 
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Here Allah is pleased to swear by— 


(a) the planets that glide straight, sometimes they go backward, and sometimes • 
they remain stationary and become invisible due to their position near 
or behind the sun and its blazing light. Such planets are Mars, jupitar, 
Mercury, Venus and Saturn. These planets do not have their owm light. 

They' revolve round the sun. In the recent past three more planets e.g. 
Uranus, Neptune and Pbeli have been added to the list. The Quran has 

not given the number or names of these planets and as such the recent „ 
scientific discovery doies not constitute a discrepancy with the Quran. 

In the language of mysticism the planets here may be interpreted as the 
angels that shuttle-cock between the earth and the sky and sometimes 
they stay away in heaven. 

(b) the receding night, 

The night has its function to perform. It follows the day and is followed 
by it according to a prescribed schedule. There is no clash in their schedules. 

The 'receding nights' may be interpreted as the darkness of ignorance that 
was about to vanish due to the Quranic light. 

(c) the advancing morning when it is lit up by the sunlight. This metaphor 
too may be interpreted as the darkness of ignorance that was about to 
pass away and be replaced by the light of the Quranic guidance that was 
ushered in through the Prophet of Islam. 

After swearing as above Allah made three categorical statements as under: 

(1) That the Quran is a Divine revelation and it was transmitted to the Prophet 
of Islam through angel Girbil who— 

(a) holds authority on the skies and is posted near Allah; 

(b) ranks high among his colleagues is therefore respected and obeyed 
by them; 

(c) is trustworthy as is evident from his faithful transmission of revelations 
to the Prophet of Islam. (Verse No. 97, Al-Baqarah is relevant). 

(2) that the Prophet of Islam, whom the Meccans intimately knew as their 
companion for years— 

(a) was not mentally off the balance. None of them and ever detected 

any such symptoms in him, 

(b) nor was his description of angel Gibril, who worked as the Divine emissary 

to him, a figament of imagination. The fact was that the Prophet 

had seen the angel twice in his original form bearing 600 wings and 

occupying the entire horizon. 
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m e ade eS to th him Pr or h ^ expla^ninT them^T^f rehearsing the revelations 

from him. He never soiX rec^l P t0 al! who sou S ht guidance 

He imparted to others ungrudging^^a^-r^r the** n- sooth -sayers. 
was imparted to him. 8 8 sy ateVv - r of the Divine knowledge 

it conveyed^ to the Prophet hiXTnTact ^he 5 ^ 3 "’ ^ aCCui ? ed ’ nor was 
was always escorted by other angels to ^ anng the revelations 

from knowing any thing about it Thuc th n 3Way Satan and his agents 
and purity. There is besides a tradition tw Q ur an enjoyed intrinsic holiness 

where ,he Quran is reSS,. Hence' the^esH™" o^latanT • fr ° m * h ° USe 
or bearer does no, arise. He can no, be linkeT^h" Q^n" ^ respea.''" 

from ^the^Meccans °where A " ah " a '“ ral * ««■*«« 

had happened to their intelligence Infact it 15 ?,, away frora the truth and what 

the Quran was the Divine aSmoni ion m M ^ been patent to them that 

and beneficial in the case of those persons whoX 1 ^ 6 ^° rld ’ P ar ticularly effective 

desired to pursue the straight course Howevor i-h 6 X— 10 il and who sincer ely 
respect; and none of the mankind would evfnc' that ^J 1 prevailed in that 

of the worlds, willed it. Allah has claimed ,t 6 UnleSS Allah > the Lord 

or misguide a human being as He wills IsiX • H unf f tteied Privilege to guide 

of the human nature in totality but the huirianT- 3t deveIo P ment an d evolution 

it. So long that is absent, the guidance and be gratuitous!"® * ^ haV * reciprocit y for 

has favoured the man with aXvHl ^He afsXfaXrX^ ^ A1 . lah ’ the Compassionate, 
seeing and determination. He as fuZr ! t im W . Uh the faculties of hearing 
between the right and the wrong Hnaflv rhl p T lntelligence to discriminate 

him abng the straight road. If inspite 7 of these* 5 favours* t0 guid e 

to his detriment. Allah is not interested in him s J avour s the man uses his will 
himself is responsible and not \\\ a h i n the ver<^ \t bU \ i f °I K dlsbelief the disbeliever 
that the Quran is , h . Book of admonltfons S, w‘ u"’ AbaSa ’ Allah has reiterated 
guidance. That shows that the human wi'li £ Sr. , hlm w ho wills it, avail of its 
verse Allah has warned that He is not interested""^ "th"?' In ' he present ultlmat e 

man as He has exhausted all avenues for his reformation BurTS? °’ l refractor >' 
and turns a new leaf in life Allah hv ^ atlon - But if the reprobate repeats 

back on quiscende. In brief AUah mav oh.nl ^ of Divine will, ta ke him 

if the latter develops recep^Uy for gufda^ In“ri. 6 ° f “ ,e „ of 3 huma " 

has assured: -The admonition 3h a „ Liniter^nem L who ZH Allah.” ' Aa ‘ a ’ A " ah 

they may b? referred ,o! A1 - Ba<,arah and Na - > to 12 Al-Najm are relevant and 
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SURA AL-INFITAR (OR THE CLEAVAGE) 

( Parah 30 - Continued) 

Introduction 

This Sura like that of Takwir is of the early Meccan period. The subject matters 
discussed in them are nearly identical. 

The Sura has one Section, 19 verses and 334 letters. It deals with the following 
topics: 

(a) Scenes preceding the Day of Judgement or occurring on it. 

(b) Beneficence and Omnipotence of Allah and their misinterpretation by some 
human beings. 

(c) Inevitability of the Day of Judgement and dispensation of justice by Allah 
alone on human performances. 
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SURA AL-INF 1 TAR 
(OR THE CLEAVAGE) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

When the sky is cleft asunder, 


7 . a and when the stars are scattered 

U.e. disorganised and disarrayed), 

C) and when the seas are made to 

burst and overflow, 



-j s ^ - v Z “T —-——— * 




§) 

© 

% 



and when the graves are disgorged, 

each person (then) shal, know his perforntances-the anrerior and ,he posterior. 

What has put you in the wrong in respect of your Gracious Lord?— 
who created you, then fashioned you, then proportioned you, 
who designed you in whatever form He willed. 


Day onudgement n (unwan-antedly)) 8l,t y °“ r aSSU " ,ptions,: )™> controvert the 

xU)) and indeed there are (posted) over you invigilators, 

0 ) dignified scribes, 

who know what you do. 

6 ) Surely the virtuous shall be in bliss, 

and indeed the wicked shall be in Hell, 

© they shall be admitted therein on the Day of Judgement. 

® And th6y ShaU n0t be absent theref ™ (i.e. they shall not quit it. 

© And what should make you know what the Day of Judgement is? 

® again ’ What should make y° u what the Day of Judgement is? 

pmom And^theCommand on tha?DafJhaw'be* ™ ° f another 

means is cloven; 

















means disorganised; 

C< 

means are burst; 
CA0&S means anterior; 




lits 


means posterior; 


) 'IS* means you are put in 
the wrong; 


U <¥ 


uw means fashioned you; 






Af-i 


r.p- 


dj'55 means proportioned you; 
means designed you; 
means' invigilators; 

cq ■■ 

f< S S 

\£ means they shall be admitted; 

Mjw means authority. 












»*($/ y \ \ 9/ i 
■ 






a 


- « . * T^ T jUAg, T .y: 


The verses, when amplified, state as under: 

In the wake of the first blast of the heavenly trumpet the portents of the 
Day of Judgement shall manifest themselves as under: 

(a) The sky shall be fragmented into bits and it would be open like a door. 
(Vide verse No. 19, Al-Naba). 

(b) The stars in the solar system shall be disarrayed and they shall fall apart. 

(c) The oceans shall burst their shores and overflow on land. As per the verse 

No. 6 Al-Takwir their water shall have reached the boiling point due to 
the individual disastrous effects of oxygen and hydrogen. Accordingly it 
shall carry death and destruction wherever it flows. Two-third of earth 

constitutes seas. They would overflow, merge in each other and flood the 

entire earth. Experience shows that there are volecanoes in seas, and when 

they erupt they emit huge balls of burning gases which rise high. 
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itself, W aU graves C< shall bl ^ S eave and Tg^hTc^ *"X °" ^ ^ ° f 
include all corpses, burnt to cinders LT in warp?^ 865 bUded in them * This ***- 
be immediately enlivened and marched off rn hJ f I ° r eaten up by birds - They sha; 
they shall be given the scrolls of their actions a^Aev"* if A " ah ' Simultaneo “ s t- 

sss j- JE - "fS ~ 

K ? roffett Tll^T 5£ h « *“»« 

M ' (b> nroveTr 6 shall" *" » ha ‘ 

property left to their inheritors. This would be regarded* j ncludes thei ‘ 
but the works of charity and knowledvo nf g ded as a bad achievement; 

by them shall constitute their good works left behind*' Utlhty accom P lished 

them ^^the'wronTwith 3 th^Urd'who^s e ‘ r ^ infide,S: What had P« 
that the world was immortal and that there'Touk^hT t0 H then,? Did th ey think 
Reckoning of their actions? Did they assume thaT rhl V,° Her f fter or the Final 
or that the righteousness shall go unrewarded*? Worn , S * nfuIness sha11 not be punished 
Hell a mere myth to them? Allah reminded them that k ^“h 0 " 8 ° f u HeaVen and 
them out of their parents' sperm drops that He Jv !1 1 H ! Wn ° had created 

and designed them in due proportion as tall or small® If hem the human cons titutions 
etc. Thus their hypothesis that they were Z n 8 ° r W6ak ’ White or <*>W 
denial of the Day of Judgement was unwarned aJdVS “ d that their 

who created them originally could create them again at any time. ^ He 

Their job is to re^o^alf 1 actfons^that*he '' S with each P erson as invigilators, 
faithful to their job, and they record what She^h." 18, ^ are honourable scribes, 
failure of duty on the” pan doeT question o! 
to the persons concerned on the Day of ludtremenr scrolls shall be delivered 

shall be assessed and requited The dutiful heii. 8n on r basis their actions 
their duties to Allah, to E parents anf to r^T k™™ 8 u‘ hem who dischar S^ 
they shall be honourably led to the^ blSrful Parad^??' ^ re ' varded and 
wicked sinners-cum-disbefievers sha be^^ n terated in Hell 7 h " terparts 
be passed and executed on the Dav of inrfaAmfn? %u • H L Thls senten ce shall 

as those of Hell shall be in their new J^T ' J h * WmateS of Paradise as well 

from there (unless willed otherwise by Allah). ° r 3 time * S ^ a ^ not be evj cted 

Finally Allah impressed on the people the imoortanoo 

Hi m r Jf eafe r < " y a f‘" g them as t0 h0 ' v "> “"vey to them 
Himself informed them that it would be the dav when all 

an none shall aid others including relatives. Infact thev 

from each other. Allah shall be the Sole Judge on that 

of infp mp a tent - 1° 1SSUe orders * 0thers sha11 merely obey 
or intercede without His permission. y 


of the Day of Judgement 
its full import. Then He 
people would be helpless 
shall be totally detached 
Day, and He alone shall 
them. None shall speak 
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Traditions: 

Imp. (a) When the daily sheet of actions of an individual is produced before Allah 
by the two invigilators, He may order that He is pleased to forgive the 
bad actions appearing between the repentance at each end. 

Imp. (b) "0 Bani Hashim! Strive for good deeds to save yoursleves from Hell. I 
do not hold an authority to save you on the Day of Judgement from the 
punishment of Allah." 
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SURA AL-TATFIF (OR THE FRAUDULENT DEALING ) 

( Parah 30 - Continued) 

Introduction 

This Sura too is of very early Meccan period. It has one Section, 36 verses 
and 758 letters. As the title shows the Sura deals with the fraudulent transactions. 
Its allied aspects are as under: 

(a) Uneven and unfair weights and measures adopted in transactions with a 
view to have wrongful gain. 

(b) Disbelief in the Day of Final Reckoning is mainly responsible for this 
misbehaviour. 

(c) There shall be a black list of the fraudulent dealers and an approved list 
of the fair dealers. 

(d) Punishment to the black-listers and reward to the approved listers on the 
Day of Judgement. 
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SURA AL-TATFIF 
(OR THE FRAUDULENT DEALING) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

(J) Woe unto the fraudulent dealers!— 

(2) those who, when they purchase 
by measure from other people, exact 
full measure, 

:3) and when they sell by measure 
unto them or by weight unto them, give 
them short. 










*\ s' S . ± Si » . 


k l op„ (s&ijji'jj: 


ctjii 




( 5 ) What? Do such persons not realize that they shall be resurrected- 
(5) on a momentous day, 

G* the day when people shall stand before the Lord of the worlds? 




s' 




means fraudulent dealers; 


means they take by measure; 


, p // 

C&Jrl means exact full measure; 




means sell by measure; 


? J .V 

o-^rE means they give short; 
means resurrected; 



means shall stand. 


In this Sura Allah has condemned the fraudulant dealers and warned them of His 
chastisement to come which they shall definitely regret. He described them as those 

(a) who at the time of purchase from others used the full measure and weight. 
There is nothing reprehensible in it. This description is given merely to 
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make a relative distinction with 
what follows. 

(b) Who at the time of sale to 
others used short measures and 
weights with a view to have 
a wrongful gain. This is what 
is really reprehensible. 

Allah then posed a -question to 
such persons: Whether they did not realize 
that after death they shall definitely 
be resurrected along with others and 
produced before Him on the Momentous 
Day of Judgement. Their actions shall 
then be reviewed and requited. It is 
momentous in view of its programme. 

Tradition: 

Imp- Seek grace of Allah against the 
torments of the Day of Judgement 
when you retire to bed each night. 

Hazrat Ali's advice : 

You must give full measure and 
weight; otherwise you shall suffer 
punishment. The price must be 
fair and profit moderate. 

® By no means (shall they be left 
scot-free). Verily the record of the wicked 
is in the Sijjin. 

(8) And what should make you know 
what the Sajjin is? 


.rU&gif_AW _ rJS 






fa] 



•/ s < //./» ✓, > / 

9 *>»t \ »*•* \Z 

. C }\ Y 1 ? 9 £• * 





&U 


'fables of the ancients'! 


(§) There is the written record (of misdeeds). 

jCi) Woe on that Day unto those who controverted (it in their life)!— 

(Q) those who controverted the Day of Judgement. 

W none controverts it except every sinful transgressor. 

(p) When Our revelations are recited unto him, he says: 

By no means so! Nay, what they have committed has rusted their m inds. 
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(15) by no means (shall they escape their doom.) They shall surely be screened 
(i.e. debarred) from (beholding) their Lord on that Day. 

Then indeed they shall be admitted in Hell, 

(1,7) where they shall be told: "This is what you used to controvert." 

J means sinners, wrong-doers; 

* 


S& (from Of* ) means a dingy place like a prison; 






means a sinner; 


< / 

01 ^ means rust; 




means who are screened or debarred; 


m£ans reached, admitted. 


In the last preceding verses ,Allah defined what He meant by the fraudulent 
dealers. 

The present verses state that the fraudulent dealings are basically motivated 
by the impression on the dealers that there shall be no Final Reckoning of their 
misdeeds. The verses state as under: 

Allah vehemently declared that these malafide dealers were definitely wrong 
in assuming that there shall be no reckoning and that they shall go scot-free. He 
explained that as a matter of fact all their misdeeds form a written record which 
is secretly deposited in a prison—like dingy place on the down-most earth. It would 
bring disgrace and remorse to them when it is delivered to them for reference 
on the Day of Judgement. In their life they controvert it (and only the contumacious 
transgressors controvert its occurrence). Besides whenever the relevant Quranic verses 
is recited to them, they merely turn away calling it a story of the ancient. (The 
verses No. 83, Al-Muminun and No. 5, Al-Furqan are relevant). Allah rebutted their 
remark and said that it was due to the rust of sinfulness that had accumulated 
on their hearts and tarnished them against correct appreciation of facts. In rebuttal 
Allah further said that on the Day of Judgement these transgressors shall receive 
their deserts and in addition they shall be screened from beholding Him. Nay, they 
shall be escorted to Hell and admitted into it. They shall be pointedly informed 
there that it was the very„place which they had persistently denied in their life. 

Traditions: 


Imp, (a) When a person commits a sin, a black point appears on his mind. If he 
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repents, it is effaced. But if he persists in sinfulness, the blot spreads 
and envelops the entire heart . 

(b) The righteous believers shall view their Lord on the plane of Judgement 
and in Paradise. 

(ROOMI) 

(If you desire undefilement of your vision, intelligence and 
hearing, then tear off the veil of avarice therefrom). 

(On your heart the rust accumulated to'such an extent 
that it became blind to the Divine guidance). 

18) By no means (shall the righteous believers be equated with them.) Verily the 
record of the pious shall be in the 'Iliyin'. 

^) And what would make you know what the 'Iliyin' is? 

\20) There is the written record (of righteous deeds), 

5,2]) looked after by those (angels who are) nearest to (Allah). 

The pious shall indeed be in bliss. 

l23) They would be observing (the scenes around them) from thrones (on which 
tfiey would be seated). 


(24) You shall know them from freshness of bliss on their faces. 

(§) They shall be served with wine, sealed. 

(2§) The seal on it shall be of musk; and for it let the aspirants aspire! 
(2^) It would be mixed with (water from) Tasnim, 

\28) it is a spring from which the near ones (to Allah) drink. 


means a place on the seventh sky; 
means guarded, looked after; 


^ j means freshness; 


means pure wine; 
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J'.*' , , 

means sealed; 

means may aspire; 
means mixed with; 

- V / 1 


is the name of a 
^ V fountain in Paradise. 






'<0 ® 




vi* cUeoi&r 


ax. 


The last preceding verses stated that the record of actions of the wicked 
disbelievers was preserved in Sijjin, a dingy prison like place; and on the Day of 
Judgement they shall be requited as per the same, and marched off to Hell—the 
place which they had consistently derided and denied in their life. 


The present verses deal with the pious believers. Allah has stated here that 

they shall definitely be dealt with in a way different from that of the wicked 

transgressors. Their individual record of actions shall be in the form of a written 

scroll. It shall be deposited in Iliyin, a place on the seventh sky. It shall be guarded 

against interpolation by very respectable angels who hold place near Allah. 


With regard to their disposal -on the Day of Judgement Allah said that they 
shall be lodged in Paradise on a permanent basis. There they shall be in permanent 
bliss, observing the blessings around them while seated on thrones in the company 
of huris. (Vide Sura Waqiah). Their faces shall radiate happiness and exhiliration. 

They shall be served with celestial wine, free from all nauseating effects. It shall 
bear the flavour of musk and be mixed with water from the spring known as 

Tasnim from which (the inmates of Paradise) nearest to Allah, take water. These 
are all prize-blessings worth-striving for by those who have a sense of appreciation. 

The alleged scorn of the so-called Soofis for Paradise and its blessings is definitely 

unwarranted in view of the exhortation of Allah to strive for them. (Vide the present 
verse No. 26). 




Verily those who were guilty (of disbelief) mocked at the believers, 
and when they passed by them they (significantly) winked at one another, 
and when they returned to their families, they again resorted to sky-larking, 
and when they saw them, they used to say: "They are indeed misguided"; 
and they jvere not sent as invigilators over them! 


(34) Consequently that Day the believers shall mock at the disbelievers, 

(35) observing (them) while seated on thrones. 



Thus would the disbelievers be duly requited for what they had done. 
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means they wink; 


means they make stories; 


OwftJ means requited. 


and sS'be^tPar'adL 6611 ^' 

The present verses state as under: 

Allah is pleased to observe that— 

(a) ^believers used to mock a, the be.ievers and mimic their mode of 

,b ’ “the'^lie^rf * ^ the «■» ^.ievers -d to 

(c) When the disbelievers reached home after crossing i-hp k q i- 

s«: r ;„rLr e :„ ^™ .stsr £ 

mockery of the believerf than in ,h Y we , r , e more “"restrained in their 
exuitants. (Vide verse No. 76, Ai-Qasas)f 0Pe "' Venly Allah 1)065 not like the 

,d ’ "T^he^'indee^ar^thehmisgtdde^person^T" beUeVerS ' ‘ h6y Cy " ioal * ~d: 

because the lT"n • believers were uncalled for 

have been more concerned about , h , invigilators over them. They should 

guidance. But that was not so. thems elves and been unbiased towards the Quranic 

They 0 shai' he be D 7umHteti U d! 8 cS "anT^gged' turned against them, 

hand, shall be lodged in Paradise as fh P h nn r, ° ki ’ The behevers > °n the other 
on thrones there thev will casually see the duf^ 6 gyest , s . of A,lah - Wflle seated 
t* » pay them back in the same co* £*** and 

the disbelievers shall be requited for. their disbelief and nlocSs. ' ‘ 5 h °"' 
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SURA INSHIQAQ (OR RENT ASUNDER ) 

( Parah 30 - Continued ) 

Introduction 

This Sura too is of an early Meccan period when the persecution of Muslims 
had not commenced. It is of the order of Suras Takwir and Infitar. Its style is equally 
mystical and metaphorical. It has one Section, 25 verses and 448 letters. 

It deals with the Hereafter and the Day of Judgement. In particular it discusses 
the following aspects of that fateful Day: 

(a) Scenes of the phenomenal disorder and disintegration of the universe. 

(b) Occurrence of the Day of Judgement and the distribution of scrolls of 
actions among the resurrected humanity. 

(c) Punishment to the disbelievers and reward to the righteous believers. 





SURA INSHIOAO 
(OR RENT ASUNDER) 
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In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 


(P When the sky is rent asunder, 

and it heeds its Lord, and it must 

imperatively do so, 

\3) and when the earth is stretched 
out, 

® and it disgorges whatever is within 

it, and is emptied, 

(5) and it heeds its Lord, and it must 

imperatively do so. 

<£) O you man! Verily you are ever 

to be labouring strenuously towards your 
Lord, then you are to meet Him. 



© 

© 

U) 

@ 

© 


Then whoso is given his scroll (of deeds) in his right hand, 
his account would be reckoned with an easy reckoning; 
and he would return gleeful to his people. 

And whoso is given his scroll behind his back (in his left hand), 

he would soon solicit death, 

and he would be admitted in Hell. 

Verily he was hilarious among his people (in his life). 

Indeed he had supposed that he would never return (to Allah), 
nay, his Lord observed him of certain. 

S 

means is rent asunder; 
means it heeded; 






means it befitted; 
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oju« means is stretched out; 


cal I means disgorged; 

C" 

means became empty; 
means striving, labouring (for); 


dZ\± 


means shall be reckoned; 


leans behind his back; 


* 

ia^ means death; 


<fc£ 


means he returns. 


Allah is pleased to describe here the disintegration of the physical phenomenon 

of the world on the Day of Judgement by declaring that (with the second blast 

of the trumpet): 

(a) The sky shall be rent asunder. As a servant it shall befittingly heed the 

order of Allah in that connection. (The verse No. 25, Al-Furqan is relevant); 

and 

(b) The earth would be stretched out as far as possible (so as to accommodate 

all mankind). In addition it would disgorge all the dead bodies and be emptied 
of its contents. As a servant it shall befittingly obey the order of Allah in that 
connection. 

Allah then addressed the mankind and said that they were all busy with their 

programmes of whatever nature there may be, consciously or unconsciously of the 

fact that they were proceeding towards their Lord, whom they shall eventually meet 
on the Day of Judgement, whether they liked it or not. Their scrolls of deeds shall 

then be distributed among them. It is the policy of Allah that whoso gets his scroll 

in his right hand his reckoning becomes routine and merely academic for him. After 

the formality is over, he would rejoin his people (of the same category), who would 

share his joy. But whoso gets his scroll in his left hand, bended behind his back 
out of recalciterance, he would find himself in a grave predicament; and in despair 

he would wish for death. His rueful exclamations, however, would mean nothing 

and he would be cast into Hell. He was the man who was always hilarious with 

his people on his goodluck and prosperity. He never bothered about the Day of Judgement 
which he contemptuously - treated as an empty threat. He never conceded that he 

would return to Allah. But his Lord all along observed his actions. Besides they 

were duly recorded by His angels. 
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But no, (nothing is static); I swear 
by the twilight, 

@ and by the night and its homing, 

ij.8) and by the moon when it becomes 
full, 

® that you shall definitely pass from 
one stage to another, 

%) then what is the matter with them 
that they do not believe?— 

21) and that when the Quran is recited 
unto them they prostrate not. 


Nay, those who disbelieve reject 






< 1 


& 


it; 




c 
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and Allah knows well what they harbour in their minds. 

24) Hence impart to them the news of an excruciating torment, 

!Endtag re'waJd. 086 V ''° be ' ieVe a " d Perf ° rm rishteous deeds ; they *0“ have an 


+'i 


(J^ means twilight; 

(J^J means its homing; 

w. 

(means it becomes full; 
4# means you shall, pass; 

means they harbour in mind; 

j • ✓ 

means impart to them; 
means endless. 


The last preceding verses ended with the observation of Allah that 
never supposed that they would return to Him; albeit He watched all their 


the disbelievers 
actions. 
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The present verses commence with the following oaths taken by Allah to 
substantiate His program of a gradual change in the creation: 

(a) by the sunset—twilight, which, in a way, indicates end of the day and 
advent of the night. 

(b) By the night as it sets in; and with it begins the home-coming of all creatures 
in general. It heralds the time for return to home as in a significant sense 
the advent of the Hereafter. 

(c) By the moon as it passes through various stages and becomes full. From 
the scythe-like crescent it gradually develops to its full disk. 

Allah then addressed the mankind and said that they too shall assuredly pass 

from one stage to another in this life and in the Hereafter commencing with infancy 
and ending with dealt in this life, and with resurrection to the post-judgement life 

either in Hell or in Paradise which promises to be permanent. This change is unavoidable 
and it is governed by Allah's physical laws. A man may wish to remain young always 
but his own body would frustrate him and he would become old automatically in due 
course. The laws of nature never change. 

Allah then querried from the Meccans as to wherefore— 

(a) they did not believe in His revelations which were so realistically illustrative; 
and 

(b) even when a Quranic verse was ecited to them, they remained apathetic 

and did not submit to Him in gratitude or in fear. Cn the tOD of it they 

rejected outright alleging that it was not Divinely-inspired. 

The disbelievers did not realize that Allah was the Omniscient, that He observed 
them and watched their actions, and that He was even conscious of the antipathy 
etc. which they harboured in their minds against Islam. Accordingly He would, of 

certain, take action against them. Infact He charged the Prophet of Islam to convey 
to the disbelievers the news that they shall have an excruciating torment in Hell. 
But those of them, who repented and reformed themselves as muslims and performed 
righetous deeds, they shall receive a permanent reward in the Hereafter. 

Traditions: 

Imp, (a) The time for sunset prayer lasts till the twilight is visible. 

(b) The human beings remain indifferent in their life, and they ignore the 

purpose for-which they have been created. 

"The universe is the creation of consciousness since we have known that its 
fundamental nature is a conscious process. The world did not come into existance 
suddenly as a finished product but it was created to acquire its present shape 

gradually by a process of evolution. Creation took the form of evolution because 

all creation, whether human or divine takes this form." 
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"It was on account of the operation of the physical law< that- 

rain> the rivers flow « the oceans changeTnVThe 

resistance T itfown" present .TS l“g^g S the 

Srtu- 6 "- superseded ^by ^'a ^sta% a of^fresh 

(Idoelogy of the Future). 
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SURATUL BUROOJ (OR THE CONSTELLATIONS) 

( Parah 30 - Continued) 

Introduction 

This is a Meccan Sura of the time when the Meccan infidels used to persecute 
the early muslims relentlessly. Their antipathy was very high. It has one Section, 
22 verses and 475 letters. It deals with the following subjects: 

(a) Story of the companions of the Ditch, who oppressed their believing colleagues, 
but the latter remained steadfast in their faith. 

(b) Omnipotence of Allah to retaliate against the oppressors at the scheduled 
time. 

(c) Occurrence of the Day of Judgement for general requital in the form of 
punishment to the disbelievers and rewards to the righteous believers. 





( 540 ) 


SURATUL BUROO ? 

(OR THE CONSTELLATIONS) 

In the name of Allah, 
the Compassionate, the Merciful. 
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SECTION - 1 

Nations SW6ar by the sky bearin S constel- 

© and by the promised Day (i.e. of 

Judgement), 

% and by the witnesses and what 
is witnessed, 

® that Pushed were the fellows of the pits— 

® ,the day when at the ) conflagration fed by means of fuel, 

§j' they squated nearby, 

® and they witnessed what was being done to the believers. 

t AlthtrL P p™J4 eml t0r "° faUlt eTOPt that ‘ tey believed ,„ A „ ah , 

•U tMngsT" 0 '” be, ° ngS the ™"‘ y of tha *« a "« the earth; and Aiiah witnesses 

® Jf erily those wh ° persecute the believing men and th~ k r - 

torture? "° t rePen ‘’ ^ th ™ * «* -men, of'W andlhefshad' 'hTe* thlTo"^ 

rtere V ;,"Ia m ? h now u^er^und? C is°,he t'^rne "* ' he Gardens 


® Surely the grip of your Lord is relentless indeed! 


V 

'&rJ? rneans constellations; 

,,A { 

I means pits, ditches; 

\s 

PlStJ means fuel; 


^ ' •** i 

\yd-& means fault; 
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J 


s 


y * u means persecuted; 


means burning, scorching; 

/ «* s 



means seizure. 


Allah commenced this Sura too with multiple oaths as under: 

(a) By the sky bearing constellations which are alit, and they shed light on 

earth. 

(b) By the promised Day (i.e. the Day of Judgement) which Allah has repeatedly 

promised as inevitable. 

(c) By the witnesses. This implies all mankind including the Prophets and the 

angels. They shall all be assembled before the Judgement seat of Allah. 

(d) By what is witnessed on the Day of Judgement. This refers to the horrible 

scenes of that Day of strains. 

Note : The above may also be interpreted as under: 

(i) Congregation of a Friday prayer, or 

(ii) the recording angels; or 

(iii) Congregation of pilgrims at Arafat each year. 

Under these oaths Allah solemnly announced that the fate of the particular 
makers of the pits and the perpetrators of the cruelty against the believers was 
sealed. They were condemned to an enduring suffering. They had kindled huge fires 
in various pits and fed and intensified them by means of fuel. They cast the believers 

in them and supervised the process of their death while sitting nearby in groups 

like cruel sadists. The relevant story, in brief, is as under: 

"Another case cited is that of Zu-Nuwas, the last Himarite King of Yemen, 

by religion a Jew, who persecuted the Christians of Najran and is said to 

have burnt them at the stake. He seems to have lived in the later part of 

the sixth Christian century, in the generation immediately preceding the Prophet's 
birth in 570 A.D. While the words are perfectly general, a reference is suggested 
to the persecution to which the early muslims were subjected by the Pagan 
Quresh." (Ailama Abdullah Yusufali's Tafsir of the Quran). 

The tyrant King and his hench men persecuted and killed the believers for 

no fault except that they believed in Allah, the Almighty, the Praiseworthy, who 

is the Sovereign of the universe and who witnesses everything that occurs anywhere 
He did behold the oppression of the King, heartiessness of his servants, and the 
helplessness of the believers; and He would definitely requite them appropriately. 
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to tneir credit, shall be 
lodged permanently in Paradise, where 
gardens abound and streams flow ubtru- 
sively under ground. That is reckoned 

by all standards as the supreme achieve- 
ment. Verily the grip of Allah is terrific 
and His retaliation unrelenting. None 
can thwart Him. All the same He is 
so f orgiving and Praise-worthy that He 
is prepared to forgive the oppressors 

if they sincerely repent and make amends. 

— - ot - • The above King was later 
attacked by the Christians 
of Abyssinia and defeated 

by them. He escaped from 
the battlefield but was 
drowned in sea. The Jewish 
rule in Yemen was thereby 

replaced by that of the 
Christians. 
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(ROOMI) ''Ca-CM 

(Do not misconstrue the clemency of Allah and the conceited Hp dpi 
H,s retaliation, but when He seizes, He does “relenttsM. ^ 


Verily it is He who originates and reproduces; 
(ij) and He is the Forgiving, the Loving! 

5) Lord of the Empyrean, the Sublime!— 


© The Accomplisher of what He wills! 

^ What? Has the story of the armies reached you? 

© (those) of Firaon and the Samuds? 

® BUt th ° Se Wh ° disbelieve , Persist in rejection (of the Quran), 

® and Allah encompasses them all around. 
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(2J3 Nay, it is the Sublime Quran, 

(2^ (inscribed) in the Preserved tablets (i.e. Loh Mahfuz). 



means reproduces; 
J 

means Loving; 



The last preceding verses ended with the mention 0 f the attribute of Allah 
that His retaliation is unrelenting. 

The present verses mention some other attributes of Allah, to wit, that He 
is the Originator of the mankind and their Reproducer {on the Day of Judgement), 
that He is the Forgiving, and He forgives sins of those who repent, that He is the 
Loving particularly to those who remember Him submissively, that He is the Lord 
of the Empyrean and the Sublime, and that He is the Accomplisher of whatever 
He wills, and none can resist or thwart Him in His program. 

Allah then referred to the might of Firaon and the Samuds and asked the 
Prophet if he knew the facts about the liquidation of their armies. This was more 
as an admonition to the Meccans to take a moral from their tragic end. It was 
however a pity that inspite of the fact that the Quran related the admonitary instances, 
the Meccan disbelievers persisted in their rejection thereof. However they shall 
certainly be punished for it. Verily Allah encompasses them comprehensively. He 
watches them. They would not . elude or escape from Him. The disbelievers rejected 

the Quran alleging that it was a human product. They were definitely wrong in 
their assumption. It is the Divine scripture much too sublime for human authorship. 

The fact is that it forms part of the 'Loh Mahfuz' which is vigilently guarded by 

angels on the Empyrean, and one can reach it and tamper with it. 


(ROOMI) 


(You have the attribute of alchemy. You can change everything as you 
will. Even if it were a stream of blood (i.e. heinous sins,) 
you can change it. into-a benevolent river). 
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SURATUL TARIQ (OR THE MORNING STAR ) 

( Parah 30 - Continued) 

Introduction 

This Sura too is of the early Meccan period but the Meccans then were tenacious 
in their rejection of the Quran. It has one Section, 17 verses and 254 letters. It 
deals with the following subjects: 

(a) Guradianship of every person by an angel. 

(b) Inevitability of the Day of Judgement. 

(c) Ultimate vindication of the Quran. 
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SURATUL TARIQ 
(OR THE MORNING STAR) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

(?) I swear by the sky and the Morning 
star— 

0 and what would make you know 
what the morning star is? 

(3) it is a bright star; 

@ there is no person but has a guardian 
over him, 

(§) so let the man ruminate as to from 
what he has been created. 




ad 


















(§) He has been created from a sperm 
drop poured out, 

it is emitted from between the 
loins (of the father) and the breast ribs * 
~(of the mother), y. 


t 1 ^ '> >< f*. m Y {I \ “'l f 
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He (i.e. Allah) has certainly the power to bring them back (to life). 
^9) On the day when the secrets shall be divulged, 

© when he (i.e. the man) shall have no (personal) power nor a helper, 
aj) I swear by the sky that returns (what it had absorbed as vapour); 
© and by the earth which breaks up (when cultivated), 

©) it (i.e. the Quran) is indeed a decisive treatise, 

© and there is nothing purposeless (in it). 

© Surely they (i.e. the disbelievers) are hatching a plan, 

© and I too am contriving a plan. 

/-~N 

%]/) Accordingly give respite to the disbelievers, a brief respite. 
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cLU, is interpreted variously as a nocturnal visitor, the morning star, a 
/ ^ planet (Jupiter or Sirus) or a collection of shining stars. 

(To me the morning star seems appropriate meaning); 

j 

b means bright; 

7 / 



means which pours forth; 


means back; 




means brast bones; 

/j 

means divulged, disclosed; 
means breaks up; 

o r 

(J^aJ means decisive; 



means purposeless or vain; 


means plan; 



means short time. 


This Sura too opens with oaths sworn by Allah. Here He has sworn by the 
sky, which serves as the model of His creation and therefore an evidence of His 
Omnipotence. He has also sworn by the morning star and explained it as being a 
shining star that appears on the firmament only for a part of night. Both are watchful 
of what occurs on earth. 

Allah then declared that for every individual human being there is a guardian-cum- 
invigilator, meaning thereby that an angel is posted to watch him and record his actions. 
It may also mean that Allah Himself watches all human beings and He is conscious 
of their actions. That naturally is preparatory to the Final Reckoning of human 

actions on the Day of Judgement. But the disbelievers rejected it as a mere myth. 
To rebut their argument Allah reminded them of their humble though artistic origin—how 
the sperm of a father, issued from between his loins, mingled with that of a mother, 
that originated between her breast ribs, with the result that a human being was 

conceived. All this happened under the watchful care and concern of Allah; He 

then reiterated that since He has created the human beings once, He was quite 

competent to create them again on the Day of Judgement. (Vide also verses No. 
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25-27, Al-Rum and verses No. 18-22, Abasa). Besides that was necessary too, because 

on that Day all the actions of human beings, which had remained dormant after 
their death, shall be divulged, judged and requited by Him. He shall be the Sole 

Judge on that Day and the human beings shall have no power to press forward their 

cases nor have any patron to plead for them or help them out of their predicament. 

Allah then swore by the sky, which sends down (rain) water through clouds, 

and by the earth which breaks up under plough, both combining on the analogy of 
human parents to bring out a new product. This makes it clear that every thing 

occurs as per a clear universal plan of Allah. 

Allah then referred to His another benevolent marvel—the Quran which is like 
the rain water, He had mercifully sends down for the benefit of mankind. He claimed 
that— 

(a) it was a book of decisions discriminating between the right and the wrong. 

It gave decisions on the controversies of the Jews and Christians. 

(b) It was not a vain or purposeless Book. It had a definite purpose to serve 
and guide the mankind and lead them from the darkness of ignorance and 
disbelief into the light of guidance and belief and thereby reform them. 

Notwithstanding the disbelievers rejected the Quran; and plotted variously to 
defeat it. However Allah warned that He too planned to neutralise their machinations 
and ensure success of the Quran. Accordingly Allah advised the Prophet not to be 
disconsolate at their opposition, but to be patient and allow some brief respite to 
them so that they might repent and reform. In the other case His chastisement 

would certainly overtake them on a major scale thereafter. 

The verse No. 257, Al-Baqarah is relevant. It reads as under: 

Allah is the Friend of the believers. He brings them out of all darknesses 

into light. With regard to the disbelievers, their friend, the Satans, bring 

them out of light into all darknesses. They are inmates of the Fire wherein 

they shall abide. 
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SURATUL AALA (OR THE PARAMOUNT ) 
( Parah 30 - Continued) 


Introduction 

This Sura is of a very early Meccan period. It may appropriately be read with 
the later Suras of Kiyamah and Ta Ha. In all these three Suras the Prophet was 
advised not to be in hurry about reciting the revelations made to him. Their explanation 
and retention in his memory were the responsibility of Allah. 

It has one Section, 19 verses and 299 letters. It deals with the following subjects: 

(a) Majesty, Unity and Omniscience of Allah. 

(b) Availability of everything on earth in due measure. 

(c) Prayer as a source of self-purification. 

(d) Some advices to the Prophet. 

(e) Hereafter vis-a-vis the present life. 

Note : The Prophet held dear this Sura and he often recited it during Bid 
prayer. 
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SURATUL AALA (OR THE PARAMOUNT ) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 


(l) Glorify the name of your Paramount 
Lord!— 

(|) who creates and then duly propor¬ 

tions (every thing). 

0) Who decrees course of events (and) 

then leads on (i.e. guides on schedule). 

0 Who produces pastures, 


which later He turns as swarthy 
stubble. 


t6) We shall enable you to recite (the 
Quran), and (then) you shall not forget 
it, 

\jj except as Allah wills. Indeed He 
knows what is manifest and what is 
hidden. 


•8) And We shall facilitate for you 
the easy grasp. 



;§) Accordingly (continue to) admonish in case the admonition benefits (the hearer), 
@ The admonition will definitely benefit him who fears (Allah), 

(lj) and the reprobate (alone) will shun it, 

12) who would enter the colossal Fire, 

(3) wherein he shall neither die nor live (relieved). 


1J) Verily he attains bliss who purifies himself (from disbelief), 


15) and recounts the name of his Lord and offers prayer to boot. 
» 

(6) But you, (O rejectors!) prefer the worldly life, 

\T) whereas the Hereafter is better and everlasting. 

18) Verily this is (also provided) in the earlier scriptures— 
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@ the scriptures vouchsafed to Ibrahim and Moosa (respectively). 
^ * 

means He proportioned; 
bO.3 means He decreed; 


means pasture; 


/A 


means black stubble; 


r •' 1 ' 

means you shall not forget; 

pwV 

means would shun; 

(Jj&f means then offered f namaz ? ; 
{ J) ~ cS" 

means you prefer; 


>f 


means ever-lasting. 


and Sse^' h ‘ dlreCt ‘ Ve ** the " ame ° f Allah *«" d * Rifled; 

. (a) He creates everything and makes it available in due measure. 

<b| the s d ame™ neS ^ adVa " Ce ‘ he C °“ rSe ° f events a " d the " lead, on as per 

(c) He produces pasture (for animals and crops for human beings), which later 
He turns into swarthy stubble when mature and ready for scythe. 

universa! S plan U of r AHah. tbe ^ ‘ hat everythi " 8 on earth Proceeds according to the 
the Quran 'and sle/T" 6 ' that t He TO,,ld enable him t0 recite a " d memorize 

T “ * f « r te, e a„onT 

TSulffi F^ S 3L 'memcnry^of XTLSZ 

this shall happen as per certain developments; and Allah knows every such occurrence^ 
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whether manifest or secret. Allah also assured the Prophet that just as He would 
aid him to memorize the Quran. He would also make it easy for his grasp over 

the fundamentals of Islam and the practical side of his mission. Accordingly He 

directed him to prosecute his mission and continue to admonish people, more particularly 
those persons, who have developed receptivity for it; and it would definitely bear 
fruit in the case of those persons, who reverently feared Him. Only the contumacious 

reprobates would shun His admonitions. But no matter! Such wretches shall be cast 
in the colossal fire of Hell, where they shall not die though they may heartily wish 
it; and the life therein would hardly be worth-living, being much too painful and 

miserable. So the life in Hell shall not end nor shall it improve to make it worth 
living. On the other hand those persons who believed in the Quran, and purified 
themselves from misconceptions and misdeeds, and who remembered Allah and offered 
the conventional prayers, such persons shall attain bliss and be lodged in Paradise. 

In view of the above circumstances it was a pity that the disbelievers had 

opted for the present life, though the Hereafter was far better than it. It was everlasting 
too. This is not what the Quran alone had emphasises. But it is exactly what the earlier 
scriptures, like those vouchsafed to Prophets Ibrahim and Moosa, also preached. 

Traditions: 

Imp, (a) Prophet Ibrahim had received ten tablets as his scripture^ 

Imp, (b) Whoso worships Allah alone, believes in the apostleship of the Prophet 
of Islam and offers the conventional prayers regularly, such a person has 
attained bliss. 

Imp (c) Whoso loved the materialist world, he damaged his case for the Hereafter. 
0 Prophet! Give preference to the permanent over the transitory. 


(ROOMI) 


(So long a person to hop free from materialistic influences, 
he does not get accession the Court of the Almighty). 
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SURA GHASHIYAH (OR THE ENVELOPING EVENT ) 

( Parah 30 - Continued) 

Introduction 

This Sura is of the Meccan period but of the time when the opposition of 

the Meccans was widespread, and their allergy to the Quranic verses forcefully 

manifest. It has one Section, 26 verses and 384 letters. It discusses the following 
subjects: 

(a) The Day of Judgement as an enveloping calamity. 

(b) Omnipotence of Allah. 

(c) Prophet as primarily a warnef. 

Note : The Prophet often recited this Sura during the Friday and Eid prayers 
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SURA GHASHIYAH 
( OR THE ENVELOPING EVENT ) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

(0 What? Has the news of the 
Enveloping Event come to you? 

2) Some faces on that Day shall be 
crest-fallen, 

weary workers; 

(4)' they shall be admitted in the blazing 
Fire; 


They shall have no food except 
the thorny bitter herbage, 

(fp which would neither fatten (them) 

nor appease (their) hunger. 

,8) Some faces on that Day shall be 

blissful, 

(9) well pleased with their performance, 

<10) in the elevated Garden, 

0) wherein they shall hear no vain 
talk. 

01 In it is a flowing spring. 

13) In it ate elevated thrones, 

J) and goblets kept handy, 

5) and cushions arranged in line, 
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(16) and carpets (lavishly) spread. 

@ What? Do they not look at the camel, how he is constituted? 
(18) And at the sky, how it has been raised high, 
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and at the mountains, how they have been installed, 
and at the earth, how it has been spread out? 

Accordingly, admonish, because you are naught but an admonisher, 
you are not an invigilator over them, 
then whoso turns away and disbelieves, 

Allah would punish him with a terrific punishment. 

Unto Us indeed is their return, 

then surely it shall be for Us to call them to account. 

* S * ✓ 

means Enveloping i.e. the Day of Judgement; 


^***>Vi« means crest-fallen, humbled; 






means workers, operators; 


means weary; 

J 

1 «• T 

JLtJ means they shall be made to drink; 
means boiling; 
means thorny; 




means fattening; 



means vain discourse; 
means flowing; 
means cushions; 


JX< 

means spread in line; 
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Jb) means camel (male or female); 
" -'means fixed, installed; 


J&i 


means admonisher; 


' j 

J o means invigilator; 




means their return. 


This Sura starts with the mention of the Day of Judgement which is indeed 
the Enveloping Event affecting the entire mankind. Allah then described it for universal 
information as under: 

(a) Some faces (i.e. the disbelievers) shall be full of dismay and disgrace on 
that Day. 

(b) They shall include persons who performed their deeds ardulously and 
enthusiastically and looked weary. 

(c) But their actions were rendered infructuous as the persons concerned were 
disbelievers in the Quran. 

(d) They shall be cast into Hell where they shall be made to drink boiling 
water and eat some thorny distasteful herbage. That would neither fatten 
them nor satisfy their hunger. They would neither live a life worth living 

■ nor die. (Vide verse No. 13, Al-Aala). 

(e) On the other hand there shall be some happy and joyous faces (i.e. the 
righteous believers). They shall be well-pleased with their earthly performances. 

(f) They shall be lodged in eminently situated gardens where— 

(i) they shall hear no vain talk, 

(ii) there is a spring flowing all the time, 

(iii) there are elevated thrones for the inmates to recline on, 

(iv) goblets (of wine) are kept within their reach, 

(v) cushions are well-arranged, and 

(vi) carpets are lavishly and tastefully spread. 

Allah then pointedly referred to the persons, who, inspite of His Omnipotence 
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" d , tba P unishm ents and pleasures as above, disbelieved in the Quran and treat- 
the account-taking as a myth. He asked them for the sake of self-assurance air 
His Creative potentiality to (a) look at the camel, their favourite anS how - 
has been constituted to suit them in their desert areas, or (b) to look at the sV 

with its exalted canopy fitted with shining stars, or (c) to observe the rocks arou - 
i^Tf u hlch . have been flxed in the earth to stabilise it, or (d) observe the ear' : 
m fl nk!nri W R ? bee " Sp / ead 0Ut * h has rivers and ™ads for the convenience c* 

the Pronhp^f 00 matt6r the . dlsbelievers persist in their disbelief! Allah advise: 
1 P t0 P rosecute his mission regardless of their opposition and to admorK- 

S ’ b S CaUSe primarll >' he a warner. He should no™ mind the result of ■= 

Ihpfr a *!?• W3S n l ver meant t0 serve as an invi g ila tor over them, much less =i 

f the? t^rnpH t0 be f respon ® ible for tbeir actions. It would be their personal loss 

if they turned away from the guidance. They would then entitle themselves to 

excruciating suffering in Hell, briefly described above. It is definitely settled tha* 
all persons must return to Allah after their death. They shall be duly resurrecte* 
and produced before His Judgement seat; and then He would call them to accent 
for their performances. There shall be no evasion or escape for them from it. 

For the camel, which is bracketed with sky and earth as a marvel read the 
following note reproduced from the "Dawn" of 11.9.87 in an re-arranged form: 

. . The ^ a ™ el is a " awkward looking animal—seven feet tall and ten feet long — 

^ " hump “ backed ’ ba -e 1-bel.ied, thick-lipped, spindle shLked 

• It may be true that the camel is "clumsy and stupid, cold-hearted and lazv 
gloomy, makes frightful noises and gives out bad odours. It has the vilest of temper^ 
is maddening to train, agonising to ride, and may bite the hand that feeds it." 

in rhp U Bad0uins of Arabia cal1 ic " Ata Allah"—God's Gift. For those livinz 

m the flat dry regions covering one-sixth of the earth's surface, the camel as ; 

d“ s T°;rs ^ dLr beyond pric& Trucks set •«* - the 

„ i^ Pa J‘i S i ta " haS ab0ut • million camels now - The camel population of the world 

is 15 million or more. Since the fourth century A.D., when the camel crossed the 

Nile from Arabia and Egypt into North Africa, it made trade possible across the 

immense Sahara desert which separated Africa from Europe and the East. 

tQlI The heavy-set two-humped Bacterian camel is settled in the cold regions. The 
taller and faster one-humped dromedary (Greek "dromos" means race course 8 or race' 
chose to live in Arabia's burning sands. race ' ; 

The camel is perfectly designed to bear the hot, harsh climate in which it 
hves. The eyes—its only beautiful feature-^re double-lashed in a heavy fringe 
that screens out blowing sand. The ears and nostrils can be closed up tight if necessan 

The feet—huge, at the end of skinny shins—are splayed and padded 8 to enable the 
animal to move over sand without sinking. 

If nothing else is available, the camel can eat just anything—the thatched 
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roof of an African hut, plastic sheeting, or copper wire. Its tough rubbery lips nibble 

at very tough, spiky thorns. They can gather food without the help of the tongue 
which therefore loses no moisture. 

The camel's food is pushed back and forth through four stomach chambers 

which extract nourishment from the most unlikely sources with very little waste. 

The camel's most wonderful feature is its very little need for water. Though 

a dromedary can drink a bathtubful of water after a hard day's travel, it can also 
without water. It possesses a dozen mechanisms fashioned to enable it to survive 
without water if necessary. Its hump is a device which stores fat equal to a fifth 
of its body weight. This is drawn upon when there is nothing else to eat. 

When not working too hard, the camel can draw enough moisture from good 

grazing, and can go without water for ten months. 
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SURA AL-FAJR (OR THE DAY BREAK ) 

( Parah 30 - Continued ) 

Introduction 

This Sura is of the Meccan period, but of the time when the muslims there 
were oppressed by the infidels, who were therefore warned of the fate of Aac* 

Samuds and Firaon in this Sura. It has one Section, 30 verses and 585 letters. Its 

style is highly mystical and metaphorical. Its main beauty lies in its conciseness. 

Its presentation is faultless. Its references are apt and conclusions appropriate. It 

treats the following subjects: 

(a) Inevitability of the Day of Judgement. 

(b) Changes in the physical phenomenon and fortunes of nations. 

(c) Award of punishments and rewards to human beings here as well as in 
the Hereafter. 
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SURA AL-FAJR 
(OR THE DAY BREAK) 


In the name of Allah 


the Compassionate, the Merciful 

cfction - 1 


kjLjv i IvlN 1 

B I swear by the Day-break, 


(i) and the ten nights, 

1 oti fjjityZt 


( 5 ) and the Even and the Odd, ^ 

(4) and the night when it advances. 

Cl I Is there in it room for abjuration for a man of understanding? 


(fi ) Have you not observed how your Lord dealt with the Aads, 

® the Irams, the Masters of the pillars— 

(8) the like of whom were not built in (any) towns? 

(%) and with the Samuds who had carved rocks (for buildings) in the Ved? 

(10) and with Firaon, the possessor of the stakes?— 

CJ) who had (all) rebelled in (their) lands, 

0 (and) thereby aggravated mischief. 

0 ) So your Lord scourged them with punishment. 

^4) Indeed your Lord awaits in ambuscade. 


d "V 

U) means nights; 





means Even; 


.VA means Odd; 

/ 

means advances; 


/ 

\ ✓ . 

means a community of Aads; 
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means pillars or buildings erected on pillars; 


A 


jjLo. means cut out; 


4 


means rocks; 

V 'Ai * / 

means name of a place; 




means stakes; 


means rebelled; 


means scourge. 


Here again Allah has sworn four times differently to attest the certainty of 
punishment of disbelievers vis-a-vis the righteous believers at an appropriate time. 

He swore as under: 

(a) by the day-break, when the night (of ignorance and disbelief) must vanish 

due to the advent of the day (of knowledge and guidance). This is the 

common and generally acceptable interpretation. However, some commentators 
have interpreted 'the day-break' as dawn of the 10th Zil-Hajj which means 

near-conclusion of the Hajj rites in the 'ahram' or pilgrim-garb. The Prophet 
was born at day-break time. The verses may suitably apply to that day-break 
as well. 

(b) By the 10 nights. This may be taken to mean any batch of 10 nights of 

a month. There is always some contrast in two such batches of night. Even 
the shape of the moon is not uniform in that 'period. Many commentators, 
however, have interpreted the phrase as the first ten nights of the month 
of Zil-Hajj when the pilgrims pour in thousands in Mecca for Hajj and 

they conclude its rites during that period. According to a tradition the 
prayers offered during this period are more valuable than other prayers. 

(c) By the Even and the Odd. This may mean Allah by Odd and the mankind 

by Even. Sufis assume that the mankind (i.e. Even) are the outcome of 

Allah (i.e. the Odd). It may also mean the 9th and 10th Zil-Hajj by the 
odd and even respectively. They are both important days because on the 
9th the visit to Arafat and Muzdalfa is over, thereby nearly completing 
the main Hajj ceremony. On the 10th Zil-Hajj the remaining rites of Hajj 
are performed and the holiday of Eid celebrated. Taking the odd and the 
even in a purely academic sense they may mean any two days of a calendar 
month, because it does include them in succession. 
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(d) By the night when it advances. This is in contrast with the (a) above. Thus 

both positions of the night, receding and advancing respectively, are stated. 
This may mean that the care-free life of the disbelievers in this world 

shall be succeeded by that of gloom and frustration in the Hereafter. 

After taking the oaths as above, stressing contrasts, Allah enquired from the 
disbelievers if the doctrine of punishment to the disbelievers, as preached by the 
Prophet of Islam, required any further abjuration. Atleast no man of understanding 
would cherish any doubt about it. However to dispel any doubt in the Meccans Allah 
referred to the instances of His punishment in the past too: 

(a) the Aads, the descendants of Iram, who had extraordinary stature, and 

who therefore lived in lofty buildings based on pillars. They built monumental 
columns also. There were no other people in the world to match them 
in their height and the consequential physical strength. Notwithstanding 

they were destroyed enmasse by Allah for their disbelief. 

(b) the Samuds came after Aads and they were from the same ancestor Hazrat 

Nooh. They lived among hills and they carved out their dwellings from 
the same. They were proud of their power and technology. Hov/ever they 
too perished enmasse for disbelief in monotheism. 

(c) Firaon, the King of Egypt, claimed to be the sun-god. He was arrogant 

and was known for his stakes which he used for murder of his enemies. 

The stakes may also mean the golden spurs which Firaon and his army 

used. They were all drowned in Red Sea while pursuing Hazrat Moosa and 
the Bani Israils. 

Allah justified their punishment by saying that all the above people had rebelled 
against Him and disobyed His orders in toto. They had spread mischief on earth. 
The Prophets, sent for their reformation, had failed in their mission. Accordingly 
Allah punished the rebels with His scourge and they perished. Verily He watches 
His creatures secretly, and if they continue in their rebellous and sinful career, 
He sv/oops on them suddenly like a person waiting unnoticed in ambush for his enemy 
and then killing him suddenly when the latter is fully covered by him. 

(The verses No. 57-59, Al-Airaf; 128 and 129, Al-Shura and No. 12, Sad are 

relevant). 

Tradition: 

Imp. No prayer is better than that offered on the first ten days of Zil-Hajj. 

(L5) As for the man when his Lord tests him, He gives him honour and bounties, 

he says: "My Lord has honoured me." 

(jj6j And when (again) He tests him, He straitens for him his livelihood, he says: 

"My Lord has dishonoured me." 

({]) By no means (it is so). But you do not respect the orphan, 
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® nor do you exhort (others) to feed 
the poor, 

U9j and you misappropriate entirely 
the heritage (of others), 


) 0 ) and you very dearly love wealth. 

By no means (shall it go unques- I ^ 

tioned and unrequited). Accordingly when I IX’G' fs,\’ ' ’ Ji' C "'<£'''(•>'<?, rv^. ff/%, 
the earth is fragmented into bits, I *>3^ (~Lj 

I y, 9 «y// u 7 >9. ^ ^ . I T 




and your Lord comes (down) and 
(also) the angels (well) arrayed; 




^ M ... , , f . n I 

\4J) and Hell is brought (nigh) on that I~»G *.•,>/*,, -- 7 —-—^— 

Day; the man shall then have (full) I ’4> & l&M illStKltlfsfr 

realization; but of what avail shall be l-^ U — 
his realization? 



v?§) and none shall fasten fetters like 
His fetters. 

27) O you peaceful soul!— 

28) return to your Lord well-pleased 
and approved (by Him). 

29) So join My (approved) bondmen, 

30) and enter My Garden (i.e. Paradise). 

means he is tested; 

O^/fj means He has honoured me; 

*» */ s 

LjJ ) means He has dishonoured me; 

^ y s 
y & r ) * 

means exhort (others); 




; "0 

UtU) 

• rT» 



\Si 
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ol? means heritage; 

■a> 

U) means entirely; 
means very dearly; 




means is broken; 


£ \ 

(5 means is brought (near); 



means for my life; 


means He binds, fetters. 

In the last preceding verses Allah cited certain instances wherein He had severely 
punished some earlier people for their rejection of His orders. This recapitulation 
was done for information and guidance of the Meccan infidels. 


The present verses state as under: 

Allah complained of the inconsistant conduct and unsound presumptions of 
certain people who, when Allah favoured them with some bounties, rejoiced too much and 
claimed that they were honoured by Him, but they forgot to offer thanks to Him, 
and when a misfortune visited them they dismayed and said (without patience) that 
Allah had dishonoured them. They did not realize that the possession or non-possession 
of worldly goods was meant as a test for the persons concerned. Allah, tests you 

with good and bad." (38, Al-Anbiya). Hence Allah corrected their impressions and 
said that their conception of honour and dishonour by Him was wrong and fallacious. 

Their attitude betrayed misconception and materialism. All honour rests with Allan 
and righteousness entitles a believer to earn honour from Him. In that context He 
reminded them that: 

(a) they did not respect the orphans; nay, they actually ignored and shunned 

them, and even as their guardians, they did not safeguard their interests. 

(b) they refused to be charitable; and they did not exhort others to be charitable 
in cash or in goods to poor people. 

Note : Allah has always assigned importance, as a good charity, to the service 

of food to poor persons. 


(c) they denied inheritance to their brothers, sisters and mothers on the plea 
that they could not get it as per an Arab convention that only those heirs 
were entitled to inheritance, who could take part in feudal warfare. The 
females and the minor brothers were therefore excluded. 
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(d) They loved wealth inordinately, and to acauire it th 

sacrifice all principles. ^ 1 were prepared to 

ah A11 this was reprehensible and not entitled t-n rv • 

oXt %Tj 'VmtTle^ the — concernedi^'.T 

and reduced S to fr STvidt terse'No.'f Tak^T"' 3 ’ Vide VerSe N °‘ 4 ' 

(b) Allah descends from the Emyprean escorted by angels duly arrayed. 

(c) Hell Is brought within full view of the disbelievers. 

such a'reaHzaUoi^woufd ^not 6 hedp^thetn!' The^sfage^for Tf^’ stan( * in lif ei but then 
have passed. They would rue their fate and verv Jl T”{ repentance will then 
and sent some good deeds in advance to he?o til u ‘t* they had ^ed 
-hen announce His Judgement on their deeds Hp * 10 l^ 6 Hereafter * Allah shall 
punishment, which none else is competent m a ^ W °j d awar d them examplary 
shall be fastened with fetters, the like ot wMch none coild'orte" the vlctims 

their resurrection '"and^des.gnated ^TleMed^airi^aDDm e rt nCourage<1 b >' sn ? !ls after 
asked to proceed to the Judgement Seat of the^ t P a P t f* 0 '’ 16 - The >' shall be 
and they too shall be pleased with Ws verdict wh .1, was pleased with them 

nsk them to join His approved bondmen and enter'^ gardens ,n ParadiJe. ^ P ' eaSed t0 

they may be re S ferred°to). 29 ' 33 ’ AI ' Nlsa and ‘ No ' 9-17, Al-Mudassir are relevant and 
Traditions: 

^ <a) after w'eT “ ‘ he ^ h ° USe wherei ” a » orphan and he is looked 

<b> osdosf Js the n , S wo r fi 0 „ f g e“ oThand are" t0getl,er ° n the Day of lament 


(ROOMI) 


ou have got the permission to join My bondmen and 
you have obtained the leave ti enter Paradise). 

(Human intelligence and^^io^^f^^^nfu! in v 
journey. Humility alone will attain the 
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SURA AL-BALAD (OR THE TOWN) 


(Parah 30 - Continued) 


Introduction 


This Sura is of the early Meccan period when the persecution of the muslims 
by the Meccan infidels was in top gear. 

It has one Section, 20 verses and 347 letters. It is marvellously concise and 
pregnant with the philosophy of life. It deals with the following subjects: 

(a) Two roads are open to mankind—one leading to righteousness enroute to 
Paradise and the other to sinfulness enroute to Hell. 


(b) Career of the man is full of difficulties. 

(c) Misgiving of the man that there is no Controller over him. He would infact 
earn what he works for. 



(Whether I find Him or not I would strive and search for Him. 
Whether I got Him or not the craving shall be there). 
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SURA AL-BALAD (OR THE TOWN ) 

In the name of Allah 
the Compassionate, the Merciful. 

SECTION - 1 

CD N a y> I swear by this town, 

© and you are authorised to enter 
this town (in future), 





j 0 lo^fS 

0 




CS and I swear by the begetter and ll A, r 

the begotten, g| *tf cjdaJ^&U <0^ laSt^jl r/,-> 

®lgk$ \ b&iAj&gXiZj BEjjQ(gUy 

ei^ii ci i^S'i jg 

StldS he suppose that " one 


® Verily We have created the man 

amidst hardships. 

(§) What? Does he suppose that none 

has power over him? 

\§) He says: ”1 have consumed heaps 
of money." 


(!) 

had observed him 

(&) Have We not made for him two 

eyes, 

3) and a tongue and two lips? 

^0) And have We not shown him the i 
two high ways (of good and bad) respectively; 

© but he did not negotiate the steep 
ascent, 

and what should make you know what the steep ascent is? 
U3) (It is) the emancipation of a slave, 

@ or serving food on the day of hunger, 
to a relative orphan, 
or to a dust-soiled indigent person, 


\yo\ yj tjltf I 

JcUt el3/i 

©SlL^jE ^ 


to^be ( Datient h and ^ ^ ^ ° f those who believe and exhort each other 

to De patient and to be compassionate. e 
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@ They are the people of the right hand. 

J9) And those who reject Our signs, they are the people of the left hand. 
On them shall be the Fire which is enclosed. 


% 


means lawful, authorised; 


1 


means hardships; 


it's / 

t\>-) means anyone; 


J 


✓ / 


means consumed, spent; 


v / . 

means enormous, heaps; 

& k * 

means lips; 






(Xx* means two high-ways; 


us 


means ascends; 

S’ 

1 y 

means steep; 


kf 


means emancipation; 


means hunger; 

£ • 

means relative; 

means covered with dust; 

means you exhort; 

JO 

means left hand; 


means enclosed. 
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In this Sura Allah has sworn by— 


(a) the town of Mecca which claims veneration for all time because the Hous* 

of Allah is situated in it; and it has been ordered to be a sanctuary of 
inviolable security for the man, the beast and the vegetation. Notwithstandinr 

Allah made an exception and stated that the Prophet shall be authorise; 

to enter the town and during the course of entry to use force against 
the enemies in Mecca for a short period. (This was what actually happene; 

when Mecca was conquered by the Prophet). 

(b) The begetter and the begotten i.e. by father and his progeny, or Hazrat 

Adam, the proginator of all human beings and his descendants, the mankind. 
The creation of the man is a marvel of nature and the love between hint 

and his parents or children is immeasurable. In that context the residents 

of Mecca, which is known as the mother of towns, had unique love fa¬ 

it. 

After taking the above oaths Allah attested that the man was born in" hardship' 
that his life from embryo to death meant a struggle, and that he had always to strive 

to meet various situations. If he remains patient and commits his affairs to Alla^ 
that would fortify him to overcome his difficulties. 

(The verse No. 186, Al-Imran is relevant and it may be referred to). 

But the infidel on the other hand thought that this material life was to be 
lived materialistically, and the only means whereby to be successful in it was to 
amass wealth and spend it lavishly. He should acquire it by all methods, fair as 
well as foul, and spend it the same way to overcome his difficulties, if any. He 

felt sure that there was no Controller or interrogator for him; and he boasted that 
he would facilitate the course of his life by spending money freely. 


Allah contradicted above notions by reminding him that He was the Omniscient, 
and that He observed him minutely and knew how he had amassed the wealth and 
then spent it. Besides He had invested him with eyes, a tongue and lips to observe 
nature and to discuss it and seek guidance so as to understand it well. In addition 
Allah had placed the two high-ways before him of good and evil respectively and 
His Prophet and scripture offered him the necessary guidance. The one led fa 
righteousness and the other to sinfulness. The one was steep and difficult to ascend 
and relatively, the other was an easy to tread. The one necessitated some sacrifices 
but the other was smooth and without any strain. Allah then explained what the 
steep road implied. He said that it meant (a), emancipation of slaves, and (b) serving 
food to a hungry orphan and more particularly to such a one who is a relative and 
to a hungry dust soiled indigent person or a traveller who is obviously in dire need 
of help. These are all financial charities. 

On the top of every thing the traveller along the steep way should be a believer 
in Allah and follower of His commandments, and he should observe patience in case 
he encountered some setbacks, and he should show grace to others needing his 
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guidance and his help. He should also exhort others to develop these virtues. 
These charities are physical charities—all approved by Allah. Such a person will 
receive on the Day of Judgement his scroll of deeds in his right hand, and he would 
be placed on the right hand side of the Judgement Seat of Allah, signifying thereby 
that he was approved by Allah and therefore entitled to admission in Paradise. On 
the other hand those persons, who rejected the commandments of Allah, and lacked 
the above virtues, they would be delivered their scrolls of performances in their 
left hand and they would be kept on the left side of the Judgement Seat of Allah, 
signifying thereby that they were destined for perdition where fire raged. It is enclosed 
by walls to preclude escape from it. 

(The verses No. 8 and 9, Waqiah and No. 2 and 3 Dahr are relevant). 

Traditions: 


Imp, (a) The Prophet once said that if any person cited his instance of fighting 
in Mecca, he should be informed that he was authorised by Allah and that 
the referring person was not so authorised. 

Imp, (b) If a person emancipates a slave, every limb of him as per that of the 
slave concerned would be saved from Hell. 


Imp, (c) If a person loses by death three of his immature children he would, by 
Allah's grace, be admitted in Paradise. 


Imp, (d) 


(ROOMI) 


You be compassionate to the residents of the earth, and Allah on the Empyrean 
would be compassionate to you. 

ui ) U 

(The man came to the earth for lamentation—to weep, wail and grieve). 
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SURA AL-SHAMS (OR THE SUN ) 

( Parah 30 - Continued ) 

Introduction 

This Sura too is an early Meccan Sura. It has one Section, 15 verses and 254 
letters. It deals with the following points: 

(a) Contrast between various natural phenomenon and similar contrast between 
the good and the bad actions and in their respective requital. 

(b) The man's future depends on his observing the above distinction in his 
spiritual responsibilities. 

(c) Warning to those who do not fear the Hereafter. 

(d) The story of the Samuds is referred to for the information and guidance 

of the Meccan infidels. 

.Note: The following passages are reproduced for general information: 

(1) "The sun is a shining glory (diya) and the moon light (nur). In the verses 
No. 12 and 13, Al-Naba the sun is referred to as 'the blazing lamp'. The 
sun generates immense heat and light by its internal combustion. It radiates 
light to the moon." 

Our galaxy includes a very large number of stars so as to form a disc 
that is denser at the centre than at its rim. The sun occupies a position 

m it which is far removed from the centre of the disc. The galaxy revolves 

on its own axis which is its centre. With the result that the sun revolves 

around the same centre in a circular orbit." 

"The above is the orbital movement of the sun that was already referred 

to by the Quran fourteen centuries ago. The demonstration of its existence 

and details of this is one of the achievements of modern astronomy." 

(The Bible, the Quran, the Science) 

(2) "The moon is 290,000 miles away from the earth. It revolves around the 

earth in an orbit that is about half-a-million miles wide. It makes a complete 
round trip in about a month. As it revolves around the earth, it also spins 

on its axis. Its spining is in step with its motion around the earth so that 

one side of the moon always faces towards the earth. As a result, no one 

on earth has ever seen the other side of the moon. However, Lunik iii, 

which passed behind the moon, gave us our first chance to learn about 
the other side. The pictures it sent back show that the other side of the 
moon is not very different from the side we always see. It appears to 

have the same kind of broad plains, pack marked with craters inside rings 
of tall mountains." (Seeing the Earth from Space). 






SURA AL-SHAMS 

(OR THE SUN) 
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In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

0 I swear by the sun and its bright¬ 

ness, 

(2j and by the moon as it follows it 

(i.e, the sun), 

0 and by day as it displays it (i.e. 

the sun's splendour), 

(4| and by the night when it veils it 

(i.e. the sunshine), 

0 and by the sky, and by Him who 

built it, 

(6) and by the earth, and by Him who 

spread it, 

and by the mind (of the man), and 

by Him who perfected it, 



(§} then instilled in it (the knowledge of) wickedness and righteousness (respectively). 


(|) Verily he succeeded who purified it (i.e. his mind), 

(KJ) and indeed he failed who corrupted it. 

<QJ> The Samuds controverted (the truth) due to their refractoriness, 

Q.) when the most wretched among them got up, (i.e. got ready to kill the she-camel), 

@ though the Prophet of Allah (Hazrat Saleh) had told them that the she-camel 
belonged to Allah, and that she should be allowed to drink water (of the well). 


0 But they controverted him, and they hamstrung her. Consequently their Lord 
brought on them, all alike, destruction for their crime; 

and He did not apprehend any (untoward) reaction of their (tragic) end. 




means its morning 


brightness; 


/ 




means it follows; 
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. s w . 

LojU 


^ means it displays it; 




means veils it; 

0% 7 


means spread it; 


w^ 

means perfected it; 
means revealed to it, instilled in it; 




<—means failed; 

• * 7 


<2 


means corrupted it; 


means he got up; 




means allow her to drink water; 


\V-' 

means hamstrung her; 




means 


He destroyed; 


IjejjU** means all alike; 


\ y 

means their end. 

In this Sura Allah has sworn by: 

(a) The sun—His blazing lamp (vide verses No. 12 and 13, Al-Naba). 

(b) The sunshine that the universe receives. 

(c) The moon—His W, (vide verse No. 14, Nooh), as it appears on the horizo- 
after the sun sets. 


(d) The day which is instrumental to the display of the sun's splendour. 

(e) The night which appears after the sun sets, and it envelopes everythin! 
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in darkness. It acts as a veil against the sun. By its darkness it create: 

some awe among mankind. 

(f) the vault-like sky, and by its Builder (i.e. Allah Himself). 

(g) The plane of earth, and by Him who spread it (i.e. Allah Himself). 

(h) The mind of the man and by Him who fashioned and perfected it i.e. made 
it fit to enable the man to perform his job well; and who instilled in it 
the knowledge about wickedness and righteousness respectively and the 
distinction between them. 

After swearing as above -by the phenomenal contrasts and by the personal 
knowledge of the man about the contrast in good and evil respectively, Allah announced 
His verdict that only those persons shall succeed in their mission who allowed a 

free play to their mind or conscience and kept it pure by resorting to what is authorised 
and abstaining from what is forbidden. Conversely those persons shall fail in their 

mission who reversed the above process and suppressed their conscience by preferring 
what it forbidden to what is authorised. Such persons shall be punished in this world 

as well as in the Hereafter. Allah then cited the instance of the Samuds. Hazrat 

Saleh was the Prophet of Allah commissioned to them. On their insistance Allah 
obliged His Apostle by sending to them a she-camel of enormous size from a mountain. 
Hazrat Saleh warned the Samuds that the she-camel was a sign of Allah, that she 
should be safeguarded and allowed to drink water of their well in her turn. But 
the people, who considered Hazrat Saleh an imposter, attacked no significance to 
his warning. Eventually the most wicked among them—Kadar bin Salif—voluntereed 
to kill the she-camel. The others accepted his offer. Accordingly he hamstrung her. 
This was a grave affront to Allah. He reacted quickly; and all Samuds were destroyed 
enmasse after three days. Kadar and his supporters and those who did not oppose 
him, suffered all alike. Their mass destruction caused no apprehension or worry 
to Allah who is the Omnipotent. 

Sura Airaf may be referred to for further details of the above story. 

Traditions: 

Imp, (a) Every child is born in the natural religion (i.e. Islam). Then his parents 

make of him a Jew, a Christian or a Fire-worshipper. 

Imp, (b) Allah makes the man perform acts which befit the goal which has been 

predestined for him. 

Imp, (c) The Prophet told Hazrat Ali that two persons are the most miserable in 
this world—one was the man who killed the she-camel during the time 

of Hazrat Saleh, and the other was the man who would cause a wound 
on his forehead (i.e. of Hazrat Ali) to such an extent that his beard would 
get blood-stained. ^ w ^ * 

ut-wJ? js3 

(ROOMI) Jf)0 

(The retribution of Allah leaped toward them and devastated 
the entire town as blood-money of the she-camel). 
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SURA AL-LAIL (OR THE NIGHT ) 

(Parah 30 - Continued) 

Introduction 

This Sura like its predecessor is of an early Meccan period. There is homoeenitv 
in these two Suras. The subject matter in both is identical and its treatmeSf too 
is analogous. This Sura seems as if it was revealed in amplification of that of the 
Shams. It has one Section, 21 verses and 314 letters. It discusses the following points: 

(a) Contrast in the two high-ways, open for the seeker of truth, as referred 
to m the Sura Shams. The results achieved by either way are different. 

(b) Broadly speaking the wealthy people conduct themselves as under: 

(i) they amass wealth and obey Allah's instructions for its disbursement. 

(n) Or they waste their hoarded money in contravention of Allah's orders. 

Allah would make both ways easy for their respective pursuers. 

(C) Hi lai 3c h !l Pr ? Vid f d f idance to the seekers through His scriptures and Prophets 
He is the Lord of both worlds. He placates suitably those who seek P this 

with theie pelrma" 1 '* * ^ the pe ° p,e in accorda " ce 

— : two cates ° ries - ^ 

(a) Those persons who are happy in both worlds, 

servicebflf 6 W€ i? lth a " d progeny which the y utilize in the 

service of Allah. They have earned the Divine approbation and achieved 
happiness here as well as in the Hereafter. 

(b) Those persons who are happy in this world only. 

Allah has bestowed wealth on them but they misuse it. They worship 

it and are busy with the worldly pursuits for its furtherance. They 
are unmindful of future. y 

(c) Those persons, who are happy in the next world only. 

They ignore their worldly duties and obligations. In fact they consider 

AltahT/the'gLr 50 " h ° USe ^ Wan ‘ freed ° m fr ° m il ' 

(d) Those persons who are unhappy in both worlds. 

\ , 

h , a „ Ve H "°„T" ey J 0 i pend in charit >: a " d education, to 
to do good works. They comment mischief and are terrorists 

Consequently they would suffer and be miserable in both worlds. 
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SURA AL-LAIL 

(OR THE NIGHT) 


In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 


(D I swear by the night when it 

envelopes, 

(J) and by the day when it brightens 

up, 

(J) and by the Creator of the male 

and the female (i.e. Allah). 

(2) Verily your pursuits are different. 

(3 Accordingly whoso gives (in charity) 

and is righteous, 

(§ and he concedes to the truth of 

what is benign (i.e. the Quran), 

( 7 ) We shall definitely facilitate for 

him the way to ease. 

(§} And whoso practices miserliness 

and detachment (from Allah), 

( 9 ) and controverts what is benign 

(i.e. the Quran), 

(To) then We shall definitely facilitate 

for him the way to hardship. 



(TT) And his property shall not avail him when he dies. 

(fg) Verily on Us is their guidance, 

(yp and indeed to Us belong the Hereafter and (this) world, 
(y) Accordingly I have warned you of the blazing Fire; 

@ none shall be made to enter it except the most wretched, 
@ who controverts (the truth) and turns away. 

© And the devout shall definitely be kept away from it. 
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Who gives his wealth for self-purification; 

and to him there is no favour for any one to repay, 

except (that he uses his wealth) to seek approbation of Allah, the Sublime; 
and soon shall he be well-pleased (with Him). 


. 


means covers up; 

k * ~ 

means brightens up; 


means different; 


(jf-*-\ means showed indifference; 

me ans is destroyed, or is dead; 

)\J. 


(jb I means this world; 

9 

'means blazing; 




J*\ means extremely wretched; 
means is kept away; 


U&JUu^ 


means is repaid; 


K/ 


I means to seek. 

* 


In this Sura Allah has sworn by— 

(a) the night when it envelopes the earth in darkness after sun-set; 

(b) the day when it dispels the darkness of night and is bright; 

(C \t places f Allah “ d 

coX^*„I"aS;. So the raale the — s 
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After swearing as above Allah declared that the ways adopted by men in this 
world are different in character, modus operandi and terminus. Broadly speaking 
there are two ways of virtue and vice respectively, taken by the mankind. Some 
of them earn money legitimately and they spend most of it in charity. They lead 

a pure and righteous life in accordance with the likes of Allah; and they attest 
the truth of what is benign (i.e. the Quran). That is the way to bliss; and Allah 

makes it easy by imparting guidance to the persons concerned. Their terminus is 

Paradise. 

On the other hand there were persons who earned money by illegitimate means 
and spent it in ungodly ways in contravention of the Divine orders. They were callously 
miser and they showed no keenness for the approbation of Allah. In addition they 
controverted what is benign (i.e. the Quran). That is the way leading to hardship 

and misery. All along the person concerned will work in conflict with the orders 
of Allah and the requisites of good society. His conscience too would not be helpful 
to him. It would be dorment. Thus he would lose grace of Allah, good opinion of 
society and moral support of his conscience. In addition Allah would make the way 
easy for him to ensure his downward progress in vice. To start with, the man shall 
begin to interpret his actions as good actions. Satan would make them seem attractive 
to him. Thus the discrimination between good and bad would be lost in him. His 
means and the end would be evil. When he dies all material gains would not avail 
him. His terminus would be Hell. (The verses No. 46, Al-Baqarah; No. 125, Al-Anam; 
No. 54 and 98, Al-Toubah and No. 12, Al-Tatfif are relevant and they may be referred 
to). 


Allah then reiterated that as the Creator of mankind He had taken it on Himself 
to offer guidance to them. Hence He instilled in their mind the discrimination between 
the good and the bad (vide verse No. 8, Al-Shams). Later He sent them Prophets 
and scriptures. If they turned away from them, it was surely their fault. Such delinquents 
shall not escape from His retaliation, because He is the Master of both the worlds. 
He had warned them a number of times of the blazing fire in Hell, which is exclusively 
meant for the most unfortunate men, who controvert the Quran, reject the Apostle 
of Islam and turn their backs disdainfully on them. On the other hand the devout 
and righteous believers shall be kept away from Hell and its horrors. They shall 
include those of them who: 

(a) earn legitimately and spend their money in charity, not for any material 
advantage but for self-purification so as to lead a pure life. 

(b) Owe no obligation to any one to repay their charity or favours. Their charity 
is selfless and there is no question of its repayment in any form. 

This is illustrated by the fact that when Hazrat Sidik purchased and freed 
weak muslim slaves like Bilal, his father suggested to him to purchase some physically 
strong men so that they may be useful to him. Hazrat Sidik referred him to the 
verses No. 18 and 19 of this Sura and thus justified his action. Verily the mercy 
of Allah is near the beneficent. (Vide verse-No. 56, Al-Airaf). 

(c) Concentrate on seeking the approbation of Allah, the Sublime. That is their 
sole concern of life. 
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Such devout believers shall be led honourably to Paradise as Allah's quests 
and that would crown their happiness. They would be more than pleased with Allah 
for His handsome requital of their worldly performances. 

Traditions: 

Jm£. (a) The upper hand is better than the lower hand. The upper hand is that which 
gives and the lower hand is that which begs. 

(b) There would be a place for every person in Paradise and Hell, but his 
eventual destination would depend on his performances. 

(Every one presents his marahoutise differently in the market. 

Each person binds his turban in a different way). 
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SURA AL-DUHA (OR THE BRIGHT FORENOON ) 

( Parah 30 - Continued) 

Introduction 

This Sura like those of Fajr and Lail is of the early Meccan period. Therein 

the reference to the daylight and the darkness of night is the same. It has one 

Section, 11 verses and 166 letters. 

The background of the Sura is as under: 

After revelation of the opening verses of Sura Alaq there was a lull, and the 
revelation of the Quranic verses was suspended for the time till the Sura Mudassir 
was revealed. This period caused great suspense and worry to the Prophet of Islam. 
He apprehended that due to some lapse or delinquency on his part Allah was annoyed 

with him and had therefore stopped revelation of the Quran. The Meccan infidels 

too used to taunt the Prophet and say that his Lord had forsaken him. Accordingly 

Allah revealed this Sura to dispel these impressions. It purports to: 

(a) assure the Prophet that just as the dark night following the bright day 

does not mean displeasure of Allah, similarly the suspension of revelations 
for some time should not be construed as His displeasure. Like the night 

this period of lull was meant for his spiritual recuperation to receive more 

verses; 

(b) convey the good news to the Prophet that his mission v/ould definitely 
succeed and the opposition to him would be frustrated, that Allah's grace 
was always with him, and that He had variously uplifted him; and 

(c) advise the Prophet to be gracious to his fellow-beings and grateful to Allah. 

. yu 

(ROOMI) 

(It is therefore that Allah said: "the bright afternoon. 

It is the light unto the mind of the Prophet"). 
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SURA AL-DUHA 
( OR THE BRIGHT AFTERNOON ) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

® 1 swear by the bright forenoon, 

© and b y th e night when it envelopes, 

© ( that ) your Lord has not forsaken 

you, nor is He displeased (with you). 

j) Verily the future shall be better 

for you than the past. 

\*i) And soon shall your Lord give you 
what would please you well. 

® What? Did He not find you an orphan and give you refuge? 

\7) And did He not find you ignorant and then guided you? 

® And dld He not find you destitute and then made you self-sufficient? 

(9} Accordingly do not be oppressive unto the orphan! 

(10) and do not chide the supplicant! 

U>) and give vent to the bounties of your Lord (by way of thankfulness!) 

\J a 

(f* means bright forenoon; 

) x 

means envelopes, encompasses; 

means has foresaken you; 

Ji? means displeased; 

) ^ 

<Sj\i means then He gave you refuge; 
means destitute, poor; 




























s&Jl) means be oppressive or hard; 

y 

means' rebuke, chide. 


In this Sura Allah has sworn by— 

(a) the bright forenoon, which has succeeded the dark night, and the people 

have started their functions of the day. Allah has described the Quran 

as the light that takes people out of darkness into light. (Vide verses No. 

15 and 16 Al-Maidah). The early period of Islam may be likened to a forenoon 
which had just succeeded the night of ignorance and polytheism which had 
enveloped the entire Arabia. 

After swearing as above Allah declared to the Prophet that— 

(a) He had never forsaken him, and 

(b) He was not displeasesd with him at all. 

He assured the Prophet that— 

(a) though he encountered difficulties in the prosecution of his mission, but 

that was a temporary phase, and they would be obviated. His future in 
this life as well as in the Hereafter held vey bright prospects for him. 

He would definitely succeed in his mission in his life; and in addition he 
would receive manifold blessings in the Hereafter. As a beginning his enemies 
would soon be defeated, and he would establish an empire at Madina. That 
would surely please him much. 

The verse No. 5 may also imply that Allah would accept the Prophet's 
prayers on the Day of Judgement and admit all his followers in Paradise 

to his full satisfaction. This was the view of Shibli. (Talilise Iblis). 

(b) Allah then reminded the Prophet of His favours to him in the past, to 

wit, that he was an orphan and Allah got him fir.st the patronage and home 
of his grandfather and after the latter's death, of his uncle Abu Talib. 

Besides the Prophet had no idea of Islam before his appointment, and Allah 
imparted the necessary knowledge and. guidance to him, and he became 

founder of one of the major religions of the world. Finally the Prophet 

was poor. He had to enter service of Hazrat Bibi Khadija, his relative, 
as her commercial agent. Later impressed by his honesty she married him 

and he was relieved of his pecuniary worries. 

Allah then advised the Prophet: 

(a) to be gracious to orphans and not be hard to them, and 

(b) to bear in mind and also acknowledge the bounties which Allah had bestowed 
on him. He should recount them and be thankful to Him for the same. 


Traditions: 

- / ' — 

Imp, (a) At the conclusion of this Sura, the words gf' \ should be uttered. 

Imp, (b) One should behave with an orphan like his true father. 
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SURA AL-I NSHIRAH (OR THE EXPANSrOM } 

( Parah 30 - Continued) , 

Introduction 

The sT T' i$ reP ° rted * have bee " reVealed S00n after the ■« Sura Al-Duha 
Ine subject matter in both is thp wme tu uuna * 

to the Prophet when th ^ COnveyed hope and encouragement 

ophet when the conditions around him were pyrremd ^ 

Sura aims at: extremely depressing. This 

(a) communicating to the Prophet some extra favours of Allah to'him; 

(b) assuring him that his depression would soon give place to cheer; and 

' C) h?rfre?f “ r te WmSe ' f '° ^ remembranCe ° f —ever 

ne was free from other engagements. 

The Sura has one Section, 8 verses and 103 letters. 
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SURA AL-INSHIRAH 
(OR THE EXPANSION) 


In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 


(t) What? Have We not expanded for 

you your chest? 

(% and removed from you your burden, 

^ t 

($ which had (well nigh) broken your 

back? 



Q and raised to eminence your name? 

- \\ 

(g) So verily there is ease in the wake of hardship, (l 

^ t 

(D indeed ease follows hardship, y, 

@ Accordingly when you are disengaged, strive hard, 
(8) and devote (yourself) to your Lord. 


YZJ means opened, expanded; 


rp 


/ / 

means removed; 
means your burden; 


& 


means it had broken; 


means your back; 


means strive; 

* ^ 

x r 

means devote (yourself). 


The last Sura had recapitulated some favours of Allah to the Prophet. This 
Sura opens with the mention of a few other favours to him, to wit. 
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of his mind for learning ^and^ con ten t men t^ railed h*' inCreased the ca P acit y 
his patience and will-power. This was rW , h S d u hlS spirits and reinforced 
guidance and nromise of help. rough const ant encouragement, 

him of the crushing ^^^Son^oTfmTnHhi bUr — ° f T ? e Prophet Ue - relieved 
a relentless propagand a PP against him that Hp w mi8S10 ";. The Meccans had initiated 
had caused a rift^mong^aEivesand f r* 1 ** 0 '**' who 
shunned. Naturally the ProDhet whn d ’ ? as Such he deserv ed to be 

his appointment ^as the Apostle^ 0 was *7 P T ,ar , among the Meccans before 
propaganda against him and his ’ consequentia^im depressed at this virulent 
conversion of Hazrat Hamza and Hazrat Tim- i unpopuiam y amon § them. The 
The "burden" may refer to the physTca n re ? ? lief t0 the Prophet * 
got used to it. It may also meL rh P pL m ? T 7 I eVelatlons tlU the Prophet 
sometimes he could not bear. (Vide No. 72, ANAhzabf importance whi ch even 

(c) That Allah raised to eminence his nam» i ~ u u 

all observers and the most heard nf • • he became the observed of 

says Droper, "of all men has Slis,d T°" the “ niverse - "™ a ™n," 
race.” He consolidated the muslim empire °" ‘ he hUma " 

was conquered and there was full Madina. The entire Arabia 

to a tradition Allah decreed that "whenever C u nvers ' on t0 Islam - According 
too should be mentioned" Thi. i W He was mentioned the Prophet 

In the 'KaHma" andt; 'Iran' at presa "'- 

Besides Allah had stated in the Ouran that uf a ™ entloned alongwith Allah, 
on the Prophet, and Hed recced'"“J 5 and H I S a "Sels sent benedictions 
No. 56, Al-Ahzab). Consequently^ m li„T oT wte^ 'T 
Prophet daily. Is this not a unique honour for him? t0 the 

and inlofmedXlt'acco^ to ’^ 5"** his 
it followed so quickly that it wfsconsidered as s/ml yS f 7° Wed hardship * Sometimes 
so as to relieve the PvoLTo a ^ worries S ^ Ultaneou f- He "*eated this_consolation 
which means alongwith. However Allah Td^'sJ^^gniHcantiy the word is used 

mission and maintenance of faith in Him and to T . rophet . C ? be stea dfast in his 
remembrance whenever he was - His 

to cause ease and not°*haldshi^t^mSndf 113 ^ ^ expressed that il was His intention 

the burden^^jfTh^man*bec^ause^H^had^create^M^ ^eak! 8 ^ th9t H ® d6Sired t0 ,ighten 
Traditions: 


( 2 ) Allah has directed: "Whenever 
mentioned." 

Jmjp. (b) When a hardship comes from 
also descends from it. 


I am mentioned the Prophet too should be 
the sky, the patience of equal magnitude 
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j m P« (c) If meals are placed before a oerson at th* r 

he should firs, take the meals ILd be free from them' 

of facility and conveneience to the devout muslims). * is by wa\ 


Note 


ws th gLter rS 'of me the ng ,wo—Th T p bri2 ; ^ Mou,ana Roomi as t0 

r. ? , . e two Prophet or Bayazid Bistami 9 He added 

o Allah omv once b R eCaUSe the Pr0phet had cIaimed ascention 

to Allah only once, whereas Bistami claimed to have it on each nieht 

The Moulana told him that Bistami’s mind had ordinary caoacitv and 

it effervesced soon like a small vessel. But the Prophet’s mind was 

made capacious by Allah (as per this Sura) and he never lost balance 

Hence there was no comparison between them. 


(JAMI) 


| Xj>-J | ji) 

(Speaking briefly you come next to Allah in goodness). 
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ST IRA AT-TIN (OR THE FIG ) 

( Parah 30 - Continued) 

Introduction 

This Sura is of early Meccan period. In subject matter it is akin to the Su:: 
Al-Duha. It has one Section, 8 verses and 165 letters. It discusses the followir. 

points: 

(a) The man's constitution is the best model of creation. 

(b) The evolution, and consequential nobility of the man. 

(c) ' The corruption, and consequential degradation of the man. 

(d) Reward to the evolved man and punishment to the degraded man. 
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SURA AT-TIN 

(OR THE FIG) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

(f) By the Fig and the Olive, 

(2) and by the Mount Senai, 

(1) and by this town (symbolic) of 
security; 

_ 4 

0 verily We have created the man r. 
in the best mould, 

(§) then We alter him into the basest of the base, 

@ except those who believe and perform good deeds; for them shall be an unfailing 
reward. 

(j) Then what can make you controvert the judgement after this? 

(§) Is not Allah the Sublimest of the rulers? 



✓ 


means fig; 



means olive. 


Note : There is a controversy about the interpretaion of the fig and the olive. 
Same annotators accept their surface meaning due to their accredited 
domestic usefulness and medicinal value. Others interpret them as 

Syria and Palestine, the countries producing them in abundance. In 
my opinion whether we accept the first interpretation or the second, 
the importance still goes to the two varieties of fruit. Accordingly 
it would be appropriate to accept the surface meaning of the words 
and end the controversy. 


Just as the Sinai is important among the mountains and the fig and 
the olive are remarkable among fruits. Similarly the man is significantly 
important among the creatures of Allah. 


S 

means mould, make; 

*** 
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means in respect of the judgement. 


In this Sura Allah has sworn by— 

(a) The two important and useful fruits of the fig and the olive with which 

all Arabs were intimately concerned. 

(b) The Mountain of Sinai which has important historic significance for the 

Jews and Muslims, because Hazrat Moosa had got his law from Allah on 

this mountain. 

(c) The town of Mecca which, besides its holiness, is a symbol of peace and 

tranquility, because it has the Qaaba or the House of Allah in it. 

After swearing as above Allah solemnly stated that He had indeed created 

the man in the best frame—fit to be His prospective viceregent on earth. (The 

verse No. 64, Al-Momin is relevant). But in certain cases due to the man's vicious 
degradation as a menace to society, He has made him the basest of the base, of 
whom even Satan was ashamed. However those persons, who believe in Allah, fearfully 
obey His orders and perform righteous actions, are excluded. They are of the evolved 
category. They shall receive due reward in the Hereafter, which shall never cease. 
(The verses No. 2 and 3 Al-Asr are relevant). 

Allah then posed a question to the Meccan disbelievers that inspite of the 
above self-evident illustrations what considerations could still prevail with them 
to disbelieve in His account-taking in the Hereafter? Was it not the demand of 

equity in this world that a criminal should be punished and a law-abiding citizen 
patronised? Was it not what the people expect from their earthly authorities? Would 
they appreciate if a vicious man and a vituous man are treated alike and thereby 
chantic conditions are made to prevail in the society? No, they would definitely 
not appreciate it. Why should they then expect that sort of inequity from Allah, 

who is the greatest of the rulers?'Surely that seems preposterous! 
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SURA ALAQ (OR THE CLOT OF CONGEALED BLOOD ) 

( Parah 30 - Continued ) 

Introduction 

The first five verses of this Sura constitute the first and the earliest revelations 
made to the Prophet in mount Hira__wh ere he used to pass considerable time in 
meditation and remembrance "of Allah. It was there that Angel Gibril appeared before 
him and revealed to him the first five verses of this Sura commencing with the 
directive to him to read. The Prophet expressed his inability to read because he 
was unlettered. Angel Gibril embraced him twice and pressed him to his heart. 

He repeated the same directive each time. But the Prophet made the same reply. 
Angel Gibril embraced him for the third time and asked him to read in the name 
of Allah. He then revealed the first five verses of this Sura. The Prophet then 
recited them. Later he returned home shivering and asked his consort for some 
covering. Thereafter there was a lull in revelations for a period extending perhaps 
to more than a year. Sura Mudassir's opening verses were then revealed, intimating 
to the Prophet what he had to do as the Apostle of Allah; then came the verses 

No. 6 to 19 of the present Sura. Both portions were joined, because they were linked 
with one another discussing the topic of the man's humble creation and his later 
refractoriness against his Creator. 

The Sura may therefore be divided in two parts: The first part consisting of 
verses No. 1-5 refers to Allah as the Creator of the universe and of the man, and 
discusses knowledge as the favour of Allah to him—a bounty which differentiates 
him from the other creatures and lifts him even above the angels. Before that he 
was as ignorant as the other creatures. It was the knowledge which justified the 
man's appointment as the viceregent of Allah on earth. This knowledge is based 
on which are books which are the product of pen and on the study of nature which 
Allah has repeatedly stressed in the Quran. 

The other part of the Sura discusses the case of the disbelievers in general 
and of Abu Jahal in particular. He intended to obstruct the Prophet from offering 
namaz in the Masjidul Haram, and was, besides, an inveterate enemy of Islam. Allah 
threatened to retaliate against him if he pursued his nefarious programme. 

The Sura is of the Meccan period. It has one Section, 19 verses and 290 letters. 
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SURA ALAQ (OR THE CLOT 
OF CONGEALED BLOOD) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

U) Read (or recite) in the name of 

Allah, who created; 

•2) He created the man from a clot 

of congealed blood; 

@ . Read (or recite)! and your Lord 
is the most Bounteous, 


who taught by the pen, 

taught the human beings what he knew not (before). 

| ^3j, means read; 

(yS means clot of blood. 

the m an’s h creSn." ,e '‘ tle ° f ^ ^ sta ‘“ the earliest imbecile stage of 

rihri . Alla 5 ® nj ° il ? ed ° n Prophet to recite the revelation made to him through Angel 

S b he rpl ha he Sh ° 4 U d f d0 11 after reciting His name - This implies that the Quran has 

Merciful Allah alone 1, S r ? e name of Allah > the Compassionate, thi 

A/icrcuui. Allah alone was the Creator of the entire universe. It was he who created the 

man from a clot of congealed blood. (The verses No. 12 to 14, Al-Mominun are relevant 
and they may be referred to). Allah's mastermindedness is evident from the man's pro¬ 
gressive development in his mother's womb till his final delivery therefrom as a hum-r 
being, either masculine or feminine. Notwithstanding the humble origin of the man hk 
SSS; “ “ Bountifal ?? He taught him the use of the penT ac^re kno^t 
edge §h Bu[ for T haa played a vital role in the acquisition and spread of know- 

FWaiSl J L t h f r a W °u d h3V ? been no progress worth the name. Allah is the 

I S of knowledge. His stock thereof is illimitable and immeasurable. Whenever 
it pleases Him He passes on a fraction of it to the mankind. (The verse No 25 

A1 ; Bac > arah » relevant ). To facilitate them in the acquistion of knowledge He has endowed 
them with the necessary faculties. The verse No. 4, under comment, also implies Tat 
whatever knwledge we may acquire should be reduced to writing so as to benefit others 
Tradition : 

iSLB? ( a ) Knowledge us my weapon. 

(b) He who leaves his home in search of knowledge walks along the way of Allah, 
ic; Let the angels offer their wings to the seekers of knowledge. 

* P ’ Sc ° U writes in his ' Moorish Empire in Europe': "No achievement of the 

ancient or modern was perfected with such expedity or produced such decided effprr 

the Intellectual progress of the human race as that of the Arabs." P °” 
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** r 

If Ljii 

(ROOMI) 

(The knowledge of the man 
is at the most a curl 
of the Expert. The Divine 
knowledge should be our goal). 

© By no means (is it warranted). (But) 
the man does definitely transgress. 

(Z) because he deems himself self-suffi¬ 
cient. 


® Verily unto your Lord is the return. 



© 


What? Did you observe him who forbids— 


(© (Our) bondman when he offers prayer? 

(O') What? Did you observe whether he (i.e. Our bondman) was on the guidance, 


0) or he enjoined righteousness? 

(© What? Did you observe that he (i.e. the forbidder) controverted (the guidance) 
and turned away? 

(f4i) What? Did he not know that Allah observes (every thing?) 

© By no means (shall he execute his threat to harm the Prophet). If he does 
not desist, We shall certainly drag him on his forehead, 

(© that forehead, which is (symbolic of) a liar and a criminal; 

(2) then let him call (to his aid) his associates. 


(© We too shall immediately summon the guards of Hell. 

(jj) By no means (shall he be allowed to misbehave like that). (Any way) do not 
yield to him, but prostrate and draw near (to your Lord in prayer). 



means definitely transgresses; 






means self-sufficient; 



means offers namaz; 
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means he desists; 


s 

means forelock, forehead; 

✓ *v 


means criminal; 

* " 

iio^b means his associates; 






if means guards of Hell; 



means draw near. 


The last preceding verses constituted the first part of the Sura and they referred 
to the creation of the man and his initiation in knowledge. The present verses, 

constituting the second part of the Sura, discuss the man's unwarranted refractoriness 
against his Creator. In extenso they state as under: 

Allah announced that inspite of his humble origin and His multiple favours 

to him the man was unwarrantedly refractory to Him and had disobeyed His definite 

orders. Obviously— 

(a) He thought that he was self-sufficient and that he had talents and resources 

to push his way in the world, and as such he did not need Allah's help. 

That created a feeling of consent in him to be unmindful of Allah's orders 
and his obligation to obey them. 

(b) He forget that eventually he had to return to Allah and render account 

of his deeds to Him. 

Allah then rem-inded the people of a particular transgressor, who is not named 

but who is identified by some annotation as Abu Jahal, who had forbidden the Prophet 
to offer namaz in the prescribed form in the Masjidul Haram. He had even threatened 
to twist the Prophet's neck if he offered the namaz there again. According to him 

it was an innovation to their traditional form of prayers, and as such he could not 

tolerate it. He little cared to know if the Prophet, as the bondman of Allah, behaved 
as per His guidance and that he always enjoined righteousness. These factors should 

atleast have weighed with him. But no. Simultaneously the transgressor controverted 
the guidance imparted by the Prophet, and he had disdainfully turned av/ay from 

him. By the way did he not know that Allah, the Omniscient, observed all his acts, 
and that they were recorded against him and that he will have to account for them 

at the scheduled time? 

Accordingly Allah asserted His dominance and said that the transgressor shall 
not be allowed to execute his threat to harm the Prophet, and if he did not desist, 
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He would have him dragged to Hell on forehead, that forehead which was the source 
of lies and criminal machinations. In case he called his henchman for help, Allah 
too would summon the guards of Hell, who are symbolically hard and tenacious 
to liquidate him. Finally Allah assured the Prophet that the wretch shall not be 
allowed to harm him, and as such he should continue to offer his namaz in the 
precincts of the Qaaba without any fear, and thereby seek nearness to Allah through 
prostrations. 

Tradition : 

Imp. While in Sajda the votary gets very near to Allah. 

(O evil one! May you perish! 0 you accursed man! You closed to 
the Prophet all ways of access to the Qaaba. 0 black-faced 
fellow! May you perish and die of frustration). 


(SHAH) 
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SURA AL-OADR (OR POWER OR DESTINY ) 

( Parah 30 - Continued ) 

Introduction 


This Sura is of the early Meccan period. It has one Section, 5 verses and 115 

letters. It deals with the night of power or destiny. It is not merely a night but 

it is an institution, as is evident from its attributes, which are described as under: 

(a) It is an auspicious night (vide verse No. 3, Dukhan). Originally the Quran 

formed part of the 'Loh Mahfuz'. It was transcribed from it, and the transcribed 
copy was deposited on the earthly sky on this night. That happened on 

this night. Later Angel Gibril, under orders of Allah, revealed it piece-meal 
to the Prophet, and completed the process in the next 23 years. 

In this Sura Allah expressed the importance of the Quran by stating that— 

(i) He had revealed it to the Prophet, and as such it was a Divine scripture- 

and ^ ’ 

(ii) He had revealed chronologically the first Sura of the Quran on the 

auspicious night of power or destiny. Hence the disbelievers were definitely 
wrong in attributing the Quran to the Prophet as its author. 

(b) It is an important night in as much as the destinies of all human beings 

are reviewed on this night and revised if necessary. The result of this 

night s review is that some subsequent nights during the year are happy 
and others gloomy for the persons concerned. 

(c) It is an extremely holy and sublime night and the prayers offered on this 

night or the good acts performed during it are more valuable than those 
offered on other nights. It is better in holiness and honour than 1000 months. 

That means that the actions performed on this night are deemed to have 

been successively performed on nights of more than 1000 months. 

(d) It is the night of peace. All orders issued by Allah on this night bear peace 

to mankind. Satan would not be able to seduce people, more particularly 

of the righteous category. That means a great favour of Allah. The angels 
bless the righteous believers on this night. 

(e) The sanctity of the night continues till dawn. 
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SURA AL-QADR 
(OR POWER OR DESTINY) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 









(1) Verily We have revealed it (i.e. 
the Quran) on the night of Power or 
Destiny), 

(2) and what should make you know what the night of Power (or Destiny) is? 

(§> The night of Power (or Destiny) is better than one thousand months. 

0 During it the angels and the Ruhulamin (i.e. Gibril descend (to the earth) with every 
errand under the command of Allah. 

(5) It is peace (in totality) till the introduction of dawn, 
means honour, power, destiny; 

\ means 1000 months; 
means introduction. 

Allah opened the Sura with the declaration that it was He who had revealed 
the Quran, and that He had done it on the night of Power (or Destiny). Accordingly 

to attribute its authorship to the Prophet was a sheer lie. (The verses No. 9, Al-Fajr 
and No. 4, Al-Touba are relevant). Allah then explained the significance of the 

night of Power (or Destiny). According to Him it was holier than 1000 months. 

That may mean that the actions performed on this night are more valuable than 

those performed during 1000 months. In the course of this night Angel Gibril (mentioned 
separately because of his high status) and other angels descend to earth under the 
command of Allah for the execution of His orders. These errands are generally 
of peaceful nature. The angels too offer blessings for those whom they find engaged 
in prayer. This process continues till dawn. This may also be interpreted as the 
dissipation under the Divine corrective of what is considered as inappropriately static. 
(The verse No. 4, Dukhan is relevant). 


Traditions: 

Imp, (a) Whoso stands to offer prayer with full faith and sincerity and for the pleasure 
of Allah on the night of Power (or Destiny), all his past sins may be forgiven 
by Allah. 

Imp, (b) Seek the night of Power (or Destiny) on any odd night during the last ten 
nights of the month of Ramazan. 

Note : According to the concensus of opinion among the muslim theologists 
27th night of Ramazan is identified as the night of Power (or Destiny). 

(The statement of Divine favour is being prepared 
tonight. What a crowd of angels is there tonight!). 
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SURA BAYYENAH (OR T HE CLEAR EVIDFNrF l 
( Parah 30 - Continued) 

Introduction 

This Sura see ms to be of the Meccan period through some annotators consider 
of an early Mad.man period. Hazrat Bibi Ashiya favoured the first view. In 
su ject matter it is linked with the two preceding Suras which are Meccan. The 
ura Alaq was the first revelation made to the Prophet of Islsm. The Sura Al-Qadr 
state that the revelation was made on the auspicious night of Power (Destiny), 
is ura states the necessity of the revelation of the Quran. It describes— 

(a) The degeneration of the moral condition of the contemporary environmental 
people. 


(b) The loss of influence of the earlier scriptures on the people of the Book. 

(c) The common fundamentals of the revealed religions. 

(d) The contrast in requital to the disbelievers and believers respectively. 

The Sura has one Section, 8 verses and 115 letters. 








SURA BAYVENAH 
(OR THE CLEAR EVIDENCE) 
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In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

0 The disbelievers among the people 

of the Book and the polytheists were 
unlikely to desist (from disbelief) until 
there should come to them the clear 
evidence, 

0 (to wit) an Apostle from Allah, 

who should recite (unto them) the Holy 

scripture, 

Q containing perpetual provisions. 

(D And those to whom the Book was 
given did not get divided until after 
the clear evidence (i.e, the Quran) had 
come to them. 

® And they were not ordered except 

to worship Allah with exclusive devotion 
to His religion; to be uprigh t and steadfa st 
in prayer and in payment of the obligatory 
alms; and that is the religion of the 
upright (people). 

<U Verily the disbelievers among the 
people of the Book and the polytheists 
shall be in the Fire of Hell as permanent 
dwellers therein. They are the worst 
creatures, 
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% Verily those who believe and perform righteous deeds, they are the best creatures, 

(§’ Their recompense with their Lord is the eternal Garden where streams flow 
underneath, as permanent dwellers in them. Allah is pleased with them and they are 
pleased with Him. That is for him who fears his Lord. 



means who were likely to desist; 




means clear evidence; 


means definite, perpetual; 
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a 


means they were split up; 



means creation, 


mankind 


The conditions in Arabia were very depressing when the Quran was revealed. 
The population generally consisted of the Jews and the Arab idol-worshippers. The 
Jews were mostly settled in Madina and its suburbs and at Khaiber to the north 
east of Madina. No Jews were settled at Macca. All the Jewish settlers hailed from 

Palestine. Torat had lost its influence on them. They were split up in many sects. 

(The verses No. 213 and 253, Al-Baqarah are relevant and they may be referred 

to). They interpreted the Torat as they pleased. They even committed interpolations 
whenever it served their purpose. The Arab idol-worshippers had no religion. Thev 
believed in the existance of Allah, but they also worshipped idols as godlets. Infac 
they had committed the gravest sacrilege by keeping 360 idols within the Qaba. 
Thus the sanctity of the House of Allah was violated. Allah took stock of these 

factors and was of the view that until He took some momentous actions, the conditions 
were not likely to improve. According to Him some clear evidence in the form 
of a Prophet and a written scripture should be made available to the people for 

their guidance and reformation. The Arabs too had requested Allah for the same. 
Hence Hazrat Muhammad (may peace of Allah be on him!) was appointed as the 

Prophet of Islam and the Quran, the holy scripture, free from ambiguities and falsehoods, 
was revealed to him. It had Suras or chapters, and each chapter consisting of verses 

of unequivocal guidance which reinforced each other. It confirmed the two earlier 
scriptures, Torat and Injil, and it reconciled the difference that had cropped up 
between the Jews and the Christians. It conformed to the references about it in 

the two scriptures. It was expected that the Jews and the Christians would accept 
this Book as the clear evidence and sink their differences. But the result was quite 
contrary. They multiplied their differences after receiving the Quran. They started 
having differences with it and ultimately most of them rejected it mainly due to 
sectarian animosity. This was clear from the fact that the fundamentals of all revealed 
religions were basically identical. They preached that— 

(a) Allah is the Omnipotent and the Unique Lord and as much He alone should 
be worshipped. 

(b) The polytheism is not to be entertained in any form and all devotion should 
be offered to Allah exclusively. 

(c) Vice should be shunned; and the faith should sedulously be maintained in 

a pure and upright manner. Its provisions were perpetual. 

(d) Prayers should be established and regularized; and 

(e) the obligatory alms should be paid regularly and willingly. 

The above are the constituents of the straight religion conforming to that 
of Hazrat Ibrahim and it is the approved religion of Allah. 
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At this stage Allah warned the people of the Book and the polytheists that 
notwithstanding the above guidance if any of them rejected the Quran and degenerated 
as the basest creatures, they shall be dragged into Hell to live there permanently. 

They shall not be taken out of it. (The verse No. 22, Al-Sajdah is relevant). Conversely 

those who evolved themselves as the best people by believing in the Quran an 

performing righteous deeds, they shall be honourably taken to the gardens of Paradise, 
where streams flow underground. They shall live there permanently without fear 

of death or eviction. Allah would be pleased with them, and they too shall be pleased 
with Him. But this claim is reserved for those persons who fear Allah. 

(The verses No. 1-6, Al-Naml, No. 70-71, Al-Ahzab and No. 5 and 6, Al-Tin 
are relevant and they may be referred to). 

"Islam is a totality of actions and symbols. Christianity can be a private affair 
but Islam can’t be." IBo Dennyl ' 
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SURA AL-ZILZAL (OR THE CONVULSION ) 

( Parah 30 - Continued) 

i 

Introduction 

This Sura by concensus of opinion is of the early Meccan period, and its subject 
matter is similar to that of the preceding Suras. It has one Section, 8 verses and 
158 letters. It discusses the following subjects: 

(a) Tremendous convulsions in earth. 

(b) Disgorgement of dead bodies etc. by it. 

(c) Disclosure of human sins by it. 

(d) Delivery of scrolls of actions to the persons concerned, and their march 
in homogenous bands to the judgement seat of Allah. 





SURA AL-ZILZAL 
(OR THE CONVULSION) 
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In the name of Allah, 
the Compassionate, the Merciful. 

SECTION 


(D When the earth is made to quake 
convulsively, 

(D and it disgorges its burdens, 

(3) and the man exclaim: "What has 
happened to it?" 

® On that day it (i.e. the earth) would 
release its news, 

(I) because your Lord will have inspired 
it accordingly. 



© On that day the mankind shall 
proceed in various groups, (sorted out), 
so as to be shown their deeds. 


(B Then whoso ever does an atom's weight of good, shall observe it. 

(&) And (similarly) whoso ever does an atom's weight of evil, shall observe it, 






means made to quake; 


mears its burdens; 




W means what has happened to it; 

j 


’ W 




means it would relate; 

j J J 

j means they would proceed; 

m 

Uu3J means separate, various; 

U \j*f means equal to. 
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This Sura describes some of the portents of the Day of Judgement as under: 

With the second blast of the trumpet by Angel Israfil the earth will be made 
to quake violently. It would disgorge the dead bodies, buried treasures and natura! 
minerals. (The verse No. 4, Inshiqaq is relevant). The convulsions of the earth would 
be so severe that the resurrected disbelievers would be awe-stricken, and they woulc 

exclaim: "What has happened to the earth that it has got disturbed like this?" Later' 

under the orders of Allah, the earth will come out with full news of the crimes 

committed on it by sinners in this world. This evidence would be in addition to 

the scrolls of deeds delivered to the mankind soon after their resurrection and the 

testimony of their limbs and skin at the Judgement Seat of Allah. It was on this 

account that the Prophet had cautioned the muslims to beware of the earth which 
would eventually testify against them. The above testimonies would silence the guiltv 
disbelievers. (The verses No. 35 and 36, Al-Mursalat are relevant). 

After the dead humanity is resurrected it would be divided in several categories 

and sub-categories and each such group shall be led in an orderly manner to the 

Judgement Seat. They would simultaneously be delivered their scrolls of deeds anc 
they would thus be reminded of all their actions—major as well as minor, heinous 
as well as trivial in nature. The rolls would present a clear and full size picture 

of all performances. Even the most minor performances, whether good or bad, shall 
not be missed in them. There is, however, one important exception, to wit, that 

the good deeds of the disbelievers shall lose value, and they shall be treated as 

gratuitous. The verses No. 104 and 105, Al-Kahf are relevant. 


Traditions: 


(a) Allah is not unjust to the believer. He gives him livelihood in this world in 
lieu of his good deeds and He requites him well for them in the Hereafter. 
To the disbeliever adequate recompense is granted for his good deeds in 
his life. The deeds would end there. He will have no good deeds on his scroll 
in the Hereafter. All his good deeds will be scored out as null and void. 

Imp, (b) Save yourself from the Fire of Hell even by giving a piece of date in 


charity. 


jmp- (c) Do not consider every good deed as contemptible. Serving water to a thirsty 
person or meeting cordially a fellow believer are not to be treated lightly. 

imp, (d) Save yourself from minor sins because they too shall be enquired into in 
the Hereafter. 

Im p- (e) According to Imam Tirmizi recital of this Sura is equal to the recital of 
half of the Quran. 

Note : The earth shall undergo vast physical changes due to the disturbances 
in its magnetism. They would be caused by expansions and later contractions 
of sun when it reaches the Nova stages. 


(ROOMI) 


(On the Day of Requital when the earth shall quake convulsively, 
it shall be a witness about the affairs of all human beings). 
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SURA AL-A ADI AYAT (OR THE SWIFT CHARGERS) 

( Parah 30 - Continued ) 

Introduction 

This Sura is of the early Meccan period. The allegories and' the symbolisms 
employed in it make it similar to the preceding Suras. It has one Section, 11 verses 
and 170 letters. It discusses prominently the general ingratitude on the part of the 
man. Whereas he is keen on the accumulation of riches, he is forgetful of Allah 
who has, as a matter of fact, given him his wealth. He is also oblivious to his 
resurrection and requital of his deeds, which are inevitable. 
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SURA AL-AADIYAT 
(OR THE SWIFT CHARGERS) 

• In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

(D I swear by the panting swift 

chargers, 

(Z) that strike sparks of fire from stones 
(by their hoofs), 

(3) then raid at dawn, 

(D thereby raising dust, 

® then they penetrate directly (the 

enemy) force, 

(j>) Verily the man is ungrateful to his 

Lord; 



©Uui 
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! J) and verily he (himself) bears witness to it; 

5) and indeed in the love for wealth he is ruthless. 

Q) What? Does he not know that whoso is (burled) in graves, he shall be resurrected, 
(0) and that whatever Is (secreted) in the minds (here) shall be disclosed (there), 

(H) verily their Lord, on that Day, shall be fully conscious about them. 

means swift chargers; 

\$~ means panting; 


means striking sparks (of fire by hoofs); 
liitf means sparks of Fire (from stones); 
means raising; 
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Di means they penetrate; 

means ungrateful; 

Cf 

means wealth; 

tS-*- means they shall e resurrected; 

means will be disclosed or known. 


In this Sura Allah has sworn by the excellent Arab steeds (and others of the 
same pedigree) which were prominent for their speed and deep breathing. They 
generally galloped, and while doing so on a hilly tract their hoofs caused sparks 
of Fire. Maintaining speed and thereby raising storms of dust even at an early hour 
they raided the enemy force at dawn, and without allowing them time to organise 
themselves these steeds in their irresistible onslaught penetrated the enemy ranks 
and soon disperses them in a rout. 


After swearing as above Allah accused the disbeliever that he was definitely 
ungrateful to Him, and that he himself bore witness to it by his deeds. He had 
given him such prestigious horses. He had conferred on him the potentialities to 

achieve victory in war and to have success in economics too. Even in making horde 

of money Allah was co-operative with him. Notwithstanding he offered no thanks 

to Allah, nor did he use his possessions in His cause. He wasted them through preference 

of the present life to the Hereafter. (The verse No. 37, Al-Toubah is relevant). 

Nay, he even attributed his good fortune to his own talents and his deities. 

All this he did consciously and ruthlessly. In view of his callous ingratitude Allah 

posed the following questions to him: 

(a) Did he not know that all who are buried in graves shall be resurrected 

on the Day of Judgement? 

(b) Did he not know that his secret conspiracies and machinations against Islam 

and its Prophet, harboured in his minds here shall be laid bare on the Day 

of Judgement? 

(c) The sinner assumes a sense of security in this world and he disbelieves in 

his resurrection and accountability. 

Finally Allah made a general statement dissipating all doubts on the point: 

that on the above Day He shall be fully aware about the intentions • and deeds of 

all disbelievers, who shall be in attendance before Him. 

"The world is the enemy of the enemies of Allah, enemy of the friends of 

Allah and enemy of Allah." ( Imam Ghazali). 
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Tradition: 

The Prophet asked Hazrat Ibn Umar to live in the world like a poor traveller, 
nay like one dead and buried. 


6Ul>u 

(BU ALI QALANDAR) (5 

(The people with Divine knowledge have divorced the world a hundred 
times. Whoso became enamoured of it, he went off the track). 
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SURA AL-QARIAH (OR THE CALAMITY ) 

( Parah 30 - Continued ) 

Introduction * 

It is an early Meccan Sura. It has one Section, 11 verses and 160 letters. 

As its first phase it presents a picture of some scenes of the Day of Judgement, 
whem human beings after resurrection shall be disarrayed like moths. As its second 
phase it discusses the fundamental policy of Allah in respect of the requital, to 

wit, whoso's scale of good deeds is heavy, he shall go to Paradise; and whoso's 

scale of good deeds is light, he shall be cast in the Fire of Hell. 
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SURA AL-QARIAH 
(OR THE CALAMITY) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

(X) The calamity— 

\2| what is the calamity? 

(3) And what should make you know 

what the calamity is? 

0 The Day when people shall be 

(disarrayed) like the scattered moths— 

(§) and the mountains shall be like the 
carded wool. 
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(f>) Then whoso’s scale (of good deeds) weighs heavy, 
Q) he shall have a pleasant life. 

( 3 ) And whoso’s scale (of good deeds) weighs light, 
0 then his place is in Inferno. 

^0) (It is) the blazing Fire. 


iz a 


means calamity; 


means moths; 


9^ means scattered, disarrayed; 

< \ ' y 

oo)jr» means scale; 




cJd means heavy; 


<means life; 
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- ~ « 

ui> means light; 



means carded; 


K 

^ means nethermost Hell; 


means that. 

*V 

Allah is pleased to call the Day of Reckoning as a calamity (for the disbelievers). 
He then explains its import and main features that people on that Day would be 
resurrected like moths that are highly disturbed and therefore disarrayed. The earth 
shall be in convulsions, and the mountains shall be so crushed and softened as like 
the carded wool (of various colours). It shall blow off with breeze. This is in respect 
of the phenomenal upheaval and the consternatioin caused by it in the resurrected 
humanity. 

Then shall commence the trial of mankind. Its basis shall be simple. The infidels 
shall have no good acts to their credit because they shall have been legally nullified 
(vide verses No. 104 and 105, Al-Kahf). The deeds of others—good and bad, shall 
be weighed in the respective scales. If the scale of good deeds weighs heavier, 
the person concerned shall be led to Paradise to live a blissful life there for ever. 
But if the scale of good deeds weighs lighter, then the unfortunate man shall be 
cast in Hell, and made to sink to its nethermost stratum to roast for ever in its 
Fire. 


The verses No. 8 and 9, Al-Airaf are relevant and they may be referred to. 

Tradition: 

Imp. When there is extreme heat, offer namaz after it is lighter (i.e. when it is 
not oppressive). 

Note : This obviously refers to the Zuhur prayer. 

‘Aj/l i \ 
is j'i £?jli 

(Whoso's mother (or place) is Hell, he shall have a call in it). 


(ROOMI) 
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SURA AL-TAKASUR (OR THE COMPETITIVE ACQUISITIVENESS ) 

(Parah 30 - Continued ) 

Introduction 

By concensus of opinion this is an early Meccan Sura. It has one Section, 8 
verses and 123 letters. 

The Sura's main features are: 

(a) it condemns avaricious competitive acquisitiveness, and 


(b) it warns the covetous persons of the punishment in grave. 
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SURA AL-TAKASUR 
(OR THE COMPETITIVE 
ACQUISITIVENESS) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

(T) The competitive acquisitivness has 
diverted you, 

(J) till you reach the graves (i.e. till 

your death), 

0 ) By no means (is it the correct 

goal). You shall know it soon, 

(4) Again', by no means! You shall know 
it soon. 
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(D By no means is that so. Would that you were to know it with the knowledge 

of conviction. 

(fi) You shall certainly behold Hell, 

0 thereafter you shall see it with the eye of certainty, 

(8) Then you shall be interrogated on that Day in respect of the favours (you 

had enjoyed). 





means competitiveness, acquisitiveness; 

means you reach; 

means knowledge of conviction; 



means you shall see; 



means you shall be interrogated. 


In this Sura Allah reproached the disbelievers that they were much too occupied 
with an overwhelming passion for acquisition of wealth, and they had completely 
forgotten their spiritual obligations during their life. They had adopted possession 
of property and influence as their goal till death. This was definitely wrong on 
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their part. They shall soon realize that none of their worldly possessions would' help 
them in their ordeal in graves. It is only the good acts that would mitigate their 
misery. Allah repeated the admonition and told them that on the Day of Judgement 
they would convincingly realize the futility of material acquirements. It would definitely 
be better for them to know at the earliest the real position with the knowledge 
of conviction and have no doubt about the final account-taking. If they were to 
realize it, they would not be victims of abnormal acquisitiveness of property and 
indifference to Allah. Under the present circumstances however if seemed that they 
would not only be confronted. With the horrors of Hell which would be brought 
within their view, but they will have to endure them as permanent inmates thereof. 
That would bring to them the astounding certainty of what Hell was, and that the 
warnings, which they had received about it, were quite true. 

In addition the very factor of their acquisitiveness of possessions, which had 
engrossed them fatally, shall be enquired into and they shall be called upon to state 
if they had adopted honest methods or offered thanks to Allah for His grant of 
multiple favours to them. 

Traditions: 

Imp, (a) Three things accompany a corpse to his grave: his relatives, his 

wealth and his actions. The first two then leave him and return. His actions 

alone stay with him to be his constant compassions. 

Imp, (b) Two things cling to even an old man, to wit, avarice and ambition for 

(longevity). 

Imp, (c) Wealth is good in good hands. It serves as a poison (in bad hands) and 

antidote in good hands. It wards off the danger of 'Kufur* which sometimes, 
creeps in the case of poverty. 

Imp, (d) Affluence is not bad for a person who has fear of Allah in his mind, though 

good health for a pious man is better than affluence. 

(e) They are the auspicious scions of Adam who are content with what Allah 

has given to them; and they are his inauspicious scions, who are malcontents 

and who do not seek beneficence from Allah. 

Note : After careful study of the Sura I am of the respectful opinion that 

(a) a modest craze for power or affluence is not offensive or sinful. 

This seems clear from 

(i) the undue attraction that has been attached to women, sons, 

wealth, prestigeous horses, cattle and agricultural land—all beneficial 
in this life. (Vide verse No. 14, Al-Imran). 

(ii) the approved prayer for a believer to request Allah for the good 

things of this world as well as those of the Hereafter. (Vide 

verse No. 201, Al-Baqarah). 

(iii) According to a tradition wealth in good hands is a sort of antedote. 
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(iv) The prayer of the righteous persons to Allah to make their wives 

and children a tranquility of their eyes. (Vide verse No. 74, 

Al-Shura). 

(v) The tradition quoted at (d) above, that affluence in the case 
of the Allah-fearing persons is not a bad thing. 

(vi) Islam has laid down the foundation of a social and comfortable 

collective life. Social existance is not merely conventional or 

selective affair but a natural one. This is the natural outcome 

of the verse No. 14, Al-Imran also quoted at (a) (i) above. 

(b) But an abnormal acquisitiveness of property is reprehensible because 
it entails— 

(i) indifference to Allah and to the obligatory duties imposed by 
Him on men, 

(ii) disregard of or even disbelief in the likely retribution in grave 

and on the Day of Judgement. 

Thus the crux of the Sura that the unbridled acquisition of wealth at the. cost 
of remembrance of Allah and the fear of His retribution after death is reprehensible. 
Allah knows best! 

» ** m J* 

(ROOMI) OJLJ 

(What is materialism? It is to be forgetful of Allah. It is 
not the possession of brocade, silver, sons and wife). 



SURA AL-ASR (OR THE TIME) 


( Parah 30 - Continued ) 

Introduction 

It is an early Meccan Sura with the same philosophy, conciseness, reliance 
and eloquence as the other Meccan Suras generally have. Imam Shafai had very 
aptly said that if the muslims were to meditate on this Sura carefully, it would 
ensure their reformation. 

The Sura has one Section, 3 verses and 74 letters. It discusses how a person 
may check the process of his gradual deterioration. 
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SURA AL-ASR (OR THE TIME ) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

(f>) I swear by the Time; 

(?) verily the man is in loss, 

(3) except those who believe and 

perform righteous deeds, and exhort one another to accept the Truth, and exhort 
one another to be patient. 




fit* 











/ 


V* means any period of time;, 
means loss, deterioration; 
means exhort one another. 


In this Sura Allah has sworn by the non-halting time which, like the tide, 

never waits for any person. Its pace is unfettered by the influence of a King or 
clown. It must continue and infinitum. After taking the oath Allah is pleased to state 
that the past history bears witness to the fact that there is a definite progressive 
deterioration in the man's normal condition unless he is able to arrest it by: 

(a) the maintenance of faith in Allah and His commandments; 

(b) the performance of righteous deeds as approved by Allah, 

(c) mutual exhortation to accept the truth (of Islam) and maintain uprightness, 

and 

(d) mutual exhortation to be patient i.e. to be steadfast in the execution of 

orders of Allah and in the endurance of hardships if any encountered in 

that connection. The believers should hold firmly the rope of Allah. 

Note : Allah has exhorted observance of patience at seventy places in the 

Quran. That shows the importance attached to it by Him. It becomes 

very efficacious when it is accompanied by prayer. 

The development of these four virtues will guarantee safety of the man in 

this life as well as in the Hereafter from the Divine chastisement. 

The verses No. 11, Al-Hajj and No. 17, Al-Balad are relevant and they may 

be referred to. 

Note : The systematic loss to the man, as referred to in the present Sura, 

(1) is finely illustrated by the following anecdote: 


Ifi*- 
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A man used to sell ice in retail. He used to take a slab of ice 
in a push cart for sale. He used to hawk: "pity the man who incurs 

loss." When asked to explain what he meant by it, he said: "I deal 
in a perishable commodity. Every moment it melts and drops in 
weight. Even while I talk to you I am losing in the weight of my 
commodity."' 

-N° te : The Meccans used to organise an annual literary seminar. The work 

(2) judged as the best used to be suspended on the wall of the Kaaba 

for general information and appreciation. After this Sura was revealed 
the usual competition was held on schedule and the composition judged 
as best was suspended on the wall of the Kaaba. The Prophet too 

had this Sura suspended by the side of the above work. Immediately 
there was a note on it made by the author of the best work: that 

this was not a human composition, and as such his work could not 
stand against it in competition. This was a frank admission even in 
those early times that the Quran was not a human work. 

blote : To counteract the temporal and spiritual vicissitudes Allah is pleased 

(3) to prescribe: 

(a) faith in Islam, 

(b) righteous performances, 

(c) recitation of the Quran and exhortation in accordance with its 
provisions, and 

(d) patience and steadfastness (i.e. 

By following the above prescription the man will get over his troubles. That 
would also portray his fortitude. (Vide verse No. 186, Al-Imran). 

In verse No. 96, Al-Nahl Allah has said that He would increase the requital, 
normally allowed to a believer for his good performances if he observes patience 
in his life. That may include conversion of bad actions into good ones. 

Tradition: 


Patience is half of Iman or Faith. The other half is gratitude. 


(ROOMI) 




(Get used to the light of day gradually, so that, like 
an owl, you do not remain sightless during day). 


Note : I reproduce below the story of an examplary patience on the part 
of a believing woman, who, inspite of crushing bereavements, did not 
yield to despair. She even performed ^ the onerous duty of Hajj. It is 
taken from the Book entitled " it-Z* ” by Khawaja Muhammad 
Islam. ^ 
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Abual Hassan Siraj narrated the story as under: 

During the Hajj season I circumambulated round the Kaaba and I saw a woman 
also doing the same. She was extremely beautiful with a radiant face. I had 
never seen before such a beautiful woman. I remarked that her face indicated 
that she had never experienced any sorrow. Possibly she overheard the remark 
and said: "You are wrong once in your life atleast. I am overwhelmed by sorrows. 
Let me tell you my life's story: "Some time back I was a happy wife and 
had one married daughter, two boys and a suckling son. On the last Bakra 

Eid my husband brought a goat, and he slaughtered her in the courtyard. I 

dressed the flesh and started cooking a part of it. My two boys were playing 
with one another. While so engaged my elder son told his brother: "Come! 

I will show you how our father slaughtered the goat." He made the brother 
lie on the ground, picked up a knife, which lay nearby, and slaughtered him. 
When he saw the blood coming out of his neck he got frightened, and he ran 
towards the adjacent hill. Unfortunately a wolf was watching him. He caught 
hold of him on the way and devoured him. Only his blood-stained clothes lay 
on the spot. My husband went in search of the boy. He got confounded and 

lost the way. All the day long he kept walking. Ultimately he collapsed and 

died due to frustration and exhaustion. As for myself I frequently went to 

the door of the house to look out for my husband and the son. During one 
such absence my suckling child crawled to the fire place, and took hold of 
the cooking vessel containing hot water and meat. The vessel lost balance 
and fell on him. He was burnt to death. When my daughter heard of these 

misfortunes she fell senseless and died. Thus I was left a childless widow, 

and all the dear ones had left me. It was then upto me to weep and tear 

my clothes or to keep quiet submitting to the will of Allah. Since I knew 

that the former was gratuitous, and the latter a virtue pleasing to Allah, I 

adopted the later course. Tears used to swell in my eyes but I did not shed 

them. I never complained or cried. Now I have come to seek solace at the 

house of Allah." 

Abual Hassan Siraj was all praise for the courageous woman. 

(Submission to Him and not the argumentation is the 
touchstone. Fruitless is the opposition-cum-disobedience). 

(0 cup-bearer! Come; Allah has conveyed to me the tidings to 
bear affliction patiently as He had sent the medicine for it). 


(ROOMI) 


(HAFIZ) 
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SURA AL-HUMAZA (OR THE SLANDERERS) 

( Parah 30 - Continued ) 

Introduction 

This Sura is of the early Meccan period. It fits in with the Suras following 
that of the Al-Zilzal, exposing certain vices, then rampant among the Arabs. So 
far this Sura is concerned, it condemns the vices of (a) personal taunt or scandal 
of a person who is present, (b) slander of a person in absentia, and (c) money hoarding. 
Simultaneuosly it ensures punishment of such a vicious person on the Day of Judgement. 

The Sura has one Section, 9 verses and 135 letters. 
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SURA AL-HUMAZAH 
(OR THE SLANDERERS) 

In the name of Allah 
the Compassionate, the Merciful, 





Zj ©jufii i\ L & 

©4JSJl teljjf 


'Vj. 'tt'/’X , ’f'r/r i <' 

©|*US u^©5il*> i£. 


& 


SECTION - 1 

(j) Woe unto every back-biter, slanderer, 

( 2 j; who amasses wealth and counts 
it (frequently), 

(D thinking that his wealth shall abide 
with him; 

(J) By no means (shall it be so)! He shall surely be cast into what crushes into 
bits, 

( 5 ) and what should make you know that which crushes into bits? 

(§) It is the Fire of Allah kindled (at His instance), 

% which mounts over the hearts. 

Verily it shall enclose them completely, 
by extensive columns. 


£ A means scandal-monger of a person who is present; 
- ©A means a slanderer of an absent person; 


0 < 


means he counts it; 

2 hJu>'j means it shall abide with him, or it shall make him immortal; 
means he shall be cast; 

. *• 

^ ^ g*means intense fire of a lower Hell; 

✓ 

j 

means kindled; 

gyB-* means it mounts or rises to; 
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'o&ky 0 means hearts; 
xf means enclosed; 
means columns; 


When this Sura was revealed the contemporary Arabs were addicted to many 

vices; the more prominent of them was slander in various forms. Some people 
were mocked at and taunted in their presence. This is what 'Humaza* ( © ) 

means^ S^me persons were slandered in their absence. This is what^'Lamazah' 

( . f-J-* J means. Sometimes the slander was based on falsehood which meant 

an additional offence of dogmation. Women too were not spared from slander. Naturally 
Allah took notice of this multiple crime, and He revealed this Sura condemning 

the slander and scandal-mongering in unequivocal terms. Bracketted with them was 
the hoarding of money and the deep interest taken in the hoard by the owners counting 
it frequently. The former is fostered by the latter as it creates a feeling of superiority 
complex or sometimes of immortality. The peopld hoarded money as a goddess and 
they thought that due to their devotion to it, it would not only stay with them 

for ever but that it would serve them as an antidote against their ills. Allah gave 

a lie to their impression, and told them definitely that the money was a time-server 

subject to ebbs and tides, that it would part company with them latest at their 

death, and that it would definitely not avail them in their ordeal in grave or on 

the Day of Judgement. Besides the people, who doted on it at the sacrifice of their 

spiritual obligations, would be cast into the blazing fire of Hell, where they would 

be crushed into pieces due to its intensity and its surmounting columns engulfing 
them on all sides and immediately affecting their hearts. That would indeed be 
much too terrible for endurance, and yet the victims shall not die. 

Note : (1) In this Sura the fire of Hell is called the fire of Allah and it is 

said to have been kindled at His intense. This ■ is done with a view 
to express personal interest. Infact fire goes with Hell and it is 

its sole peculiarity. This personal interest of Allah is on the pattern 

of the hoarders of wealth. It can not be accumulated unless the 

man concerned is personally interested in it, and he shows his concern 
by counting it frequently. 

blote : (2) The verse No. 23, Al-Noor and No. 10, Al-Qalam are relevant. Whereas 
the verse of Al-Noor mainly discusses the slanderers of innocent, 
chaste women, the verse No. 10, Al-Qalam refers to habitual slanderers 
and back-biters. With regard to the present verse No. 1, under comment, 
it refers to back-biters, mimics, buffoons, nick-namers and slanderers 
in general. 

Note : (3) The verse No. 11, Al-Hujurah also is relevant. It refers to the individual 
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and collective male and female slanderers, deriders, cynics and 
nick-namers. 

The verse No. 12 of the same Sura strongly condemns the above 
vices and considers their commission as obnoxious as eating the 
flesh of a dead brother. 


Note : (4) According to Hazrat Data Ganj Bakhsh, the Saint of Lahore, slander 
destroys righteousness, and falsehood cuts up livelihood. 


Tradition: 


(a) A human being is a mirror of another human being. 

(Abu Jahal made a vulgar remark about the Prophet's face, Hazrat Sidik 
made a chaste remark about it. The Prophet said that both of them saw 
their own reflections). 

(b) Death is so much nearer to a human being than the fulfilment of his ambition. 




(ROOMI) 



(So long the material desires prevail, the faith would remain dorment. 
These desires act as a lock on their door (of recitation).) 
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SURA AL-FIL (OR THE ELEPHANT) 

(Parah 30 - Continued) 


Introduction 

, ., . 'jT* , * V > -i r rj j . ■ 

This is an early Meccan Sura. It has one Section, 5 verses and 94 letters. 

It related to the following occurrence which happened in 571 A.D. about 50 days 
before the Prophet's birth. 

dilsYii gif . i;.o gl brT6 *. 

Abraha, a Christian, ruled Yemen as the Viceroy of the King of Abyssinia. 

He was bigot. He constructed a magnificent Church in Yemen and decreed that 
people should treat it as the house of God. However he soon realized that his ambition 
would not be satisfatied so long the Kaaba remained intact at Mecca. Accordingly 
he planned to demolish it. With that nefarious end in view he left for Mecca with 
an army of 60,000 soldiers and some elephants. When he reached Makhmas, a few 
miles short of Mecca, he halted and sent for Hazrat Abdul Mutalib, the Meccan 
Chief. He told him that he did not desire to fight against the Arabs, and that he 

merely intended to demolish the Kaaba. But if there was resistance to it, he warned, 
he would certainly fight against them. Hazrat Abdul Mutlib returned to Mecca and 

advised the Meccans to vacate the town and seek refuge in the adjoining hills as 
it was no use offering resistance to a mighty army. On the next morning Abraha 
made preparations to march towards Mecca. But his elephant, by name Mahmud, 
a veritable mammoth, after which the Sura is named, refused to move despite all 
goadings by the driver and others. In the meantime huge swarms of birds of a little 
less than a pigeon in size were sighted approaching from the Red Sea. They soon 
covered the army, and immediately they dropped stones on the men and the animals. 
Ail perished. Abraha managed to escape but he was seriously injured and he died 
at an adjacent village. 

The Sura aims to establish: 

(a) The Omnipotence of Allah. 

(b) His determination to wipe out His enemies and keep in tact the Kaaba. 

(c) His warning to the Meccans that their pollution of the Kaaba by keeping 
idols in it would soon be removed by the new Prophet under His protection. 
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SURA AL-FIL (OR THE ELEPHANT ) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

(0 Have you not observed how your 
Lord dealt with the companions of the 
Elephant? 

(D Did He not cause their plan to 
miscarry? 

<3) and did He not send against them 

swarms of birds? 



© they dropped on them the stones of baked clay, 

(5) then He made them like the straw, (half) eaten (by cattle). 



means dealt with; 


means their plan; 
means be miscarried; 


U 


ss 


I means swarms; 


’ ✓ 


means they dropped; 

means baked; 
s 

ul&S" means straw; 


Jjte 

's 


means eaten up. 


Allah referred to the invasion of Mecca by Abraha, the Christian ruler of 
Yemen, and asked the Prophet of Islam if he knew how He had dealt with His enemy, 
his confederates and elephants. Was not their nefarious plan to demolish the Kaaba 
made to miscarry? He then amplified that He had despatched swarms of birds, carrying 
stones of baked clay, which they dropped on the hostile army and their mounts. 
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The result was that they perished. They were finally reduced to the condition of 
empty straw that is half eaten by animals. This was possibly caused first by the 
frantic stamped of the army to save themselves from the catastrophic stones and 
then by the birds that swooped on them and chewed them. The symposium of the 
Sura in just two sentences is: Mecca was miraculously saved by means of birds; 
and the enemies of Allah were miraculously killed and mutilated. 

(If you are the elephant of Abraha your terror has 
been neutralized. Behold! Allah's retribution reached 
you through the swarms of birds). 

(SHAH) 

(The‘ elephant of Abraha (of Yemen) immediately prostrated 
before Hazrat Abdul Mutlib (the grandfather of the Prophet 
of Islam), when he noticed the Divine light on his forehead). 


/ 
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SURA QURAISH (I.E. THE TRIBE OF THE PROPHET ) 

i 

( Parah 30 - Continued) 

Introduction 

This is a Meccan Sura, syllogistically connected with the Sura Al-Fi! to such 
an extent that they appear parts of the same Sura. It has one Section, 4 verses 
and 70 letters. 

The Sura refers to the tribe of Quresh to which the Prophet of Islam belonged. 

Originally its members were scattered all over Arabia. They had no importance 

and their pecuniary condition was poor. 

One Kussaya bin Kilab, an ancestor of the Prophet, was a wonderful social 

worker. He collected all members of the Tribe and settled them at Mecca. Thus 
the tribe became an important community. In course of time they became custodians 
of the Kaaba and leaders in Mecca. Since Mecca was on the trade route, they took 

to trade with Yemen in the South and Asia minor and Egypt in the North. In view 

of the fact that they were custodians of the House of Allah, all people, including 
even rulers of the adjoining countries, gave them privileges and security in trade. 
None molested their caravans. They also enjoyed freedom from taxes. Accordingly 
their trade and social position improved and they became rich and respected. All 

these advantages followed in the wake of their holding charge of the Kaaba. The 
most recent favour of Allah to them, based on the same basic consideration, was 

the miraculous liquidation of Abraha, who intended to demolish the Kaaba and thereby 
affect their prestige and their trade at the same time. But by his sudden catastrophic 
end Allah increased the prestige of the Quresh and reinforced their trade. But what 
was the return of the Quresh to Allah for all His favours? Rank ingratitude! They 
showed it by abandoning monotheism and taking to idolatory; and they kept 360 
idols in the very House of Allah which was the source of their great success, and 

sanctity-cum-safety. 
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SURA QURAISH 

(I.E. THE TRIBE OF THE PROPHET) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

1) In view of the absorption of the 
Quraish, 

2) by their absorption in the (commer¬ 
cial) trips in winter and in summer (which 
was a Divine favour), 

3) they should then worship the Lord of their House, 

4) Who fed them against hunger and gave them security against danger. 

C3)h\ means attachment; 
means journey; 




means winter; 


s 

means summer; 

/- ■» 



In this Sura Allah has made a personal appeal to the Quraish and reminded 
them of some of His manifest favours to them—one of these being their successful 
journeys for trade to Yemen in winter and the Asia Minor and Egypt in summer 
which made them rich and resoruceful. In return if these successful trips AWah 
appealed to them to worship Him alone as He was the Lord of the House, which 
had, due to their contact with it, enabled them to carry on a sizeable impressive 
trade with the adjoining countries, and simultaneously given them security in Mecca 
and elsewhere even in troublesome times. Allah had thus secured them against poverty 
from which they suffered before settlement in Mecca. He had also secured peace 
and security for them in Mecca, which has been declared as the land of inviolable 
peace; and simultaneously they were venerated in other lands as the custodians 
of the Kaaba. 

Traditions 


Imp, (a) Allah has bestowed seven favours on the Quraish as under: 
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(i) I belong to their community. 

(ii) They have a Prophet among them. 

(iii) They are custodians of the Kaaba. 

(iv) They use and serve water of Zamzam well to others. 

(v) They were saved from Abraha and his army. 

(vi) They worshipped Allah for 10 years when none else worshipped Him. 

(vii) This Sura of the Quran has been revealed in respect of them. 

(b) "0 Quraish! Allah supplies you food and gives you peaceful slumber while 
all around you the fire of turmoil rages. Why is it then that you are disinclined 
to worship Allah"? 

Hazrat Ali's views about Quraish: 

1. You received guidance from us in darkness, and you were elevated on that 
account. 

2. Cross the waves of sedition in the boats of salvation of our friendship 
and love; and avoid the path of hatred and malice. Throw off pride and 
vanity. 
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SURA AL-MA'UN (OR THE DOMESTIC ARTICLES) 

( Parah 30 - Continued) 

Introduction 

Whether it is a Meccan or Medinian Sura, is a controversial issue. According 
to me the first three verses of the Sura are Meccan as the topics discussed and 
the style of address used in it are similar to other Meccan Suras. The last four 
verses, however, seem Madinian as they relate to the hypocrites, and there were 
no hypocrites in Mecca in the pre-migration period. Allah knows best! 

The Sura has one Section, 7 verses and 115 letters. It discusses the traits 
of: 

(a) the disbelievers, who rejected the Day of Requital, and 

(b) the hypocrites, who trifled with their prayers and used them merely for 
window-dressing purpose. 
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SURA AL-MA'UN 
(OR THE DOMESTIC ARTICLES) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

(D Have you observed him who denies 
the Requital? 

(2) Incidentally it is he who repulses 
the orphans, 

G) and who does not exhort feeding 
of the poor, 



4 








O^LJt © QSjj- 


tjji* 


@ Accordingly woe unto those offerers of prayer, 

(5) who are unmindful of their prayer, 

© who merely demonstrate it, 

(2) and they withhold supply of the necessary domestic articles! 
>i/'| means have you observed; 


means repulsed, shuns; 


✓ 

fey j 


means does not exhort; 


6 ^ 

******' 


means who offer prayer; 


bj>& 

means unmindful; 


means they display or demonstrate; 


< 

means essential domestic articles, obligatory alms. 


In this Sura Allah has discussed two categories of persons: 

(a) the disbelievers who reject the Final Requital. Such persons have developed 
the traits of 
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(i) withholding the .legitimate dues of orphans or denying them their legitimate 


rights, 


(ii) rejecting the' applications of the orphans for aid, 

(iii) repulsing and reproaching the orphans in season and out of season. 

(iv) Refusing to serve food to the poor, and discouraging others to do it. 

They seem allergic to charity. 

(b) The hypocrites who offer namaz, for the sake of demonstration merely 
to be observed by others. Their namaz is void of the usual prescribed formalities 
and requisites sincerity, humility, punctuality and clarity of senses. In brief 
their namaz is a farce meant merely to deceive the observers. Besides 
such persons are generally unsympathetic and unresponsive to others. They 

would not loan articles of domestic utility such as a vessel, needle, halehet, 
or a spade etc. to others including their neighbours. This is a conservatism 
of the worst order. The verse No. 7 may also mean withhold payment of 
Zakat or the obligatory alms. (Moulana Ashraf Ali Thanvi maintains both 
views. (Allah knows best!) 

(The verses No. 43 and 44, Al-Mudassir and No. 17 and 18, Al-Fajr are relevant). 


Traditions: 


Imp, (a) "This is the namaz of the hypocrite"! The Prophet repeated this remark 

thrice; and then he said that the hypocrite waits for the sun about to 

set. He would then get up and touch the earth by his head four times 

(i.e. in Asr prayer). He does not recite much the name of Allah therein. 

Note: The persons who delay to offer namaz are included in the verse 
No. 5, under comment. 

« 

Imp, (b) Some persons do a good deed merely to publicise it. In their case Allah 
would first announce their punishment to others and then inflict it on them. 

Imp, (c) A muslim should not refuse loan of articles of domestic utility to a fellow 

muslim. 


4*^2* ly c? <«£»' is * 



(SHAH) 


(You prostrate your head alright. But your lack humility and submission, 
you do not remember heartily the mind's gem. 0 liar! you will have 
no benefit out of your observance of formalities). 
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SURA AL-KQUSAR (OR THE ABUNDANCE OF GOOD ) 

( Parah 30 - Continued) 

Introduction 

By concensus of opinion it is a Meccan Sura, particularly because the two 

sons of Prophet—Hazrat Kasim and Hazrat Abdullah—had died at Mecca and the 
infidels had joyfully expressed that the Prophet's roots were cut off, and that with 

his death he would be completely forgotten. They also alleged that the Prophet 

had caused a cleavage among the Quraish, and except for a negligible few, all Quraish 
had ranged themselves against him. The crux of their insinuation was that the new 

faith was inauspicious for the Prophet, and that it had brought no benefit to him. 

Allah revealed this Sura to counteract their monstrous propaganda. 

The Sura has one Section, 3 verses and 37 letters. It is the shortest Sura in 
the Quran. It refers to a momentous favour of Allah to the Prophet i.e. the grant 
of Kousar; and Allah asked him to be steadfast in his namaz and and animal sacrifice. 
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SURA AL-KOUSAR 
(OR THE ABUNDANCE 
OF GOOD) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

(D Verily We have granted 
abundance of good. 

(g Accordingly offer prayer to 
Lord, and offer sacrifice (to Him). 



(g Verily it is your enemy who (infact) is docked. 




means abundant good, a cistern and a stream; 
bearing that name in Paradise; 


7 ° 

means offer prayer; 


./ 

JJ2 I means offer sacrifice; 




means your enemy; 


means docked or childless. 

The disbelievers viewed things in a wrong perspective and reached conclusions 
which were arbitrary, unwarranted and malicious. This is what the Meccan infidels 
htT their hostility to the Prophet and of the death of his two sons. They 
alleged that he had deliberately cut himself off from the friends and relatives and 

imnaTed their solidarity and trade by deviating from their ancestral faith. They 
^^dSTglSt^^ the two bereavements of the Prophet, and said that his 
roots were cut off, and with his death he would be completely eliminated and forgotten. 

However Allah solaced the Prophet and told him that the disbelievers were 
wrong in their impression because He had granted every good thing m abundance 

to him. The fountain-cum-stream of Kousar, whose water was blissful, was gifted 
to the Prophet. Its water was meant for enjoyment by the approved righteous believers. 
In appreciadon of this Divine munificence Allah asked the Prophet to maintain 

monotheism scrupulously and offer prayers to Him ai °" e and als ° “ ° fl "Te's^ct 
in His name only. No deity etc. was to be associated with Him n any respect. 
This made the sacrifice of an animal mandatory for the Prophet. In the case ot 
^fJ^VSTrW. among them may offer the sacrifice. With regard to 
their insinuation 'that he was left without sons, that his toots were cut o and 
that he would soon be forgotten, Allah told him that as a mutter of fact it was 
they who were cut off from His mercy and they were destined to suffer on the 
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Day of Judgement. 

Another slightly different interpretation of the verses is as under: 

(a) Allah has bestowed abundant good on you. That includes the Kousar. 

(b) You should, therefore, be thankful to Him and to express thanks. You should 
offer namaz and offer sacrifice of animal to Allah exclusively. 

(c) They would serve as Jihad on your part, and your enemies, Satan included, 
will be liquidated in toto. 

Traditions: 

jm£. (a) If any muslim deviated from the course of the Prophet and caused a change 

in it, he would be withdrawn from the fountain of Kousar. 

(b) The Prophet was shown the stream of Kousar on the night of Ascension. 
Its bed and banks were of musk. 

(c) In reply to an enquiry about what Kousar was, the Prophet stated that 

it was a stream (in Paradise) which Allah had granted to him. 

Imp, (d) The sacrifice of an animal on the occasion of Eiduz Zuha should be made 
after Eid prayer is over. A sacrifice done before it would not be valid. 

Hazrat Ali's solicitude for neighours: 

0 Allah! Be generous to them and give them what is due to them before they 

ask for it. 
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SURA AL-KAFIROON (OR THE INFIDELS) 

( Parah 30 - Continued) 

Introduction 

It is an early Meccan Sura of the period when the infidels of Mecca hoped 
to bring back the Prophet to the old faith. In this connection the story goes that 

certain leaders of the infidels including Valid bin Mughero called on the Prophet 
and offered a compromise to him to wit: that he may • revert to their faith for 

a year and they would accept his faith for that period. According to them the result 
would be that mutual recrimination shall cease, and even the two faiths may be 

remodelled. Allah revealed this Sura condemning the offer of the infidels, because 

in the matter of truth there can be no compromise. 

The Sura has one Section, 6 verses and 99 letters. 
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(2) n I do not worship what you worship." 


CD Say: "0 you infidels!" 


l3) "nor do you worship what I worship"; 

0 "and I am not to worship what you worship," 

"nor are you to worship what I worship," 
l§) "for you (therefore) is your faith and for me is mine." 

ssA.y 

means what you worship; 


In the name of Allah, 
the Compassionate, the Merciful. 


SURA AL-KAFIROON 

(OR THE INFIDELS) 


SECTION - 1 




In this Sura Allah authorised the Prophet to reject infinitely the compromise, 
which the Meccan infidels had offered to him. He was to reply to them as under: 

"0 infidels! I do not worship what you worship. This means that I am not 

an idol-worshipper as you are. Similarly you do not worship Allah, the Unique, I 
do. Thus our courses are sharply divergent. I am definitely not likely to accept 
your faith and worship your idols; nor are you likely, as the circumstances stand, 
to renounce your faith and worship Allah as I do, because you have rejected the 

Quran. Accordingly it would be absurd to think of a compromise, when the issue 
is not compoundable. Hence you may pursue your faith and I shall pursue mine. 
Our requital therefore is bound to be different." 

(The Sura Al-Qalam and verses No. 4, Yunus and No. 39 and 40, Al-Zumar 
are relevant and they may be referred to). 


Traditions: 


Imp. ( a ) The Prophet used to recite this Sura when retiring to bed at night. He 
also advised others to do the same. According to him it kept off disbelief. 

Imp, (b) The Prophet used to recite this Sura during two rakats of Sunnah in the 
morning prayer and in the Sunnah in the sunset prayer. 
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Imp, (c) The recital of this Sura is equal in importance to the recital of l/4th 

of the Quran. 

(d) All infidels form one community. 

Note : Tahira was an Iranian muslim woman. She had matchless beauty. Later 

she came under the influence of Bahaullah, the founder of Bahaism. 

She became his favourite and he called her 'Kurat-ul-Ain' (tranquility 

of the eyes). She became an anti-muslim revolutionary and caused 
a lot of mischeif. The Iranian authorities therefore exiled her to Turkey. 

There too she pursued the same agitational course. Eventually she 

was arrested and her case came before the Sultan of Turkey. He offered 
. her an honourable marriage to him if she renounced Bahaism and returned 
to Islam. Tahira recited arrogantly this Sura in reply to the Sultan 

and rejected his offer. She was tried and executed as a heretic. 
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SURA AL-NASR (OR THE VICTORY ) 

( Parah 30 - Continued) 

Introduction 

This Sura is said to have been revealed at Mina during the Prophet's Farewell 
Pilgrimage in 10 A.H. a little more than three months before his demise at Madina. 
It conveyed a premonition to the Prophet of his approaching death, and simultaneously 
advised him in appreciaion of the success of his mission, to remember Allah to 
the maximum and seek His forgiveness for any lapses that may have occurred on 
his part. 

The Sura has one Section, 3 verses and 81 letters. 
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SURA AL-NASR (OR THE VICTORY ) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

© When the succour of Allah is 
vouchsafed and the (consequential) victory 
(of your mission), 

® and you find people entering the 
religion of Allah in crowds, 
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® then glorify the praise of your Lord and seek His forgiveness. Verily He 
the Acceptor of repentance! 


is 


. v . * 

means crowds, troops; 



means Returning in grace, Acceptor of repentance. 


In this Sura Allah addressed the Prophet as under: 

"Now that with the Divine succour your mission has remarkably succeeded 
and you find people embracing Islam, the religion of Allah, in large numbers, you 

should, in appreciation of Allah's grace, glorify His praise at all times, and simultaneously 
seek His Forgiveness for any lapse that may have occurred un-noticed on your part. 

Verily Allah is Gracious and He accepts repentance and forgives the lapses concerned." 

The verse No. 20, Muhammad is relevant and it may be referred to. 

Traditions: 

Imp- (a) This Sura is equal in importance to the recital of l/4th of the Quran. 

I m P» (b) After revelation of this Sura the Prophet sent for his daughter Hazrat 

Bibi Fatima and told her that he had received the news of his approaching 
death. She started weeping. But the Prophet whispered to her that from 
amongst his relatives she would be the first to join him. Then she laughed 
and became happy. 

Imp, (c) After the conquest of Mecca migration is no more necessary. The religious 

strife, however, is there. 

Note : As is obvious the Quran has mainly treated the following four subjects: 

1) The Omnipotence of Allah. 
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2) The Prophet's personality and his mission. 

3) The Quran and its Divine nature; and 

4) the Day of Judgement and the Final requital. 

In this - Sura Allah has finalized the .success of the Prophet's mission and mass 
conversion to Islam. Nothing more is needed to be said in that respect. (This covers 
the point No. 2 above). But the Sura does not discuss the remaining points 1, 3 and 
4. Hence as per the tradition at (a above), it is fittingly considered as equal to 
l/4th of the Quran. Allah knows best! 
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SURA AL-LAHAB (THE MECCAN INFIDEL CHIEF ) 

( Parah 30 - Continued) 

Introduction 


The Sura is Meccan. It discusses Abu Lahab whose name was Abdul Uza. He 
was surnamed Abu Lahab because of his sparkling colour. Allah maintained it in 
the Sura because He knew that he would get into the blazing fire of Hell which 
fitted with the surname. He was an uncle of the Prophet. Their houses at Mecca 
were adjoining with a wall separating them. His two sons Atta and Atiba were married 
to. two daughters of the Prophet. But after the Prophet announced his Prophethood 
both these fellows, at the instance of their father, divorced their wives. 

Abu Lahab ignored all claims of relationship and neighbourliness and became 

one of the worst enemies of the Prophet. Whenever the Prophet called upon any 

local or an outsider person or a group of persons in connection with his mission, 

Abu Lahab always followed him there, and when the former had stopped speaking, 

he denounced him as a liar, and asked the people not to heed him. He used to 

gesticulate with both hands and say that he did not see whatever Muhammad (may 
peace of Allah be on him!) promised. He used to add that he had enough money 

and sons to be used as ransom for any punishment that may be awarded to him. 

He was much too haughty and stubborn to see reason and relent. 

Abu Lahab was cursed in this Sura. So also was his wife Ume Jamil, the sister 

of Abu Sufyan. Out of spite she used to fetch some thorny shrubs at night bound 

by a rope, and put them outside the Prophet's door so as to injure him and his 

children the next morning. Allah caused Abu Lahab to develop a mlignant postulate 
(some say it was plague), about seven days after defeat of the infidels at Badr. 

He was segregated by his family. He died unattended and forlorn, and his corpse 
was allowed to rot for 3 days. Later with the aid of some hired labourers it was 

taken out and dropped in a pit and covered up by stones unceremoniously. That 

is how his money and his sons availed him not as per the verse No. 2, under comment. 

His wife was a notorious slanderer. She used to wear a costly necklace, and 
she used to say that she would sell it and spend its sale price against the Prophet. 

The word 'rope' in the Sura allegorises this necklace. According to Moulana Shabbir 
Ahmad Usmani she was strangulated to death by means of the rope, with which 

she used to fasten the thorny shrubs, which she deposited for the inconvenience 

of the Prophet. 

The Sura has one Section, 5 verses and 81 letters. It is unique in as much 

as in no other Sura has Allah cursed any enemy of the Prophet by name. 
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SURA AL-LAHAB 

(OR THE MECCAN INFIDEL CHIEF) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 


(J) May the two hands of Abu Lahab 
perish, and may he perish (too)! 

(§) His wealth and what he has achieved 
shall not avail him. 
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Soon shall he be admitted in a blazing Fire, 

and also his wife, the carrier of fuel wood; 

round her neck shall be the rope of twisted palm fibre. 


& 

es> 


means they perish; 


| iA> means hands; 

l.V 

means shall not avail; 


means blazing, bright; 

V 

means his wife; 



means carrier; 


means fuel wood; 



means his neck. 


In this Sura the curse against Abu Lahab prophesied his woeful condition in 
future. 


(1) Allah cursed Abu Lahab and said: "may his hands became ineffective, and 
he too may become ineffective". 
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The hands have been cursed specifically because 

(a) hands constitute useful limbs of a human body and they play an important 
part to build a man and to mould his career. 

(b) Abu Lahab used his hands to gesticulate vehemently to denounce the 
Prophet. 

(c) He used to follow the Prophet on his various trips and throw stones 

at him causing injuries on his legs and feet. 

The ineffectiveness of hands meant complete failure of Abu Lahab 

in his designs. 

(2) The property of Abu Lahab which he had acquired, his riches, sons and 

influence shall not avail him in this world as well as in the Hereafter. 

This is what actually happened to Abu Lahab in this world as under: 

(a) His one son also became a muslim and that gave him a great shock. 

His another son Atiba was killed by a tiger as cursed by the Prophet. 

(b) He himself developed a malignant postulate and was segregated on 

that account. He died unattended and lonely. His corpse was allowed 
to rot for three days and was then thrown in a pit unceremoniously- 
by labourers who then filled it with stones. The wealth and influence 
of Abu Lahab did not avail him. His sons too left him in the' lurch. 


Allah then said that so far the Hereafter was concerned, Abu Lahab (true 

to his surname) shall be an inmate of the blazing fire of Hell, and he shall not 

be ransomed from it. His wife too shall share the same fate with him. Since she 
used a rope of twisted palm fibre in this life to collect thorny shrubs for the 

inconvenience of the Prophet and his children, she would allegorically wear the 

same type of rope round her neck even in Hell. This means that she shall have 

a collar of fire round her neck. 


Traditions: 

(a) Son also is a work ( of a man. 

(b) Once the Prophet had called the Quraish and addressed them. Abu Lahab 
threw a stone at him and said that the mad man (meaning the Prophet) 
had unnecessarily called them there. 
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SURA AL-IKHLAS (OR THE CLARITY ) 

( Parah 30 - Continued) 

Introduction 

This Sura is of the early Meccan period when not many Suras were revealed 
and the infidels were not clear about what the Lord of the muslims was like. The 

Jews had attributed a son (Hazrat Uzair) to Allah. The Christians had put up the 
doctrine of Trinity and believed in the sonship of Hazrat Isa. The fire-worshippers 
believed in duality. The infidels attributed some of the angels as daughters to Allah. 
Accordingly the Meccans wanted to know from the Prophet what type of Allah 

he worshipped. They also wanted to know if like their deities, He too was made 

of marble, wood or any precious metal. They were also keen to know if there was 

any god-incarnate as claimed by some sects. Allah revealed this Sura of one Section, 
4 verses and 49 letters to satisfy all enquiries of the infidels. 

The verse No. 255, Al-Baqarah, popularly known as Ayatul Qursi, is relevant. 
It may be considered as supplementary to this Sura. 
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SURA AL-IKHLAS 

(OR THE CLARITY) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 


d) Say (to the enquirers): "He is Allah, i 
the Unique!" ^ 



KK) Oik: 
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(2) "Allah, the Self-Sufficient!" 

<§) "He does not beget, nor is He begotten," 
(5) "and there is none like unto Him." 


means Self-Sufficient; 




means He begets; 


¥ 

\y»S> means like or equal. 


In this Sura Allah authorised the Prophet to inform the Meccan infidels (in 

connection with their enquiries) that— 

(a) He was Allah, the Unique, that He was matchless, and that He had no 
equal, partner or adviser. The fact was that the infidels already believed 
in the existance of Allah as a powerful God living on the sky, who was 
the God of their deities too. Later they corrupted their conception of Him 
by attributing some angels as His daughters and their deities as His partners 
and intercessors. In this verse Allah disclaimed all these attributes, and 
asserted that He was the Unique, much too Sublime for His creatures to 
be His associates or relatives. 

(b) He was Allah, the Self-Sufficient. Some human beings also may be self-sufficient 

in this world. Hence Allah segregated them, and pointedly said that He 

was Allah, the Self-Sufficient, that He alone was above need and subsidy, 

whereas all creatures were supplicants to Him, and that He served the 

mankind but none of them served Him. 

"And Allah is Self-Sufficient; and it is you who are needy. (38, Muhammad) 

(c) He was not married and as such He does not beget a child and that He 
had no parents and therefore He was not begotten. The fact is that He 
is the Immortal, Eternal; and the above associations go with the mortals. 
The link of marriage is possible within the same species. In that connection 
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Allah is Unique, and in His case marriage is unconceivable. Besides He 
is the Omnipotent. He has His armies on the sky and the earth. Accordingly 
He does not need the help of His creatures to manage the universe. It 
is well known that all creatures of Allah—the angels, the human beings 
and the jinn etc. etc. shall perish; but Allah alone shall survive. 

(d) Allah has no equal to match in the universe. He is indescribable and 

unpicturable; and as such it is absolutely unwise to visualise him as appearing 

in this world in the form of a human being. The question of all questions 

for consideration is: where is the need for incarnation for Him particularly 

when He is attributively the Omnipresent? 

The verse No. 72, Al-Maidah is relevant. 

Traditions: 

Imp, (a) The recital of this Sura is equal to the recital of l/3rd of Quran. 

Note : The Quran stresses the three basic fundamentals:— 

(1) the Unity of Allah, (2) Apostleship of the Prophet, and (3) Belief 
in the Final accountability and the institution of Paradise and Hell. 

The Sura Ikhlas deals exhaustively with the first fundamental i.e 
the Unity of Allah and therein it forms nucleus of the Quran. Accordingly 
the Sura is considered equal to l/3rd of the Quran. 

Imp, (b) An 'Imam' of a mosque was in the habit of reciting the Sura Ikhlas in 

each 'rakat' of namaz in addition to another Sura. The congregation advised 
him to desist from it, but he would not yield. Hence the matter went 
to the Prophet. He enquired from the 'Imam' to explain his insistance on 
reciting this Sura as an addition in each rakat. The Imam said that he 
did it because he had love for the Sura. The Prophet told him that his 
love for it had won him Paradise. 

(fsSf ^ I ^ V ^ 3 

(Our minds receive a wonderful flavours from this wine). 

Imp, (c) The Prophet while passing in a street heard somebody reciting this Sura. 

He then remarked: "it became obligatory." On enquiry he explained that 

Paradise was made obligatory for the readers of this Sura. 

Imp, (d) Whoso recites this Sura ten times on any occasion, he becomes entitled 

to a palace in Paradise. 

Imp, (e) If any person recites this Sura while entering his house, Allah would remove 

want from him and his neighbours. 

Imp, (f) The Prophet seized the hand of Uqba and told him: "I want to inform you 

about 3 Suras of the Quran which are better than all Suras in the Torat, 
the Injil and the Quran. He then recited this Sura and those of Falak and 
Nas. He asked Uqba to recite them regularly each night. 

Note : This Sura does not only state some of the prominent attributes of 
Allah, but it serves as an admonition to the worshippers of deities 
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to reflect whether their gods had one single such attribute to qualify 
them to be Allah's equals, partners or relatives. If they did it, they 
would surely realize the futility of their deity-worship. 

Hazrat Ali's advise: 

He is that Lofty and Sublime Allah whose courage, wisdom and imagination 
can not reach, and whose depth, wisdom and understanding can not be correctly 
conceived. He is above time and space; and His attributes can not be fully 
defined. 

Note : The recital of thq following Suras/verses is assigned enhanced value 
as under: 

(1) Ayatul Kursi equal to l/4th Quran. 

(2) Yasin equal to 10 Qurans. 

Imam Tirmizi has doubted validity of this tradition. 

(3) Al-Zilal equal to 1/2 Quran (as per Imam Tirmizi). 

(4) Al-Kafirun equal to 1/4 Quran. 

(5) Al-Nasr equal to 1/4 Quran. 

(6) Al-Ikhlas equal to 1/3 Quran. 

(7) Verse No. 3, Al-Hadid is better than 1,000 verses. 

1>J\ jJ . 

(ROOM!) 

(Allah does not beget and He is not begotten are His worthy attributes, 
because He Himself is the Creator of the parents and the children). 
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SURA AL-FALAQ (OR THE DAY-BREAK ) 

( Parah 30 - Continued ) 

Introduction 

Whether this Sura is Meccan or Madinian is debatable; but the concensus of 
opinion is that it is Meccan, and so is the Sura An-Nas, which seems to have been 
revealed simultaneously. Both these Suras fittingly followed that of Al-Kafirun, which 
had once for all dispelled the prospect of compromise between the infidels and 
the Prophet of Islam in connection with the faith. 

The Sura has one Section, 5 verses and 70 letters. It is the approved invocation 
of a person, beset in difficulties, to Allah for His aid and patronage. 

Hazrat Abdullah bin Masood had raised a storm in the tea-cup by alleging 
that— 

(a) the Suras Al-Falaq and Nas were mere orders to tfhe Prophet meant for 

his compliance, that they had commenced with the word 'say' ( $J»), 

which implied personal compliance, and as such they did not form part 
of the Quran. He even expunged them from the copy of the Quran that 
he made personally. 

(b) he had never heard the Prophet reciting either of the Suras in prayer. 

Since Hazrat Abdullah bin Masood was an eminent companion of the Prophet, 
his resilence naturally created a few ripples and lent support to the contention 

of the disbelievers that the Quran was a human composition and was therefore amenable 
to corrections or additions. But it was soon silenced by the great body of the companions 
who rebutted Hazrat Abdullah's objections by arguing that: 

(a) about 330 verses of the Quran commenced with the word 'say' (or ). 
They were no doubt orders but they were meant for the guidance and compliance 
of the entire mankind. If the conservative view of Hazrat Ibn Masood were 

accepted, all the 330 verses may have to be expunged from the Quran. 

That would have been fatal to the stability of the Quran as well as the 

new faith, 
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(b) several 'ashabs' asserted that they had heard the Prophet reciting these 
Suras in the namaz. They even cited a tradition wherein the Prophet had 
advised the muslims to recite these verses often in their prayers. (Hazrat 
Uqba is the authority quoted). 

The Tradition at (f) under Sura Al-Ikhlas should be referred to at this juncture. 

The objection of Hazrat Abdullah bin Masood was indeed unwarranted and 
unbecoming to a man of his eminence. He should have realized that the Quran 
commenced with the glorification of Allah and with a prayer to Him for guidance. 
It is therefore quite appropriate that it may be closed with a supplication from 
the same votary for His patronage and protection from certain mischievous elements 
obstructing his progress. 

The Quran is a Book of orders revealed to the Prophet and meant for his 
guidance as well as all the muslims. 

The Suras Al-Falaq and Al-Nas display the interest of Allah for the Prophet 
(and the believers) on the pattern of a gardener solicitous for the safe and unhampered 
growth of a precious plant. 
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SURA AL-FALAQ 
(OR THE DAY-BREAK) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

0 Say: B I seek refuge with the Lord 

of the Day-break; 

(2) from the mischief caused by what 

He has created, 
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( 3 ) and from the mischief of the dark^sS 
(night) when it encompasses, 

(4) and from the mischief of the (magician) women blowing on knots, 


(S) and from the mishchief of envy practised by the envious.” 



means Day-break, as it tears off the night, 


J J s 

means I seek refuge; 


<ym means dark night, that part of the night 
? that succeeds the corpuscle; 

s 

means it encompasses; 

u< 

means women blowers on knots, witches; 

✓ 

SS 

(XA* means knots. 

x 

In this Sura Allah has directed the Prophet, and through him the mankind, 
that His grace should be invoked as the Lord of the universe, who dispels the night 
(of ignorance and crime) and ushers the dawn (of knowledge and righteousness); 
similarly He breaks up the difficulties of the supplicant and gives him relief. The 
word "Lord” here is quite appropriate for cases where the Divine grace is sought. 
In the present Sura it is sought against: 


(a) The mischief caused not by Allah but by what He has created (i.e. His 
creation). This includes the mischief of Satan and his confederates, jinn 
and human beings. Mischief can not be attributed to Allah because He 
shuns it. He is the Creator of good alone. (Vide the verse No. 26, Al-Imran). 
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(b) The encompassing darkness of night which is the haven for crime e.g. murder, 
theft, debauch, incursion, accident etc. The darkness, by itself, is something 
which is dreaded because of its potentialities for the anti-social mischief. 

(c) The mischievous witches eho recite and blow some magical formula’ on 
knots and then put them in a well or bury them in earth. Here the word 
'women' includes the men as well. It is important to note that this sort 
of magic was practised on the Prophet, and Hazrat Gibril had later given 
all the necessary information to him to have the knots .unearthed and 
neutralized. The revelation of Suras Falaq and Nas eliminated their effect 
completely. 


(d) The mischief of envy caused by envious persons. Normally an envious person 
may be described as one who desires that the benefit enjoyed by another 
person may be withdrawn from him and transferred to him. In this Sura 
protection of Allah is sought against an envious person who takes some 
action to implement his envy. 

Tradition: 

Imp. (a) As far as possible the recitation of these two Suras in namaz should not 

be forsaken. 

Jm£. (b) The Prophet permitted recitation of a Quranic verse to cure an injury. 

When he himself was bitten by a scorpion he had recited the Suras of 
Al-Kafirun, Ikhlas, Falak and Nas over the bite, and it was cured. 

JULE? (°) The Prophet used to seek refuge with Allah against starvation as he considered 

it as the worst possible thing, and against dishonesty which was a heinous 

vice. 

Hazrat Ali's advice: 


Pride impedes progress and mars greatness. Envy robs a man of his happiness. 
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SURA AL-NAS (OR THE MANKIND ! 

( Parah 30 - Continued) 

Introduction 

1 haVe already stated under the Preceding Sura that according to the concensus 
of opinion this Sura was revealed at the same time as Sura Al-Falaq and that both 

of them may be considered as the Meccan Suras. This Sura has one Section, 6 verses 
and 81. letters. Its subject matter is the same as in the preceding Sura, to wit 
invocation of protection of Allah, the Lord of the universe, against certain hurdles 
the path of the “PPlicant. The differences in the two invocations is that in 
the Sura Al-Falaq it is made to Allah on the hard side in His capacity as the Breaker 
of night when the odds against the supplicant may be much too strong for him, 

and they are in continuous operation against him. Accordingly the prayer is for 
a relatively strong action. 

In this Sura the hostile elements may be at the elementary stage and the 
appeal is made to Allah to nip their machinations in the bud. The malignant agencies 

whisper certain unseemly things which they present in a fascinating form and incite 

the person concerned to adopt them. However as soon as the latter remembers 
Allah the elements withdraw. They reappear when the person seems again in a vulnerable 
condition. In view of this volatile attitude on their part the appeal for refuge to 
Allah is made in this Sura on the soft side, and it is addressed to Him as the Lord 
of the mankind, their King and as their sole God to be worshipped. 





( 652 ) 


SURA AL-NAS (OR THE MANKIND ) 

In the name of Allah, 
the Compassionate, the Merciful. 

SECTION - 1 

(5) Say: "I seek refuge with the Lord 
of mankind, 


Q 

(D 

© 


the King of mankind, 

the (exclusive) God of mankind, 


j'l > < iirny^! 


01 ® 




t f<ii^ ... <5 ft ^ v f<C., »• > 

©U-U!j w-j^ 


from the mischief of the evil whisperer who withdraws (afterwards), 
the one who whispers in the minds of the mankind, 
from among the jinn and the mankind." 

S means (exclusive) God; 


means the one who withdraws {and then attacks again i.e. Satan); 
<f\& means whisperer of evil. 


In this Sura the appeal is made to Allah in His three capacities—the Lord, 
the King and the God of mankind respectively. That implies His absolute Sublimity^ 
power and control over the mankind. The appeal is made to Him to protect the 
supplicant from the whispering of Satan, and his agents whether they are jinn or 
human beings. They inspire their victims with evil desires. They succeed with those 
who fear them and become friendly to them. But they have no power over those 
who believe in Allah and do righteous deeds in as much as they seek protection 
of Allah when Satan operates against them. i 


Traditions: 

jmp. (a) Seek protection of Allah from the human and jinn Satans. There are Satans 
among them. 

I m P» (b) Satan moves about in the mind of human beings. 

(c) He is a stupid man who follows his base desires and then expects Allah's 
forgiveness. This is Satanic exhortation. 


.IHLE.* (d) The remembrance of Allah debases Satan and its abandonment reinforces 
him. 




















( 653 ) 


Hazrat Ali*s invocation: 

"O Allah! You are the One to whom we cry in times of trouble, and You 
are the only Refuge in distress. None of our troubles can be removed except 
what You remove. None can make easy what You have renders difficult. 

i u'JuIji ->l7l filthify 

(Even if Satan is warded off by the Quranic formula, 
the human Satan is still there with the man). 





















